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LESSON T

. THE GOSPEL IN ROMANS 7 ﬂ 2
TAMET BPLES p
oA

B The book of Romans is the book of the gospel of God. Paul opened’by
E ’ A

identifying hinself and the office or work unto which be was separated. "Paul, a

\ cervant of Jesus Christ, called to De an apostle, separated unto the gospel of

God." Of thic cospel he affirmed wan

prophesxed As Paul said:

"which he promised afore through his prophets"(Rom.1:2)

 their written message. For “he promised afore. ..in the holy scriptures.'"(Rom.1:2).

"Fourth, thus it was not an accidetit, or some unplanned work, for long before the
gggggl_uggame_an—aetﬂﬁ%%y~1t~wae~ﬂpnmmuﬂﬁlidk&%y (Compare 1 Pet.1:10—12). JThus

§. the law and the prophets pear testimony to the gospel.(Rom.3: 212 V' Fifth, what

— e

was promised, prophesied and foreshadowed in the 01d Testam

now been revealed in jte fullneses and clarity. Thusg close of the Roman

Paul eaid:"Now to him that is able to establish you according to my

gospel and the preaching of Jesus Christ, according to the revelation of the

mystery which hath been kept in silence through t

..h

ea eternal, but now is manifested,
ané by the scriptures of the prophets. according %o the commandment of the eternal
God, is made known unto gll the natione unto obedience of faith".(Rom. 16: 22 26).

It is obvious that Pau%%id not wean that nothing was revealed about it in the

01d Testament, for he caid it was promised in the 01d Testament (Rom.1:2), and

that "now is manifested, and = Dby the scriptures of the proPhets.”(Rom.16:26).

Bixth,
Pifxh, it is the ospel of God 'concerning Hhm his Son

<

who w

of Dayid according to the flesh."(Rom.1:3), Thus it concerns the incarnation and
N__/‘WM“}W 7

-

the work that the Son did for man not in His pre-existent state (John 1:1),but

in Hie earthly life and the work which was connected therewith. @immég Seventh,
s R

0

(AJCQV

\ it is the sospel the truth of which God underwrote in several wayes, and ﬂﬂf.,///’
kl‘ — T ; e

xxnaniigna.this%—wae—%he—%ea«eﬁugod_heﬁgng_ﬁagmasp£aisedq

The resurrection did not make Him God's 8on, but it was a divine declaration
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ihat Jecus of Nazareth ie Cod's Son. Thus He "was declared to be the Son of God
with power, according to the epirit of holinese, by the resurrection from the

A1
dead; even Jesus our Lord.“(Rom.lzé);%]Fiﬁhghéﬁjt_i5_Lhe_ggggeimwhieh-wasﬂmi%ﬁessad

to by a special

roup of hh witnesses.

TS

Lord. (Rommbn Acts 1:2,8!¢38];32; 1 Cor. 15:1-9). They were in a position to lknow
o

- o—the—resurrecied

the truth about christ and His resurrection, and they were honest enough to‘Eell
the truth regardless of the conseguences to themselves. pPaul spoke of this work
when he caid he was nealled to bé an apostle, separated unto the gospel of

God,?énd that it was through Jesus Christ the Lord that Ywe received

grace and apostleship.“(Rom.l:l,B).2§&intb, the gospel was not only certifi

o us by the apostles (R Gal.l:11-12), but it is the gospel which was confirmed

b~

o : . ¥ . .
by God b%%éLgh the Spirit throu h signs and wonBers which were wpought 1 connection
with those who were revealing the gospel. The revealers were the confirmers. We
have no more rgyealers formomchmwa and thus we have no more confirmers. (Heb.

B , .
2:%-473 Rom. @f:l9).¥;ienth; er of ~od unto

it is the gospel which 'is the pow

{a '
WWM

people need to believe it : ved 4—Ffaith—eomes—by hearing the

word of God. (Rom.1:16; 10:14-17)2& Twelfth, it is the gosggl_ggigg_gggt
kS ;"”«’—""—‘ —

be believed for it it God's power ''unto calvation to everyone that believeth."
o s God g pOWer BF s >ryone that Us-2er==,

(Rom.1:16) . Men must accept ythe testimony of God through the miracles, the

’[‘;/\/\ 11/\2/&/’ ) I e’u"vv'

prophecies, and the eyewitnessesm/by-mean?~e€~which the gospel was revealed and

confirmed.éRX%irteenth, it is the gospel which is preached in order that men wmay
L

obey the gospel. #Through whom we received grace and

e

apmnhms apostleship, unto obedience of faith among all thepations, for his

pame's sake. #(Rom.1:5). Paul spoke of those things "which hrist wrought through
6.1

me, for the obedience of the Gentiles.''(Rom.bém 15: 181t was manifested

1according to the comandment of the eternal God, is made known unto all the

nations ufnto obedience of faith."R( om. 16:26)jyjﬂagﬂ&gﬁﬂﬂLk_LL_ig;ﬁga l

which ig for

z 11
coepel nations. It "is made lnown u§nto all the nations (Rom.
O ; :

) XN,
14.26), "unto obedience of faith among 2ll the uations,”(Rom.l:S)/% Flfteen{‘if
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gospel wherein "is revededd a

righteousness of

wr

God from faith—

unto taith:

as it is
o

1t reveals God's way

of making meh_lchteous through Christ. (Rom 3: 21 26), and

,» %ww N J_E%
men must submit. (Rom.l0:1-4).

