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FOREWORD 
 

 The eleven books in the Bible Centered Studies Series were originally written 
over a period of fourteen years, from 1960 to 1974: a time when rote was an 
acceptable, enjoyable and profitable method of teaching and learning.   Each of the 
editions consisted of a Teacher's Handbook and the associated Student Guide 
containing a special instructional method utilizing rote.  Each book had from 60 to 100 
Key words or terms related to the Bible subject.  The teaching method used in the 
series is not solely rote, although that word helps to describe the methodology. 
 The eleven books in the Bible Centered Studies Series are: 
             The Bible, 1960 
             The History of God People, 1963 
             Bible Geography, 1965 
             Jesus of the Bible, 1965 
             Wisdom Books of the Bible, 1966 
             Bible Doctrine, 1967 
             Bible Evidences, 1968 
             Bible Survey, 1969 
             Bible Characters, 1970 
             History of the Bible Church, 1971 
             The Godhead and the Bible, 1974 
  Originally produced for Central Alabama Christian Youth Camp (CACY Camp), 
Birmingham, AL, the series became popular worldwide for use in Christian Youth 
Camps, in Vacation Bible Schools, Sunday Schools, and in other types of Bible class 
work.  Although emphasis is upon camp use, the adaptability for use in other areas was 
always readily evident.  This series came about as the result of using a novel teaching 
method which was proven enjoyable, profitable and challenging, especially to young 
people ages seven through seventeen and particularly in a Christian Youth Camp 
environment.  
 By trial and error, over a period of eight years, Bible Centered Studies method 
was refined to an art.  This method is no experiment.  We discovered campers studying 
by flashlight under their blankets after lights out, standing in meal line studying, using 
free time and other time to get one more chance to go over their Bible class drill work, 
causing us to become a devotee of the Bible Centered Studies method. 
 
 

THE HANDBOOK 
 
 The handbook contains all the material essential to presenting meaningful 
lessons that are vital to Christian young people. With the Bible as a textbook, this 
handbook, through the teacher, will direct students in a study of great importance in 
leading one to Christ or giving a .better understanding of how a Christian should live. 
The success a teacher has will not depend upon this handbook; rather it will depend 
upon the textbook, the Bible, and upon the teacher‟s preparation to present the lessons 
in an effective manner. 
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THE STUDENT GUIDE 
 
 With the Bible Centered Studies method it is not necessary for students to have 
an elaborate workbook or a copy of the handbook.  They will need their Bibles.. They 
will not need to write anything, nor make any advanced preparation for each new 
lesson; another reason why the method is ideal for camp, Vacation Bible School, and 
Sunday School use.  The student‟s guide contains only the key terms, definitions and 
outlines, all in consecutive order.  The study is designed for the class to cover the 
material as fast or as slowly as the teacher wishes.  A free PDF, or MSWord, of the 
Student Guide, as well as the Teacher Handbook PDF, or MSWord, may be found 
and downloaded at 
 http://www.clevengers.info/Clevenger Ernest Jr/ernest_allen_clevenger.htm. 
 
  

THE METHOD 
 
 The experienced teacher may use whatever methods he/she wishes.  The 
method recommended for use with Bible Centered Studies is based upon the inherent 
advantages of drill work.  The method is not solely rote:  the method is the introduction 
of Bible facts by the teacher to the student with sufficient association and related 
material to enable the student to retain and use these facts by learning certain key 
terms.  These key terms, in turn, trigger the memory to produce a definition which 
further causes recall of the desired lesson or lessons.  The outlines in the lesson are 
about Biblical groups of geographic or historical places or events used in relation to 
some of the key terms.   
 This method permits students to have ready for use vast amounts of material, but 
initially responsible for relatively few key terms and definitions.   The teacher, using the 
Bible and handbook, introduces a key term and discusses it. Then, he/she introduces 
its‟ definition and discusses it.  One or more students might be called upon to explain 
each term in their own words to ascertain if the teacher got the message across.   Then 
a second key term is introduced, discussed, etc.  Emphasis is placed upon the key 
terms, the definitions and the outlines and the meaning of each.  
 The teacher should be able to ask a student, anytime following the presentation, 
any key term by giving the definition, or the definition by giving the key term. As an 
example: should a key term be “Mount Moriah,‟‟ the student would respond with the 
definition “Abraham offered Isaac”, or, vice-versa.  If called upon further, the student 
should be able to explain how God commanded Abraham to offer Isaac as a sacrifice, 
how they journeyed to Mount Moriah, today the city of Jerusalem, prepared the 
sacrificial altar, laid Isaac on it, and an angel of the Lord stopped Abraham who then 
found a ram which was offered.  Abraham‟s obedience was a test of his faithfulness.   
All of this information about the Bible story would be based upon the presentation 
previously made by the teacher. 

http://www.clevengers.info/Clevenger%20Ernest%20Jr/ernest_allen_clevenger.htm
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 Some of the material needing to be studied cannot be reduced to a key term and 
brief definition.  In such cases, an outline is used. As a rule, the teacher will spend less 
time presenting outlines than key terms because the outlines are more self-explanatory. 
These outlines are brief and arranged for rapid retention. Frequently, outlines are 
associated in part with one or more key terms and definitions. 
 After presentation of the key terms and outlines, to indelibly impress them upon 
the student‟s mind, a drill period is held.  It may be conducted in one or more of the 
following ways, or by a combination of them. 
 

(1) The teacher calls out the key term and the class responds in unison with the 
definition. 
 
(2) The teacher gives a key term and calls on a student to give the definition. 
 
(3) Divide the class into small groups.  Students take turns calling out the key 
terms, others in the group either individually or in unison reply with the definition. 
 
(4) Number the class consecutively.  Pair off students by one odd and one even 
number.  Have students drill one another by one giving the key term and the 
other replying with the definition. 
 
(5) Conduct the drill session like a spelling bee; those who miss are eliminated 
and sit down. 
 
(6) Conduct the drill session by having students stand in a straight line. Those 
who answer correctly move to the head of the line, those who miss to the foot. 
Object: Try to stay near the head of the line. 
 
(7) Have students stand in a straight line. Set a time limit (5 seconds). Students 
who miss must go to foot of line. Object: To try to work yourself to the head of the 
line by not missing. 
 

 Many of these suggestions may be used by first giving the key term and 
expecting the definition, then reversing the process by giving the definition and 
expecting the key term.  Once students learn the method it never ceases to be a 
learning situation which is fun. 
 
 

CLASS PROCEDURE 
 
 Bible Centered Studies series themes are adoptable for many types of camp 
and Bible class situations.  Following are two suggestions as to a Bible Camp 
procedure:  one for a week‟s camp, the other for a two week camp.  Variations such as 
two class periods per day can be easily managed.  Themes from the series have been 
successfully used in adult classes, Ladies Bible classes, and Teen and College classes 
over periods as long as one year by the teacher expanding the handbook material with 
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visual aids and information obtained from other sources. 
 For the most effective camp use, campers should be divided into classes of from 
15 to 20 students each, no more than 25.  These classes should be formed by age or 
pier groups.  The methodology works best when students of the same age study 
together. 

For A One Week Camp or VBS 

 
 Suggested class schedule for a one hour class.   
  Check roll and open class with a prayer     5 minutes 
  Present new material     25 minutes 
  Day One:  Drill on new material    30 minutes 
  Day Two and following:  Review Drill of old material 15 minutes 
  Day Two and following:  Drill on new material  15 minutes 
 After the introduction of the subject at the first class period, begin presenting key 
terms and definitions. Early in the week more time will need to be spent presenting 
material than in drill; toward the end of the week more time should be spent in drill than 
in presenting new material. Thus teachers should plan their lessons to cover a great 
number of key terms in early classes. Percentage wise, for a one week, one lesson a 
day class, the presentation of key terms and outlines would be as follows: 1st day, 30%; 
2nd 25%; 3rd 20%; 4th 15% and 5th 10%. 
 For a one week, two daily class periods camp, the percentage of key terms and 
outlines to be used would be as follows: 1st class, 20%; 2nd class, 15%; 3rd through 
8th classes, 10% each; and 9th class, 5%. The 10th class would be used for testing. 
The more classes, and the longer the class, the more time for both presentation and 
drilling. 
 

For a Two Week Camp or VBS 
 
 The same basic schedule as for a one week camp is used.  Should one class per 
day be held, Monday through Friday, the same percentage of key terms and outlines to 
be presented daily as for a one week camp, two daily classes would hold true.  For a 
two class per day, two week camp the following percentages should be observed.  1st 
class, 10%; 2nd through 19th classes, 5%; and the 20th class used for testing. At longer 
camps, and for some themes, some class time may be devoted to projects and visual 
aids which are related to the Bible study theme. 
 

INCENTIVES FOR LEARNING 
  
 “There is no royal road to learning.”  Some things, such as the multiplication 
tables, have to be learned by rote.  In the Bible Centered Studies series, memory work 
is of prime importance.  Some things have to be learned by drilling over and over; which 
really is an excellent manner of retention and learning.  To aid in learning the material to 
be covered, the author has made every conscious effort to relate important names, 
places and events both in a logical sequence and by a direct appeal to the Word of 
God. 
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 In addition to these efforts, two other suggestions are offered as incentives for 
learning. These may be used either on a camp wide or total VBS basis or for individual 
classes. 
 To encourage learning, it may be desirable, challenging and fun, to have what 
might be called a “contest”, or an “elimination” to determine which students have 
retained the greatest amount of material.  The elimination is based upon ability to retain 
key terms, definitions and outlines, and not upon the knowledge about these. The 
knowledge must be imparted, if possible, during the course by the teacher and the 
memorizing of these terms is to serve as an aid in retaining the knowledge. 
 One successful method of eliminating all but the students who have learned well 
these terms is similar to a spelling bee and is as follows: The students are placed in a 
straight line, the teacher designates one end of the line as the “head” and the other end 
of the line is designated the “foot.” Beginning with the head of the line, the first student 
is given a key term, such as “Eden”.  The student should answer “Adam and Eve”. 
Should the student answer correctly, he/she remains at the head of the line and the next 
key term is given to the next student.  Should he/she miss, or be unable to give the 
correct answer, he/she goes to the foot of the line.  The one remaining at the head of 
the line at the end of the time designated (20-30 minutes) is the winner. 
 

Have A Double Elimination 
 
 To have a double elimination, that is to allow more than one chance to answer 
correctly, the procedure is as follows: Assemble the students as for a spelling bee. 
When a student fails to answer correctly, let them form a second line. See the drawing. 
When a student in line one, A, misses or fails to answer he/she moves to the foot of line 
two. Then, B, the first student in line two is given an opportunity to answer correctly; if 
he/she cannot he/she goes to the foot of his line, C. Should he/she answer correctly, 
he/she goes to the foot of line one, D, to begin his second chance for one of the top 
places or the top place in his class. 
 

 
 
 Each person in line two should be given the opportunity to answer correctly until 
someone does, or it is evident that none in the line know the answer.  The questioning 
then returns to the head of line one and continues the process.  In some contests any 
student who misses twice is eliminated then.  Some camps have gold ribbons printed to 
offer as rewards to winners of the elimination contest. Others give nice Bibles to 
winners.  It is possible for more than one student to have memorized all the correct 
answers, backward and forward.  This is the purpose of the class drill and of the contest 
to encourage just that. In such cases, more than one “winner” will have to be 
announced for the class.  Often, in a group, after the individual classes have conducted 
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eliminations, the entire school or camp will have a contest to determine the group 
winners.  All students should remain with their class, or group, as hearing repeatedly the 
terms and definitions and recitation of the outlines will only enhance their retention. 
 One camp awards 1st place gold ribbons to all who are left standing in the 
elimination contest at the end of a thirty minute period.  Runner-up gold ribbons are 
presented to the remainder of the contestants. Contestants for the camp contest are 
chosen from the classes by class elimination.  It is not unusual for one-third or more of 
the campers to receive a BIBLE ACHIEVEMENT gold ribbon. 
 

SPECIAL NOTE TO TEACHERS 
 
 Various helps have been included in the Handbook to assist you in teaching 
Bible Survey.   Being aware of these helps will make the Handbook of more value to 
you.  It is not the intention of the author that this material in this Handbook be 
exhaustive. You may observe, however, that there is more than ample information and 
suggestions made to enable any teacher to use this study in most class situations of 
any length.  How, and how well, it is used  will depend entirely upon the teacher using it. 
 

FOR TEEN AND ADULT CLASSES 
 

 Subjects in the Bible Centered Studies Series are excellent to use as a single 
unit by all teen and adult classes in your Bible school with each class studying the same 
subject.  Each class retains its own teacher and group identify but by studying the same 
course the teachers are able to share method and illustration ideas by having a 
teacher‟s meeting sometime prior to the class period. 
 Another plan using the series offers the subjects as electives.  The number of 
courses offered would depend upon the number of classes and teachers in your 
particular situation. 
 Because all teens and adults need such courses as Bible Survey and Bible 
Doctrine and Bible Church History, a rotation system works well where four to ten 
teachers teach the same subject for four to ten quarters with the teachers moving to a 
new class each quarter.  The rotation continues until all classes have studied all the 
courses offered.  One obvious advantage of this system is that the teacher, by 
continually teaching the same material for a specified time, becomes more and more 
familiar with it and is able to give a better presentation the more times he/she teaches 
the subject. This series of studies is excellent for such an arrangement. 
 For both teen and adult classes it is recommended that each student have a 
copy of the Teacher’s Handbook for his own use rather than using a Student Guide. 
Class members should be encouraged to place their Handbook in their personal library 
when the course is over for future reference.  By doing this, the student will feel free to 
add notes and comments in the margin of the book and thereby reinforce his/her own 
study habits.  Bible class teachers will find the books especially helpful in teaching 
subjects other than the topic of the book even when using other class literature. 
 Although the Bible Centered Studies Series has been prepared principally for 
use with young people it has been readily received by adult groups including Ladies 
Bible classes, Midweek Bible Study and Sunday adult classes.  Therefore, the following 
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suggestions are offered as experiences of adult teachers having used the series.  
These suggestions will prove helpful to the novice teacher as well as to those who are 
looking for a “spark‟‟ to liven a “dead” class. 
 (1). Have a lesson schedule. Should the class plan to use this material for a 
period of six months (26 lessons) the lesson schedule calls for three Key Terms or 
Outlines to be covered during each class period. Such a schedule permits an 
examination to be given one class period and to devote one class period to a general 
review.  Any schedule should be faithfully followed with any necessary interruption 
being made up over three weeks by covering four points per class period.  This material 
is flexible enough that all Key Terms and Outlines may be covered in a few hours 
(during a one week Vacation Bible School or Bible Camp), or expanded to spend one 
hour or more on each point.  By proper timing, each course may be taught in one 
quarter or in two quarters with ease.  In several cases the material has been scheduled 
effectively over a one year period of time. 
 (2). Use your students. Teachers who are interested in developing student‟s 
ability to teach or participate in class may adopt one, two or a combination of the 
following methods which have been used with this series. 
  A. Permit a student to present the study of one Key Term or Outline at  
   each class period. 
  B. Assign students to give a summary of all Key Terms (or to give a  
   preview of the Term). 
  C. Have students submit written reports of additional study done on each  
   Key Term. 
  D. Use a panel of students each class period to discuss one previously  
   assigned Key Term or Outline. 
 (3). Generate deeper interest and study.  Either the teacher or a class member 
brings a copy a book from the church, personal or public library and gives a brief review 
of it to the class.  A short selection from the book could be read to illustrate not only the 
Key Term being studied but the nature of the book as a whole.  Other good reference 
material may also be used to advantage in this same way. 
 (4). Bulletin board committee. Appoint a group to prepare periodically a bulletin 
board for the class.  The board could project the immediate future lessons, review 
lessons already studied, capitalize on a certain Key Term, or announce thoughts to 
watch for or remember.  Even the most timid class member can be involved in such a 
class project. 
 (5). Use a variety of methods. Any good thing continually repeated becomes 
tiresome, including steak served 20 meals in succession or a Bible class taught the 
same way every time.  Use visual aids (posters, chalk drawings, sentence strips, etc.) 
role playing, drama, filmstrips and other methods to change the pace of the class. The 
Key Term may suggest to you an idea of unusual presentation―do not be afraid to use 
it!  Explore the suggestions for expanded study given under many Key Terms. 
 (6) OUTLINES.  Because the Outlines have been positioned in as effective a 
place as possible within the framework of the Key Terms and Definitions it is not 
recommended that they be shifted unless absolutely necessary.  More time should be 
spent on Outlines in an extended study, less when using this material in a short camp or 
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one week VBS.  A good rule to observe is: Outlines deserve more attention than most 
Key Terms. 
 

TEACHER’S MEETINGS 
 
 When this material is used by large groups it is highly recommended that a 
teacher‟s meeting be held prior to the classes.  In this meeting it should be determined 
exactly how many of the Key Terms and Outlines will be covered each day, how much 
time will be spent in drill, and what methods will be used to determine the students who 
do the best work learning the material.  When some incentive award is given to those 
best learning the Key Terms all teachers should follow the same procedure for 
presenting the lessons to be fair to all the students. 
 This handbook, The History of the Bible Church, of necessity contains only 
brief historical data.  We have chosen to cover the principal areas of development of the 
church in Scripture and to more briefly give the historical departure from Biblical 
doctrine relative to the church.  Some of the material covered in this handbook is also 
covered in other Bible Centered Studies series handbooks.  This duplication is 
deliberate and serves to emphasize the main points to be learned.  The first two-thirds 
of the handbook leans heavily on Bible references when describing the plan of 
salvation, the establishment of the church, and the propagation of the church (gospel) 
by the apostles and early evangelists.  The last one-third of the handbook describes the 
departure from Scripture, the introduction of man-made religious laws and practices, 
and the innovations resulting in multiple denominations:  obviously, there will be little or 
no Scripture reference in this section.   
 Several Internet resources are available from religious and secular sources:  with 
articles, lectures and diagrams which can, with proper caution considering the source, 
supplement the material in this book.  Some are: 
  
 CHURCH HISTORY TIMELINE:  Several works by Clay McKinney including a 
downloadable timeline, Old Testament Timeline and New Testament Timeline. 
http://www.churchtimeline.com/indExodushtm.  There are many offerings of Church 
History Time Lines on the Internet which can be located using Google and searching 
“Church History Timeline” 
 
 CANE RIDGE MEETING HOUSE.  A website devoted to the history of religion on 
the American Western frontier has information about the meetings and people of the 
era.  The Signing of the Last Will and Testament of the Springfield Presbytery occurred 
in the Cane Ridge Meeting House on June 28, 1804, with Presbyterian ministers Robert 
Marshall, John Donlavy, Richard McNemar, Barton Warren Stone, and John Thompson, 
plus a ministerial candidate, David Purviance, signing the document. 
http://caneridge.org/. 
 
 List of Popes.  The Catholic Encyclopedia gives a list of “all the popes” and their 
dates of reign.  It does not recognize the multiplicity of popes during the French 
“Babylonian Exile”.    http://www.newadvent.org/cathen/12272b.htm.  Notice how Popes 
197 through 206 are listed along with “antipopes”.  

http://www.churchtimeline.com/index.htm
http://caneridge.org/
http://www.newadvent.org/cathen/12272b.htm
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 The Protestant Reformation was a major 16th century European movement 
aimed initially at reforming the beliefs and practices of the Roman Catholic Church.  
There are many web sites discussing various aspects of the development and aspects 
of Protestantism.  Cf. http://www.u-s-history.com/pages/h1136.html. 
  
 
 The Outlines (A through K) in this study have been placed in as effective a 
position as possible while at the same time being logically distributed throughout the 
Key Terms and Definitions.  There are more outlines earlier in the study than toward the 
end, the purpose for which is obvious when you understand the system to be used in 
presenting the material.  More time is needed toward the end of the study for drill work, 
thus there is less time for presentation of new material such as outlines. 
 

 

 

             This chart shows one way of illustrating the history of the departure from Biblical doctrine 

                   though the centuries: from the establishment of the church to today. 

 

http://www.u-s-history.com/pages/h1136.html
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HISTORY OF THE 

BIBLE CHURCH 
By Ernest A. Clevenger, Jr. 

 

1. FIRST PROPHESY OF THE CHURCH - GIVEN TO EVE. 
 

 From the beginning, even before the foundation of the world, God had a plan for 
mankind; this plan, which included the church, was gradually unfolded.  Some call the 
plan “The Scheme of Redemption.”  The first specific prophesy about the church came 
during the dramatic events associated with the fall of man in the form of a curse placed 
upon the serpent which looked far down into the future and told of the conflict and 
ultimate triumph of the Redeemer. The concluding statement by God: “I (God) will put 
enmity between you (Satan) and the woman, and between your seed and her seed; He 
(Christ) shall bruise your head, and you shall bruise his heel,‟‟ Genesis 3:15. “Enmity‟‟ 
signifies that through the years there would be a mutual antagonism between the forces 
of Evil and the forces of God. 
 The great climax in this conflict came in the life, death and resurrection of Jesus 
Christ.  Luke‟s genealogy traces the physical lineage of Jesus back to Adam and Eve, 
hence to the promise and prophesy given to Eve and the serpent, Luke 3:23-38.  In the 
same line of thought and teaching, the apostle Paul set forth Jesus, the Redeemer, as 
being born of woman: God sent his son to be born of woman that he might triumph over 
the elemental spirits of the universe, Galatians 4:3-4.  In the crucifixion, Satan bruised 
the heel of Christ, bringing a brief triumph, but it was short-lived; in the resurrection, 
Christ bruised the head of Satan, reaching victory over him.   Paul referred to this when 
he said that when God raised Christ from the dead he disarmed and made a public 
example of the forces of evil and triumphed over them, Colossians 2:11-15. 
 Because Christ did bruise the serpent‟s head, men and women today can have 
victory over sin and death through the Lord Jesus Christ, I Corinthians 15:54-57. 
 
2. ALL NATIONS BLESSED - THROUGH ABRAHAM. 
 
 While Abram lived in Haran God told him to leave his country and people and go 
to a land he would show him. With this command came the twofold promise that 
Abraham would become a great nation and that all nations would be blessed through 
him, Genesis 12:1-3.  This promise was renewed when God spoke to Abraham 
concerning the destruction of Sodom and Gomorrah, Genesis 18:18. Still later, 
Abraham was commended for obeying the voice of the Lord in offering Isaac as a 
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sacrifice and the covenant of promise was given again, Genesis 22:18.  This great 
twofold covenant was confirmed in Isaac when he obeyed the voice of the Lord as his 
father, Abraham, had obeyed.   Genesis 26:4-5. 
 Throughout the remainder of the Old Testament the main emphasis is centered 
around the first half of this covenant with Abraham, of God making of him a great nation. 
The prophets were able to penetrate beyond this haze and see the complete promise 
and covenant.  Highlights of this will be considered under Key Terms 3 through 9. 
 In the New Testament it is clear that even the apostles had difficulty in giving up 
the nationalistic side of being physical descendents of Abraham, John. 8:33, Acts 1:6. 
Matthew begins his genealogy of Christ with Abraham showing an understanding of 
God‟s promise to Abraham, Matthew 1:1.  Under the enlightening power of the Holy 
Spirit, Peter, in his second sermon, referred to the covenant promise, that through 
Abraham‟s posterity all families would be blessed, Acts 3:25.  In his first sermon, Peter 
referred to the universal nature of the promise but did not relate it back to Abraham, 
Acts 2:39. Jesus had made it very plain in his Great Commission that the gospel was for 
all men in all nations, Matthew 28:18-20; Mark 16:15-16. 
 The covenant is very much a matter of the heart (mind); the “real Jew” is not one 
of flesh, but according to one‟s spiritual relation to God, Romans 2:25- 29; 9:6-13.  The 
worldwide nature of the promise to Abraham was not to come through the Law but 
through faith, Romans 4:13. Paul gives a detailed study of the way the universal nature 
of the promise to Abraham should be applied: “The scripture, foreseeing that God would 
justify the Gentiles by faith, preached the gospel beforehand to Abraham saying, „In you 
shall all the nations be blessed‟“, Galatians 3:8.  Paul explained the promise God made 
to Abraham was in his seed (offspring, singluar), not of “offsprings” (plural), but as one, 
referring to Christ, Galatians 3:15-18.  These Scriptures assure us that Christ is the only 
one through whom the complete covenant and promise to Abraham might be fulfilled. 
 
3. PROPHESIED THE LATTER DAYS - JOEL. 
 
 Joel, according to most conservative scholars, was one of the earliest of the 
minor prophets who received the word of the Lord during the first part of the eighth 
century, B.C. Very little is known about Joel other than what is found in the book of Joel; 
whose name means, „„Jehovah is God.‟‟  He describes a plague of locust as a warning 
and call to repentance in Joel 1:1-2:27; the last half of the book takes up God‟s 
judgments and blessings as related to the last days, Joel 2:28-3:21; he tells how the 
Lord will pour forth his Spirit on all flesh; the results will be visions and dreams and 
changes in the heavenly bodies.  Joel puts this in the future, after Israel fails to heed the 
warning associated with the locusts.  Those who call upon the name of the Lord shall 
escape as they look to Mount Zion in Jerusalem as their hope of deliverance.  
 Centuries passed and men were uncertain as to the meaning of the prophesy of 
Joel until the first Pentecost after the resurrection of Christ. Peter, in explaining the 
strange events of that day, referred to this prophesy, Acts 2:14-21. The baptism of the 
Holy Spirit had come with the sound of a mighty wind; tongues as of fire were 
distributed and rested on each of the apostles. They were speaking as the spirit 
directed, and the multitude, bewildered and amazed, asked the question, “What does 
this mean?” Some thought they were filled with new wine. Peter stood up with the 
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eleven and asked that the assembled multitude hear what he had to say. He explained 
that they were not drunk, as some might suppose, but that this was a fulfillment of the 
prophesy of Joel from which he gave an exact quotation. He emphasized that God 
would pour forth his spirit on “all flesh‟‟ producing visions, dreams and prophesy. In 
reality this was just the opening of the door as the completion of “all flesh‟‟ did not come 
until the house of Cornelius about eight years later, Acts 10. 
 Since we are still in the latter days, it is possible that some of the events 
described in Joel will not be completely fulfilled until the day of the Lord‟s return. One 
certain thing, those who call upon the name of the Lord shall be saved as prophesied by 
Joel and quoted by Peter. The question that has disturbed men ever since that notable 
Pentecost is HOW shall men call upon the name of the Lord? The safest and surest 
answer is found in the remainder of the second chapter of Acts. Jesus of Nazareth was 
shown to be of the line of David and the fulfillment of the great king‟s prophesy of the 
resurrection, Acts 2:25-28. The people on that day asked what they should do to be 
forgiven of their sins, and Peter told them to repent and be baptized, in the name of 
Jesus Christ, Acts 2:38. 
 
4. OUT OF ZION GOES THE LAW - ISAIAH. 
 
 Isaiah, the only major prophet of the eighth century before Christ, told of the latter 
days, Isaiah 2:2-4. The mountain of the house of the Lord was to be established and 
exalted above the hills and all nations would flow to it. This is parallel to Joel‟s prophesy 
which states that the spirit would be poured out upon all flesh, Joel 2:28. God was to 
teach them his WAYS and give aid in walking in HIS paths. “Out of ZION shall go forth 
the LAW and the WORD of the Lord from JERUSALEM.”   Isaiah uses the typical form 
of Hebrew poetry of a rhyme of ideas; the words in bold type illustrate this.   Peter‟s 
quotation from Joel puts an emphasis on the time (latter days) and the place, Acts 2:16-
21.   Isaiah‟s prophesy points more to Zion and Jerusalem as the place for the events of 
the latter days. 
 This conforms to the teaching of Jesus during his resurrection appearance when 
he said, repentance and remission of sin should be preached in his name, beginning in 
Jerusalem, Luke 24:47.  This was followed immediately by the direction to remain in the 
city until they received power from on high, Luke 24:49.  The first two chapters of Acts 
provide a natural sequence to the close of the gospel according to Luke.  They were 
told when they had received the promised power they were to witness in JERUSALEM, 
Judea, and Samaria and to the uttermost part of the earth, Acts 1:8. The great 
Pentecostal sermon delivered by Peter, but directed by the spirit, was sounded forth 
from Jerusalem, Acts 2:1-14.  The WORD and the WAY of the Lord went forth from 
Jerusalem, beginning that very day.  This was just the opening of the door.  The next 
sixty- five years was used to complete God‟s activity in revealing himself to man. 
 Micah was a contemporary of Isaiah but with a very different emphasis in his 
preaching.  He was of the country rather than the urban area.  His preaching called 
attention to ethical and religious needs more than did Isaiah and his work in the court of 
the king. He battled away at the theme of another eighth century prophet, Amos, who 
called out to those who were at ease in Zion, Amos 6:1.  Micah, looking to the future 
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and the ultimate triumph of God‟s ways, gives an almost identical quote to that found in 
Isaiah 2:2-4, (Micah 4:1-2). 
 
5. MOSES - PROPHET LIKE CHRIST. 
 
 Moses, the great lawgiver of Israel, was a man of many and varied ex periences. 
Born into a slave family, Moses was reared in the courts of Egypt, instructed in all the 
wisdom of the Egyptians and mighty in words and deeds, Acts 7:22. The forty years he 
spent as a shepherd in the wilderness of the Sinatic peninsula was part of his training. 
Here he became familiar with the country where he and his people would journey during 
the last forty years of his life. 
 During the time Israel was encamped in the plains of Moab, while preparing to 
enter the Promised Land as God had promised, Moses delivered a series of sermons 
that are recorded in the book of Deuteronomy.   Looking to a new age, a new leader 
and a new law, Moses said that God would raise up a prophet like himself and they 
were to give heed to this prophet for God would put His words and commands into His 
mouth, Deuteronomy 18:15-19. Peter, in his second recorded sermon quotes this 
passage from Moses and applies it to Jesus Christ, Acts 3:22-23. 
 The nation of Israel was to look for a man like Moses to be raised up to lead 
them.  What would the Jews of the early first century, who were familiar with Moses‟ 
prophesy, have seen in Jesus of Nazareth as the fulfillment of this prophesy?  Both 
came from humble beginnings.   Moses was said to have been the meekest man on the 
face of the earth, Numbers 12:3; Paul appealed to the meekness and gentleness of 
Christ, II Corinthians 10:1. They both submitted to the harness of God and were used by 
God. Each, when he spoke was not speaking for himself, but God was speaking 
through him.  The commandments of Moses were God‟s commandments, Deuteronomy 
11:26.  Jesus declared what he had heard from the Father, John 8:26.  Each was a 
leader and savior of men, including being God‟s lawgiver.  They both were raised up 
from among the brethren to serve their nation; both were misunderstood and criticized 
by those that did not understand.  They were very similar in their faithfulness to God 
even in the face of opposition. 
 There is one great dissimilarity “The law came by Moses, but grace and truth 
came through Jesus Christ,‟‟ John 1:17.  This bothered men during Jesus‟ earthly 
ministry and it still troubles men of all nations today.  May each one listen to Jesus 
Christ as the prophet Moses said one should hear. 
 
6. TABERNACLE AND TEMPLE - TYPE OF THE CHURCH. 
 
 Moses built the tabernacle according to the pattern that he received while on the 
mountain, Hebrews 8:5.  Later, when Solomon built the Temple, he followed the basic 
pattern of the tabernacle except it was a permanent building and far more elaborate, II 
Chronicles 2-5.  The important thing is that both the tabernacle and temple served as a 
copy and shadow of the sanctuary, Hebrews 8:5. 
 Note: The tabernacle and the temple were not the exact image but only the 
shadow or general outline of the good things to come, Hebrews 10:1.  There is not an 
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exact analysis except in the 
point stating Christ entered 
the true sanctuary (Holy of 
Holies) which is heaven, 
Hebrews 9:24. 
 It is easy to see 
similarities between the 
shadows cast by “objects and 
acts” of the old covenant and 
related “acts and forms” found 
in the new covenant.  This 
chart sets out most of the 
major similarities between the 
tabernacle (and temple) and 
the church. 
 The teacher should 
spend as much time as is 
available pointing out the 
types and antitypes 
comparing the tabernacle and 
the church. 

 
A.   COMPARE TABERNACLE AND CHURCH 
 
 When Moses was ready to construct the tabernacle God warned 
him he was to make all things according to the pattern he had been given 
in the mountain, Hebrews 8:4-5. God wanted the tabernacle, with all of its 
contents and worship, to foreshadow Christ and His Church under the new 
covenant.  The articles of furniture and some of the things about the 
tabernacle were to serve as types of the church.  If Moses had made an 
error in constructing the things pertaining to the tabernacle then the 
antitype, found in Christ and his church, would not have fit.  
 The passage in Hebrews 8 plainly says that these things are a 
“copy and shadow.” There were six important pieces of furniture which 
belonged to the tabernacle, pieces which were types of things within the 
church; and there were three areas of the tabernacle that are to be 
considered as types today.  The student is to learn the type and its 
corresponding antitype for each of these nine items.  For the benefit of the 
teacher these are described and scripture references given for each item. 
 a. Court - The World. In Hebrews 9:11-27 there is an explanation 
of the worship as it was conducted within the tabernacle.  This explanation 
indicates to us that the tabernacle proper was divided into two parts: (1) 
The Holy Place, typifying the church, and, (2) the Most Holy Place, 
typifying heaven.  This being true, it would indicate that the court would be 
represented by the world today.  Jesus shed his blood on the cross as a 
sacrifice for every man, but the sacrifice is of value only to those who will 



17 
 

enter the church.  Just as the priests were not allowed to enter into the 
Holy Place without first having washed in the laver, God today does not 
allow anyone to enter the church without first being baptized. 
 b. Holy Place- The Church. This is a continuation of the theme as 
suggested under part a.  
 c. Laver - Baptism.  The laver was placed between the tent of 
meeting and the altar of burnt-offering.  It was used by the priest to wash 
ceremoniously clean, Exodus 30:19-21. The laver was made of brass and 
typifies baptism in the church, I Corinthians 6:11; Ephesians 5:26; Titus 
3:5; Hebrews 10:22; Revelation 7:14. 
 d. Altar of Burnt Offering - Christ’s Sacrifice. The altar of Burnt-
offering, or Brazen Altar, was located in the court near the door of the tent 
of meeting, Exodus 40:29. It was ninety inches long, ninety inches wide 
and fifty four inches high. The sacrifices made on this altar typify Christ, 
slain for the sins of the world, Matthew 26-28; I John 1:9; Revelation 5:9, 
12, 13. 
 e. Table of Shewbread - Lord’s Supper.  The table of Shewbread 
(sometimes spelled “Showbread”) was used to hold twelve loaves of 
unleavened bread, one for each of the twelve tribes, Exodus 37:10-16.  
The table was thirty-six inches long, eighteen inches wide, and twenty-
seven inches high.  As was most of the furniture of the tabernacle, the 
table was overlaid with gold.  The loaves were changed every week and 
could be eaten by the priests.  In the church we have the Lord‟s supper 
which Jesus gave as a memorial of his death and which Christians are to 
partake each week, I Corinthians 11:23-29; Acts 20:7; Matthew 26:26-30. 
 f. Lamp Stand - Word of God. The lamp stand, or golden 
candlestick, was placed on the south side of the tabernacle in the Holy 
Place, Exodus 40:24.  It was used to burn oil and to make a light 
continually, Exodus 27:20-21, and although it had seven lamps on the 
candle stand it was the only source of light in the tabernacle.  The antitype 
of the lamp stand is the Word of God which we possess today as the only 
light to guide us in his church, Psalms 119:105; John 1:8-9; Hebrews 9:2. 
 g. Altar of Incense - Prayer. This altar, made of gold, was placed 
in the Holy Place lust before the veil, Exodus 40:26-27.  It was used to 
burn incense when the priest trimmed the lamps each morning and 
evening, Exodus 30:7-8. This was a small altar only eighteen inches long 
eighteen inches wide, and thirty-six inches high. In Revelation 8:3 we 
learn that the incense burned upon the golden altar typified the prayers of 
the people going up before the throne of God. 
 h. Most Holy Place - Heaven. Separating the Holy Place from the 
Most Holy Place in the tabernacle was a veil.  In Hebrews 9:3 there is a 
description of the articles of furniture, the two rooms within the tabernacle, 
and the veil that divides them.  The veil between the Holy Place and the 
Most Holy Place is called a “second veil”, the reason for which is the first 
veil was at the entrance to the Holy Place.   
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 The continuing description given shows us the high priest would 
enter into the Most Holy Place once a year, not without blood, in order to 
make atonement for his sins and the sins of the people.  In the antitype we 
are told that Christ entered not into a holy place made with hands, like in 
pattern to the true; but into heaven itself, now to appear before the face of 
God for us, Hebrews 9:24.  The Most Holy Place, therefore, corresponds 
to heaven in the comparison between the church and the tabernacle. 
 i. Ark - God’s Presence.  The Ark of the Covenant was the only 
piece of furniture in the Most Holy Place, Exodus 25:10-22; I Kings 8:9.  
This ark was a box forty-five inches long, twenty-seven inches wide and 
twenty- seven inches high, Exodus 37:1.  The ark contained the tables of 
stone, Aaron‟s rod that budded, and a pot of manna, Exodus 25:16; 
Hebrews 9:4.  The ark is said to be typical of the throne of God in heaven 
and the tables of stone typify the new covenant made by Christ, II 
Corinthians 3:7-17; Hebrews 8:1- 13; 9:15-22; Revelation 11:19.  The law 
of Moses and the tabernacle worship under it had to come to an end as 
the type.  Today we are under the antitype, or the law of Christ, as is 
explained in Hebrews 9:23-28. 

 
7. NEW COVENANT - PROMISED THROUGH JEREMIAH. 
 
 One of the great problems of English speaking people is that of understanding 
the difference between the terms “covenant” and “testament”.  Part of this difficulty is 
due to the influence of the Latin Vulgate through the Authorized Version which uses the 
term “Old and New Testament” instead of the more preferred “Old and New Covenant”. 
The English word “testament‟‟ carries more the idea of „„will‟‟ as associated with death, 
whereas the word means an “agreement”; hence, the preferred term “covenant.” 
 Jehovah made various covenants as with Noah, Genesis 9:8-17; Abraham, 
confirmed with sacrifice, Genesis 15:7-20; Moses and Israel, Exodus 34:27. Jeremiah 
(626-586 B.C.) prophesied to Judah in the dying days of the Southern Kingdom; out of 
the despair of the period, when all seemed to be lost after a covenant relation with 
Jehovah for over 900 years, the prophet pointed to the future with the promise of a new 
covenant.  Everyone would be responsible for his own sins, Jeremiah 31:29-30. The 
new covenant would not be like the old which was made with the fathers; with the new, 
he would put his law in their hearts and each man would no more teach his neighbor or 
brother for all would know the Lord, from the least to the greatest, Jeremiah 31:31-34. 
This is referred to in Romans 11:26-36 and quoted in Hebrews 8:8-13 as being the 
covenant of the Lord Jesus Christ. The writer of the Hebrew letter explains that the 
second, or new covenant, was made valid and of force in the sacrifice of the blood of 
the Son of God, Hebrews 9-10. 
 The teacher should call student‟s attention to the difference between those who 
were under the Old Testament and those now under the New Testament.  The old was 
for the physical descendents of Abraham under the seal of circumcision, Genesis 17:9-
17.  Because of transgression, the law was added to this covenant with Abraham and 
was to last until the seed should come, which is Christ, Galatians 3:15-20.  Each male 
was to be circumcised the eighth day and then taught the meaning of the covenant 
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when he came of age.  In contrast to this, under the new covenant only those old 
enough to understand and personally accept were to be in covenant relation with God 
through Jesus Christ.  This would eliminate all infants, and those who have not been 
taught the terms, from experiencing the joy of covenant relationship.  This is not to say 
that infants will be lost, for they have no sin, hence no need of the saving power of the 
new covenant.  Jeremiah made this clear when he introduced the coming new covenant 
with the fact that each is to bear his own sins, Jeremiah 31:29-30; confirmed in Ezekiel 
18:1-4. 
 
8. DREAM OF FOUR BEAST - DANIEL. 
 
 Daniel was taken hostage from Judah to Babylon, while still a young man,  where 
he was used by God as a prophet.  He, along with three other Hebrew youths, was 
trained among King Nebuchadnezzar‟s wise men and Daniel became a friend and 
advisor to the king.  In the second year of his reign, Nebuchadnezzar had a dream in 
which he saw a great image made up of various materials.  In a vision, God gave Daniel 
the interpretation of the dream concerning the coming kingdoms and how the kingdom 
of God would replace them all, Daniel 2. 

 
 
 
 
Sometime later, in the 
first year of the reign of 
Belshazzar, king of 
Babylon, Daniel had 
another dream, Dan. 7:1. 
This was concerning the 
same prophesy but with 
very different imagery in 
that Daniel saw four 
beasts.   
 
 
 

 
 The vision and the interpretation went as follows: 
  (1) First a winged lion with the head of a man; this represented Babylon.  
  (2) Second, a bear raised up on one side which represented the Persians  
   as the dominate power in the Medo-Persian Empire.  
  (3) Third, a leopard with four wings as a bird; it had four heads which  
   apparently represented the Greek Empire of Alexander the Great  
   and its division among his four lieutenants. 
  (4) The fourth, terrible, powerful and exceedingly strong with teeth of iron;  
   it devoured and broke into pieces, stamping the residue with its  
   feet.  Unlike the others, it had ten horns and as Daniel watched he  
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   saw another little horn arise that had eyes like a man and a mouth  
   speaking great things.   
 The ancient of days sat in judgment and the terrible beast was slain and one, like 
a son of man, came and declared a kingdom that could not be destroyed.  The little horn 
speaking surely must be Christ and his kingdom that would eventually consume all 
others as in Daniel 2:44. This is in accord with Jesus‟ many statements about his 
kingdom coming. 
 
9. OLD TESTAMENT NAME OF THE CHURCH - THE KINGDOM. 
 
 The teacher should first point out the basic meaning in the two key terms: 
Kingdom carries more the idea of reign; Church the called out.  The word “church‟‟ 
does not appear in most English translations of the Old Testament but the term, as 
applied to the called out of Israel, appears in many different forms. 
 The Old Testament tells about various forms of the kingdom.  For nearly four 
centuries the nation of Israel was under a theocracy, meaning a rule by Jehovah as 
their covenant God.  When the people later asked for a king God told Samuel that in 
reality they were rejecting him (God) as their ruler, I Samuel 8:7.  Through the rest of 
the Old Testament period the kingdom of God was associated with the kings of Israel 
and especially of Judah, following the line of David. 
 As pointed out under Key Term 8, the God of Heaven promised a kingdom; in the 
four Gospels this same kingdom is still spoken of as “future‟‟ with such references as 
“the kingdom is at hand,‟‟ Matthew 3:2. 
 Beginning with the second chapter of Acts, which records events which took 
place on the first Pentecost after the resurrection of Christ, both the kingdom and the 
church are spoken of as in existence with men and women accepting the rule of God 
through Jesus Christ.  From the time of the first Gospel sermon, there was a gradual 
transition from “kingdom‟‟ to “church” to describe God‟s rule over his people.  In Acts, 
the Epistles, and the Revelation, the word “church” is used three times as often as the 
term “kingdom”.  The kingdom of Christ is to be identified with the kingdom of God, 
Colossians 1:13; II Peter 1:11; Colossians 4:11; Acts 8:12. It also  is identified with the 
church of Christ, Romans 16:16; Matthew 16:18; Acts 8:12.  Any of these terms are 
proper and adequate descriptions of the reign of God for Christians today. 
 
10. ZACHARIAS AND ELISABETH - PARENTS OF JOHN THE BAPTIST. 
 
 The RSV spells the name “Zechariah” which is easier to pronounce for most 
Americans.  This dedicated and righteous couple played an important part in the 
introduction to the history of the Lord‟s church, Luke 1:1-67.  One day as Zechariah 
went about his priestly duties, Gabriel, an angel of the Lord, appeared to him.  He was 
told that his wife, who was barren and past the age of child-bearing, was to have a son 
and his name should be called “John”.  Luke records a beautiful prophesy of how this 
child should prepare his people for the Lord, Luke 1:14-17. 
 When Zechariah expressed doubt that this could be accomplished, he become 
mute and remained unable to speak until the birth and naming of the child.  There is a 
wonderful song given by Zechariah at the birth of the child, Luke 1:67-79. 
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 All we know of John‟s early life is found in one brief verse, Luke 1:80.  It states 
that as he grew he became strong in spirit and that he lived in the wilderness until the 
day he was made known to Israel. 
 One other moving experience in the life of this couple took place during the 
period when Elisabeth (some translations spell the name “Elizabeth”) carried her child.  
Mary, the mother of Jesus, came to visit in their home, which was located in the hill 
country of Judah.  Elisabeth expressed a special blessing for the visit of Mary, and Mary 
spoke forth a song magnifying the Lord, Luke 1:46-56. 
 
11. THE FORERUNNER - JOHN THE BAPTIST. 
 
 John the Baptist‟s great work as a forerunner, one preparing the way, had been 
prophesied long before by the prophet Isaiah, Isaiah 40:3-5. This is one of the few Old 
Testament passages quoted by all four gospel accounts:  Matthew 3:3; Mk. 1:3; Luke 
3:4-6; John 1:23. He is variously referred to as John the Baptist (Matthew 14:2), John 
(John 3:25-30), John the baptizer (Mk. 6:14, 24), and “one in the spirit and power of 
Elijah.”  (Luke 1:17).   
 Outside the New Testament John‟s family is unknown.  He did not come 
appealing to his background.  He was a Nazirite from birth, Luke 1:14-16. In this 
separated life he apparently spent his early years, alone in the wilderness where he 
remained until the beginning of his ministry, Luke 1:80. 
 John‟s work and mission as the “forerunner” was to prepare the way for Christ, 
the Son of God.  How did he do this?  What action did he take to bring the hills down 
and fill the valleys?   As John began his great work he gathered disciples unto himself 
but there is no record of his having a select group like the apostles appointed by Jesus.  
He went about preparing the way―not by calling groups of disciples to himself or 
forming an organization―but by the simple matter of preaching the Kingdom of God is 
at hand. John was a man of plain dress and speech.  His message called for 
repentance and fruit worthy of that repentance, Luke 3:8.  This voice of “one crying in 
the wilderness‟‟ proclaimed a message of baptism of repentance for the remission of 
sins, Luke 3:3. It might be said that most of his work was done in the minds and hearts 
of the people of Israel as he prepared them to receive their Messiah and King. 
 From the beginning, John realized that his place and work was that of a 
forerunner and witness; that Christ should increase and he should decrease, John 3:25-
30.  This does not mean he diminished his efforts when Christ began his public ministry; 
he continued with forceful sermons, calling for repentance from the religious leaders. 
There were the Pharisees, Luke 7:18-30; the tax collectors and soldiers, Luke 3:10-14; 
and even the ruling Herod (Antipas), Matthew 14:1-12.  His confrontation with Herod 
ultimately led to his death; John called for Herod to repent of his adulterous relation with 
his brother Philip‟s wife, and this aroused the anger of Herod, as well as his wife, 
Herodias. 
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12. MARY - MOTHER OF JESUS. 
 
 Mary, the mother of Jesus, played a prominent role in the life of Christ.  She is 
probably the best known of all Bible women.  The root word for “Mary” carries the idea 
of “bitterness and sorrow‟‟ but the Biblical account of her life does not necessarily reflect 
this story. 
 Little is known of Mary‟s background.  The Bible record begins her life as a young 
woman living in Nazareth of Galilee, Luke 1:26.  Soon after the angel Gabriel 
announced to Mary that she should have a child by the Holy Spirit, she went into Judea 
to visit her kinswoman, Elisabeth, who was soon to be the mother of John the Baptist. 
Interpretations and statements of Elisabeth on that occasion have had some far 
reaching effects on church history and thought.  One statement has been adopted by 
several religious groups as part of their ritual: „„blessed are you among women,‟‟ and 
she added, “blessed is the fruit of thy womb,‟‟ Luke 1:42.   She called Mary the „„mother 
of my Lord‟‟; this thought, after centuries of refinement, eventually evolved into the non-
biblical doctrine calling, “Mary the mother of God.” 
 Other teachings revolving around Mary have been adopted by various groups: 
(1) the doctrine of the “Immaculate Conception”; which developed rapidly from the time 
of Augustine (354-430), claiming that Mary was cleansed from the stain of original sin, 
and presumably eliminating the possibility of her passing it on to her son, Jesus; (2) 
Mary having special “intercessory power”; (3) that Mary was bodily taken to heaven 
without dying.  All of these manmade doctrines have come through tradition and have 
no basis in scripture. 
 Close examination will reveal that the Bible actually reveals very little about Mary 
and her personal life. The events surrounding the annunciation are more revealing than 
most.  She is here described as a virgin, living in the village of Nazareth, and she was 
engaged to a man named Joseph, Luke 1:26-27.  From this little bit of information, it is 
not difficult to see that she was a humble young woman who had lived a pure life.  She 
had a deep faith that made her ready to accept the will of the Lord without fully 
understanding all of the deeper meaning of the angel‟s pronouncement. 
 Mary is mentioned prominently in the record of the birth of Jesus: (1) The journey 
to Bethlehem; (2) the record of the lowly birth in a stable of the inn; (3) the visit of the 
local shepherds and some foreign wise men; (4) the flight into Egypt and (5) their 
eventual return to her early home in Nazareth, Matthew 1 & 2; Luke 1 & 2.  Mary is not 
mentioned again until the events which took place when Jesus was twelve years of age 
and he went with his parents to Jerusalem for the Feast of Passover.  When they were 
returning home Mary and Joseph discovered that Jesus had remained behind.  When 
he was located in Jerusalem, in the temple discussing the Law with some scribes, and 
questioned concerning this, Jesus said he “must be about his Father‟s business”.  After 
this, we are told he returned to Nazareth and submitted to his earthly parents, Luke 
2:41-51. 
 Mary is next mentioned at the beginning of Jesus‟ public ministry.  She took part 
in his first miracle in Cana of Galilee, John 2:1-11.  Apparently Mary did not follow Jesus 
about with the disciples, but on one occasion she did seek to speak with him, Matthew 
12:46-50, Mk. 3:31-35.  She then drops completely from the scene until the crucifixion; 
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as her son was lifted high on the cross, Jesus showed tender love for Mary in 
commending her the care of John, one whom he loved, John 19:25-27. 
 The last mention of Mary is when she was gathered with the disciples waiting in 
Jerusalem, Acts 1:14.  The teacher should point out that Jesus always treated his 
mother with the honor and respect due a parent, but never hinted at the exalted position 
which some religious leaders later conferred on her through legend and tradition. 
 