‘Eﬁg_ggggglﬁghgggin we must stand
B —

£o this righteousness of God m

and to which we wmust hold fast, in order

e e




LESSON 1

The B book of Rom is the]book of the gos 1 of God. Paul opened by

jdentifying hlmslefggéds offlcebﬂand,xhe-p peso-ef-h&s-be&ng-sepapatedv--— arder

.what he m was mp separated. "Ppul, a serv nt of Jesus Christ, called to be

an apostle, sepagated unto the gospel of Jod." Of this goepsl, he mp affirms
many things.vFirst, it was the promised

promised afore{ throygh his prophets in gthe Holy fm Scriptures,” (Rom. 1:12-)

Second, it is the reyealed gospefl. Althpugh it was promised in the 61d Testament
Scriptures, and they]bear testimpny tofit, yet im it is not revealed in a fullness

and clarity which it] had not beqh madé known in the past . "R "Now to him that is

able to establish yoh according {o gospel and the preaching of Jesus Chrsit,

according to the revelation of the mystery which hath been kept in silence through

times eternal, but ndw is manife# ed, and by the scriptures of the prophets, according
to the commandment of] the eterny! God, is made known unto all the nations unto

obedience of faith." |(Rom 16: -36) ?hird-i%-ia-%ho-gespel—eeaeepféng-#-ﬂ----------

Third, it is the gespel of od Yconceriing His son" Thus it is the gospel of the
Son of God. (Rom. 1:; Qz Ffurth, |it is the gospel which is preached in order to
produce thepim obediencelof faith. (Roml:S; 16:26) Fifth, it is the gospel which
is "the power of God to éé@yation.to everyone that believeth." (Rom1:16)

\

\

fm Sixth, it is th gospel w‘égein is revealed a righteousness of God through

Jen, But the righteous shall live by faith.!

: \

iELqﬁceaf 64/15Q?h v ao4¢4nr4&u¢+7 ‘*‘aiaé 27’77‘969'
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Facts to _be Believed_
The gospal involves facts which we are to believe. These facts center
!

in Jesus Chrst; for the gospel is"concerning His son, who was born after the

seed of David, according to the flesh, who was declared to be the son of God

with power\according to the amm spirit of Hidhm
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holiness, by the resurrection from the dead; even Jesus Christ our Lord."

( Rom. 1:3-h)_Qhe-gesgel—whieh-was-ppeaeheé-by—?aal—- Paul said that God
"called me through His grace, to reveal His,gon in me, that I might preach
Him among the Gantiles." (Gal. 1:1%;15—16) After his conversimn, "in the
synagogues, he proclaimed iim Jesus, that He is the Son of God....} and
confounded the Jews that mmmm dwelt at Damaecus,pmmih proving that this is
the Christ." (R Acts 9:19-22)\ Paul was now preaching,"the faith of which he

once made havoc." (Gal. 1:22-2)) This gospel not only dealt with the fact that ’T%ﬂ?
,:l CZ e

Jesus was ofithe seed of David mmmmmims accorddng. to the flesh ané—thakggnmihe / T
r* B S — B

the purpose of his-death-for—our—sins. Thus Paul spoke of "our Lord Jesus

Christ, who gave Himsel# for ou7%1ns, that He might deliver us out of this

present evil world, according to the will of our God and Mmkmm !gther " (gal 1:3-5)
It alsm includes that faith that God raised Christ from the dead. (Rom. 1:Li)

I <i)(Where else in Romans does Paul affirm the resurrection? (5%5 6: h} 8)
Paul brought all of these things together when te=ths Corinthians he-wrete:

"Now I make known unto you, brethren, the gospel which I preached unto you, which
also ye received, wherein also ye stand, by which als&ye are saved, if ye hold fast
the word which I preachedﬁnto you, except ye believed in vain., For I delivered unto
first of all that which also I recéived: that Christ died for our sins according

to the scriptures; and that he was buried; and that he hath been raised on the third
dayf according to the scriptures; and that he appeared to Cephas; then to the twleve;
then he appeared to above five hundred brethren at once, of whom the greater part
remain until now, but soiye are fallen asleep; the>pe appgg;gf'to James; then todl
the apostles; and lasfof all, as to the child untimely born, he appeared to me also."
(1 Cor. 15:1-8)

that
When we say km the gospel conwists of m facts to be believed, we do not m¥an

té%mply that these are cold, impersonal facts without any real mea ning. INstead
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they are facts which are embodied in, made flesh,in, Jeskus Chriqz God's Son.