13. VIRGIN BIRTH - EMMANUEL. 
 
 Was Jesus born of a virgin?  This is a most important question in that the divinity 
of Jesus Christ and the foundations of Christianity stand or fall on the answer to this 
question.  Since this thought has been challenged by some religious groups it is well for 
both the teacher and student alike to give it careful consideration. 
 In scripture, the first prophesy concerning the virgin birth is given in Isaiah 7:14: 
“Behold a virgin shall conceive and bear a son and shall call his name Immanuel.” 
According to Luke 1:26-38, the angel Gabriel appeared to a virgin named Mary to tell 
her that she would bear a son by the Holy Spirit.  Matthew 1:18 relates that Mary was 
betrothed (engaged) to Joseph, but before they came together she was found to be with 
child by the Holy Spirit; verses 22 and 23 of the Matthew account continues saying this 
took place to fulfill the prophesy of Isaiah (7:14).  The account states his name should 
be “Immanuel”, meaning “God with us.” (This can be spelled with either the “E” or “I”.) 
To further emphasize the virginity of Mary, Matthew 1:25 records that Joseph took her 
for his wife but did not „„know‟‟ her until her first son was born.  This verse refutes 
another non-biblical doctrine developed later, that of the perpetual virginity of Mary. 
 Many other scriptures direct the student to the idea and teaching of the virgin 
birth: the divine pre-existent Christ became flesh (John 1:14) and dwelt among us taking 
the form or likeness of men, Phil. 2:6-7.   In the Matthew genealogy, the term “begat‟‟ or 
“father of‟‟ is used thirty-nine times; then Joseph is called the husband of Mary of whom 
Jesus was born, Mathew 1:16.   Why the change in language if some special meaning 
was not intended?  This is in accord with the promise given so long before that it would 
be through the seed of woman that the head of the serpent should be bruised, Genesis 
3:15. 
 In addition to the plain statement in Luke 1:27 that Mary was a virgin, the 
genealogy of Christ says he was the son (“as was supposed”) of Joseph, Luke 3:23. 
When the announcement was made that Mary would have a child, she understood the 
biological process and asked how this could be as she had known no man; she 
expressed some spiritual understanding, however, as she also said she would be the 
“handmaid of the Lord”, Luke 1:34-38.  Mary accepted it all as a miracle and that is the 
only way one can accept it today.  Paul references this idea in Galatians 4:4:  “In the 
fullness of time God sent HIS son to be born of woman”. This is one of the many 
passages that emphasizes Jesus was a God-man being, both divine and human.  This 
doctrinal concept can be accepted only by faith in the Word. 
 
 
 
 



24 
 

14. WORD BECAME FLESH - LIGHT IN THE WORLD. 
 
 John 1:1 records: “In the beginning was the WORD and the WORD was with God 
and the WORD was God.”  Here is revealed a number of important things: (1) Jesus 
existed before the beginning of history; (2) Jesus was divine in form and nature. 
Scripture gives only a brief glimpse of the various activities of the divine WORD before 
he became flesh and took the form of man -- Jesus of Nazareth. (3) Jesus was an 
active participant with God in all of the creation of the universe, John 1:2-9; Hebrews 
1:2. (4) Paul states that Christ was that supernatural rock with Israel in the wilderness, I 
Corinthians 10:1-4. (5) In the fullness of time God had his Son break into the history of 
mankind, taking on a human form. 
 It is important for the teacher to cause the students to see the difference between 
the WORD of God (scripture) and the WORD of God incarnate.  John describes the 
WORD as becoming flesh and dwelling among us, „„full of grace and truth,” John 1:10. 
Christ, as the incarnate WORD, volunteered to limit himself.  Even though he was in the 
form of God, he emptied himself, taking the form of a servant, born in the likeness of 
men, Phil. 2:6-7.  When this incarnate WORD was introduced into the world he was the 
life and light of men, shining in the darkness, John 1:4-5.  He was rejected by the world, 
especially by his own people, the Jews, John 1:11.  In contrast, John writes that Moses 
gave the Law but grace and truth came through Jesus Christ, John 1:17.  This grace, or 
unmerited favor, brought both light and life to mankind through the truth.  To those who 
received him and believed on his name he gave power to become children of God, John 
1:12.  This is not an automatic thing but it is Christ opening the door to let in the light of 
life.  To have these blessings, man must respond in obedience.    Later, in his great high 
priestly prayer, Jesus made it plain that the setting apart of man would be by the truth, 
his word, John 17:17. 
 In the days of his flesh (incarnation) Jesus made cries unto the Father and 
learned obedience in that he suffered, even though he was a son.  “Being made perfect 
he became the author of eternal salvation to all who obey him,” Hebrews 5:9.  May the 
thought of Psalms 119:105, “Thy word is a lamp to my feet and a light to my path,” 
become a reality through Jesus Christ.  It is only then that Man has the promises and 
hope of God‟s blessing for now and for eternity.  
 
15. FULNESS OF TIME - GOD SENT HIS SON. 
 
 Galatians 4:4: “When the fullness of time came, God sent forth his son, born of a 
woman, under the law.‟‟ “Fullness” in this case would be like pouring water into a bucket 
until it ran over.  “Time” (Greek chronou) is chronology or succession of moments in 
contrast to the Greek kairos, meaning opportunities or epoch-making periods in God‟s 
plan.  It is in the sense of kairOn (seasons, eras) that Paul talks about the great 
redemptive and uniting power of Christ, Ephesians 1:10. 
 The fullness of time in Galatians has to do with the completing of a portion of 
history according to God‟s design.  Many outstanding events preceded Christ‟s entering 
the history of man.  For centuries the Hebrew prophets, directed by God, had told of the 
coming Messiah; the Greeks were looking for the WORD or “logos” as they understood 
it.  The Mosaic Law had completed its twofold work: (1) Convicting man of sin, and (2) 
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acting as a schoolmaster to bring Christ to the world, Galatians 3:24.  The ten 
commandment law, the sacrificial system, and the legal code were to be taken out of 
the way by the death of Christ on the cross, Colossians 2:14.  To replace what had 
gone before, Christ came to give us grace and truth, John 1:17. 
 When the “fullness of time” came three centuries had passed since Alexander 
the Great had spread Greek culture, and especially the Greek language, over the 
known world.  By the first century AD Greek had become the language of most trade 
and cultural communications; this provided a wonderful means for propagation of the 
gospel in the shortest possible time.  All of the original copies of books of the New 
Testament were written in Greek.  Also, relative peace prevailed in the Roman Empire 
from Spain to India; this provided the early missions the roads, citizenship and other 
aids to transportation and a postal communication. Truly the stage was set for the 
greatest event in the history of mankind, the birth, death and resurrection of Jesus 
Christ, the Son of God. 
 The apostle Paul does not mention the virgin birth per se, but in Galatians 4:4 he 
does make his position clear.  When all the events of history were “filled up‟‟, God sent 
HIS Son.  The word for “sent‟‟ is like our word “apostle”, one sent off “with authority” 
from the one sending.   The one sent was God‟s Son but he was to be born of a woman 
as he took on a human form.  Time wise, it was to be under the law; this was precisely 
what Jesus did as he lived and died under the law that had been given by Moses. 
 
16. I WILL BUILD MY CHURCH - CHRIST’S PROMISE. 
 
 Read Matthew 16:13-20.  Jesus had withdrawn with his disciples into a Greek 
populated area called Caesarea Philippi.  He asked his disciples, “Who do men say that 
I, the son of man, am?”  They gave various answers: John the Baptist, Jeremiah or one 
of the prophets.  Jesus continued, “Who do you say that I am?‟‟  Peter answered, “You 
are the Christ, the son of the living God.”  Jesus blessed Peter for this confession and 
told him that he had not received this of man but that it was revealed to him by the 
father in heaven.  He then told Peter that upon this rock (the fact of the confession) “I 
will build my church.”  Even though the word “Peter” means “little rock‟‟, Jesus was to 
build his church on the fact that he was the Son of God with power, and therefore 
authority to build (establish) a church. 
 From Matthew 16 one can determine a number of things about the church: 
  (1) it was not present or a reality at the time Jesus made this statement,  
   but was to be built sometime in the future;  
  (2) that this building would take place while Peter was alive as he was to  
   have a part in the execution of the promise;  
  (3) the connection between the church and the kingdom, Christ was to  
   build his church and give to Peter the keys of the kingdom or way  
   into the church;  
  (4) the binding and loosing of Peter here, and later of all the apostles  
   (Matthew 18:18), is future perfect passive which means whatever  
   they were to bind or loose would already have been bound or  
   loosed in heaven.  
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They were to serve only as God‟s instruments in making his will known to man, John 
17:20. 
 The word church (see Key Term 17) used here is found only three times in the 
Gospel accounts.   Up to the death of Christ the dominate word was “the kingdom.”  
This term was gradually phased out and the term “church” is used to apply to God‟s 
people.  Since the New Testament is true, Jesus fulfilled his promise to build HIS 
church. This church should not be confused, however, with any denomination, man- 
made religious institution, or “church”, other than the one established and owned by 
Jesus Christ. 
 
17. THE CALLED OUT - THE CHURCH. 
 
 The modern English word “church‟‟ comes to us from a middle English word with 
Anglo-Saxon origin meaning the “house of God.”  Tracing further back to the Greek 
word that is translated “church‟‟ one finds a compound word, ek (out) and kaleo (call) 
which combines to form the Greek word ekklesia (translated “THE CALLED OUT”).   
 This calling out is a two edged sword: (1) one is called “out” of the world; and (2) 
one is called “into‟‟ Christ and his church, Ephesians 4:1; Colossians 1:13. This calling 
effects every phase of one‟s life; there is a complete change in authority and leadership. 
The calling is always to be according to God‟s purpose, Romans 8:28.  Later Paul 
explained that this was to be based on the word of faith which he preached, Romans 
10:17.  For all who accept the call of peace into the one body, Paul admonishes, “Let 
the word of Christ dwell in you richly,” Colossians 3:15-16. In 2 Tim. 1:9 this holy call is 
associated with the gospel according to the power of God. 
 Another thing that is confusing to some is the twofold use of the term „„church” in 
referring to Christ‟s “called out.”  Sometimes it refers to the church universal (as a unit, 
or in the whole) or the called out throughout the world and in this sense all Christians of 
all time are included in this concept of the church, Matthew 16:18; Ephesians 1:22-23. 
The second use of the term “church” is applied to Christians as the “called out‟‟ in a 
particular geographical location which would include a group of churches in a province 
such as Galatia, (Galatians 1:2); or in cities like Jerusalem, (Acts 8:1), Ephesus, (Acts 
20:17), Philippi, (Phil. 4:15), and the house churches such as that of Priscilla and 
Aquila, (Romans 16:3-5).  To handle aright the word of truth the context must be the 
determining factor in deciding if the term is of universal or local use.  The term 
“congregation,‟‟ which means to “gather together,” had its origin in the Puritan 
movement in England and Switzerland.  The New English Bible often translates ekklesia 
by the term “congregation,” especially when it is used in the local sense. 
 In the New Testament the term “church” is never used to refer to a physical 
building, or meeting house, but always to a group of people, the called “out” for a 
specific purpose. Cf. 1 Corinthians 3:10.  Occasionally church is used in its secular 
sense as the citizens of Ephesus that came together (assembled) about Paul, Acts 
19:39-41. Over one hundred times the word is applied to those called out of the world 
and the realm of the devil to that of the authority and ideals of Jesus Christ. 
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18. CHRIST’S BODY - HIS CHURCH. 
 
 Paul makes very plain the fact that Christ is the head of the church which is his 
body, Ephesians 1:22-23.  As head, he is the directing power of the church.  It is not a 
monstrosity of many bodies or many heads, but Christ the Lord as head is one and so is 
the church, as the body, is one, Ephesians 4:4-6.   The church is compared to the 
human body composed of many members (hands, limbs, feet, head, etc.) but just one 
body (corpse).  So it is with Christ; we are all members of the one body (1 Corinthians 
12:12) but even though we are many individual members we are one body, 1 
Corinthians 12:20.  Paul assures us that the church is not the different denominations 
(either individually or collectively), but individuals that make up the body of Christ, 1 
Corinthians 12:24.  In order to sustain life the head (Christ) and the body (church) must 
remain together.  When the body is severed from the head, Christ, it dies.  In this same 
scripture Paul gives the only way to enter the body: “by one spirit are all baptized into 
one body,” 1 Corinthians 12:13. Once in the body the members mutually support one 
another in a special way as the various organs (members) of the human body support 
one another.  This means that the body, as the church, takes directions only from 
Christ, the head.  There is only one church, which is the body of Christ, over which 
Christ is the head. 
 

B. DESCRIPTIONS OF THE CHURCH. 
 
 a Body.  Here the comparison is to the human body, there are 
many members that go together to make up one body. As the various 
organs or members of the physical body must work together, the same is 
true with the church as the body of Christ. See Key Term 18 for more 
details. 
 b. Flock.  This is a pastoral term, where sheep (or other animals) 
are under the care and oversight of a shepherd.  Jesus Christ is the chief 
Shepherd; individual Christians, who make up the one great flock, are 
under his care, I Peter 5:4.  Each congregation or “called out” group in a 
geographical location is called a FLOCK that is under the oversight of the 
elders.  In their function as pastors, overseers, or shepherds the elders 
are admonished to tend (feed) the flock of God, I Peter 5:2.  Paul, in 
talking to the elders of Ephesus, gave an excellent summary: “Take heed 
to yourselves and the FLOCK over which the Holy Spirit has made you 
overseers (bishops), to feed the CHURCH of the Lord (God) which he 
purchased with his own blood,” Acts 20:28. 
 c. Called Out. See Key Term 17. The church is composed of those 
who are “called out” of the world and into Christ by the preaching of the 
word.  Everything works together for good to those that love God and are 
called according to His PURPOSE, Romans 8:28.  The gospel is the 
message to be preached to call men of all nations to Christ, Matthew 
28:19; II Thessalonians 2:14. 
 d. Family or Household.  Paul, writing to Timothy, identified the 
“household of God” as being the same as the “church of the living God”, I 
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Timothy 3:15.  This household of God is associated with those who have 
obeyed the gospel, I Peter 4:17.  Peter has already said the church is a 
spiritual house, I Peter 2:5.  It is to be seen as a wonderful, close knit, 
relationship; God the Father over all and Jesus Christ as the elder brother 
and members all joined in love, Romans 8:29. All who become a part of 
the family of God do so by adoption whereby we become children of God 
and fellow-heirs with Jesus Christ, Romans 8:12-17; Galatians 4:4-7. As 
all happy households, the family of God is to be united through love, 
according to the purpose of his will, Ephesians 1:5. 
 e. Kingdom.  The word kingdom means a reign; so in the church, 
the rule of God and Jesus Christ is fully recognized by those who are 
members of the body or church. Those who are fully committed to a 
complete acceptance of the authority of God, through Jesus Christ, will be 
in the “called out” of the Lord known as the church.   Cf Key Term 9. 
 f. Bride.  Paul describes the relationship between Christ and the 
church as being like that between a husband and wife, Ephesians 5:24.  
Christ loved the church enough to give himself up for her; husbands 
should be willing to do the same.  Wives are to be subject to their 
husbands as the church is to Christ, Ephesians 5:25.  This means that the 
church, as the bride of Christ, is willing and ready to accept his rule in all 
things: take his name, his authority, his leadership and expression of his 
love.  Many years after Paul‟s writing, John also described this 
relationship.  He saw the holy city, the New Jerusalem, coming down from 
God as a bride, the wife of the Lamb, adorned for her husband, Revelation 
21:2-9.  Almost at the close of his prophesy John tells of this close 
relationship by saying, “The Spirit and the Bride say, Come,” Revelation 
22:17. 

 
19. “CHRIST IS HEAD OF THE CHURCH” - “AS HUSBAND IS HEAD OF THE   
       WIFE.” 
 
 In the discussion of Key Term 18 emphasis was placed on the fact that Christ is 
head of the church, Ephesians 1:22-23, Colossians 1:18. Both of these scriptures place 
the main point of emphasis on the authority of Christ as the head of the church, his 
body. In the fifth chapter of Ephesians Paul wrote about the headship of Christ with 
emphasis on the unity between the head and the church as the body (Ephesians 5:22-
33). This he called a mystery. In order to give meaning to this teaching he likened it to 
the relation between husband and wife (Ephesians 5:25, 29, 32). 
 The husband is to be the head or leader in the home as Christ is the head and 
leader of the church.  Wives who desire a meaningful unity in their home are to submit 
to their own husband.  Submit here means to “stand under” or “recognize the 
established order of authority”.  In reality it is recognizing and accepting the whole divine 
order: God, Christ, Man, Woman, 1 Corinthians 11:3.  In similar fashion the church 
looks to Christ as its head and authority.  Further light is cast on the leadership of the 
husband, and the wife‟s submission, which is described as fitting (to come up to) in the 
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Lord, Colossians 3:18.  The unity comes when each one takes the place that God 
assigned and functions in that capacity. 
 Christ, as the head of the church, displayed his love by giving himself up for the 
church (v. 25).  This refers back to his saving sacrifice on the cross.  The husband in 
turn shows his love for his wife by his leadership and care for the needs of his wife.  In 
the great unity between Christ and the church He provides for all of the church‟s real 
needs.  In the physical realm, a man is admonished to leave his father and mother and 
join himself to his wife, and in this new unity they become one.  In the spiritual realm, 
one leaves the world at the call of Christ through his word to submit or join with him in 
his body the church (v. 26). 
 
20. JESUS’ BLOOD - SAVIOR OF THE BODY. 
 
 In Ephesians 5:23, Paul makes the plain statement that Christ, as head of the 
church, is the savior of the body.  He had already identified the church as the body, 
Ephesians 1:22-23.  The question then comes, how did Christ carry out his will and plan 
for saving the church, his body?  This saving act and power must all be related to the 
perfect sacrifice and the shedding of the blood of Jesus Christ.  When Jesus instituted 
his memorial supper he took the cup (fruit of the vine) and said, “this is my blood of the 
covenant which is poured out for many unto remission of sins,‟‟ Matthew 26:28.  When 
Paul called the elders of the church at Ephesus to Miletus he told them to take heed to 
the flock and “to feed the church of the Lord which he purchased with his own blood,‟‟ 
Acts 20:28. 
 Telling of the power of the blood, 1 Peter 1:18-19 says that one is ransomed 
(redeemed) by the precious blood of Christ, as a lamb without spot or blemish.  The 
blood of Jesus, when properly applied, frees the sinner from the bondage of sin and 
brings one into the church or kingdom of Christ and hence into a saved relationship. 
 Some find it difficult to associate the shedding of the blood of Christ with his 
sacrificial death, or to their relationship with his death.  God‟s love was demonstrated for 
man in that while man was a sinner Christ died for lost man.  Now, one is justified by 
Christ‟s shed blood, while still enemies (sinners), one can be reconciled (brought into 
harmony) with God through the death of our Lord Jesus Christ, Romans 5:6-11.  Paul 
follows this with a discussion of how Adam brought sin into the world and as a result, 
death, Romans 5:12-21; in contrast, Christ brought redemption and forgiveness or life. 
One takes advantage of the saving power of the blood by being baptized (buried) into 
Christ‟s death; then as Christ was raised up, one is raised to walk a new life, Romans 
6:3-5. 
 
21. PENTECOST - CHURCH ESTABLISHED. 
 
 Pentecost was one of the three set feasts of Israel.  During the Old Testament 
period Pentecost was known as the Feast of Weeks.  It came on the 50th day after 
Passover.  All males were to appear before the Lord for these two feasts as well as the 
Feast of Tabernacles, Lev. 23:9-21; Exodus 34:23-24.  Pentecost is associated with the 
Feast of First Fruits so it always came in June.  All the great feast days have a relation 
to the Sabbath day.  Pentecost in 33 A.D. fell on Sunday, the first day of the week. 



30 
 

 Because all three feasts were annual events, it is important that the 
establishment of the church be identified with the correct Passover and Pentecost.  
After Christ‟s resurrection he appeared on the earth for forty days, Acts 1:3; hence the 
Pentecost on which the church was established would be ten days after his ascension, 
48 days after his resurrection. 
 During the forty days that Christ was on earth 
following His resurrection, He gave many directions 
and instructions.  He told the apostles to remain in 
Jerusalem until they received power from on high, 
Luke 24:49.  Next, in one of his last appearances, he 
told the apostles that they would be baptized with the 
Holy Spirit not many days hence, Acts 1:5.  According 
to what is said in Acts 2:1-4, the spirit came upon the 
apostles on the day of Pentecost, and they began to 
speak as the spirit directed. 
 It is also important to relate the events of Pentecost with emphasis on the 
promise by Jesus that he would build HIS church, and that Peter would be an 
instrument in this building, Matthew 16:13-20.  (See Key Term 16).  The student must 
also understand the meaning of the word “establish‟‟ as it relates to the church. The 
English word “establish‟‟ means to “make stable, firm or permanent.”  Although the 
scriptures never specifically refer to the “establishment of the church,‟‟ the idea and 
intent is clear from the passage in Matthew 16.  Pentecost, 33 A.D., was the time in 
history when Christ began to call men and women “out” of the world “into” His church or 
body, hence the establishment or “making firm or permanent‟‟ His church. 
 

C. ORGANIZATION OF THE CHURCH. 
 
 a. All Under God.  Everything, including the church, must go back 
to God as supreme in all things.  All prayers, sacrifices, and offerings are 
to be made to God the Father through the Lord Jesus Christ, Romans 1:7-
8; Ephesians 5:1,20.  God our Father is also the Father of our Lord Jesus 
Christ.  As our Father he brings us mercy and comfort in times of need, 2 
Corinthians 1:2-4.  Paul, in the last of his seven points of unity, says there 
is „„one God and Father of us all, who is above all and through all and in 
all,” Ephesians 4:6.  By His own will God has now delivered all things into 
the hands of Jesus Christ; Christ, on his return, will deliver the kingdom 
back to God the Father, after he has put down all rule, all authority and 
power, 1 Corinthians 15:24.  At the same time Paul addressed his letter to 
the church of God at Corinth, hence recognizing that all are under God. 
 b- Christ the Head.  God, the Father, gave all authority into the 
hands of Jesus Christ, Matthew 28:18.  In fulfilling this responsibility Paul 
clearly sets forth Jesus Christ as head of the church, the body, Ephesians 
1:22-23; or the body, the church, Colossians 1:18.  Christ is head of the 
church and in this He is Savior of the body; His great love was expressed 
when He gave himself up for the church, Ephesians 5:23-25. Individual 
Christians (members of the church) make up the body of Christ, 1 
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Corinthians 12:27.  This is the divine pattern: God, Christ, man, woman, 1 
Corinthians 11:3.  Jesus did not speak of himself, but what he received of 
the Father, John 14:10-11; and these things came to men by the 
Counselor, the Holy Spirit, sent by the Father in the name of Christ, John 
14:26. 
 c. Elders - Overseers or Pastors.  From the Scripture material 
above one can only come to but one position: all authority is in the hands 
of God; this comes to man, for the church universal, through Jesus Christ 
to who all authority has been given.   On the reverse order of his first 
mission tour Paul and his party appointed elders in every church, Acts 
14:23.  Years later he gave directions to the young preacher, Titus, to set 
things in order and appoint elders in every town, Tit. 1:5.  These were to 
be appointed by the Holy Spirit (Acts 20:28) in that they were to conform 
to the standards inspired by the direction of the Spirit, 1 Tim. 3:1-7; Tit. 
1:5-9; 1 Peter 5:1-5.  Several terms are used to describe this office: Elder 
(or Greek form presbyter) meaning one mature both physically, morally 
and spiritually; Bishop (overseer or Greek form episcopal) denoting a 
watch or care in behalf of souls; Pastor (shepherd) which is closely 
associated with the exercise or care of the flock of God.  None of these 
are legislators, but “servants” and are to serve only as God‟s agents, 
carrying out His plan and will as revealed in the Word. 
 d. Deacons - Ones Who Serve.  The term deacon simply means 
one who ministers or serves. Basically it means “one who acts at the 
bidding of another”. In this sense Paul is often referred to as a “deacon” or 
“minister” of Christ, Ephesians 3:7; Colossians 1:23.  In the general sense 
of serving it can refer equally to men and women as in Romans 16:1.  
“Deacon” is an Anglicized form of diakonos (διάκονος).  The Greek word is 
composed of two other words, διά and κονος, thought to be a derivative of 
σκόνη.  Διά is a preposition meaning “through” and depending upon 
context can be translated “with” or “in” as related to place; “throughout” or 
“during” as related to time; “by” or “by means of” as related to means: or if 
in context of the reason by which something is or is not done the 
translations may be “by reason of”, “on account of”, “because of or for this 
reason”, “therefore”, or “on this account”.  Σκόνη means “dust”, a word not 
used in the New Testament, and not to be confused with koniorton 
(Matthew 10:14).  The presumed etymology is that διάκονος literally 
means “through the dust”, that is, the dust raised by a busy servant or 
messenger hurrying along.   Therefore, the literal translation would be 
“thru servitors”.  Διάκονος can be translated into English as “servant”, 
“minister”, “messenger”, “attendant”, or “waiting-man”.  There are 31 such 
translated words in the King James and 29 in the New American 
Standard.  It would not do injustice to the meaning to render the word as 
“servant”, or as “minister”, each time; but not accomplish anything either.  
“Deacon” probably came about with the King James Version to justify the 
“office” in the Anglican church: the same way we get “Easter”, etc.  In 1 
Timothy 3:8 the word diakonous, a masculine noun in the accusative 
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plural, means “servants” and implying men.  In 1 Timothy 3:12 the word is 
diakonoi, a masculine noun in the nominative plural, meaning “servants” 
as the subject.  Some translations render both words as “deacons”, a semi 
transliteration.  There is the specific organizational sense in which there 
are bishops and deacons, Phil. 1:1.  The only specific qualifications for this 
group of officers in the church are set forth in 1 Tim. 3:8-10.  Closely 
related, but not called deacons, are the seven appointed to care for the 
widows in Jerusalem, Acts 6:1-7.  Their primary function seems to be to 
relieve the elders or bishops to do other functions; deacons are to follow 
the directions of the elders in all matters, both physical and spiritual. 
 e. Members - All Working in Harmony.  Just as in the physical 
body, the members of the body, the church, are to be framed together with 
no divisions.  There must be mutual support, one of another.  By the grace 
of God, each is to do his or her part for the benefit of the whole body, 
Romans 12:3-8.  All members cannot be the same, but each must function 
in a place that will best support the whole body, 1 Corinthians 12, 14.  
There will be many members, but still just one body in the church that 
belongs to Christ.  As with the officers, different terms describe the various 
functions and duties of the members: Christians, in the sense that they 
are like Christ; saints, in that they are separated from the world, Romans 
1:7; brethren, with the idea of a family with God as their father and Jesus 
Christ the elder brother; disciple, in that all members are followers of 
Christ with the intent and desire to learn and do more and more of his will; 
and sons or children of God, another way to express the family 
relationship, Romans 8:14; 1 John 3:1. 

 
22. JERUSALEM - WHERE THE CHURCH BEGAN. 
 
 Check Key Term 4 for more details concerning prophesy stating Jerusalem was 
to be the beginning place of the kingdom (church).  In Luke 24:47-49 Jesus made it 
specific that repentance and remission of sins would be preached in his name, 
beginning in Jerusalem.  They were to wait in the city (Jerusalem) until they received 
power from on high, pointing to Pentecost as under Key Term 21.  Acts 1:8 indicates a 
progressive witness, beginning at Jerusalem. 
 After Christ‟s ascension the apostles went, as they were directed, to an upper 
room in Jerusalem, Acts 1:12.  They used this as their head quarters until it describes 
the day of Pentecost as being „„fully come” and they were all together in one place, and 
they were filled with the Holy Spirit, Acts 2:1-5. 
 The first nine chapters of Acts emphasize Jerusalem as the radiating point of the 
church.  The city was the center of influence for several years.  Any church that had its 
beginning at any place other than Jerusalem could not be the church built by Jesus 
Christ. 
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D. GREAT CENTERS OF CHURCH IN 1st CENTURY. 
 
 a. Jerusalem. This was the primary center for the church from the 
time of its beginning in 33 A.D. until 70 A.D. when the city was destroyed 
by the Roman army of Titus.  It all began on the first Pentecost after 
Christ‟s resurrection.  Peter, under the influence of the Holy Spirit, 
preached the first gospel sermon, Acts 2.  For a period of just over ten 
years the church in Jerusalem was composed only of Jews, and Jewish 
proselytes, and it seems that it may have continued predominately this 
way until it was scattered during the destruction of the city. Throughout 
this early period all activity radiated around the Jerusalem church. 
 The first major persecution took place here, Acts 8:1-3, scattering 
the church. When the apostles at Jerusalem heard that Samaria had 
received the word they sent Peter and John to them, Acts 8:14. Paul, in 
the early days of his Christian life joined himself to the disciples in 
Jerusalem but the brethren soon had to send him away due to a plot 
against his life, Acts 9:26-31.  Not long after this, Peter was challenged by 
certain ones of the church in Jerusalem concerning his preaching to 
Cornelius, a Gentile, but after he gave an account of all the things that had 
taken place, all glorified God, Acts 11:1-18. 
 Next, the church in Jerusalem became the center of persecution.  
King Herod Agrippa I had the apostle James killed with the sword.  Peter 
was miraculously delivered, Acts 12. Shortly after this the great 
controversy arose over trying to require the circumcision of the Gentiles 
and the church in Antioch sent men to Jerusalem to consult with the 
apostles and elders in that city, Acts 15.  In the early sixties (A.D.) Paul 
came to Jerusalem with a gift from the Gentile church for the poor in 
Jerusalem, Romans 15:22-29; Acts 21:17-25.  Here he met with James 
and the elders and when they suggested that he go through certain acts of 
purification, to appease the believing Jews, Paul gladly consented, Acts 
21:21-26.  Due to confusion brought about by unbelieving Jews, Paul was 
arrested and taken to Caesarea and ultimately to Rome. 
 Very little is known about the church in Jerusalem in the last days 
before the city was destroyed in 70 AD.  One tradition tells that the 
Christians took the admonition of Christ (Man. 24:15-29) and left the city 
before the final struggle and 
destruction.  The church in 
Jerusalem was later restored 
and arose to various positions 
of prominence through the 
centuries. 
 
 b. Antioch. The 
church in Antioch of Syria 
became the first center of 
influence outside of 
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Jerusalem.  It is not definitely known when and by whom this church was 
established, likely it was by some of the Jews and proselytes who returned 
from the great witness on Pentecost, Acts 2:5-10.  Those who were driven 
from Jerusalem by the persecution which followed Stephen‟s death went 
as far as Antioch, but they preached only to the Jews, Acts 11:19.  It was 
in this church, however, that we have the first record of preaching to the 
Gentiles, Acts 11:20-21.  When these things were heard in Jerusalem, 
they sent Barnabas to Antioch and he, in turn, went to Tarsus and brought 
Saul (Paul) to the work, Acts 11:25-26. 
 When a famine arose in Judea the church in Antioch sent aid by 
Barnabas and Saul to the elders in Jerusalem, Acts 11:27-30.  It was the 
first recorded church to have an organized mission program.  Saul and 
Barnabas were sent by the Holy Spirit into Cyprus and then into Asia 
Minor before returning to report what had been accomplished, Acts 13-14.  
When the controversy over circumcision of Gentiles arose, the church in 
Antioch took a lead in securing and spreading the solution given by the 
apostles, Acts 15; they next sent Paul and Silas, commending them to the 
preaching of the word, Acts 15:36-41. 
 It was in the city of Antioch that Paul had to confront Peter before 
all the brethren for his inconsistent attitude about Gentile brethren, 
Galatians 2:11.  After Paul‟s report, following his second mission tour, the 
scripture does not record any of the activities of this congregation.  The 
church in Antioch became known as the “mother church of Gentile 
Christianity;‟‟ this gave her a place of prominence for several centuries.  
One of the church fathers, Chrysostom, was from Antioch. 
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 c. Ephesus. The city had a wide range in traditions of culture, 
religions and rule, but the native goddess, Diana, and the Greek language 
dominated during the first century A.D.   Paul‟s first contact with the city of 
Ephesus was a short visit near the close of his second mission tour, Acts 
18:18-21.  At the beginning of his third tour he returned to Ephesus where 
he found certain disciples of John whom he taught and baptized into the 
name of the Lord Jesus, Acts 19:1-7.  He remained in the city for three 
months, teaching in the synagogue until opposition became great.  Then 
Paul moved to the school of Tyrannus where he continued for two years 
and all Asia heard the word of the Lord, Acts 19:8-10. 
 Due to the riots of the silversmiths, who were making a living 
fabricating silver goddess Diana idols, it became expedient for Paul to 
leave Ephesus.  He again went to Macedonia and Achaia but did return by 
the way of Ephesus on his journey to Jerusalem.  On this occasion he 
called the Ephesian elders to Miletus for his famous discourse with them, 
Acts 20:17-38. (Also see Key Term 37). 
 Paul‟s letter to the church at Ephesus is an indication of the early 
influence of this body of Christians.  After his last visit, Scripture does not 
record anything of this church until the last of the first century when John, 
the apostle, included it among the letters to the seven churches of Asia, 
Revelation 2:1-7.  They had been patient under severe test but had left 
their first love. John called them to repentance and a return to the way of 
the Lord.  They continued to hold a place of importance in the church for 
several centuries but the city is now without the cause of Christ. 
 

 
 

 d. Philippi.  The church in Philippi is the first known to be 
established in Europe. On his second mission tour Paul, in a vision, 
received a call to come to Macedonia and he responded immediately, Acts 
16:6-10. See Key Term 31.  The city and the church had the smallest 
Jewish component of any of the major churches.  Along with the prevailing 
attitude in Macedonia, women played a prominent role in the activity of the 
Christian community.  This is displayed in Lydia, the first convert (Acts 
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16:14-15), and in Euodia and Syntyche, fellow workers in the gospel, 
Philippians 4:2-3. 
 The church began on a very broad base.  The first converts were 
Lydia, a proselyte or God-fearer, the jailor who was Roman, and the slave 
girl Paul healed was apparently of Greek background, Acts 16:11-40.  This 
mixture and oneness in Christ was one of the prime marks of this great 
church.  When Paul left Ephesus it is likely that he visited Philippi twice 
while passing through Macedonia, Acts 19:23-20:6. The importance of this 
church is seen in Paul‟s letter to the church from his prison confinement in 
Rome.  Mutual interest is expressed in their concern for the apostle and 
his concern for them. After Paul‟s death there is no mention of this church 
in scripture; even tradition does not record anything until the second 
century. 
 

 
 
 e. Rome.  Much is to be desired about the establishment and early 
days of the church in Rome.  It is possible that the Jews and proselytes on 
the day of Pentecost carried the message home and established the 
cause among the Jews in that city, Acts 2:2-10.  The church and Christian 
community seemed well established at the time Paul addressed his letter 
“to all God‟s beloved in Rome, who are called to be saints.”  The letter 
indicates that the church had a wide range of Jews and Gentiles among its 
members. 
 When Paul came to Rome as a prisoner there is little, or no, 
indication of an elaborate organization of the local church, Acts 28:15-31.  
This would seem to rule out the idea of an early visit to Rome by Peter.  
The letter to the church at Philippi, written from Rome, indicates an 
acceptance of Paul and, in a way, the Christian religion.  In a treatise by a 
Roman named Tacitus, written about 65 A.D., there are indications 
Christians were numerous in Rome about that time.  During the last part of 
the first century records are obscure, both in Scripture and tradition, as to 
the place and development of the church in Rome.  From an early part of 
the second century, however, the church at Rome continued to rise in 
importance, both as to the church and to the empire.  
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23. THOSE BEING SAVED - THE LORD ADDS. 
 
 Some groups, in looking for any supposed form of “Calvinistic predestination”, 
have attempted to use a phrase found in the KJV of Acts 2:47:  “The Lord added to the 
church daily such as should be saved.”  The RSV gives a more correct translation which 
removes any possible misunderstanding both in word and thought: “The Lord added to 
their number day by day those who were being saved.” The Lord added to the “called 
out” group those who were in the process of being saved, that is, those who were saved 
from past sins by being baptized in the name of Jesus Christ, for the remission of sins, 
Acts 2:38.  This did not however, automatically assure them of eternal salvation, they 
were still in the process of being saved until invited into the place that Christ had gone 
to prepare for them, John 14:2. 
 The writer of the Hebrew letter said, “He became the source (author) of eternal 
salvation to all who obey him,” Hebrews 5:9.  In much the same fashion Paul wrote to 
the Saints at Philippi admonishing them to work out their own salvation with fear and 
trembling, Phil. 2:12.  One of the last thoughts expressed by Paul was his expectation of 
being saved “for his heavenly kingdom,” 2 Tim. 4:18.   One is added to Christ‟s body, 
the church, when baptized by the one spirit into the one body, 1 Corinthians 12:13. 
Arising from the waters of baptism, one is to walk in a new life; here we see the process 
of salvation set into motion, Romans 6:4.  He sustains us as we work together as the 
individual members of his body.  Unto the angel of the church in Smyrna, Jesus wrote: 
“be thou faithful until death, and I will give thee the crown of life,” Revelation 2:10. 
 
24. SEVEN SERVANTS - CARE OF WIDOWS. 
 
 As the church grew in numbers, problems began to arise that demanded a 
solution, Acts 6:1-7. The Hellenist (Greek) was murmuring against the Hebrews, 
because their widows were being neglected.  Up to this time it seems that the apostles 
had taken care of all the business affairs of the church but now it was taking too much 
of their time.  They called the multitude and said that apostles should not have to leave 
the preaching of the word to serve tables. It was suggested that the church select seven 
men of good report, full of the spirit and of wisdom, whom the apostles could appoint to 
this special work of caring for the widows.  The work that they were to do was much like 
that of the deacons or servants of the church of a later period, Phil. 1:1; 1 Tim. 3:8-13. 
 The seven appointed to this special work in Jerusalem are not called “deacons” 
even though they were “serving”, which is the meaning of the verb form of the word 
“deacon.” (Also see Outline C. d.).It is well to note that even though the apostles were to 
devote themselves to prayer and ministry of the word, spiritual activities were not limited 
to them: two of the seven servants appointed also went out preaching the word, Acts 7-
8. 
 
 25. STEPHEN - FIRST CHRISTIAN MARTYR. 
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 Stephen was one of the seven appointed to relieve the apostles from the daily 
duty of providing physical necessities for the widows of the church in Jerusalem. He, 
along with Philip, was also a minister of the Word. He was full of grace and power, 
doing signs and wonders among the people. As Stephen spoke in the synagogue some 
of the foreign born Jews, who had been brought up in Greek culture, arose to dispute 
with him. Not being able to withstand the wisdom and spirit with which he spoke, they 
stirred up the people, elders and scribes against him. Finally they brought him before 
the council, hiring false witnesses to testify against him. The council, looking at him, saw 
his face as “an angel,‟‟ Acts 6:8-15. 
 Stephen began his defense by calling them brethren and fathers. He then 
recounts the history of Israel from the time of Abraham. In conclusion he accused them 
of being stiff-necked, uncircumcised in heart and ear and resisting the Holy Spirit. As 
their fathers had persecuted the prophets, so they had murdered the Righteous One.  
When they heard this they were enraged and ground their teeth upon him.  Stephen, 
being filled with the Holy Spirit, looked into heaven and saw the glory of God and Jesus 
and said, “Behold I see the heavens opened, and the son of man standing on the right 
hand of God,” Acts 7:55. When they heard this they were the more enraged and rushed 
upon him and took him out of the city and stoned him.  Stephen died as Christ died, 
without resentment.  He cried out, “Lord lay not this sin to their charge,” Acts 7:59. 
Devout men buried Stephen, weeping for him with loud cries, Acts 8:2.  He was the first 
of many martyrs to give his life for Christ for beginning on that day a great persecution 
arose against the church. 
 
26. PHILIP - GOSPEL TO SAMARIA. 
 
 Just before Jesus ascended back to the Father he told his apostles that when 

they received the Holy Spirit they were to be witnesses 
in Jerusalem, Judea, and Samaria and to the ends of 
the earth, Acts 1:8.  Gradually this became a reality.  
The church in Jerusalem grew but was beset with 
problems such as caring for the widows, see Key Term 
24, and persecutions.  When and how the gospel was 
first preached outside of Jerusalem the scripture does 
not say.  It was probably first carried to the rural areas 
about the city, and then into the province of Judea. 
 After the persecution which followed the stoning 
of Stephen, all the church, except the apostles, was 
scattered throughout Judea and Samaria, Acts 8:1.  
Philip, one of the seven, went into Samaria preaching 
Christ.  Scripture indicated they were receptive to his 
message; likely the Word had already reached this 
area.  Christ‟s visit, as recorded in John 4, must also 
have had its effect in preparing the people of Samaria 
for Philip‟s preaching concerning the kingdom.  The 
only exact record of the early days of the church in 
Samaria is found in Acts 8:9-25.  Philip preached 

Roman theater at Samaria 
Photo by Ernest Clevenger, Jr. 
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Christ, the good news (Gospel) of the kingdom of God, and the name of Jesus Christ.  
This preaching was accompanied by signs and wonders that caused many to believe.  
The result was that both men and women were baptized. 
 Simon, a prominent sorcerer of the city, believed and was baptized, being 
amazed at what he saw.  When the apostles heard that Samaria had received the Word 
they sent Peter and John to impart the Holy Spirit.  Up to that time they had only been 
baptized in the name of the Lord Jesus.  Simon saw that the Holy Spirit was given to 
them when the apostles placed their hands on them.  So he offered to buy this power 
from Peter and John.  Peter rebuked him and told him to pray that this sin be forgiven. 
 Testifying and speaking the word of the Lord, the apostles returned to Jerusalem 
after preaching the gospel in many of the villages of the Samaritans.   Philip was called 
into a desert area to teach one man.  Very little is known about the church in Samaria 
after this time.  At the close of Paul‟s third mission tour he stopped at Caesarea where 
he visited in the home of this same Philip, Acts 21:8.  Philip apparently made Caesarea 
his home following the conversion of the eunuch of Ethiopia, Acts 8:40. 
 
27. SAUL OF TARSUS - PERSECUTOR TO PREACHER. 
 
 Saul was born in Tarsus of Cilicia, the third university city of the world.  He was of 
the tribe of Benjamin, a Pharisee and a Roman citizen, Phil. 3:5-6, Acts 22:28.  He had 
been educated at the feet of Gamaliel in the strictest manner of the law.  Following the 
traditions of the Jewish leaders of his period, Saul became a zealous persecutor of the 
church.  Important details of his change from persecutor to preacher, and of his name 
change from “Saul” to “Paul”, are found in Acts 9:1-30; 22:1-21; 26:1-23. 
 Paul seemed determined to destroy the church and carried his vengeance from 
Jerusalem to the Syrian city of Damascus.  This journey became the turning point in his 
life for it was on this occasion that he experienced a vision in which the Lord appeared 
to him. This was a real vision not just a dream.  In his conversation with Jesus he asked 
what he should do and was told to go into the city and there it would be told him what he 
must do.  After three days, Ananias, a preacher of the gospel, came and told him to 
arise and be baptized and wash away hits sins, Acts 22:16. 
 From this time forward, Paul was a changed man―truly changed from 
persecutor to preacher.  The story of his conversion is told three times, Acts 9:1-30, 
22:5-16 and 26:12-18.   In his letters he often referred to the change in his life.  In 
writing to the churches of Galatia he told how he had violently sought to destroy the 
church of God.  It seemed that some of the Judaizers, in an effort to discredit Paul, were 
saying that he was not an original apostle and that he had obtained all of his teaching 
from the Twelve. 
 These actuations gave Paul an occasion to present his credentials.  He told them 
that he was ahead of most of the fellow Jews his age in his practice of the Jewish 
religion and much more devoted to the traditions of his ancestors.  But he had received 
the Gospel direct from God; and there is no other gospel, Galatians 1:11-17.  In 1 
Corinthians 11:23 he said that he preached what he received from the Lord.  Not long 
after this, in 2 Corinthians 11:21-29, he said that he was ready to place the validity and 
sincerity of either his old life or new by that of the experience of any other man.  Once 
the change was made there was no turning back for Paul.  Next to Jesus Christ, the 
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apostle Paul, through his preaching, writing and actions had more influence on the 
establishment of Christianity than any other man. 
 
28. FIRST GENTILE CONVERT - CORNELIUS. 
 
 During the first decade of the church the gospel was carried only to Jews, Jewish 
proselytes, and Samaritans.  Peter was selected as the spokesman for the first gospel 
sermon, Acts 2.  Later, at a gathering in Jerusalem over the question of requiring 
circumcision for gentiles prior to their becoming Christians, Peter told the apostles and 
elders they knew how God had made the choice that through his mouth the Gentiles 
also should hear the word, Acts 15:7.  He continued by saying that God made no 
difference between Jew and Gentile, that both are saved by grace as their hearts are 
cleansed by faith and obedience, Acts 15:9-11. 
 Details concerning the conversion of Cornelius, a gentile, are found in Acts 10:1-
48 and 11:1-18.  Cornelius was a captain in the Roman army and a very religious man. 
One day as he was praying an angel of God appeared to him and told him to send to 
Joppa for Simon Peter who would tell him what he ought to do to be saved.  Cornelius 
immediately sent two servants and a soldier for Peter.  When they arrived in Joppa they 
found Peter on the house top where he had gone to pray.  It took a special vision to 
convince Peter he should go to Cornelius, but he went, taking six Jewish brethren along 
as witnesses. 
 When he arrived at the home of Cornelius he found him assembled with 
members of his family and friends.  Cornelius first wanted to bow down to Peter, but 
Peter refused this homage saying, “stand up; I too am a man.”  Then Peter told those 
assembled about Christ, his life, work, death and resurrection.  He emphasized the fact 
that he and others had been with Christ during his resurrected state.  He reminded them 
that the prophets had spoke of Christ, saying that everyone who believed on him would 
be forgiven of sins. 
 As Peter spoke the Holy Spirit fell on them as “at the beginning”, apparently 
referring back to Pentecost.   Peter‟s conclusion: “Can any man forbid water that these 
should be baptized, who have received the Holy Spirit as well as we?  And he 
commanded them to be baptized in the name of Jesus Christ.” The new converts asked 
Peter and his companions to remain for several days which they seemed to have done. 
Nothing else is known of this first Gentile convert to the cause of Christ. 
 
29. PAUL AND BARNABAS - FIRST MISSION TOUR. 
 
 The association between Paul and Barnabas began shortly after Saul‟s (as he 
was called in Hebrew) conversion, Acts 9:26-27.  Barnabas was sent to Antioch of Syria 
to assist the church in their new challenge of preaching to the Greeks as well as the 
Jews.  Being a good man, full of the Holy Spirit and faith, Barnabas exhorted them to 
steadfastness and many were added to the Lord, Acts 11:19-24. 
 Barnabas then went to Tarsus and brought back Saul with whom he worked for a 
year and taught many people, Acts 11:26.  At the beginning of Acts 13, Barnabas and 
Saul are listed among the six prophets and teachers in the church at Antioch.  Then, by 
direction of the Spirit, the church at Antioch sent forth those two workers in what is often 
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called the “first mission tour”, Acts 13:2-3.  Following is an outline of their first journey, 
as found in Acts 13:4-14:28: 

1. Preaching in Cyprus and the proconsul, Sergius Paulus, believed, Acts 
 13:4-12. (Hereafter it becomes Paul and Barnabas.) 
2. On to Perga in Pamphylia where John Mark turned back, 13:13. 
3. Then, north to Antioch of Pisidia where Paul was asked to speak in the 
 synagogue, 13:14-43. 
4. The next Sabbath after Paul spoke in the synagogue, almost the whole 
 city came together; this resulted in jealousy on the part of the 
 Jews and caused Paul to have to move on to the East, 13:44-52. 
5. On to Iconium in Galatia where they remained a long time with many 
 converts: a plot against their life forced them to move on, 14:1-7. 
6. Next, they came to Lystra, a city of Lycaonia, where they were first 
 taken for gods and shortly after this Paul was stoned, 14:8-19. 
7. He recovered and they went on to Derby where they preached, 14:21. 
8. They then reversed their route, appointing elders in every church, 
 14: 21-23. 
9. On to Perga, by-passed Cyprus, and then to Antioch of Syria where 
 they gave a‟ report to the church, 14:24-28. 

 
30. ANTIOCH - DISCIPLES FIRST CALLED CHRISTIANS. 
 
 Barnabas brought Paul into the work of the church in Antioch and there they 
worked together for one year.  They taught many people and the disciples were for the 
first time called “Christians,” Acts 11:26.  In the great commission Jesus had 
commanded that they make disciples of all nations; now his followers were given a 
name, Matthew 28:19.  There is a question in the mind of some as to whether this was a 
name given by divine direction or a title of derision.  One cannot know absolutely but 
there are very strong indications that God had a part in giving the name, Christian.  The 
word “called‟‟ in Acts 11:26 is not from the usual term for “called” but is chrematizo, 
meaning “of divine communication”.  Everywhere the term is used in the Septuagint 
(LXX) or the New Testament it carries the idea of divine calling or direction.  The angel 
“directed” (translated from same word) Cornelius to send for Peter, Acts 10:22. 
 It had been prophesied that God‟s people would be called by a new name, Isaiah 
62:2.  This passage is not quoted in the New Testament but one may well infer from the 
use of the term chrematizo that “Christian” was that new name. The term Christian is 
used only two other places in the N.T.:  Acts 26:28 and 1 Peter 4:16.  Both uses carry 
the idea of a new name for those who are God‟s people under the new covenant. 
 