Furthermore, the facts involve not only mm that whm He died but’ ﬁho meaning of this

death.i Lazarus died, and Lazirus was raised but this is not the gospel whlcﬁPaul

preached. The death, burial, and ressuurection of Christ are historically evcﬂt%,[A:jr
%xhey are not merely historical svents without meaning. God j& revealed that the

death of Jesus Christ was not merely an event which too,k place in time, but that

it is the most meaningful event that we could possible imaginef It is not merely

that He mmd dma died, but the meaning and purpose of His death. "C{Eist died for

ou7éins " (1 Cor. 15:3) He gave his life as a ransom for our gins. (Matt. 20:28)

He gave himself for our sins. (Gal. T3} Mans wh his own seLngm ;Lr gins in

his body upon the tree, that we, having died unto sins, mmm might live unto righteousness;

by whose stripes ye were healed." (1 Pet. 2:2],) The resurrection is not only an

event in history, but it is mm a resurrection of Jesus Christ #tchweas a d¥

divine declaration that He is God's fm Son. (me. 1:),) He was raised from the dead

to die no more. (Rom. 6:h, 6:9, ) ﬂ&nLJjn~dQaLh_LhaL_hg_Q;QQJ_hQ_QLEQ_EE§9_§lB_QBQ

the life that he liveth, he liveth unto @

The Gospel !Egggnts Reasons for Believing the I Facts of the Gospel

We are not told to believe the gospel for no§ reason at all. Faith is involved

pgg,giigg_is furnished with a firm foundation on which to be established. Fimst,

this gospel was promised and prophesied in the @ld TPestament Scriptures. For it is
the gospel, "God promised afore through hi} prophets in the Holy Scriéures." (Rom.1:2)
Centuries before Jesus Chrsit came and made possible salvation, tte salvation which
we enjoyed was prophesied by prophets. This was done for our benefit that we might
have a firm foundation upon whch to rest our fmm fatih. Thus Peter said, "Concer}ng

A4TH4L1d4/WhT which salvation the prophets sought and searched diligently, who

prophesied of the grace that shoulqhgggg unto you: searching what time or what

manner of time the Spirit fo Christ which was in them did phint unto, when it testified

beforehand the sufferings of Christ,land the glories that should follow them. To



whom it was revealed, that not unto themselves, but unto you, did they minister
‘.
theses things, which now have been announced unto you through them that preahed thm

gospel unto you by the Holy Spirit sent forth from heavenj which things angels

i: °
Jesire to look into." (1 Pet. 10-12). In assuring the brethren that they haa(not

followed cunningly dévised fables when we made known unto you the power and coming

of our Lord Jesus Christ, " Peter presented im two f of the reasons.or evidence$

RN

which show that the gospel is not a set of sunningly # devised fables. (2 Pet. 1:16)
First, the apostles were HmysRimemRem "eye witnesses of his majesty. For he received
from the God the Father honor and glory, when there was borne such a voice to him

by the Magestic Glory, This i%my nmimemd beloved Son, in whom I am well pleased: gﬁ
this voice we ourselves heard borne Oat-OQ heaven, when we were with him in the

L

holy mount." (2 Pet. 1:16-18) econd Pet\er mm emphasized that this gospel had
S' # W
rophec/ weee not a product of man's mft uninspired
/
insight into the future but originated ' mmiammmpinniie with bRemsprimiamme God and

been proph051ed andtha%hh«

man spake as they were moved by the Holy¥ Spirit. %? Pet. 1:19-21)" This is the
reason that Paul said that although¥ the gospel was "apart from the lawld yet m it
was myithessed by the law and the prophets™. (fom. 3:21) Thus Paul cou®d sya
that he believed "all things which are accor%gng to the law, and which are géstten
in the prophets,” (Acts 2l;:1)) Thus in preaching to the Jews concerning Christ
in his kingdom, he "mmmpmmdiemm "persuaded them concerning Jesus both from the law
of Moses and from the prophets” (Acts 28123) Thus he represented himself as"saying%
nothing but what the prophets and M ses did say should come; how that the Christ
must suffer and how that he first by the resurrecgion of the dea%should I proclaim
both the people and to the Gentiles." (ACts Rfi 26:22-23) The Old Testament Scriptures
make it clear that the gospel was not something that originated in the mind of man
but was long purposed AmdmhmmEmpmmphestmdmm plannggland promised and prophesied

/

o
by God. No wonder Paul said at the m close of th*Roman letter. {Rom 16: 25-27)

dmﬁmA m second reason for believing the gosple is that Jesus was raised from the
\s
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dead. 6¥om 1:}) Thus the apostle Paul said, God had given full assurance unto all
men, that he would judge the world by Christ, in that he m raised yom Jesus Clwist
frem the dead. (Acts 17:31) Why should we believe the resurrection? First, it
was prophesied in the 01d Testament. "Christ dhed for our sins, according to the
riptures; and that he was buried;mmh and thet he hath been raised on the third
day, accoridng to the Scriptures." (1 Cor. 15:3) The resurrsction was prophesied
in Tsaiah 53 where we are told that though he ba$~6:;n put to death he was
not held by the power of death., Hés days were pmophnmng prolonged and the pleasure
of thh Lord prospered in fimmm his hand. The resurrection on the third day was
prophesied in the form of a type in that Jonah's experience in the nhatitdvhale was
a type of Christ being in the heart of the earth and being raised the third
day. Second, we should believe him in the resurrection because the apostdes are
excellent witnesses. They were in a position to know whether or mt Jesus Christ
had been raised from the dead. They were honest enough to g tell the truth about
the matter even it cost many of them their lives. Thus Paul emphasized the fact
that Christ did appsar imi unto men after His resurrection. (} Cor. 15:5-8
® Third, we should believe the gospel bescause it was confirmed by miracles. Those
who did the revealing of the gospel did the confirming. <?eb. 2:3-ﬁb We have no¥
more confirmers todya,because we have not more revealwrs. H Jesus' promise was