31. FIRST TO CARRY GOSPEL TO EUROPE - PAUL, SILAS AND TIMOTHY. 
 
 A giant step forward was taken by the church when Paul made his second 
missionary journey.  In Acts 15:36 we are told of Paul‟s preparation for making this 
second tour. Because Barnabas wanted to take John Mark with them and Paul did not 
think it was good to do so these two men separated.  Barnabas took Mark with him, 
sailing to Cyprus, and Paul took Silas and started up through Syria.  After visiting 
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congregations that had been previously established these men came to Lystra and 
there met Timothy.  Timothy became a Christian and went with Paul and Silas as they 
journeyed through Asia Minor confirming the churches. 
 At Troas Paul had a vision of a man of Macedonia asking him to come over and 
help them.  Paul concluded that “God had called us to preach the gospel unto them,” 
Acts 16:10.  From Troas he and Silas sailed across the Aegean Sea and landed at 
Neapolis the following day.  From there they went to Philippi.  The first place the gospel 
was preached in Europe was in Philippi where Paul converted Lydia and the jailor of 
that city, Acts 16:11-40. 
 The city of Philippi was established by Phillip of Macedonia in 368 B.C.  It was 
located in a strategic pass in a mountain range that separated Europe from Asia.  The 
original wall, built by Phillip, can still be traced in the ruins of the ancient city.  The 
French School of Athens excavated Philippi between 1914 and 1938.  The 
archaeologist found a library, fountains, various monuments, Roman baths, and 
colonnades.  About a mile west of the city are the ruins of a Roman Arch, and a few feet 
beyond it the river Gangites.  This arch, a symbol of the dignity of the city, could have 
indicated the area beyond which burial was prohibited within the city and where strange 
Cults were not to be introduced.  It is likely that the Jews were required to assemble 
beyond the marker, the arch, and thus chose as their meeting place for prayer the area 
beside the river, Acts 16:13.  Paul knowing of these regulations, evidently went to this 
spot where he supposed there would be a place of prayer. 
 The gospel was first preached and the first European congregation established in 
Philippi on the second journey of Paul in the year 52 A.D.  Because of persecution it 
was necessary for Paul and his companions to flee the city.  We know he visited the city 
again however, at least twice on his third missionary journey.  From 2 Corinthians 11:9 
we learn that the church at Philippi sent financial help on occasions to the apostle Paul. 
Thus in the history of the church we see the borders of the kingdom being expanded to 
another continent. 
 
32. JERUSALEM COUNCIL - GENTILES EQUAL TO JEWS. 
 
 In order to present the fullest possible explanation for this key term the teacher 
should begin his presentation by reading Acts 11:20.  In this verse we are told that 
some men from Cyprus and Cyrene came to Antioch and began preaching to Greeks as 
well as Jews.  Prior to this we have the record of the conversion of Cornelius, a Gentile. 
It seems that some members of the church were becoming disturbed by the number of 
Gentiles who were becoming Christians and that some were beginning to formulate a 
doctrine which required a Gentile to first become a Jew before he could become a 
Christian. The result of this doctrine of man is shown by certain men coming down from 
Judea and stating that “except you be circumcised after the custom of Moses, you 
cannot be saved,” Acts 15:1. 
 Much discussion ensued regarding this question and eventually the church in 
Antioch ask Paul, Barnabas and others to go up to Jerusalem and present this problem 
to the apostles and elders of the church there, (Acts 15:2).   Acts 15:6 tells us that the 
apostles and elders were gathered together to consider this matter.  For this reason this 



43 
 

gathering is sometimes referred to as “The Jerusalem Conference”, or the “Jerusalem 
Council.”   During the meeting in Jerusalem both Peter and Paul spoke to the group. 
 The central theme of the discussion was the proposition that Gentiles were equal 
to Jews in the sight of God and Gentiles should not be required to do anything extra in 
order to become Christians.  To be required to first become a Jew before becoming a 
Christian is described as an “unnecessary burden.”  The only restrictions given to 
Gentiles, which also applies to Jews, is that which is found in Acts 15:29, “That you 
abstain from things sacrificed to idols, and from blood, and from things strangled, and 
from fornication; from which if you keep yourselves it shall be well with you.” 
 The equality between Gentiles and Jews is clearly set forth in 1 Corinthians 
12:13 where it says, “for in one spirit were we all baptized into one body, whether Jews 
or Greeks, whether bond or free; and were all made to drink of one spirit.‟‟  Paul 
declares there is no difference between human beings, for they all need the saving 
power of the gospel, and therefore there “cannot be Greek and Jew, circumcision and 
uncircumcision, barbarian, Scythian, bondman, free man, but Christ is all, and in all,” 
(Colossians 3:11).  Evidently Paul considered it necessary to frequently remind 
members of the church that all men are subject to the gospel of Christ and that what 
saves one will save any.  A comparison might be made between Galatians 3:26-28 and 
the other passages cited under this key term. 
 
33. CAESAREA - PAUL IMPRISONED TWO YEARS. 
 

 
The Port of Caesarea from which Paul departed for Rome.   

The port sea walls and entrance can be seen in the water.     ©BiblePlaces.com 

 Following the third missionary tourney of Paul, he went to the city of Jerusalem 
and while there he was arrested because of what some Asian Jews had said about him, 
(Acts 21:27).  In Acts 22 Paul makes his defense before the people and in Acts 23:11 
he is told by the Lord that he would preach the gospel in Rome.  The next day Paul was 
carried to the city of Caesarea, and there held prisoner, until he could be tried by Felix, 
the governor.  During Paul‟s imprisonment in the city he appeared before Felix and also 
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before Porcius Festus, the successor of Felix.  When Festus became the governor he 
learned Paul had been in prison for two years in the city of Caesarea.  He heard the 
charges against Paul and could find no harm (guilt) in him.  Within a few days Agrippa, 
the king, arrived at Caesarea and eventually learned of Paul‟s case and ask to hear him 
himself. The next day Paul made his defense before Agrippa, (Acts 25:23-27).  This 
defense is recorded in Acts 26.  At the close of Paul‟s speech the king arose and said, 
“This man does nothing worthy of death or of bonds.”  He then indicated Paul would 
have been set free had he not previously appealed unto Caesar.  Therefore it was 
decreed that he should be placed on board a ship and be sent to Rome for trial. 
 There are a number of important events recorded 
in the scriptures concerning Paul‟s two year stay in 
Caesarea.  It had been predicted that he would appear 
before kings and princes and he did preach before Felix 
and Drucilla, before Festus, and before Agrippa and 
Bernice.  Some of the great lessons presented by Paul in 
his defense before Agrippa have served as rallying points 

for the church throughout its history.  After describing his 
personal life, Paul then tells briefly the story of how he 
turned from a persecutor of the church to a propagator of the faith. 
 
34. PAUL’S FOUR PRISON LETTERS - WRITTEN FROM ROME. 
 
 Paul was not one to let imprisonment cause him to be idle or unfruitful.  There 
are four New Testament books generally referred to as “the prison epistles” or 
“letters”. These are Ephesians, Philippians, Colossians and Philemon.  These epistles 
were written during the imprisonment of the Apostle Paul in Rome, where he was sent 
from his two year imprisonment in Caesarea. 
 In addition to the four New Testament books already mentioned Paul must have 
also written the two letters to Timothy and the letter to Titus from Rome.  There is some 
evidence that Paul may have been released from prison for a period of time and then 
arrested again.  This evidence is contained within the New Testament books written to 
individuals such as Timothy and Titus.  Because of the difference between the letters 
written to individuals and the letters written to groups of Christians or churches, these 
books are usually grouped separately. 
 In an extended study it would be well for the teacher to list and discuss some of 
the similarities between the Ephesian and Colossian letters, and between statements 
made to Titus and Timothy.  Although Paul was in prison, it neither affected his outlook 
on life nor his desire to preach the gospel to others.  These letters, written from a 
Roman prison, contain a large portion of the information the church has today 
concerning Christian living and instructions relative to the organization and work of the 
church. 
 
35. REVELATION - TO SEVEN CHURCHES OF ASIA. 
 
 The teacher should read from Revelation 1:4-22 in order to familiarize the 
student with the names of the seven churches of Asia, all of which were located in the 

Caesarea aqueduct 
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Roman province of Asia Minor which is now the western section of Turkey.  Chapters 
two and three of the Book of Revelation give the content of the letters written to these 
individual churches.  It should be emphasized that these letters were written to churches 
and that the churches were composed of real people.  These are actual letters to living 
people. 
 The seven churches were: Ephesus, Smyrna, Pergamum, Thyatira, Sardis, 
Philadelphia and Laodicea.  The importance of these seven churches in relation to a 
church history is to denote the letters written to these congregations contained 
descriptions of the condition of the church as well as giving warnings and admonitions 
relative to these conditions.  A quick reading of these letters will show that many of the 
congregations had both good and bad people in them.  Some of the people were 
interested in enlarging the borders of the kingdom, the church.  It has been said that 
most of the problems that will be found in modern day congregations were found in 
some form among the seven churches of Asia.  For this reason these epistles to the 
seven churches should be studied so we may learn from their mistakes and profit by 
their good examples. 
 Should all of the good qualities of the seven churches of Asia be placed in a 
column of a list and in another column place all of their bad traits the resulting table 
would serve as a good criteria or standard by which Christians today may appraise 
themselves in what they are doing within the congregation of which they are members.  
There are five phrases contained in each of these letters, common to all of them, which 
should be noticed: 
  1. “To the angel of the church at…” 
  2. “Write these things says he that …” 
  3. “I know thy works …” 
  4. “He (him) that overcomes …” 
  5. “And, he that hath an ear, let him hear what the Spirit says unto the  
       churches.” 
 As time permits it would be well for the teacher to discuss each of these and to 
drill the students on the names of the seven churches so that they might be familiar with 
them as they read of these places in the Book of Acts and other epistles. 
 
36. APOSTASY - FALLING AWAY. 
 
 Apostasy is a Greek word that has been Anglicized (The Greek letters replaced 
with English letters) which means “fall away”.  More literally, it means “to stand away 
from.”  The word apostasy is used in the Bible in the sense of “a person who has 
obeyed the gospel and become a Christian, and then later move away from the faith 
that he had, to the point where he no longer believes or practices the tenants of 
Christianity.” 
 This idea of one falling away from the faith is to be found in 2 Thess. 2:3, where it 
says “Let no man beguile you anywise: for it will not be, except the falling away come 
first.”  Another passage to consider as an example of apostasy and its possibility is 1 
Tim. 4:1, which says, “But the Spirit says expressly, that in later times some shall fall 
away from the faith, giving heed to seducing spirits and doctrines of demons...” 
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 While this “standing away” from the established pattern of the church takes many 
forms, some of the ones that need more attention are to be found in Key Terms 38 and 
39. 
 One of the false doctrines of Calvinism is to suggest that once a person is saved 
he is always saved, or a Christian cannot fall from grace.  This man-made doctrine is 
shown to be false by at least three passages of Scripture: (1) 1 Tim. 1:18-20 tells of two 
people who did fall from grace and apostatized; (2) Galatians 5:4-7 tells us that some 
did fall from grace; and (3) in 1 Tim. 4:1-3 we are told that some have fallen and 
(unfortunately) others will fall. (Cf. Hebrews 3:12; 2 Tim. 4:4-10).   1 John 4:3 shows that 
the “standing apart” or falling away had already begun in the time of John‟s writings.   It 
is stated in Jude 24 that God is able to guard one from stumbling and to keep one from 
apostatizing.  This of course is through the study of, and obedience to, God‟s Word. 
 

E. ROMAN CATHOLIC ORGANIZATION. 
 
 This Outline is provided to open church history to a discussion of man‟s 
divergence away from the New Testament pattern of the church.  Depending upon the 
age and maturity of the group studying this material part, or all, of this Outline might be 
condensed, or omitted. 

 
 a. Pope.  According to Catholic tradition the first pope was the 
apostle Peter and the Roman Catholic Hierarchy was built upon and 
descends from him.  Nothing is said in the Bible about Peter being head 
over the other apostles, in fact, the very opposite is true.  In discussing the 
Roman Catholic Organization it would be well to keep the explanation of 
the definitions of key words as simple as possible.  The word “pope” is a 
corruption of the term “papa” which means “father.”  The pope is supposed 
to be the spiritual father of the members of the Roman Catholic Church.  
Matthew 23:9 quotes Jesus saying, “call no man your father on the earth: 
for one is your father, even he who is in heaven.”  Here is a direct 
prohibition against calling any man a “Father” from a spiritual stand point.  
God is our Father.   
          The pope lives in Rome in a small city state called the Vatican.   
From this location he rules over the Roman Catholic Church from his 
throne.  An indication of the falling away from the truth is certainly evident 
by the pope having to have a throne to rule over the kingdom of God.  
Christ is the King of Kings and Lord of Lords, and no man has the right to 
take his place.  See Key Term 40. 
 b. Cardinals.  The men who are elevated to the position of 
cardinal, sometimes referred to as “the princes of the church,‟‟ are second 
only to the pope.  For many years their number was traditionally limited to 
seventy, but modern popes have increased the number, likely to be able 
to “pack the court” and increase their own political power through the 
appointment of men chosen by them.   A majority of the cardinals live in 
Rome, and serve as departmental heads in the Catholic organization.  
Through these various administrative organizations the pope, through his 
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cardinals, is able to govern the worldwide organization of the Catholic 
Church and keep it in subjection to him. 
 c. Archbishops.  The third highest ranking officer in the Catholic 
Church Organization is the archbishop.  He usually is the ruler over an 
archdiocese which frequently is a heavily populated Catholic city or part of 
a province.  The territory governed by the archbishop is divided into 
several dioceses.  While the archbishop is in a position of great popularity 
his influence is usually one as a spiritual or intellectual leader rather than 
having direct political control over the dioceses in his province.  
 d. Bishop.  Probably the most important and most powerful figure 
in the Roman Catholic Organization on the local level is the bishop.  The 
bishop has control over his diocese and usually is responsible directly to 
Rome.  The Bishop of Rome is also the pope.  As of 2012, the Catholic 
Church in the United States comprises 195 particular churches, of which 
the 194 dioceses, and one apostolic exarchate, are each led by a bishop.  
In the United States, state, counties or county equivalents are usually 
used to determine boundaries of most territorial dioceses.   Most Catholics 
have never heard the term “ecclesiastical province”, yet this organizational 
structure plays an important role in the Catholic Church.  An ecclesiastical 
province is basically one large archdiocese and all the dioceses that are 
historically associated with it.  Generally, in the Latin Rite in the United 
States, there is one ecclesiastical province per state, with a few 
exceptions for historical reasons. 
 e. Parish Priests.  The working force of the Roman Catholic 
Organization is made up principally of priests.  And the Parish Priest is the 
one who has charge of a local congregation within the diocese.  There will 
be many other priests, and nuns, working under him serving in various 
capacities. 
 f. Members.  Once a person becomes a member of the Roman 
Catholic Church he remains such, regardless of his spiritual condition, 
until death or excommunication. One may become a member of the 
Catholic Church by his parents having him sprinkled as an infant by a local 
priest.  Adults who become members of the Catholic Church usually do so 
following a period of instruction by a priest.  Members of the Catholic 
Church have very little to say regarding doctrine or practice and are 
obligated to obey the edicts which are handed down by those in the 
hierarchy above them. 
 The teacher should point out that none of the officials of the Roman Catholic 
Church are authorized by the New Testament, for the church established by Jesus Christ.  
Should time permit, it would be well to discuss with the students the organization of the 
New Testament church, Christ being the head, and elders and deacons serving over 
each autonomous congregation. 

 
37. PAUL’S WARNING - DEPARTURE TO BEGIN WITH LEADERS. 
 
 Other than the address of the apostle Paul recorded in the 17th chapter of the 
book of Acts, probably the most well known sermon by Paul is the address to the elders 
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of the church at Ephesus recorded in Acts 20.  We are told that from Miletus Paul sent 
to Ephesus and had the elders of the church come to meet him.  In Acts 20, beginning 
with verse 17, he speaks to the elders, telling them to take heed to themselves and to 
the flock (the church) over which the Holy Spirit had made them bishops.  Paul warned 
the Ephesian elders that after his departure grievous wolves would come in not sparing 
the flock.  These would speak perverse things to draw away disciples after them. 
Sometime in the future church leaders were going to be guilty of causing some of the 
brethren to “stand apart” from God‟s pattern.  Read Acts 20:17-35. 
 The organization of the New Testament church is quite different from the Catholic 
Church and denominations.  Throughout history, each time man has attempted to 
improve upon the organization set forth in the New Testament, there has been a move 
away from the simplicity of this organization toward complexity and therefore away from 
the pattern established by Jesus.  The New Testament church has as its head Jesus 
Christ (Colossians 1:18; Ephesians 1:22, 23).  Each congregation is independent from 
all other congregations in that there is no central hierarchy (headquarters) and no one 
person who rules over all churches (1 Peter 5:2).   While each of the congregational 
leaders has his various areas of work (Ephesians 4:11) we note that there are only 
three specific groups mentioned in the New Testament as a part of the working 
organization of the church. These are: 

  1. Elders. Those who are called elders (Titus 1:5-9) are also 
called pastors (Ephesians 4:11), shepherds (1 Peter 5:2-4), rulers 
(Hebrews 13:17) and bishops or overseers (Acts 20:28; 1 Tim. 3:1ff).  
There were to be elders, and the plurality suggests two or more, in every 
church. (Acts 14:23). 
  2. Deacons. The deacons are the special servants of the 
church, those who are to work at serving tables (Acts 6:1-6) and who are 
to meet the qualifications set forth in 1 Tim. 3:8.  We note from Phil. 1:1, 
there were both bishops, or elders, and deacons in the church at Philippi, 
suggesting that each congregation should have its own elders and 
deacons to work with the congregation. 
  3. Ministers. The minister or preacher (1 Tim. 2:7) has as 
his work the preaching of the word and converting the lost.  He is called an 
“evangelist” in 2 Tim. 4:5, and a “teacher” in 2 Tim. 1:11. (Cf. Phil. 2:25; 
Ephesians 4:12; Colossians 4:17; and Romans 10:14.)  In one sense of 
the term “minister” every Christian is a minister. 

 It may be noted from l Peter 3:22 that Jesus Christ, who is the head of the 
church, is “on the right hand of God, having gone into heaven; angels and authorities 
and powers being made subject unto him,” therefore the headquarters of the church of 
Christ is in heaven where the head lives.  There are no earthly headquarters and no 
earthly head of the church.  Such a simple arrangement as this enables each 
congregation to function to the fullest extent of its ability and at the same time gives 
assurance that should one congregation depart from the faith it would not necessarily 
take others with it. 
 Under the Roman Catholic and many denominational system of organizations if 
the head makes an error then it adversely affects the entire group.  Under the New 
Testament system of organization what one congregation does, or does not do, cannot 



49 
 

affect the spiritual relationship of another congregation to the Father in heaven and 
Christ the head of the church.  It is important that each student understand the historical 
significance of apostasy and be impressed with the necessity of following the simplicity 
of the New Testament organization. 
 
38. “NOT ENDURE SOUND DOCTRINE” - TURN FROM TRUTH. 
 
 “For the time will come when they will not endure sound doctrine; but having 
itching ears, will heap to themselves teachers after their own lust...”  These words from 
2 Timothy 4:2-4 were preceded by a charge which Paul gave to Timothy to “preach the 
word.”  He is plainly saying that there would be a time when some would not preach the 
word and would not endure sound doctrine.  The marginal reading in some Bibles has 
„„healthful teaching” for “sound doctrine.”  Vincent states that the article “The,” which is 
used in connection with sound doctrine is frequently used in the “Pastoral Epistles,‟‟ and 
means that this is more than general teaching, it is the doctrine of the gospel. 
 Most people do not like to be challenged when they are in error or are leaving the 
truth.  For this reason they had rather have teachers who will teach what they want to 
hear rather than what the Bible says.  This is what is meant by “having itching ears” they 
will gather to themselves teachers, or preachers, after their own opinions and ideas. 
These people no longer desire the Word of God; rather they desire to hear pleasant 
words in a soft voice, Cf. Ezekiel 33:32.  When one turns away from the truth they are 
willing to pick up and follow the ideas and doctrines of men.  By “turning aside unto 
fables” Paul likely meant that these people would accept traditional interpretations of the 
law including Jewish allegorical interpretations as well as various pagan philosophies. 
These man-made doctrines soothe their consciousness making them think they are 
easier to believe than the pure gospel. 
 Paul is here warning that the time would come when people would not love the 
truth revealed in the Bible. There are reasons why people are not willing to accept 
Biblical truths: 
  1. Because it condemns them. 
  2. Because it condemns their parents or friends and others who do not  
      love the truth. 
  3. They fail to realize that only truth can make them free. (John 8:32) 
  4. To shield those who would be condemned by the preaching of the truth  
      they would have it repressed.   Cf  Isaiah 30:10, 11. 
 The religious world today is filled with people who fit the precise description that 
is given by Paul in 2 Tim. 4.  Frequently, even in denominational bodies, people will go 
from one congregation to another in an attempt to find a preacher “with whom they can 
agree.”  Preachers who consistently preach forcefully the truth from God‟s Word are 
usually not popular with the majority of people, at least for very long.  The teacher may 
wish to point out some of the current “National Evangelist” who are very popular with a 
great many people simply because they talk around the truth, and over the truth, and 
under the truth but never preach sound doctrine. 
 
39. LATTER TIMES - FORBID TO MARRY OR EAT MEAT. 
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 “But the Spirit says expressly,” that is, gives a specific point where we can see 
the turning away from truth, or apostasy, taking place, 1 Tim. 4:1-3.  The entire passage 
should be read from the Bible.  These areas of apostasy will come through the 
hypocrisy of men who speak lies having their own conscience branded as with a hot 
iron. Two specific points are mentioned by Paul. 

(1) the example of some religious groups forbidding certain members in 
their organization to marry. Not only did Jesus acknowledge the 
sanctity of marriage by attending the wedding feast at Cana of Galilee 
but there is one verse in the book of Hebrews which forever removes 
any doubt that God intended for all men to marry. In Hebrews 13:4, it 
says “Let marriage be had in honor among all, and let the bed be 
undefiled.” 1 Corinthians 7 included these words, “let each man have 
his own wife, and let each woman have her own husband.” 

(2) the specific example of some religious groups forbidding their 
members to eat meat at certain times. The influence which the Roman 
Catholic Church has had on denominationalism and the world is 
illustrated by the requirement of abstinence from certain foods during 
Lent, and on Friday.  The Friday rule has been rescinded and yet the 
influence was maintained for so long and was so powerful that many 
public eating places and schools still served fish every Friday.  If one 
inquired of them as to why they do it one would likely be told that it is 
because fish is cheaper on Friday, which is just another excuse to yield 
to the pressures of Romanism. There is no scriptural authority for 
refusing to eat meat at certain times.  Paul says in Colossians 2:20, “If 
you died with Christ from the rudiments of the world, why, as though 
living in the world, do you subject yourselves to ordinances.”  He 
continues by saying these things have “indeed a show of wisdom in 
will-worship and humility, and severity to the body: but are not of any 
value against the indulgence of the flesh.” 

 It is interesting to note that the Douay (Catholic) version has a footnote on 1 Tim. 
4:3, which says “He speaks of the Gnostics, the Marcionites, the Encratites, the 
Nanicheans, and other ancient heretics, who absolutely condemned marriage and the 
use of all kind of meat; because they pretend that all flesh was from an evil principle. 
Whereas the church of God, so far from condemning marriage, holds it a Holy 
Sacrament; and forbids it to none but such as by vow have chosen the better part: and 
prohibits not the use of any meats whatsoever in proper times and seasons 
(emphasis ours); though she does not judge all kind of diet proper for days of fasting 
and penance.”  The vows and things considered proper are determined by the Catholic 
Church so her loyal sons have no choice in the matter.  Since the Catholic Church has 
now disposed of the requirement not to eat meat on Friday it should be obvious to the 
casual observer that if it is not wrong now it was not wrong when their law was in effect. 
Also, it should be obvious that they are making the laws by their own choice rather than 
by what the Word of God says.  They are guilty then of heaping to themselves teachers 
after their own lust. Cf. 1 Corinthians 7:1-7; and 8. 
 

SPECIAL TEACHERS NOTE: From this term on because of the nature of the material 
you will find very few scripture references.  In this section we are dealing with Church 
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History from a secular viewpoint in an attempt to show the development, first, of the 
Reformation movement and, second, of the Restoration movement.  You will observe 
there is a gradual increase in the „Back to the Bible‟‟ emphasis.  It is recommended that 
you spend only the time necessary to show this development and emphasis. 

 
40. POPE - BISHOP OF ROME OVER ALL THE “CHURCH.” 
 
 The Roman Catholics claimed that Peter was the first pope although there is no 
scriptural authority showing that Peter ever visited Rome, or held any office superior to 
that of an apostle.  According to Catholic law a pope is a priest and a priest cannot 
marry.  It plainly states in 1 Corinthians 9:5 that Cephas, or Peter, was married as were 
the rest of the apostles, with the exception of Paul.  In Mk. 1:30 we learn that Simon, 
another name for Peter, had a mother-in-law.  Thus by Catholic law Peter could not 
have been pope if he had wanted to. 
 The whole process leading up to one universal bishop, or pope, started with a 
desire to preserve the faith. The Roman Catholic Church rose in power and influence 
until Constantine made Christianity the official religion in 330 A.D.  He moved the capital 
to what has come to be called Istanbul, which used to be Constantinople. At 
Constantine‟s death the empire divided and with it a division came between the eastern 
and western sections of the Catholic Church.  From 440-461 A.D. he claimed authority 
over the four ruling patriarchs.  In 533 A.D. emperor Justinian made Pope John II “Lord 
of the church;”and in 607 A.D. emperor Phocas made Pope Boniface Ill “head of all the 
church.” From this time on the power of the pope was accepted in the West, but still 
rejected by the eastern or Greek Orthodox of today. Thus there is one headquarters for 
the Roman division of the Catholic Church at Rome and another head quarters for the 
eastern division of the Catholic Church which has come to be known as the Greek 
Orthodox Church. 
 