[~ 2, gt L5 L 2E s 17

JQLiﬁgg;ane~put sememmgng sﬁr;pturss in”

fulfilled that - the apostles would be gmd guided in all the truth. (John & 16:12- 13@, //?
/7’"

)
The falth as Jude sa;i)has once for all been delivered to the,ﬂzfaints.(dﬁdo 3) Paul

referred to khm tQanmlraculous confirmation when he said/fl Cor. 2:14)5) And to the
Romans he said,/' m. 15:18-19) "

T%p apostle Paul not only had many miraculous powers to confirm his word but ih

%4
one manifestation of this mmm miraculous power wWas power as an apostle to impapt
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spiritual gifts through the laying on of hands. Thus he longed to see the Romans

"that I may impart unto you some spiritual gift to the end that ye may be established."
q
(Rom 1: 11} Acts 19:1-7; 1 Tim. L:1L) These gifts acted not only as a confirmation

e St

of _Eg’gg§pg1\to these bellever_4gﬁLgnd,5Q~Lhaxuihﬂ ould confirm]it i 8 tgwgthens-gb;:jﬁ

<#nd it also mmmin enabled them to have peepie who by inspiretion teach the word of
at
God. For/this time not much of the word had written. (1 Cor. 12:8—1%} 28-30)

The Gospel Involv35~the_Cpmmands and the Coggandér to be Obeyed
Christianity is not an impersonal set of commands but centers in the person of

~Ff
Jesus Christ. There agg_ggmmgggggg§§_but thﬁse*ccmmandmsnts draw their 31gn1£ganpe

—~and g,,gg,andwguthorlgy_fg_m Jesus ng;§§_§gg_commander We know thggﬂgggﬁyaggg_ym

~—_W~T—::,,., A /7 LpH
the gospel to produce obedience. For“Paulspoke e£~tho~gospel of " Jesus Ghrlst and t

PR A e

that~%hreughhsrhs&%;;we~reexeve»ﬁ grace and apostleship, unto i obedience of faith
among all the nations, for his names sake." (Rom 1: 5) He spoke-of {ke 1life of the
Romans whieh was characterized by obddlene whlch others could see. "For your
obdeience has come/abroad unto all men. " (??m 16:19) And kh Paul also said

that the»goégig:#gighgwa&fgggghnﬁifﬂ was "now is manifested, by the sc?fpmqgres
,fcand the prophets, accorigpg to the commandment of the pmmmim ehernal G;é, is made
known unto all the nations unto obedience of faith. " (rom 16:26) The-gespe

The gospel itself is to be obeyed for Peter 51ad, "1 Pet i:17" Paul emphaﬁlzed

fmk the necessity m-of-the. gospsl of mmh obedience to the gosnl when he spok§~of e ,,,V:,

A
i

the -coming-of Christ at_whieh—btime-he-would ronder vengence m to them that know

not God, and to—them—that obey not the gospel of our Lord p Jesus Christ.” (2 Thess. 1:8)
The gospel is the death fim of Christ for our sins, his burial and hés resurrection.

How can we obey this gospel? We cannot go back to Palestine and 1iterally-obey his

death, burial, and presurrection. We would not know how to obey the gospel if the

Bible did not & show us. Paul told khmm the Romans that i they had obeyed frmm theé
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heart that foimﬂgr mold or pattern of doctrine which he had delivered. ﬁﬁom. 6:17-18"
It should be observed that b}is obadience of which-he here spesaks was one=which
they-had rendered in times past, and which had reggulted in their change of state
from servants of sin to servants of righteousness. The apostle had mentioned this
same experierce earlj}in'hhe chapter. Who is the servant of sin? He is a man who

is alive unto sin. Who is the servant Qrufighteosness? He is the man who is dead

unto sin and alive unto righteousness.:“Rom. 6:2-5" Who is the servant_gg%righteousness?
The man who hag obeyed from the heart the form of doctrine or teaching;'ﬁRom. 6:17-18)
~Who is the servant mmmfiim of righteousness? The oné who has been buried with Christ
by baptism into death and had been raised to the new Hmlmm 1if€;and thus uses his
hogd body members as instruments of righfeousness unto God. (Rd' 6:);,12-13) This
makes it clear that mh in Roma. 6:2-5. 17-18 Paul is spekking of the same thing.