41. THE MASS - SUPPOSED OFFERING OF CHRIST’S BODY. 
 
 A major departure from New Testament doctrine produced a combination of 
many different man-made doctrines that gained most of its present form in 1215 A.D., 
“The Mass” is supposed to be based upon the Lord‟s supper and the relation of Christ‟s 
body and blood to that memorial.  When Christ instituted the Lord‟s Supper He related 
the elements to his sacrificial death.  From this, adherents of the apostasy gradually 
developed the idea of the supper as a repeated sacrifice (Act of worship to God) of 
Jesus Christ.  
 Following the “sacrament of the Mass” man developed other “sacramental 
doctrines” including the one where God gives assurance to man of his power and 
presence.  The Catholics now have seven sacraments and most Protestants 
two―baptism and the Lord‟s Supper.  With the development of the “sacrament” two 
other man-made doctrines were introduced: 
  1. Transubstantiation, or, the doctrine of the real presence of the body 
and blood of the Lord in the supper.  By the time of Cyprian, 250 A.D., this was an 
established pattern, especially in the West.  How this process of transubstantiation took 
place was not to be an accepted part of Catholic doctrine until the Fourth Lateran 
Council. 
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  2. The need of a priesthood to offer the sacrifice.  The Mass gradually 
came to be a sacrifice in which the priest literally offered the body and blood of Christ 
again and again for the forgiveness of the people.  This remains the established 
principle of the Roman Catholic and to some extent the Greek Catholics until this day. 
The New Testament teaches that Christ cannot be sacrificed over and over for He was 
offered “once for all.”  Hebrews 7:27. 
 One can see the great influence Catholics have on our western civilization in that 
they have set December 25 as the birth date of Christ when they offer the Christ-Mass 
(Christmas).  Of course, no one knows when Jesus was born because the Bible does 
not reveal his birth date, therefore, we may know we are not to celebrate his birth once 
a year, rather we are to remembers his death weekly as we partake of the Lord‟s 
Supper in remembrance of Him, 1 Corinthians 11:23-29. 
 
 
 
 
42. CONSTANTINE - FIRST CHRISTIAN EMPEROR. 

 
 Flavius Valerius  Constantinus, (February 27, 272 – May 
22, 337 A.D.), in a great power struggle following the voluntary 
retirement of Diocletian in 311 A.D. finally became sole ruler in 
324 A.D., the 57

th
 Emperor of the Roman Empire.  Constantine 

was also known as Constantine I or Saint Constantine.  He 
favored the Christian religion as was shown by the Edict of 
Tolerance (311 A.D.) and the Edict of Milan (313 A.D.) making 
Christianity the lawful religion.   He continued to hold the title 
“Pontifex Maximus” or high priest of the official pagan religion. 
 One tradition tells of his vision of a cross and how he was 
told to go forth and conquer under this sign.  He needed and 
used with great success the zeal and organization of the 
Christians.  He did not personally become a Christian until the 
year of his death in 337 A.D., gradually, he brought about a 
union between church and state that continued and reached its 
height during the middle ages.  Christianity became the 

privileged instead of the persecuted religion in the time of Constantine. 
 Constantine rebuilt the city of Byzantium, which was renamed Constantinopolis 
("Constantine's City" or Constantinople in English), and issued special commemorative 
coins in 330 to honor the event.  The new city was proclaimed the capital of the Roman 
Empire and “protected by the relics of the True Cross, the Rod of Moses and other holy 
relics.”  The figures of old gods were either replaced or assimilated into a framework of 
Christian symbolism.  Constantine built the new Church of the Holy Apostles on the site 
of a temple to Aphrodite. 
 
43. BATTLE OF TOURS - MOSLEM ADVANCE STOPPED. 
 

Bust of Constantine 
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 A brief explanation of what Moslems are and believe will be necessary in order to 
appreciate this Key Term and definition. Islam, which is Arabic for the idea of 
“submission to the will of God,” is the name which all Moslems give to their religion. 
They claim to have a Divine Revelation given to the world through Mohammed, who 
was “the last of the inspired prophets, beginning with Adam.”  The doctrine and practice 
of Islamism are based upon (1) The word of God, The Qur‟an (Koran in English), and 
(2) The Traditions (Hadith), or rather the sayings and manner of life (Sunna) of 
Mohammed, as contained in their traditions.  
 Mohammedans claim a Palestinian background with their history going back 
through Abraham to Adam.  For-this reason they have, at various times, occupied 
portions of the Holy Land and have kept both Christians and Jews out as best they 
could.  The Crusade battles were fought in an attempt to remove Moslems from the 
Holy Land. One of the chief ways that Moslems propagate their religion is by conquest. 
 Mohammed died in 632 A.D. but his plan of conquest was carried out by others. 
They took North Africa, Palestine, and the area of Persia and as far north as the gates 
of Constantinople.  By 711 A.D. they had crossed Gibraltar and entered Spain and 
some seven years later had crossed the Pyrenees Mountains and entered France.  
 The Muslims, or Arabs, made raids in various parts of France and various small 
battles were fought through 725 A.D.  Because of internal warfare in France, the Arabs 
considered the situation favorable for war to conquer Europe. In 732 A.D., with a large 
army, Emir Abdul Rahman Al Ghafiqi Abd al Rahman, crossed the Pyrenees and 
captured and burned Bordeaux.  The French tried to stop the advancing army but were 
unable to do so and the Arabs pressed forward, plundering as they went, along the line 
of the Roman rood which ran northward from Bordeaux through Poitiers to Orleans. 
Their objective was the city of Tours, to which they were attracted by the riches of the 
church of St. Martin.  Before they reached Tours they were met by Charles Martel who, 
at the head of a large army, engaged the enemy.  For seven days the two armies stood 
facing each other.   
 Then on a Saturday, October 10, 732, serious fighting began.  The Arabs were 
defeated with heavy loss and Abd ar-Rahman himself was killed.  Fighting continued 
until nightfall and the next morning the French prepared to resume the battle but found 
the Arab tents deserted. This battle of Tours is generally regarded as one of the 
decisive battles of the world‟s history.  It was the turning point in church history with the 
west rising in power and the east taking on a rigidity that holds even to the present day.  
Tours is located about 145 miles south west of Paris. 
           For a deeper study of Islam, a five part lecture series of the Arab-Israeli-US 
Conflict, titled, Islam:  History, Religion, and Conflict by Ernest A. Clevenger, Jr., an 
in-depth study of Muslim/Islamic origin and doctrine from an historical and biblical 
perspective is available.  The five lectures manuscripts may be downloaded as an e-
Book (PDF) or in MSWord form (Word Doc), or listened to as delivered (WMA).  Go to: 
http://www.clevengers.info/ClevengerErnestJr/ernest_allen_clevenger.htm. 
 
44. 1054 DIVISION OF GREEK AND ROMAN CHURCHES. 
 
 Four different times in the history of the competition between the eastern division 
and western division of the Catholic Church the two groups came close to a separation. 

http://www.clevengers.info/ClevengerErnestJr/ernest_allen_clevenger.htm
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Through the years many different issues divided the religious leaders.  Among the 
issues were the use of instrumental music, the use of Icons (images), celibacy, and the 
authority of the pope. 
 In 863 A.D. Pope Nicholas attempted to depose Photius as patriarch of 
Constantinople.  In order to retaliate on Rome, Photius assembled a council of the 
eastern “clergy” at Constantinople in 867 AD.  In the council, the discussion was 
removed from the region of a personal dispute between the bishops to a controversy of 
doctrine and discipline between the churches of the East and West themselves.  
 The Greek, or Eastern, church made a charge of heresy against the Western, or 
Church of Rome which included the following points:  
  (1) That the church of Rome kept the Sabbath as a fast;  
  (2) That it permitted milk and cheese in the first week of Lent;  
  (3) That it prohibited the marriage of priests;  
  (4) That it confined the right of anointing persons baptized to the bishops  
        alone;  
  (5) That they had corrupted the Nicene Creed with additions. 
This dissension between the two groups continued until 1054 when a permanent 
rejection of papal authority by the Greek Church was made.  The Greek Catholic church 
did not use instruments of music, nor images (but they did accept icons [pictures]) and 
only the bishops and patriarchs were forbidden to marry.  They also were not willing to 
accept the claim of the Bishop of Rome to be the universal bishop or pope.  The Greek 
Church has been restricted through the years because they still bar married men from 
promotion to high offices.  The Eastern Church is now known as the “Greek Orthodox 
Catholic Church” while the Western church is generally called the “Roman Catholic 
Church.” 
 
45. POPES HELD PRISONERS IN FRANCE - “BABYLONIAN CAPTIVITY.” 
 When the seat of the Papacy was moved to Avignon, France under the influence 
of Philip IV of France, the claim was made that the pope was held prisoner.  The length 
of time the pope‟s headquarters were in France, 1309 A.D. to 1377 AD., is so close to 
the seventy year period of exile for the Jews in Babylon that this period has been called 
the period of “Babylonian Captivity” for the Roman Church.  The king, through Pope 
Clement V (1305-1334), made a gathering and codification of the church or canon laws. 
The document was completed and published in 1317 A.D. under pope John XXII, 
(1316-1334) This document remained the law of the church until 1904 A.D. when pope 
Pius X (1903-1914) had a complete reorganization of church law made and published. 
 In many ways the Babylonian Captivity period marked the beginning of the end of 
the absolute power of the Roman Catholic Papacy and sowed the seeds later to spring 
up during the Reformation.  While at Avignon, France, the Papacy almost became a 
French institution that caused England, Germany and Italy to start on the road of 
breaking papal control.  The Roman Catholic Church became so divided that for nearly 
forty years after this there were two popes at the same time: one in Avignon and the 
other in Rome; something that by their doctrine (only one pope at a time) was 
impossible.  Each supposed pope anathematized the other until a council at Pisa, Italy 
tried to settle the issue.  This resulted in a third pope. 
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 The duplicity of popes was not settled completely until the council of Constance 
in 1414-1418.  It was during this time that church and state came to the front with each 
being recognized as “from God” but one was not to interfere in the area of the other. 
From this period on we have the conflicts between the proponents of those who 
advocate “separation” and those advocating “union” of church and state. Cf. Romans 
13:1-7; John 18:36. 
 
46. JOHN WYCLIF - FIRST ENGLISH TRANSLATION OF THE BIBLE. 

 
 John Wyclif (1320?-1384) was an English scholar from Oxford.  
He wrote extensively in English and Latin tracts on the relation of 
Christians to the government and the church. The more he studied 
the scriptures the more he saw the need to bring the Bible to the 
people in their own language.   With Nichlas of Hereford he brought 
out the first complete English translation of the Bible.  It was based 
on the Latin Vulgate, the only thing available to him at the time. 
 He commissioned “lay preachers” called Lollards who went 
through out England telling the story.  Opposition arose against him 

among the Catholics, but the power of the papacy was 
uncertain, especially in England.  Because of the influence 

Wyclif had at court he was permitted to complete his translation and to hold his 
“pastorate” until his death in 1384 A.D.  Following his death opposition increased and 
many of his Lollards were burned at the stake.  Catholics have traditionally opposed 
putting the Bible into the hands of the people and in their own language and only 
recently have relaxed this opposition in America. 
 Wyclif‟s influence was extended in a strange way to Bohemia when students 
came to Oxford and returned to the University of Prague located in Bohemia.  John 
Huss, a Bohemian reformer, became an ardent supporter of the principles of Wyclif. 
Both were condemned by the Council of Constance, Huss to be burned at the stake and 
the bones of Wyclif (already dead) dug up and burned.  Catholics felt this action was 
necessary to try to reclaim the lost power of the church.  (Wyclif is variously spelled, 
including Wycliff and Wycliffe). 
 
47. INQUISITION - CHURCH APPROVED PERSECUTION. 
 
 In order to detect and punish those whose 
opinions differ from the doctrines of the Roman 
Catholic Church the church in the early middle 
ages set up what was called the sanctum officium, 
or the “Holy Office.” This was the beginning of the 
Inquisition. Augustine, in his conflict with the 
Donatist, set up the contrary doctrine in the West 
and recommended compulsion as well as penalties 
against heretics (Epist. XCIII., CLXXXV), however 
he did not approve a death penalty.  After some six 
centuries had passed the theory of Religious 

John Wyclif 
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compulsion and of punishment of heresy came to be generally accepted in the Roman 
Catholic Church.  Pope Leo I had approved a type of inquisition in the fifth century. 
 The Inquisition had a religious arm in that the Grand Inquisitor was reinforced 
with notaries, consulters and servants, and was given privileges, even full power in the 
ecclesiastical province.  The Grand Inquisitor, as head of the Inquisition, reported 
directly to the Pope.  A second arm of the Inquisition was a secular one.  It was 
comprised of an “executor”, or “minister” of the Inquisition.  This new body within the 
Catholic Church was made effective with iron strictness in Italy, France, the 
Netherlands, and England.  In Italy the Pope used the Inquisition to force everyone to 
come under his rule. 
 Inquisitors were chosen from the Dominican order of monks.  Proceedings were 
secret, that is, prisoners did not know their accusers.  In 1252 A.D. Pope Innocent IV 
approved the use of torture and property confiscation from heretics and divided between 
the church and state.  The Inquisition became a very powerful weapon of the Roman 
Catholic Church throughout the middle ages.  Spain had reorganized the Inquisition 
under Ferdinand and Isabelle in 1480 A.D.  In Spain the inquisitors were appointed by 
the sovereign and produced a strong national church, which remained extremely loyal to 
the doctrine and practice of the Roman church. 
 The Inquisition was fiercely intolerant of anyone who said anything against any 
part of the Roman Catholic Church, doctrine or hierarchy, and persecutions which were 
notoriously severe were produced.  In the Inquisitor Paramo‟s Treatise de origine et 
progressu inquisitions (Madrid, 1598), page 140, it appears that in 40 years (1480-
1520), at Seville, 4,000 were burned, and 30,000 “Penitents” were sentenced to various 
penalties.  In countries where the Roman Catholic Church can get by with religious 
persecutions it is still a tool of the church in trying to keep their people in line or to stop 
or reduce criticisms. 
 
48. SCRIPTURE & TRADITION EQUAL - COUNCIL OF TRENT. 
 
 The nineteenth Ecumenical Council recognized by the Roman Catholic Church 
takes its name from the place where it was held, a city in the southern and Italian part of 
the Tyrol (a place 75 miles northwest of Venice).  It began December 13, 1545 and 
lasted, with sporadic interruptions, to December 4, 1563.  It was the most important 
council in the history of the Roman church in that it fixed her distinctive faith and 
practice in relation to Protestant churches.  Every decision made by the council had to 
be approved by Pope Paul Ill who convened the council.  In order to meet doctrinal 
beliefs of Protestants, especially a challenge of the teaching of Luther in Germany, a far 
reaching decree was issued by the council.  This decree stated that God‟s Word, or 
Scripture, was authoritative in matters religious but that the traditions that had been 
taught and were being taught by the church were of equal authority with the Bible. The 
right of interpretation was left entirely in the hands of the church, which is the hierarchy. 
Thus the decision was made by the Council of Trent to accept the opinion and teaching 
of man as equal authority with the teaching of the inspired Word of God. 
 This doctrine established by the Council of Trent must be kept in mind when one 
is talking to a Roman Catholic as they use the principles of the council (that tradition is 
equal to scripture) even to this day. Therefore to appeal solely to the Bible as the 
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authority for all things religious will have little effect upon a knowledgeable Catholic until 
one first establishes the fact that all scripture given by inspiration of God is profitable for 
teaching and that we have been furnished all information unto every good work (2 Tim. 
3:16) and that we have in God‟s Word all that pertains unto life and godliness (2 Peter 
1:3). Cf. Proverbs 14:12; Num. 24:12, 13; Deuteronomy 18:17-22; Revelation 22:18, 19; 
and 2 Peter 1:20. 
 
49. REFORMATION - ATTEMPTS TO REFORM ROMAN CHURCH. 
 
 The word “reform” suggests the idea of improving something that already exists 
or correcting wrongs and errors in that which already exists.  The Reformation period is 
that part of time from about 1517 to 1650 A.D. when Martin Luther, In Germany, 
Huldreich Zwingli, in Switzerland and John Calvin in Geneva began to revolt against the 
traditions of the Roman Catholic Church and made attempts to reform Catholicism by 
getting it closer to New Testament teaching. 
 The term “Reformation” was not used so much by the people who lived during 
this period of time as it has been used since then by historians when describing this 
16th century period.  Almost all of the early reformers had a sincere desire to remain a 
part of the Roman church, which they considered the mother church.  They did hope to 
produce changes in the doctrine and practice that would make the church more like the 
principles that they could read in the scripture. Almost all of the reformers were ardent 
students of the Bible. 
 This Reformation period is often referred to by Roman Catholics as the 
Protestant “Revolt.”  They consider the work of the men who were trying to get people to 
go back to scriptures as a revolt against the authority of the Pope and the church and 
thus a revolt against God.  There is no question but what their work can be considered a 
revolt against Roman Catholicism, but there is also no doubt but these men were 
making an attempt to turn people back to God from the evil and corrupt form the Roman 
Church system had developed.  Additional information for this key term may be 
obtained within Outline F. 
 

F. REFORMATION PERIOD REFORMERS. 
 
 a. Early reform groups.  Albigenses and Waldenses. 
 
 Albigenses.  This group arose in southern France and northern 
Italy during the last of the 12th century.  They were known as Cathari or 
“the pure” because of their ascetic life and teaching.  They rejected the 
authority and many of the teachings of the Roman Catholic Church of the 
Middle Ages.  Some rejected the Old Testament entirely but all believed 
that the New Testament came from God.  The scriptures were read, 
especially the gospel of John.  In one respect they departed the Christian 
way altogether, going back to Augustine‟s early Manichean doctrine of 
dualism.  Everything of the natural order was of the devil causing them to 
even reject marriage if they wanted to be perfect.  In the year 1208 Pope 
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Innocent Ill called for a crusade against them that ultimately led to their 
destruction. 
 Waldenses.  Another group of the same period that had its 
beginning with a man by the name of Peter Waldo, a merchant in Lyons, 
who was impressed by a song by a wandering minstrel, he asked a 
“master of theology” the best way to God.  The “clergyman” quoted: “If 
thou wouldst be perfect, go, sell that thou hast, and give to the poor.‟‟  
Waldo took this admonition seriously.  He provided modestly for his family 
and then gave the rest of his means to the poor.  He went forth to preach 
repentance and poverty and in 1179 he requested permission to preach at 
the Third Lateran Council, but this was denied.  He continued to preach 
and teach the New Testament, rejecting such unbiblical doctrines as 
masses, prayers for the dead and purgatory.  Waldo and his followers 
were excommunicated in 1184.  They still exist in Northern Italy, but many 
of the basic teachings have been altered. 
 The Albigenses and Waldenses differed in many ways in their basic 
doctrine yet they had the same background of separation from and 
persecution by the Roman Catholic Church. In many ways they 
contributed to bringing into existence the two monastic orders, Dominican 
and Franciscan, which arose during the same period; the latter, however, 
worked within the structure of the established order of the Roman Church. 
 
 b. Martin Luther - 95 Theses. 
 

 On October 31, 1517, Luther nailed his 95 Theses 
to the door of the Castle Church at Wittenberg, 
Germany.  In doing this he was following the accepted 
order for academic debate on such issues and did not 
expect the stir that arose following the incident.  The 
Theses did not spell out his later teaching but sowed the 
seed of opposition to indulgences and the place of faith 
and repentance as an everyday demand for the right 
relation with God.  When Tatzel, the indulgence 
salesman, and John Eck, professor of theology, took up 
the challenge, the Protestant Reformation was on the 

way. All resulted in the crystallizing of ideas:  authority was either in the 
church hierarchy, councils and pope, or it was in the scriptures.    
 In 1520 Pope Leo X issued a papal bull (a type of letter, or charter) 
condemning Luther‟s works which were all to be burned.  On December 
10 of that year, Luther responded by burning the papal bull and canon law 
in Wittenberg.  In 1522 he came out with his German translation of the 
New Testament which was to have lasting effect on the German language 
and theology for centuries to come. (See Outline G.a.). 
 
 c. John Huss - Early martyr to reform. 
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 Huss, born to Bohemian parents in 1373, was 
to become a part of a great reform. Many of the ideas 
behind Huss‟ work go back to John Wyclif‟s Lollard 
movement in England.  With a copy of his translation 
of the scripture, Wyclif‟s “poor priests” went forth two 
by two, much as the Waldenses and Franciscans; only 
they were not bound by any oath.  In the year of 1383 
Ann of Bohemia became the wife of Richard II of 
England; these led young Bohemian students to 
Oxford for training and they brought back many of 
Wyclif‟s doctrines, especially to the University of 
Prague.  Wyclif died in 1384 but his ideas lived on.  
 Huss took many of Wyclif‟s thoughts and expanded them until he 
was excommunicated and exiled by the Roman Catholic Church.  In the 
year 1415, at the Council of Constance, Wyclif and his works were 
condemned and his bones were dug up and burned; the same year Huss 
was condemned and burned at the stake for his preaching what has been 
identified as the teaching of Wyclif.  In many ways these two men were the 
forerunners of the reformation that took form about one hundred years 
later. 
 
 d. Ulrich Zwingli - Swiss reformer. 
 

 Huldrych (or Ulrich/Ulricht) Zwingli was born 
January 1, 1484 in Switzerland.  His life, even though 
short, created a great impact on the Reformation 
Movement.  He was contemporary with Martin Luther 
and was influenced by him on many points, but was 
very different in resulting idea and philosophy.  Luther 
moved into the reformation from deep religious 
experience of sin and guilt, whereas Zwingli came 
through conviction that the Bible alone is the only way 
to the will of God.   Luther felt that anything could be 
brought into the church that was not specifically 
forbidden; Zwingli held that one should accept only 
the things authorized by scripture. 

 Zwingli made many contributions to the reform movement, both 
political and religious.  He opposed the use of Swiss men as mercenaries 
and this ultimately led to their present national position of neutrality.   He 
believed in a close association of church and state which brought about 
his death at Kappel October 11, 1531 in a battle between Reform and 
Catholic Cantons.  Some of his primary religious beliefs were expressed in 
the 67 articles of debate given in 1523.   He affirmed that the Gospel 
derives no authority from the church; that salvation is by faith; denied the 
sacrificial character of the mass (eventually the cup and bread were both 
given to the people); monastic vows were not binding; rejected the idea of 



60 
 

purgatory; and he advocated clerical marriages. Eighteen months later, in 
a third debate, he rejected graven images, relics and organs and all of 
these were removed from the Reformed churches. 
 Zwingli came to his positions through a background of study with 
the Humanist and especially with an emphasis on, study and learning from 
the ancients. He communicated with Erasmus, the outstanding Greek 
scholar of the day, and other humanist which influenced his translation of 
the New Testament into German for the members of the Reformed 
church.  One might sum up Zwingli‟s religious thought and philosophy as 
submission to the will of God through study, learning, and obeying the 
things set forth in the Bible. 
 
 
 
 
 e. John Calvin and John Knox - Presbyterian leaders. 
 
 John Calvin, who was born in France in 1509, 
was reared with an aristocratic and cultural background 
not enjoyed by the other reformers; his early education 
was that of a Humanist within the Roman Catholic 
Church.  In 1533 his “sudden conversion” caused a 
change in his associates and ultimately his moving to 
Germany.  It was in Protestant Basel, in 1536, that he 
published the first of his Institutes.  These were far from 
the extensive treatise into which they were to grow by 
the time of the final Institutes edition was published in 
1559.  The Institutes became the basis of much of Protestant theology. 
They covered three major areas: (1) the church, (2) the sacraments, and 
(3) the civil government.  He believed so strongly in the omnipotence of 
God and the impotence of man that there was nothing left but his doctrine 
of predestination.  For a period he lived in Germany, but ultimately 
returned to Geneva, Switzerland where he spent the last 23 years of his 
life. 
 Calvin believed very strongly in the Bible as God‟s only infallible 
and inspired word.  Two basic ideas were essential in the church and in 
society: discipline and education.  He established the Geneva Academy 
that brought men from all over Europe.  They returned to their own country 
with the Calvinistic theology.  One of his illustrious pupils was John Knox, 
born in Scotland in 1509.  Knox‟s early life is obscure but one may 
surmise from his ordination to the priesthood that he was a university 

graduate. 
 John Knox never held a “pastorate” but entered 
the field of teaching and it was here that he gradually 
came into contact with Protestant ideas.  In 1547, as a 
result of his Protestant preaching, he was captured by 
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the French and made a galley slave for 18 months.  He returned to 
England but was forced to flee after the ascension of Queen Mary in 1554.  
Eventually he found a welcome in Geneva and here he came under the 
influence of Calvin.  He joined with other Puritans who had fled England in 
making an English translation of the Bible known as the Geneva Version. 
 In 1559 Knox returned to Scotland and immediately started 
preaching Reform doctrine.  After a bloody war, involving both France and 
England, the Protestants were victorious. Knox set about organizing the 
church after the model of Calvin with each congregation having pastor, 
teachers, elders and deacons.  Soon Presbyteries, Synods and the 
General Assembly of the Presbyterian polity were formed throughout 
Scotland. The Scottish Parliament, in 1560, proclaimed the Reformed faith 
the official religion of Scotland. 
 
 f. John and Charles Wesley - Founders of Methodism. 
 