This iﬁéiégﬁ;é how they had obeyed the gospel. In their hearts they had believed
that Jesus.Christ had died for their singjand that He was buried and that he

had been raised. This is the1gospel which hmd was believed by the Corinthians,

(1. Cor 15:1-5) And Paul emphasized kintmmim one aspect of faith in the gospel

when he said, VIf/(ig¥g/ if thou "shall believe in thy heart that God raised him
form from the dead ." @@om. 10:9) Trusting in the cleasing blood of Jasus,

from's heart of faith, they had obeyed & in that they had been baptized into
Christ's death, burieal and resurrection. Thus although they ddd not go inmix

back to the literaly tomb of Christ, they had obeyed the gospel inthat they

-

had obeyed the form, or mold or pattern of the teahhing which Pauldelievered./?nv P

Tﬁé*gcfﬁiItiséthemmessage'which—Paul emphasizedfto~the”Géfiﬁﬁﬁi§n57w€}weor7“15¢}~5)
There is not only a past obedience to the gospgflwherein we became servants

of righteousness (Rom. 6:17-18) but there is the continuous, and thus the present

obediecne to the mmi gospel. The aspect which we continue to obey is the resurrection

[N

aspect. Whiiewwe“weraﬁraised~temwalkwin?newnssstimliiﬁwaﬂd Christ was raised to a

new life and so are we. (Ro. 6:L,9) This mm aspect of the gospel we continue to hm
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The gospel involves commandments to be obeyed in the. new 1ife for thpse who
were in the new life were told that they were under the law of love.;“Rom 13:8-10"

The life of obedience is to be a continual thing and will be manifested through
our lives unto others. Thus of the;fomans paul said "Fop your obediende is hmmmh

come abroad unto all men." (Rom 16:19)

8-

obey all of our 1ives{in«onnﬂlivingfﬁf‘the‘ehfiSE$ana For we were raised fimmm
from the watery érave that'we also might walk in newness of 1ife." (Rom. 6:li)
This is the life-long obedience of yeilding our body members as instruments of
righteohsness'unto God. (Rom 6:12-13) We. must continue in this obedience for "now
being made free from sin and become servants mm of God, you nave h your fruit unto

ganctification, and the end eternal life." (Rom. 6122)



We know that the gospel involves a manner of life for it is possible for
one to!walk net uprightly according to the truth of the gospel, and/;ome under
condemnation as long as one continues in this refusxal (Gal. 2:11-1k)
That the gospel m involves the 1ife to be lived ieogﬁgar from Paul's statemtﬁf
to Titus that "Titus 2:11-1L)
ress Christian life in this way:iﬁsﬂran‘say-%ha%-the gospel involves
a basic attitude to be taken and on the basis?Which 1ife is to be lived. Thus the
apostle Paul said, that we are to have in us the mind which was in Christ Jesus.
nPhil. 2:5-8" We cannot die for the sins of the world but we can cultivate the
mind or dispostion of Christ wmsm which was a self(iﬂiim@g/emptying mind. This
was a mind which willed to do God's will. With this attitude we shall endeavor
to obey God in things both great mm and small, we shall be of one mind, we shall
nothing to "through faction or yain glory, but a lowliness of mind, each counting
other better than himself: not l;ooking each of you to his own things, but each

of you also to the things of others," (Phip. 2:2-L)
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It is right for us to teach other people more perfectly in the way of the
Lord. Thus it is scriptural for us to use KRm Rom. 6 to show our religious

friends that: (a) Baptisw ie a Egrigl_egg_g resurrection, (b)wzhggﬂﬁgpjiﬂijﬂ

——

~for believers, and not for those who cannot or who will not believe. (c) That
-f ot anpot or 11 not Ve 1he

\paptignggﬁjg;9“g§£i§§4and unto the remissbon of sins. However, it is not right

for us to ignore the fact that Paul is writing te believers, who knew all of
concerning

these things, and not to the denominational world which is confused gff these

matters. Paul was preaching, as it were, a sermon on baptism to Christians$ Why

do so, when they realised shuk these truths about baptis:ﬁ‘gggﬂgggﬁginple“ngason

that they needed to pe reminded of the meaning of their baptism. We need to

ffE;fEEiElﬂiﬁi_frem time to time, whether we are living in harmony with the mean-

—————

ing of our baptism. Do we continue to be dea@* unto sin, or have we forgotten

the meaning of our bapti:m and become alive unto that to which we were dead?

Have we failed to walk in newness of 1i£e1$;§ so, we have failed to comtinue

to live in harmony with the meaning of our baptism, for we were raised to walk

pant——

in mem newness of life. Let us not "give” Romans 6 to our friends, and fail to

learn it ns for us., Instead, let us first view ommmam our own lives
in the light of the meaning of omr baptism into Christ, and let us also share

with others the truths which are taught in this chapter.

(Shouldn't each Christian ask himself mbengueskimm from time to time:
gmwsﬁmy_llfgﬁindicaie_that_l_am—eonaeious_of_the_meaning_ofﬂuy—bapxism?

~

%
!

/



The GsopeL Also Involves Warnings to be Heéged
We are warned that if mmmﬁ wordg spoken intimes past f prove steadfast and
every gmm transgression reueiveén a just recompense of reward, how shall we
escapd if we neglect so fmmmi great salvation? (Hep. 2:1-3) A-warning is involved
-when*itwiswemphasizad’what shall be the end of those that obey not the gospel
(1 Pet. ,:17) and-that #engeance shallﬂbe wrought upon those who obey hot the
gospel. (q Thes. 1:8)

The gospel warns us that mﬂ it is p0531ble for pesople to hinder the truth §

1,:-..
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in unrighteousness am to be subjec§<;p\tne wrath of God. This Paul mentiioned in
conmection with his proof that the Gentiles were sinners. (Rom. 1:18;) It m warns
us that we should not sin against the light. Gentlels were "without excuse” s

" because that, knowing God, they glorified Him not as God, niether gave thanks;
but became vain in their reasonings and their senseless heart was;d:rkened