 John (1703-91) and Charles (1708-88) were sons 
of Samuel Wesley, rector of the Church of England at 
Epworth. They were both ordained and remained lifelong 
priests of the Anglican Church.  While studying at Oxford, 
Charles Wesley, and two of his friends began a club that 
was later known as the “Holy Club,” a name given in 
derision because of the religious activities they were 
engaged in.  John Wesley became the leader of this 
group which received the nickname “Methodist” although 
they were far from what Methodism was to become.  
Another co-worker was George Whitefield who later 

received an Episcopal ordination.  Whitefield was an outstanding 
preacher, without denominational feeling, ready to preach anywhere in 
any pulpit. 
 In 1735 the Wesley‟s came to America, landing in Georgia, as 
missionaries but were unsuccessful and both returned to England.  On 
their journey to America they had come in contact with the Moravian 
movement, a spiritual society of the Lutheran Church.  Upon their return to 
England they again came into contact with Moravian‟s. While attending a 
“society” meeting, John had a conversion experience which changed the 
direction of his life.  He soon started preaching his new “enthusiasm” 
wherever pulpits were open to him and continued the same pattern for 
over fifty years.  His gift as an organizer gradually came to the front, but 
because of his desire to keep all within the established 
Church of England, his ideas were delayed in their use.  
He differed with the established church and opposed its 
Calvinistic views contained in the 39 Articles of Faith.  
With the industrial revolution and colonial expansion of 
England the Methodist movement spread throughout the 
world.  The real break came at the time of the American 
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Revolution when, out of necessity, Francis Ashbury was sent to aid the 
societies in America and the Methodist Episcopal Church was formed in 
1784. 
 Charles Wesley‟s major contribution was in his hymn writing.  He 
remained a lifelong devoted Anglican. 

 
 
50. PROTESTANT - PROTESTING ROMAN CATHOLIC CHURCH. 
 
 There is a distinction usually made between the word “protestant” spelled with a 
capital “P‟‟, and the word spelled with a lower case “p”.  The capital letter indicates the 
beginning of a definite movement and organization.  The word spelled with a lower case 
“p” is general and would apply to all who oppose the Roman Catholic Church position. 
Members of the Lord‟s church are protestant in that they cannot condone the misuse of 
scripture by the Roman Catholic Church but they are not Protestants in that they do not 
belong to the movement or organization which came into being as a result of the first 
protest against Romanism. 
 The name Protestant came into being in a very unusual way.  The Reichstag met 
in Speier, Germany in 1529.  The Reichstag was the legislative assembly of Germany. 
The struggle between the Catholic and Lutheran princes in Germany had been severe. 
The Catholic majority ruled there be no more ecclesiastical changes and Roman 
worship be permitted in Lutheran areas; and that Roman authorities be allowed full 
rights, property and income.  The Lutheran princes protested this and hence came the 
name “Protestant.” 
 As Christians we protest the Roman Catholic Church, but not in the formal 
denominational sense.  Additional information relative to the term Protestant may be 
found in Outline G.  
 

G. PROTESTANT CHURCHES AND FOUNDERS. 
 
 a. Lutheran - Martin Luther. 
 
 Martin Luther was born of German peasant parents in 1483. He 
graduated from the University of Erfurt in 1505 with plans to study law, but 
the death of a friend and his own narrow escape from lightning, caused 
him to change his plans and enter an Augustinian monastery. In the 
monastic life he won recognition and in 1507 was ordained to the priest 
hood. He was greatly influenced by the various theologians, back to the 
time of Augustine. The most important influence in his life was a strong 
feeling of guilt which finally brought him to his position that forgiveness 
and salvation is by faith alone. In 1517 he summarized his thoughts and 
ideas in the 95 Theses which he nailed to the chapel door in Wittenberg. 
(See Outline F. b.). 
 The Theses became the breaking or turning point that led to his 
excommunication by the Roman Catholic Church in 1520. The next year 
he was called to the Diet at Worms which was presided over by Emperor, 
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Charles V; from this time on the issue in Germany was as much political 
as religious.  Although the Emperor was urged to seize Luther for his 
heretic views, Luther was allowed to leave in peace.  Given protection by 
Elector Frederic, he was taken to Wartburg Castle where he remained in 
disguise for nearly a year and during this period of seclusion he made his 
translation of the Bible into German. 
 At the Diet of Spires, in 1529, the Catholic rulers were in the 
majority and they ruled that Lutheran doctrine could not be taught in 
Catholic areas and that in states already Lutheran, Catholics were to have 
freedom of religion. The Lutheran princes protested and from that time 
they were known as “Protestants.” 
 All through 1520 there was political and religious unrest in 
Germany.  Luther slowly put off the ways of the old Roman church and 
accepted a reform pattern for the church. Gradually he developed a 
theology based on the absolute will of God, expressed in the love and 
grace of God in the sacrifice of Christ.  He took the old Augustinian line of 
thought that original sin involved personal guilt, even to newborn babies, 
hence the importance of infant baptism.  One of his major contributions, 
along with other early reformers, was the Bible is the sole authority in 
matters of religion. Even here he was affected by his conservative Roman 
background as he held the view that things not forbidden by scripture were 
scriptural. This view led him to keeping such Roman practices as candles, 
crucifix, pictures, etc.  
 After several unhappy years, due to the division among the 
reformers, Luther died of heart disease in 1546. In 1530 Emperor Philip 
called for a statement from the Lutherans opposing the old and defending 
their new position.  This resulted in the Augsburg Confession which was 
primarily the work of Melanchthon. This confession, along with Luther‟s 
longer and shorter catechism, becomes the foundation of the teaching of 
various movements under the Evangelical Lutheran Church as opposed to 
the Reformed Church under the influence of Calvin and Knox. 
 
 b. Episcopal - Henry VIII. 
 

 The reformation movement took form slowly in 
England.  The foundation had been laid by John Wyclif.  
Humanism had entered England and had found 
supporters among the educated.  Erasmus, a leader in 
the Humanism group, taught at Cambridge. However, 
at the time that Henry VIII came to the throne there was 
little in the ecclesiastical situation that made a change 
seem possible.  In 1521 Henry VIII published a tract 
against Luther for which he received a commendation 
from Pope Leo X for being a “defender of the faith” 
(now one of the titles of the king or queen of England). 
 Julius II had granted Henry permission to marry 

Henry VIII 
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Catherine of Aragon, his deceased brother‟s wife. By 1527 Henry began to 
have doubts about this marriage, especially as there was no male heir. 
When Pope Clement VII refused to invalidate the marriage, Henry then 
appealed to an old statute of 1353 and charged the whole body of clergy 
with breach of this statute for having recognized Wolsey‟s authority as a 
papal legate. (Wolsey, who was Lord Chancellor to the king, was made a 
cardinal by Pope Leo X.) The next year, under pressure, the Parliament 
gave all ecclesiastical power into the hands of the king. He had Thomas 
Cranmer appointed archbishop of Canterbury. Soon after this Cranmer 
held court and declared Henry‟s marriage to Catherine null and void. 
When Pope Clement VII threatened to excommunicate Henry, Parliament 
passed an act in 1534 that made Henry and his successor the only 
supreme head of the Church of England. This was more political than 
religious but it gave rise to the Protestant party who supported Henry‟s 
confiscation of church property.  They felt that it was a holdback to 
spirituality. 
 There was, however, a gradual move to measure things by the 
standard of Scripture and this led to an interest in translation of the Bible. 
The most important reformer, William Tyndale, completed the first major 
translation from Greek into English in 1526. (See Key Term 51). Henry‟s 
England was not ready for this English translation so in order to have it 
published Tyndale had to go to Europe. 
 Except for submission to the Pope, in most respects Henry was a 
“good Roman Catholic.” Great progress was made during the reign of 
Elizabeth who favored the Protestant position.  With English settlements 
up and down the coast of North America, the Church of England held an 
important place in the colonial period. The American Revolution brought a 
challenge that resulted in the separate Protestant Episcopal Church being 
formed in America in 1783 with its own bishops. It was independent but 
ruled by the same basic principles and laws as the Church of England.  
The Episcopal Church in America follows the Apostle‟s Creed, the Nicene 
Creed and 39 of the 42 articles of Faith of the Church of England. 
 
c. Methodist - John Wesley. (See Outline F.) 
 
 During Wesley‟s life the Methodist movement, in many ways, 
remained a church within a church. The American Revolution provided the 
basis for separation into a new denomination. This movement spread 
throughout the world but had its greatest growth in North America. The 
name, reflects its background in the Methodist 
Episcopal Church. 
 
d. Presbyterian - John Calvin. 
 
 This French reformer, who turned Swiss, 
had great influence on the Reform movement. 
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Especially through the work of John Knox, the Scottish reformer, the 
Presbyterian movement took place as a separate group in the reform 
movement. See Outline F. 
 
e. Baptist - Roger Williams. 
 
 In its general form, the Baptist movement can be traced back to the 
Anabaptist as a part of the Reformed church, especially in Germany and 
Switzerland. The name “Anabaptist” was given to them because they were 
re-baptizing. They rejected the validity of infant baptism, affirming that it 
was only for believers. 
 Most of the early Anabaptist followed the pattern of Luther and 
Calvin in the practice of sprinkling. It is very difficult to trace the Baptist 
through any one man or movement.  When the Anabaptist were scattered, 
one group settled in Holland under the leadership of Menno Simons and 
gave to the religious world the “Mennonite” 
movement.  In 1608, out of this group in Holland, 
John Smyth, a Separatist minister, organized a “Baptist Church.”  Later 
another group was formed known as the General Baptist whose belief was 
in “general atonement” rather than the Calvinistic views of the Particular 
Baptist. 
 Out of the Separatist Congregational movement of the Church of 
England came Roger Williams who was sent to America in 1831.  Williams 
was banished from Massachusetts for his open preaching about freedom 
in religious matters; especially was he opposed to the use of the State to 
enforce religious matters.  He went to Providence, Rhode Island where the 
first Baptist church in America was established in 1639.  Because of 
doctrine and ideology, most present Baptists can be traced back to this 
point in history.  The name Baptist came from their distinctive doctrine of 
believers being baptized by immersion only. 

 
51. WILLIAM TYNDALE- 1st ENGLISH BIBLE FROM ORIGINALS. 

 
 William Tyndale was one of the more courageous 
reformers and was determined that the English common people 
should have the Bible in their own language. Because the only 
Bible available was in either Latin, or a translation by Wyclif 
which was based on the Latin Vulgate, Tyndale (1492-1536) had 
a desire to translate the New Testament from the original Greek 
into English. Church authorities in England prohibit ed a new 
English translation, so Tyndale went to Germany and did his 
translating there. The English New Testament was printed in 
1525 and copies were smuggled into England in shipments of 
grain and cloth, with many of them being found and confiscated. 
Tyndale also translated parts of the Old Testament. 

Roger Williams 
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 The bishop of London, with the support of Henry VIII, opposed Tyndale‟s work on 
every hand. Before he was able to finish his translation of the Old Testament he was 
betrayed, strangled and burned near Brussels in 1536. 
 So excellent is the work of Tyndale that almost every English version since his 
time is indebted to it.  Although he was killed, the work that he had done could not be 
destroyed.  Because of his valiant efforts to put the Bible into the hands of the people 
rather than having it doled out to them by church authorities, he is frequently referred to 
as the “father of the English Bible.‟‟ Bibles that are based in part or in whole on 
Tyndale‟s work are Coverdale‟s Bible (1535), Matthew‟s Bible (1537), The Great Bible 
(1539), Bishop‟s Bible (1568), King James Bible (1611), English Revised Version (1881, 
1885), American Standard Revised Version (1901), and the Revised Standard Version 
(1946, 1952). 
 
52. RESTORATION - RETURN TO BIBLE PATTERN. 
 
 The term “Restoration” is applied to a movement of men who saw the futility of 
trying to reform the Catholic Church and the confusion of the creeds in Protestantism. 
This movement arose in America also as a part of the effort to combat a decline in the 
moral condition of the country following the Revolutionary War and with the effort to 
close the widening gap of church division brought about by the creeds which were the 
seeds of sectarianism. 
 In the latter part of the 18th century men of many different religious persuasions 
in our nation saw the need to “go back and restore‟‟ the original pattern of the Bible. 
Many of them advocated the dropping of all party names and practices. Each of these 
men went about it in different way but generally they had the same principles in mind, 
that of not trying to reform a bad thing but to restore the church by bringing it once again 
to the pattern left by the apostles.  It is to this Restoration theme that we direct this 
study in the remaining Key Terms and Outlines.  Attention especially should be called to 
Outlines H and K. 
 

H. CARDINAL PRINCIPLES OF THE RESTORATION. 
 
 A number of basic points of similarities are to be found among the 
reformers and their efforts to get people to go back to the Bible.  Some of 
these are:  
  (1) The all sufficiency of the scriptures and the rejection of creeds;  
  (2) An emphasis on unity;  
  (3) The nature of faith;  
  (4) The necessity and mode of baptism;  
  (5) The autonomy of the local congregation; 
  (6) The extent of the gospel;  
  (7) The frequency of communion; and  
  (8) The efforts for evangelization.  
Some five of these are considered the cardinal principles as taught by most 
of the restorers, although not all of them practiced each one.  These five 
are discussed under the following heads. 
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  a. Church made up of baptized believers.  Barton W. Stone had 
come to the conclusion through his study of the Bible that baptism was 
associated with the remission of sins and should be “administered in the 
name of Jesus to all believing penitents.‟‟ He admits himself that he did not 
fully grasp the significance of even his own belief. He wrote at one time 
later in his life, “into the spirit of the doctrine I was never fully led, until it 
was revived by brother Alexander Campbell, some years after.‟‟ 
 Alexander Campbell struggled with the doctrine of baptism and eventually 
was fully convinced that infant baptism was unscriptural and that immersion 
was scriptural baptism.  He then sought someone to immerse him.  During 
his later life Campbell challenged the religious world to give baptism the 
place of importance in the conversion of sinners that it was given in 
apostolic preaching and practice.  The reformers made immersion a 
requisite for church membership.  In this they were correct because the 
Bible points out that baptism is necessary for the remission of sins (Acts 
2:38); that it is authorized by Jesus Christ (Mark 16:16); that it is 
commanded (Acts 10:48); and that it saves (1 Peter 3:21).  The Bible also 
indicates that when one is baptized into Christ (Romans 6:3, 4; Galatians 
3:26, 27) he is then added to the church by the Lord (Acts 2:47). 
  b. Baptism by immersion and for remission of sins.  Because of 
the close connection between this term and the previous one all of the 
passages of scripture already sighted are applicable here.  The difficulty 
the restorers had regarding baptism by immersion was brought about due 
to its change by Catholicism and Protestantism to the form of sprinkling 
and the problem of infant baptism.  Baptism is immersion because it is a 
burial (Romans 6:4; Colossians 2:12) and its purpose is for the remission of 
sins (Acts 2:38; Acts 22:16; Mark 16:16).  Baptism is also for believers.  
Since children are not in the position to be able to either believe, or express 
belief, they are not subjects for baptism until they reach the age whereby 
faith may be in evidence by expression. 
  c. The gospel is open to all. This particular point comes into direct 
confrontation with the Calvinistic doctrine of predestination and 
foreordination. The Calvinist believe that God has predetermined who will 
be saved and who will be lost and that there is nothing anyone can do 
about it one way or the other. The restorers, through careful study of the 
scriptures, saw immediately that the gospel is to be preached to “the whole 
creation” (Mark 16:15) and therefore the whole creation is subject to its 
obedience. In fact, when the gospel is preached it is God‟s manner of 
calling all who hear it to repentance and salvation (2 Thessalonians 2:14). 
 The New Testament teaches that God chooses to save all who will obey 
the gospel, thus the gospel is open to all.  Until this Bible doctrine was 
brought to the forefront by the reformers there were no great evangelistic 
efforts put forth.  After this time men began to go about preaching so that 
any who hear could choose for themselves whether they will obey the 
gospel or not.  If man is saved by divine election which has been 
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predetermined and over which he has no control then man has no freedom 
of choice and there would be little point to preaching anything at all. 
  d. Communion on the first day of each week.  When the 
reformers began to read of the disciples assembling on the first day of the 
week in order to break bread (Acts 20:7) they could see that this was how 
often the apostles and disciples met to remember the Lord‟s death until he 
comes again.  And since 1 Corinthians 11:26 says “as often as you eat this 
bread, and drink the cup, you proclaim the Lord‟s death till he comes,” they 
could see that the New Testament pattern was to observe the Lord‟s 
Supper on each first day of the week.  As men began to put away their 
traditions and doctrines of men they moved from partaking of the Lord‟s 
Supper annually, or quarterly, to observing it each Sunday. 
  e. The Bible is the only creed. The more the reformers studied 
the Bible the more they insisted that it be the final authority and the 
deciding voice in all religious matters.  Vigorously opposed were the human 
creeds which served many religious groups only as tests of fellowship.  In 
Campbell‟s Declaration and Address we find several expressions 
suggesting the all sufficiency of the scriptures and the rejection of human 
creeds: “The divine word is our standard;” “Nothing ought to be inculcated 
upon Christians as articles of faith; nor required of them as terms of 
communion, but what is expressly taught and enjoined upon them in the 
Word of God.”  There is also the suggestion that the New Testament is a 
perfect “constitution for the worship, discipline, and government of the New 
Testament church.” 
  In the Last Will and Testament the position of most of the reformers 
is clearly stated; “We will, that the people henceforth take the Bible as the 
only sure guide to heaven; and as many as are offended with other books, 
which stand in competition, and with it may cast them into the fire if they 
choose; for it is better to enter into life having one book, than having many 
to be cast into hell.”  The basic idea of the reformers may be found in the 
statement “creeds divide, the Bible unites.”  The creeds of men have been 
brought about by adding opinions and traditions to doctrine found in the 
Bible. When the traditions and opinions are removed disunity may also be 
removed.  The teacher should again call attention to the problems that 
were brought about as suggested in Key Term 48. 

 
53. SPRINGFIELD PRESBYTERY - BEGINNING OF RETURN TO BIBLE. 
 
 After a desperate struggle in his personal religious life Barton W. Stone was 
ordained a minister in the Presbyterian Church. In 1798 he became the minister of the 
Cane Ridge church near Paris, Kentucky. In 1803 a Synod removed Stone from his 
place as “pastor” of Cane Ridge because he did not conform to the Calvinistic doctrine 
of the West- minister Confession of Faith. 
 Stone and five other men formed what was called the Springfield Presbytery 
which rejected the Calvinistic doctrines. In spite of strong opposition, this New 
Presbytery grew quickly and came to number some fifteen churches.  The people within 
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this group had repudiated the right of human creeds to govern in religious matters.  
They questioned the place of such organized bodies as Presbyteries in the church. 
Within a few months (on June 28, 1804) the Last Will and Testament of the Springfield 
Presbytery was made public.  It was signed by Stone, Marshall, Thompson, McNemar, 
Dunlavy, and David Purviance.  Many people believe that the document was authored 
by Stone. 
 This Last Will and Testament is a most unusual document and is one of the 
outstanding pieces of literature to come from the Restoration movement.. It is both a 
proclamation, propaganda, and a plea. It proclaims that the Springfield Presbytery is an 
unscriptural body and is dissolved to keep from producing a party spirit. It is propaganda 
in that the wording is cleverly arranged proving that human creeds are not valid as test 
of fellowship and that there are no authoritative religious organizations outside the local 
congregation.  At the same time it is also a plea for all to be Christians to forsake human 
standards and to hold the Bible as the standard for faith and conduct and for these 
people to work for the unity of all believers. 
 These events mark a definite time in history when men were beginning to take 
the Bible and leave creeds and doctrines of men alone. 
 
54. DECLARATION AND ADDRESS - THE BIBLE ONLY. 
 
 In the continuing search for direction in the face of religious confusion Thomas 
Campbell, who came to western Pennsylvania as a seceder Presbyterian minister, 
prepared a document which was to be presented to a committee of twenty-one to 
“determine upon the proper means to carry into effect the important ends of their 
association.‟‟  The association referred to was the Christian Association of Washington, 
organized in the home of Abraham Altars on August 17, 1809.  At the first association al 
meeting Thomas Campbell coined the phrase which is now a famous slogan which was 
used to serve as their rule or guide in religious matters: “Where the scriptures speak, we 
speak; where the scriptures are silent, we are silent.” 
 At the next meeting of the Association in September, 1809, Thomas Campbell 
presented his document entitled Declaration and Address.  This document set forth the 
purpose, policy, and program of this religious group.  The document consisted of four 
sections: “Declaration,” “Address,” “Appendix,” and “Postscript.”  At the heart of the 
“Address‟‟ was a series of thirteen propositions which centered around three basic 
concepts: 
  (1) that division in the body of Christ, the church, is sin, because it is anti- 
   Christian, anti-scriptural, and anti-natural;  
  (2) that the Bible is all-sufficient as God‟s ultimate revelation, and  
  (3) that it is the only adequate guide for doctrine, polity, and life. 
Alexander Campbell, son of Thomas, joined his father when he found that he too, by 
independent study, had come to the same conclusions as his father. Together the 
Campbell‟s spent the rest of their lives in support of this great principle of speaking 
where the Bible speaks and being silent where the Bible is silent.  The Christian 
Association did not live long enough to implement the recommendations given in the 
Declaration and Address, but they were later enlarged upon by Alexander Campbell in 
The Christian System and The Christian Baptist.  Some scriptures which deserve 
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consideration regarding this Key Term are: Deuteronomy 4:2; 12:32; 1 Corinthians 4:6; 
2 Timothy 3:15-17; and Revelation 22:18-19. 
 
 

I. DECLARATION AND ADDRESS THEME -  “We speak where the 
Bible speaks and we are silent where the Bible is silent.’’ 
 
 R. Richardson, in his Memoirs of Alexander Campbell, Vol. 1 Page 
23, suggests the importance of this famous slogan when he states: “It was 
from the moment when these significant words were uttered and accepted 
that the more intelligent ever afterward dated the formal and actual 
commencement of the Reformation which was subsequently carried on 
with so much success, and which has already produced such important 
changes in religious society over a large portion of the world.” 
 Because men are prone to want their own opinion and ideas looked 
upon with favor it was more difficult to apply the rule of this slogan than it 
was just to get people to accept it.  Those men who had accepted the 
theme of the Declaration and Address quickly saw the necessity for giving 
up doctrine and religious practices that had been held sacred for so long; 
for instance, a strict application of this principle puts on end to infant 
baptism, so within a short period of time those unwilling to commit 
themselves completely to this major religious theme dropped out of the 
associations. In fact, since associations, as such, cannot be found within 
the scriptures they too had to be dispensed with. The principle of speaking 
where scriptures speak and being silent where scriptures are silent 
became the watchword of the Restoration Movement. It is a principle that 
is very simple, very clear, and very concise but most difficult to get 
opinionated people to accept it at full face value. 

 
55. A SEED IS THE WORD - RESTORATION PRINCIPLE. 
 
 The entire principle of restoring New Testament Christianity requires going back 
and finding the pattern of the apostles in the New Testament and duplicating it in our 
lives and service today.  God has put his stamp of approval on what the apostles said 
and did.  In following their teaching and example we will be following God‟s 
commandment.  This principle is explained by Jesus when he interpreted the parable of 
the Sower found in Luke 8.  In verse 11 he says: “Now the parable is this: The seed is 
the Word of God.”  Jesus teaches us that when we plant the same kind of word (seed) 
that the apostles planted we will have the same church and the same form of Christian 
life today as they did.  By noticing what is taught in 1 Corinthians 15:35-40 we can see 
the principle of planting grain and the principle of harvesting.  One harvests what has 
been planted.  So it is with planting the Word of God for us today.  When God‟s Word is 
sown in the hearts of men in its purity and simplicity without adding to it or taking from it, 
then the same kind of New Testament church that existed in the days of the apostles 
will also exist today. 
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 Seed which has been found in ancient tombs in Egypt is reported to have been 
planted and produced grain after being dormant for over 3,000 years.  Even though the 
seed of the Word of God was hidden many years, when it is brought out and planted in 
the hearts of men it will still produce God‟s plan for man today.  It is the work of 
Christians to see that the seed of the word is planted in the minds of men today.  Man 
does the sowing, God brings the increase. 
 
56. CANE RIDGE - MEETING PLACE OF BARTON W. STONE. 
 
 Cane Ridge is a historic meeting house which is located east of 
Lexington, Kentucky near Paris, Kentucky. Barton W. Stone, a 
Presbyterian minister, came to this area and had the log church 
building built in 1798. On July 2, 1801, Stone married Miss Elizabeth 
Campbell, and in August of the same year he conducted a great 
meeting at Cane Ridge. One description of this meeting states, “The 
roads were crowded with wagons, carriages, horsemen and footmen, 
moving to the solemn camp.” It has been estimated that there were 
between 20 and 30 thousand people present. In addition to the Presbyterians, the 
Methodist and the Baptist also attended the services which were conducted for six or 
seven days until the food and provisions were exhausted. Many conversions were 
reported during this meeting. 
 