Professing themselves to be m wise, they became fools and chaﬁned o glory

. of the incorruptable God for the likeness of an image of corruptable man, and

fﬂ&ﬁ of birds andl fourfooted beasts, and creeping things." They had sinned against

the _light because "they exchnaged the truth of God for a lie, And worshipped

and served the creat re mmhh rather than the Creator, who_is blessed forever,
Amen." (Rom 1:25) For this reason God gave them "yp in the lust of their hearts
unto uncleanness, (Rom. 1:2L) He gave them up into # vile passion;" (Rom 1:26)
"God gave them up unto a reprobate mind, to do those i things which ae not

fitted." (“om. 1:28) These things warn us .for they show that by sinning agamnst



the 1lght we mam turn toward darknass and if continue therein our hearts are
hardenedlthat God may finally give us up. kThe Gentikeshave sinned against the
1ight that they had; let us be warned lest we sin against the greater 1ight

whc1h we have and if we do the thlngs & which they did, we shall reap the
judgment to which they reap; "Rom 2:0_)," If we do not permit the goodness

of God to bring to reprentencg)mhnhm if we despise these thing§3 then "after

thy hardness and impenetent heart, threasueth up for theyself for tihwmy thyself
wrath and the day ofrwrath—in-the revelation of rlghteuus judgment, of God' o~y
who will render to every man acoording to his works. !Rom 2:5-11" //The ex;mple
of Israel warns Uus that if we will not 1isten to God we shall be cut off through
umbelief. "Rom ]ﬁ 21: Because Israel hardened their heart, God is also said to
have given them " a spirit of stupdr. Eyes that they should not m. see and b ears
that they should not hear, anto this very day." (&om 8:11),God gave these things
in that thosq_ﬁbg&_ggggﬁgg_ ve for the hmm trut d take plgasung_ln_g__nght—
eousness are are tuneq_lg_ggg_gggggg_delu31ons The are seeking fontﬁn fables because
Mwﬂw. (2 Thess. 2:10-12; 2 Tim. L:3-L) Tt is
the spiritual law of God that those wboct;;; their eyes and hearts and ears will

become hardened Thus God bgd said to hardend their: hearss hmfm because mm it @8/

the law thatfman who contlnually r051sts the gospel will become blind to the

,,,,/, [ ¢ /‘ v
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gsqpel. And fiéglly}if he persists in that dlsobedloncw will be given up by God. g A
Th;_xample~ofIgﬁaiggyatns;npwuswthat Paul Sald,’" Rom. 11:20-23"

The gospel not only consists of warnings to the sinne; which urge him to obey
the gospe%yBgE_Egg33ﬂEg3_g}5gzgggglggﬁﬂgg,ghigg;ggs lest lm they turn back to sin,

become its nmaER servant, aad persist in in it and rea the wages of im sin which is
0e 6 Wages oo

death. (Ro. 16:@ 16, 23) Although we are Christ's house now, (1 Pet. 11217)
we must hold fast to continuey mmm to be his house. s n . .whose house are

we, if we hold fast to our boldness and the glorying oo of our hope firmly to
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THE GOSPE]'_: INVOLVES PROMISES TO BE ENJOYED
There are many promises extori}ed to m us through the gospel. First; we have
the promise of remission of sin in Christ and the gift of the Holy Spirit. (Acts 2:38)
Second, we have the promise that God will not permit us to be tempted above what we

can bear. (1 Cor. 10:13) L«XS ¢
Yel.there. are many p;gmises which we enjoy here and now. R :
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THE GOSPLE CONSISTS GF THE HOPE BY WHICH 7B5BE SAVED

w

We are saved by the blood of Jesus Christ but m we also are Beid—is-—be saved
by hope pecause the hope of eternal life with Christ Jesus our Lord sustains us.

Thus the apostles Paul sald,!"Rom 8:18-25" We are promised rest, not tribulatiion

44 the mamcsecond com ng of Christ. (@2Thess. 1:5-10) This rest is the inheritancc

which is incorruptiable undefiled and. that fadeth not away. This hope has a

7 ¢ / /s

tremendou influence upcn our 11fe/now a8 the apgst& Peter said, (1 Pet 1:3-9)
If some of us»are more aware of our promises, pr1V1lages and the great hope which
we have in Chrlst, we would not become so discouraged at times--or remain discouraged

e ,/ e ,of PR

contlnually as—ame seem to, or be so temptad by the false promises of t@g wordl For
we w1i¥£Paul shall reckon ag g;e sufferings of th;s_present time aég ;Qrthy to be
compared to the glory which shall be revealed wirbhmmm usward. We can be grateful
to Christ who had abolished death and has brought the gospel.-(2-Thesrr-té---
(2 Tim. 1:10?)
---Tho-wasnings-and -the-pramiees
The Gospel Involves Motivations to be Heeded