 
 
 This church building is still standing today but has a brick building over it for 
protection.  The property now belongs to the Christian Church which holds it in trust as 

Barton W. Stone 
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a historic shrine. Many church houses erected during this period of time had slave 
balconies within them which is also true of the Cane Ridge meeting house. The building 
did not have glass in the windows but the windows could be closed with shutters. At the 
present time there is no visible means of how the building was heated during winter 
services. 
 One of the more important historic events held at Cane Ridge was the reading in 
1804 of the “Last Will and Testament” of the Springfield Presbytery. This will marked the 
real beginning of a return to the Bible as authority in matters of religion. (See Key Term 
53). The teacher may also wish to discuss more at length the life of Barton W. Stone, 
the information for which will be found in Outline K.d. and on the Internet at several sites 
including  http://en.wikipedia.org/wiki/Barton_W._Stone. 
 

 
 
J. MAJOR PROTESTANT CREEDS. 
 
 The protestant confessions and creeds were the result of efforts on 
the part of those who had been under the authority and domination of the 
Church of Rome to separate Christian doctrines from the mass of 
corruption which ignorance, negligence, and devices of men had brought 
about following the break with the church of Rome. Many people objected 
to creeds and confessions on the ground that they infringed on Christian 
liberty and superseded the scriptures. Other objections made against 
confessions of faith were: 
  (1) they excluded topics which ought not be excluded and  
   included such as ought not to be admitted;  
  (2) they are frequently long and are liable to abuse; and  
  (3) they are placed on an equality with the Word of God and  
   become the major doctrine rather than the Bible. 
There are hundreds of creeds that have been formulated.  Some of the 
major ones are considered below: 
 
 a. Philadelphia Confession of Faith-Baptist.  
 
 This confession is the one generally accepted by the Regular or 
Calvinistic Baptist in England and in the Southern part of the United 
States. It made its appearance in 1677 and later in 1689, under the title, 
“A Confession of Faith put forth by the elders and brethren of many 
congregations of Christians, baptized upon profession of their faith in 
London and in the country, with an appendix concerning baptism.”  In the 
early part of the 18th century it was adopted by the Philadelphia 
Association of Baptist Churches from which it receives its name, the 
Philadelphia Confession of Faith.  The Confession itself is a slight 
modification of the Confession of the Westminster Assembly (1647) and 
the Savoy Declaration (1658), with changes made to suit particular Baptist 

http://en.wikipedia.org/wiki/Barton_W._Stone
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belief on the subject of church government and the method of baptizing by 
immersion. 
 
 b. Westminster Confession of Faith-Presbyterian.  
 
 Originally this document contained 33 chapters and was drawn up 
in 1647, by the authority of Parliament. It is Calvinistic in doctrine and it 
retains the practice of “sprinkling” or “pouring‟‟ for baptism. A modification 
of the Westminster Confession was adopted in 1813, later revised in 1829, 
with changes made relative to the doctrines of predestination, election and 
perseverance of saints being changed.  On these points it recognizes 
man‟s part in his own salvation, and places the responsibility of his loss on 
him and not on God, through some arbitrary decree. It has been adopted 
by the Presbyterian denomination especially the Cumberland 
Presbyterians. 
 
 c. Augsburg Confession of Faith - Lutheran.  
 
 John, elector of Saxony (Germany) suggested to diet of Augsburg 
in 1530 that Protestants should have the principle ground on which they 
had separated from the Roman Catholic Church set forth in some clear 
form. Luther had the task of writing the summary of these principle 
grounds. The Reformed doctrines had already been explained in 
seventeen articles which had been proposed at a prior conference as the 
Confession of Faith to be adopted by the Protestant Confederates. Using 
these as a basis, a confession was pre pared and delivered to the elector 
by Luther, and served as the basis of the Augsburg Confession, which 
was written by a man named Melanchthon. This confession contains 28 
chapters, the main subjects of which are the True and Essential Divinity of 
Christ; his substitution and vicarious sacrifice; original sin; human inability; 
consubstantiation and justification by faith.  The last seven of the articles 
were written to confute the Roman Catholic doctrines of clerical celibacy, 
private masses, auricular confession, legendary traditions, monastic vows, 
and the exurbanite power of the church among other things.  The Lutheran 
church, in addition to accepting the Augsburg Confession, also accepts 
the “Apostle‟s Creed,” and the “Nicene Creed.”  
 
 d. Apostle’s Creed--all groups.  
 
 The fact that there are so many different forms of the „„Apostle‟s 
Creed” is one proof that the apostles cannot be considered as authors or 
producers of it.  The term “creed” means “I believe.”  It is a statement of 
what one believes.  Rather than accepting a distinctive, manmade, opinion 
filled, doctrinal error corrupted formal statement we should accept the New 
Testament as our creed and if we want its theme as a guide we suggest 
using Matthew 16:16, “Thou art the Christ, the Son of the living God.” 



74 
 

 From the many man-written versions of the “Apostles‟ Creed” the 
Church of Rome finally agreed upon a form called Symbolum Romanum, 
a form used by many Protestant churches today. It states: “I believe in 
God the Father Almighty, Creator of heaven and earth; and in Jesus 
Christ, his only Son, our Lord, who was conceived by the Holy Ghost, born 
of the Virgin Mary, suffered under Pontius Pilate, was crucified, died, and 
buried; he descended into hell; and the third day he arose again from the 
dead; he ascended into heaven, sitteth at the right hand of God the Father 
almighty; from thence he shall come to judge the living and the dead.  I 
believe in the Holy Ghost; the holy Catholic church; the communion of 
saints; the forgiveness of sins, the resurrection of the body; and life 
everlasting. Amen.” 
 It is not known who composed this creed; consequently, it cannot 
be known how the words were to be understood.  Therefore, it has 
variously been interpreted, and differs in wording and in use in different 
denominational churches. 
 
 e. Book of Common Prayer and 39 Articles-Episcopalians.  
 
 This is the creed of the church of England.  The book outlines those 
points of doctrine agreed upon in the convocation held in London in 1552.  
They were originally written in Latin but were translated and revised in 
English in 1571.  In 1801 they were adopted by the Episcopal Church of 
North America.  The Methodist Discipline is an extraction of this creed with 
a number of changes.  Methodist omit the Athanasius Creed and fourteen 
of the “Thirty-nine Articles,” and have changed the other twenty-five to 
form the creed of the Methodist Episcopal Church. 
 To illustrate the difference between the Bible and the creed books it 
would be good to have the following on hand in class, or available for 
projection: 
  The Book of Common Prayer, available at 
 http://www.bcponline.org/. 
  The Methodist Discipline 
  http://methodistthinker.files.wordpress.com/2009/06/discipline-
markup-of-amendments.pdf, and/or, 
  The Baptist Manual 
http://www.reformedreader.org/rbb/pendleton/churchmanual/bcmtitlepage.
htm 
  Baptist Handbook for Church Members 
 http://www.baptistbecause.com/Tracts/BapHandBk.pdf 
 
 Hardback copies can be found in most public libraries and 
bookstores.   Changes in these religious “guides”, which originated in the 
mind of man, can be observed by examining different volumes for 
succeeding years. For example: the Methodist Discipline for 1902 contains 

http://www.bcponline.org/
http://methodistthinker.files.wordpress.com/2009/06/discipline-markup-of-amendments.pdf
http://methodistthinker.files.wordpress.com/2009/06/discipline-markup-of-amendments.pdf
http://www.reformedreader.org/rbb/pendleton/churchmanual/bcmtitlepage.htm
http://www.reformedreader.org/rbb/pendleton/churchmanual/bcmtitlepage.htm
http://www.baptistbecause.com/Tracts/BapHandBk.pdf


75 
 

415 pages and the one for 1940 contains 920 pages which has larger 
pages that the 1902 edition. 

 
57. THOMAS AND ALEXANDER CAMPBELL – RESTORERS FROM 
PENNSYLVANIA. 
 

 Thomas Campbell was born in Ireland, February 1, 1763. 
His father belonged to the Church of England but he chose to 
become a member of the Church of the Secession (a Presbyterian 
church that had separated from the Church of Scotland in 1733).  
Campbell attended the University of Glasgow and received 
theological training in the Divinity School at Whitburn.  Following 
his graduation he began preaching for a church at Rich Hill.  It was 
here that his son, Alexander, was born and spent his early life. 
 The Campbell‟s lived on a farm, and they found themselves 
unable to keep the family on their small income of about two 

hundred and fifty dollars a year.  When Alexander was seventeen, his father opened a 
school near their home, and Alexander associated himself with his father in its direction.  
He spent several years teaching but the duties of both church and school began to 
affect the elder Campbell‟s health.  Upon the advice of doctors he decided to come to 
America, reaching the city of Philadelphia in 1807 after a voyage of 35 days.   He was 
not immediately accepted as the minister for any church because of his leaning toward 
a more literal interpretation of the Bible.  In 1809 he became a part of the „„Christian 
Association of Washington.‟‟  It was during this period that the Declaration and Address 
was written. (See Outline I and Key Term 54). 

 Alexander Campbell did not come to America with his father 
but followed him in August, 1809, some two years later.  According to 
tradition, it is said that Thomas Campbell was carrying with him the 
proof sheets for the Declaration and Address when the family met and 
as soon as Alexander read these, he expressed his approval and 
desire to work for the ideals set forth by his father.  Many people 
believe that Alexander Campbell was the one who formulated the 
basic ideas which led to speaking where the Bible speaks and being 
silent where the Bible is silent.  However, it was his father who did so 
and before Alexander even came to America. 
 In America Alexander became widely known as a debater and 
a journalist.  He also began a school and operated a full farming 

activity. The Campbell‟s, having first settled in Pennsylvania, later moved to Virginia 
from which most of their work took place.  In August, 1823, a church was organized at 
Wellsburg, Virginia, with thirty-two members. 
 It is not possible in this study to either suggest or outline all of the contributions 
made by the two Campbell‟s to the Restoration Movement and the history of the 
development of the church in America.  There are many books that have been written 
on the subject: for those who are interested in pursuing this theme these books and web 
sites are recommended. 
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 http://www.sacklunch.net/biography/C/AlexanderCampbell.html 
 http://en.wikipedia.org/wiki/Alexander_Campbell_(clergyman) 
 http://www.therestorationmovement.com/cmbla.htm 
 http://www.cecconline.com/node/76 
 http://www.amazon.com/Alexander-Campbell-Adventurer-Literary-
Biography/dp/0875653057 
 http://en.wikipedia.org/wiki/Thomas_Campbell 
 http://www.biographybase.com/biography/Campbell_Thomas.html 
 
 
58. JAMES O’KELLY - BEGINS THE TRUTH.   
 
 James O’Kelly was born in Tidewater, Virginia, in 1735 
and died October 16, 1826 in Chatham County, North 
Carolina.  His life brings us to the history of our nation and the 
forming of the Methodist Episcopal Church.  The established 
Church of England came into disrespect during the 
Revolutionary War because of their leanings toward England.  
O‟Kelly came into conflict with Francis Asbury in the early 
days of the Methodist movement especially over church 
government. He took up John Wesley‟s principle, “We will be 
downright Christians.” 
 O‟Kelly failed to gain a following because of the many 
untenable positions he held -- one being sprinkling for 
baptism, a belief he held until his death (Cf. Romans 6:4; 
Colossians 2:12).  He antagonized preachers with his 
measure of them, “All preachers were to make it a matter of 
conscience to arise at four or five in the morning, and it was declared a shame for a 
preacher to be in bed at six.” 
 At a conference in Lebanon, Virginia in 1794 A.D. a major turn in restoration 
principle was taken.  The Republican Methodist, a committee of seven proposed: 
  a. The Lord Jesus as the head of the church. (Cf. Ephesians 1:22, 23). 
  b. The name “Christian” to the exclusion of all party and sectarian names.  
   (Cf. Acts 11:26; 1 Peter 4:16). 
  c. The Holy Bible, or scripture both OT. and N.T. our only creed and a  
   sufficient rule of faith and practice. (Cf. 2 Tim. 3:16, 17). 
  d. Christian character, or vital piety, the only test of church fellow ship and  
   membership. (Cf. 2 Peter 1:3-11). 
  e. The right of private judgment, and the liberty of conscience, the   
   privilege and duty of all. (Cf. Jos. 1:25). 
 O‟Kelly‟s work was more in direction than in application as very little action was 
taken during his life time.  Following similar principles in New England at this time, but 
not known to the others, were Elias Smith and Abner Jones. 
 http://en.wikipedia.org/wiki/James_O'Kelly 
 http://www.therestorationmovement.com/okelley,james.htm 
 

http://www.sacklunch.net/biography/C/AlexanderCampbell.html
http://en.wikipedia.org/wiki/Alexander_Campbell_(clergyman)
http://www.therestorationmovement.com/cmbla.htm
http://www.cecconline.com/node/76
http://www.amazon.com/Alexander-Campbell-Adventurer-Literary-Biography/dp/0875653057
http://www.amazon.com/Alexander-Campbell-Adventurer-Literary-Biography/dp/0875653057
http://en.wikipedia.org/wiki/Thomas_Campbell
http://www.biographybase.com/biography/Campbell_Thomas.html
http://en.wikipedia.org/wiki/James_O'Kelly
http://www.therestorationmovement.com/okelley,james.htm
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K. SOME PIONEER PREACHERS. 
 
 While it would be good to give some historical and biographical 
information regarding a number of pioneer preachers the ones which have 
been chosen here are those whose names are perhaps most often heard 
in a study of church history. 
 
 a. James O’Kelly. 
 
 The beginning of what has been termed the Restoration Period, 
especially in North Carolina and Virginia, is attributed to the influence and 
work of James O‟Kelly. Very little is known of his birth and early life, some 
believe him to have been born in 1735. He died in 1826. In a biography by 
MacClenny the author concludes that O‟Kelly was born and educated in 
Ireland and came to America early in life. At the age of 35 he was 
converted by the Methodist and he began working with them as a “lay 
preacher.” Following the Revolutionary War the members of Wesley‟s 
group in America called themselves the Methodist Episcopal Church. One 
of the thirteen ordained elders was O‟Kelly. Some among the original 
organization were dissatisfied with the strict Episcopacy but could not 
prevent the establishment of the Methodist Episcopal Church. A leader of 
the opposition was O‟Kelly.  
 Because O‟Kelly was out maneuvered in some of the conferences 
held to expand the M. E. church he and several other ministers withdrew 
from the conference. This group organized the Republican Methodist 
Church and during the conference held by this church a man by the name 
of Rice Haggard suggested that the group examine the word of God and 
be governed only by what they found there.  Haggard suggested the name 
Christian (Acts 11:26) as a more suitable name for the body than 
“Republic Methodist.”  O‟kelley‟s influence as a religious leader striving to 
get people to go back to the Bible was felt far and wide. 
 
 b. Abner Jones.  
 

 At almost the same time a movement toward doing 
Bible things in Bible ways was developing in Virginia and 
North Carolina, a similar movement was beginning in the 
New England states.  Two men lent their influence to this 
area; one was Elder Abner Jones (April 28, 1772 – May 
29, 1841)  and the other Elias Smith.  Jones was born in 
1772. He was ordained by the Freewill Baptist in 1802. He 
later left this group with the declared determination to be 
nothing but a Christian. He ask everyone to clearly 
understand that he was not desirous to be anything other 

than a Christian. During the years 1801 to 1804 he established a number 
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of Christian churches in the New England area, being associated with 
Elias Smith in evangelistic work for a brief time. 
 
 c. Elias Smith.  
 
 

 Smith was born in 1769. His education began at 
the age of four and continued in a limited way until he 
was thirteen, yet, he became a school teacher, doctor, 
preacher, author, and editor. He was born at Lyme, 
Connecticut and died at Lynn, Massachusetts (1846). As 
an author, Smith published the Herald of Gospel Liberty 
(1808-1817) which defended the principles of the 
Christian. This paper also served as a uniting influence 
for Christians in the North and South. Eventually the 
Southern Christians united with the Northern group and 

from this union emerged the Christian Church. The principal pleas of both 
Jones and Smith may be summed up in six points:   
 (1) Christ is the head of the church;  
 (2) Christian the only name;  
 (3) the Bible as the only rule of faith and practice;  
 (4) individual interpretation of the scripture;  
 (5) Christian character as the only test of fellowship; and  
 (6) union of all of the followers of Christ, that the world may believe. 
 More information at:  http://en.wikipedia.org/wiki/Elias_Smith. 
 
 d. Barton W. Stone.  
 
 Stone was born near Port Tobacco, Maryland on December 24, 
1772. He died at Hannibal, Missouri, November 9, 1844.  He was first 
buried on his farm near Jacksonville, Illinois but later was moved to the 
meeting house at Cane Ridge. (See Key Term 56.) 
Also see:   http://www.therestorationmovement.com/stone,bw.htm. 
 
 e. Thomas Campbell.  See Key Term 57. 
 
 f. Alexander Campbell. See Key Term 57 and  Fool of God,  by 
Louis Cochran. 
 
 g.  Benjamin Franklin.  
 

 He was born in Belmont County, Ohio, February 1, 
1812.  He died in October of 1878 at Anderson, Indiana. 
Franklin was baptized in 1836 at the age of 24.  Soon 
afterwards he began to preach and to become actively 
engaged in the work of the church.  It has been said that 

http://en.wikipedia.org/wiki/Elias_Smith
http://www.therestorationmovement.com/stone,bw.htm
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under his preaching some 8,000 persons obeyed the gospel.  In1843 
Elder Benjamin Franklin began his editorial career taking charge of a 16 
page monthly paper entitled Reformer.  This paper was published from 
Centreville, Indiana. One contribution made by him to the Restoration 
Movement was the idea that the Bible was clear enough if read honestly 
and objectively for all people to understand it alike.  
http://en.wikipedia.org/wiki/Benjamin_Franklin_(clergyman). 
 
 h.  Walter Scott.  
 
 Walter Scott was born in Scotland, October 31, 1796 and died in 
1861.  He was of the same ancestry as the great Sir Walter Scott. His 
parents were strict Presbyterians but unlike them, he made the Bible his 
only authority and guide in religion. Scott came to America in 1818 and 
settled in Pittsburg accepting a position as a teacher. It was his 
association with George Forrester, a Scotchman that brought about his 
belief in the Bible as the sole guide in matters religious.  

 In 1826 Scott moved to Steubenville, Ohio and 
later met Alexander Campbell there. Scott became a 
part of the Mahoning Association and continued his 
work as an evangelist. He began emphasizing in his 
sermons that when the great truth of the gospel which 
was first preached on Pentecost in Jerusalem is 
preached today the same results will be obtained. He 
insisted that the conditions of pardon have been 
unchanged, and as many as gladly received the Word 
should be baptized that the Lord might add them to the 
church. Many accepted this doctrine under the 
preaching of Scott while others opposed and even 

threatened him.   
 It was Scott who arranged the conditions of pardon in their true 
scriptural order and developed what has come to be called the “five finger 
exercise.”  A story about Scott illustrates this exercise.  While he was in a 
village near the close of the school day he spoke to the children in class 
by saying “Children, hold up your left hands. Now, beginning with your 
thumbs, repeat what I say to you: Faith, repentance, baptism, remission of 
sins, gift of the Holy Spirit - that takes up all your fingers. Now again,” and 
he had them re peat the same five phrases over and over again, faster 
and faster, until all could repeat the exercise by memory.  Then he told the 
children to run home and tell their parents showing them what they had 
learned on their fingers and invited them to come to the school house that 
night to hear him preach the gospel.  Needless to say all of the children 
were able to persuade their parents to come and the house was 
completely filled.  
 In later life Scott moved to Cincinnati and began the publication of 
The Evangelist.  For thirteen years he lived near the city while he 

http://en.wikipedia.org/wiki/Benjamin_Franklin_(clergyman)
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continued his work preaching, teaching, and writing until he passed from 
this life at Mayslick, Kentucky, April 23, 1861. 
See also:   http://www.therestorationmovement.com/scott,walter.htm. 
 
 I. John Smith. (See Key Term 59). 
 
 j. T. B. Larimore.  
 

 Theophilus Brown Larimore was born July 10, 1843 
in Jefferson County, East Tennessee. He attended Mossy 
Creek College (now Carson-Newman). During the Civil War 
he served in the Confederate Army under General Bragg 
and was captured at Chattanooga. On his 21st birthday he 
obeyed the gospel and soon after began preaching. He 
went back to school attending Franklin College, near 

Nashville, taking courses under Tolbert and J. A. Fanning and graduated 
in 1867 as class valedictorian. Marrying Esther Greshen, of Florence, Ala., 
he moved there and established Mars Hill College where a number of 
preachers were trained; the school is now operated as an elementary and 
high school.  Larimore went everywhere preaching the Word, in many 
states, Canada, Mexico and Cuba. He died March 18,, 1929. 
http://www.therestorationmovement.com/california/larimore,tb.htm. 
 
 
 k. David Lipscomb. 
 

 Lipscomb was born in Franklin County, Tenn., 
January 21, 1831. He died late in 1917, living in Nashville, 
Tennessee. Lipscomb became a preacher, an editor, and 
an educator. For more than a half-century he edited, along 
with Tolbert Fanning and E. G. Sewell, the Gospel 
Advocate. The farm which was owned by Lipscomb he gave 
to establish the Nashville Bible School which became David 
Lipscomb College, now Lipscomb University.  The great 
influence of Lipscomb is seen not only in the lives of the 
preachers who graduated from the Bible School, and later 
the college, but also in the editorial work that he did through 

the pages of the Gospel Advocate. 
http://www.therestorationmovement.com/lipscomb,david.htm. 

 
59. RACOON JOHN SMITH - PIONEER PREACHER. 

 
 John Smith was born October 15, 1784 A.D. to Calvinistic Baptist 
parents. They were devoted in their support of the Philadelphia 
Confession of Faith but very weak on the Bible.  John Smith had difficulty 
with much of the Baptist doctrine as he tried in vain to “get religion” after 

http://www.therestorationmovement.com/scott,walter.htm
http://www.therestorationmovement.com/california/larimore,tb.htm
http://www.therestorationmovement.com/lipscomb,david.htm
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the order of his day.  The Baptist church finally convinced him that he had had a saving 
experience.  Soon after becoming a member he started preaching but was not satisfied 
with his “call to preach.” 
 After reading The Christian Baptist and hearing Alexander Campbell he restudied 
his position on the basis of Scripture.  Living in Kentucky, he also consulted with Barton 
W. Stone many times before leaving the Baptist Church to join with those who would 
restore New Testament Christianity. Until his death, he preached throughout the eastern 
part of the United States.  Most of his work was in Kentucky and Tennessee. 
 While still preaching for the Baptist, he had a very sad experience near 
Huntsville, Alabama.  Two of his children died when their cabin burned.  It was just a 
short time later that his wife died of a broken heart.  Smith returned to Kentucky and this 
brought him into contact with the restoration movement.  Smith received his nick-name 
from the clothes he wore in contrast to the accepted standard along the seaboard.  He 
was noted for his witty sayings and plain preaching.  Campbell said that Smith “was the 
only man he knew who would be spoiled by a college education”.  Here is an example 
for you to use in class: When ask what was the difference between his baptism and 
their mourner‟s bench, Smith replied that “one was from heaven and the other from the 
saw mill.”  Especially recommended is the book Raccoon John Smith by Louis Cochran.  
 http://www.therestorationmovement.com/smith,john.htm. 
 
60. ECUMENICAL MOVEMENT- OUTWARD UNITY. 
 Throughout the history of the church there have been various moves and 
movements of an ecumenical nature.  In most cases the councils, synods, conferences 
and other conventions held for the purpose of trying to get people together religiously 
have resulted in further splits and divisions rather than unity.  The word “ecumenical” 
contrasts with interfaith dialogue or interfaith pluralism aimed at unity or cooperation 
among diverse religions.  The word also refers to a worldwide 'religious unity' by the 
advocacy of a greater sense of shared spirituality. 
 The modern day Ecumenical Movement being sponsored by some religious 
organizations (http://www.propheticrevelation.com/misc/ecumove.htm) is an attempt, in 
an outward form, to preserve some semblance of unity.  This is only an outward unity 
for in reality most groups have agreed to disagree without being disagreeable.  Rather 
than attempting to unite upon the only basis for Christian unity, the Scriptures, changes, 
alterations, revisions, and substitutions in various creeds and doctrines have been 
made in an attempt to get people to unite religiously.  All have failed in the past.  All will 
fail in the future, unless human creeds and the opinion of men are laid aside and the 
Bible accepted as the inspired Word of God fully able to furnish man completely unto 
every good work without addition or subtraction on the part of man. 
 Present day ecumenical unity movements have taken many forms.  New Bible 
translations, paraphrases, and condensations have been brought from the religious 
presses in an attempt to solve differences.  They did not.  Denominations have merged 
to put on an outward front of unity.  They are not united at all.  Worldly standards 
famous evangelists have compromised gospel principles in order to get people together. 
They have not succeeded.  (http://www.cadeio.org/documents/chapter1.pdf).  There is 
only one way for true unity that is for Bible minded people to do Bible things in Bible 
ways.  http://www.warc.ch/dt/erl3/08.html.  

http://www.therestorationmovement.com/smith,john.htm
http://www.propheticrevelation.com/misc/ecumove.htm
http://www.cadeio.org/documents/chapter1.pdf
http://www.warc.ch/dt/erl3/08.html
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