In realltyi e have already convered this in dealihg with the promises and
the warnlngs.ﬁTh;r; are many motivating factors in life but the two strongest
are fear and 1ove The gospel appeals to amlboth of these mmmmummh as well as
other motivating factoms. There 1s a mmﬂymnh comblatloné of the love for Chr31t
and kb the hope based upon Him,” and on the other hmdmmhand the fear of the
consequence, of rejecting Crhist . The pop gospel of Christ'- death for our sins
emphasiz?w that sin brings conseguences worse than death 1§§elf, for otherwise
why would hm Christ have gone the way of suffering and death and save us from

our gins? Fear should lead us to turn from sing and its condemnation, and %o

turn to thq/saV1or Jesus Christ. Hés resurrection is the pleaé;;e and promise of
our mm Onw rasurrection. Hexﬁégz gospel has brought life and imoortality to }if&;

FE s sl
/



9 Tim 1:10) This helps us to edurs both by seeing;him who is invisiblelby 1tenm  fhihm
looking unto the recompesne of reward;‘éompare Heb. 11:26—27ﬁ The cross is the
mmpmmesupreme demonstration of the love of God and of Christ."For God so loved the
world that he gave his only begotten son. " (John 3:16) We love him who first love
us and who loved us while we were s0, unlovely (1 John #mby ):19-215 Rom. 5:6-10)
Whne we realize that He was brulsed for our thansprsssion and bruised for our
in;qultq}s, we turn 1nynrn 1ovetH1m who so loved us and gave Himself for us.

(Is%ah 53) These motivating appeals help us to stand fast in the gosple for we
realize we must hold it fast in order to be saved by the gospel: for the gospel
wherein the Corinthians stood was, the same gospel "by which ;Qm also you are
saved, if you hold fast the word which I have preached unto you, except yom

ye believed in vain." (1 Cor. 15:2) The word of salvation does not avail un%ess

it is received by faith. The good mmm news which was preached to Israel dééﬁ not

profit those iwmmuim who did not lay hold non imft it by} ferium faith. The good

news preached by Panl to us does not save us if we do not accept it by
faith and continue in it. "Heb. Le1-3" “Heb Jy211"

’:;f"/r/ 4 “

The gospel is received m by faith, but we must continue to believe &nd

mmmuewm submit to the gospel. Past belief will not avail if we do not hold it
i o | lorwTprnt

fast. As. H. L. Goudge observqu_"The salvation whi theu%gipel brings depends
upnn holding it fast; if the Corinthians loose thelr hold mm it, their former
faith will have nof permanehh resulb. ;;=;;£;$1%3-3r3~1mperﬁeh% The gospel is
contained in certain historical facts, which must be held fast as such. Thus
'wordé'“éf great importance; we cannot attain the kernel of the gospel while
rejecting the historical statement upon which it depends. Againmh, etergp;l
1%§e depends upon continued faith. When faith ceases, eteranl life ceases with it.
%TE%TJohn 3:1ly, 15; 6:29, ekc. where the Greek makes it mah clear that continued faith
is demanded." (The First Epistle to the Corinthians, London:Metheun, 1903) We must
ot be like those who for a while believed but in kh time of temptation fall away;

or like those who allowed the word to be choked out by the cares, riches, and

pleasuses of this life. (Matt. @@ 13:20-22) Lk. 8:1h)



Person e
. The gospel concerns the son of God Thus it is not an abstract system of

pinmita thought which some philosopher wove out of the threads of his own thought .,
Tt is the divine revelation in the person of Jasus Christ. Truths are presented
in Christ for Christ is the way of tha truth and the 1ife. But it is not simply
truth as am an abstract system but truth as founded on Kim and revealed by Him.

The gospel presentsm s a person to be loved, trusted, and--imitated.-And obeyed, -
For he is "Jesus Christ our Lord" (Rum 1:);) We are not to call him Lord and fail'ﬂ
to do the things which He says (Lk. 6:L6; Matt. 7:21) f/if’ o Vif'”;?“

£
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ADD-T0-PROMISES -FO-BE-ENJO¥EB -~

THE GOSPEL T8 THE MESSAGE OF GOD TO BE PROCLAIMED

The gospel is not only to be immpmit believed ad and obeyed, but the gospel imt
must also be preached. Faul was called to be an apostle not simpiy to enjoy the
blessings of the gospel butjthap he might impart the blessings of the gospel
m to others. JEsus siad, "‘che 26:16-pfh 23" Ne-wonder-he

No wonder Paul said,’ "Rom 1:1)-17" It was wmm mecessary that this gospel
be preached fmfi for man must believe in order to be saved. If maﬁﬁﬁelleves, he calls
upon the Lord kh in fmufd God's ordgained wyy ard the Lord has said,'"Whosoe®er shall
call upon the hame of the Lord, shall be saved "Rom 10:13--15" The conclusion
is: "So blevweth coméph‘effhegging-and-h- by hearing and hearing by the word of o
Chirst.™ Céom 10?17§1ihigﬁge;d must be received by usyand when it is received
and obeyed then we have hmn harkened to the rlghteoﬁgeess of faith which sayeth:
' ~""R:Lghi,eous of . faith Rom 10: 6”’wh1ch'sayeth, "the word is the nowd in the mouth,
“iﬁ”tﬁ?“heartsrﬂﬂﬁﬂrﬁs=the*wordﬂbf“fai%hiwhichfweﬂpreach%¢&~EgmM198=&ﬂﬁ Let us
both appreciate the.new and proclaim with gmmérmam greater determination the
gospel which is God's pomm power unto salvation. (Rom. 1:16) Let us live with
determimation the new life,although?%g realize that the commandments whichwe do
minym obey do not merit salvation, for our very obedgience draws it value from
the death burial and resurreéiion of Christ; yet we mmm are to render this
obedience. WEe camnot merit salvation for we cannot, hn do all that is required
nor do it all of the time. (Compare Gal. 3:10) The standard oof perfect

obedience makes us conscious of the fact that mrm we are simners. (Rom. 3:20)

Let us be prem grateful therefOﬂe that Z "Rom 3:21-26"

man's speculations but ik is r'v'-\\ievelatlon. It is not according to the
s

N . 1:18- 2Cor.1:1-1k) Tt
:el not by divine revelation.

N (e 1)



COSPEL IN ROMANS

THE MESSAGE TO BE PREACHED o/
~

—The. gospel is-the-mecsage which. the church is-to-preaet.io tlc world. Likee

Paul we need to realize that we are debtors to all men, and the only way we can
A Y AL rt ‘

discharge this debate is to preach the gospel. Wbyashould we preach the goébel?

Because it is the power of God unto calvation. Quote Rom. 1:14-16.

Why shoul

[}

we preach the gospel? Because it ig the

calvation to those who believe, Dut men cannot believe the gospel unless they

hear it. Men must received into their hearts "the word offaitb, which we

preach.”(Rom.10:8) . They cannot believe it in their hearts unless they receive

it, but they cannot receive it unless they hear it; for faith comes by hearing

the word of God. (Rom.l0:d® 9,17). The gospel t must be preached because without

it men cannot call on the Lord, an¢ be caved. (Rom.10:9-15; Acgs 2:21,38)x; 22:16).
Thus the gospel plagéfzn ue a tremendous responsibility. This responsibility

is not only on the shoulders of & elders, and preachers, but en the shoulders

of each Christian to do what be can to gspread the kingdom. Hg way not fsbe able

to do much, but he is not excugsed from doing what he cang@ﬂ/;ust because he

cannot do wmore. Ané he will not be able to do more, unless he does what bhe can

and grows, In/?#ﬁer to belp Christiane in this work Jerry Jones and the present

author’wrote a book on personal work entitled Evangelism: Every Member and Every

Day. It is available from Lawbert's Book House

o



Already typed.

Lesson 2
WHY THE GOSPEL IS NmCESSARY

The apostle Paul emphasized that the gospel is the power of God unto salvation.
This gospel had long been promised and prepared for by the lord.# h:;ﬂﬁ;w been
manifested through Jesus Christ and his message which was being preached by the
apostle Paul and others. Paul felt: obllgated Oﬁbﬁpif&ﬁb to proclaim fm the gospel
to all men and Ui he was ready,—aad—ao%-ashamed——tc~preaeh—%h;a.gospelq (Rom 1: é; 16)
He preached rtagecause it is"the power of God unto salvation unto everyone that believeth
to the Jew first and also to the Greek. "<%om 1:16 )The fact that it is the power of
God unto salvation teo—those—whoteliEve sndicates that both Jew and Gentile# needed
the gospzz;bzzziéffter affirming the gospel 1is the power of God unto @ salvation
Paul wqg%—gn_ho—shew that both Jew and Gentile needed the gospel because both eof~&hem
had sinned.

The.Gentile's Condition

God's love of the good means that his face is set against evil; therefore
Paul spoke of God's wrath being revealed from heaven gan against all ungodliness
erdunrIgTbecusness and against ‘those who hinder the truth i ,nrighteousness<éom1:1§J

The fact h that they hindered the truth in unrighteousness indicated that they had

some knowledge of the truth. Thas—?aui‘ﬁéﬁfTﬁTTT‘—ﬁUW‘that th&_ﬁﬁﬂtllﬂiJihi_hale
Efg@’gggylgdgs_of_God revelation of the beginning

and even in the days of Bbraham there were others who were people of God.thggzﬂgsjh
_Abraham—aﬂd~his—famé}y. This is evident from the fact that-MeHehézzadach was a prist
of the most high Godaaaélgs a high priest and king he had a people for whom he ministered

and over h whom he ruled. However, in Rom. 1 Paul dﬁg; not_speak of the erigpimat
[/

revelation of God to man in the g

Abpahaﬂ:;,&dem--Buh_instead he referred to the fact that the_gxistence,gi,ﬁndﬂand

R A

H}gﬁpﬂuenﬁcould—be—leannnd_frnm,ihe—th1ngs—whlch_we_sgg_Lr the creation round about

us. Although we need the 3 W@im@det@m@ﬂ she
PPN
Rvyiilﬁg{ﬂﬁgglfgszEL_ZEE;gEQM nature itself there mm is a rgvelatigg‘of the existence




of God the eter@l creator. Msig is mertfested in Lhem fer God manifested it unto
them. Thus even the gentileﬁ without the law and without the gospe} could know

this much truth about God. @\fa_g},_s,vtmleal‘js this revelation that Paul said

e
that they were without excuse. &rr—ttxt” bhey knew God but did not glorgfy Him as

God. Roml : 20- 21) This shows that even man in sin can learn truth if he is willing.

gt does not mean that of his own m/nd he can arrive at an understandmg of the pm

gospel without the divine revellation W—b@-ﬁﬁ—m@ the Scriptures.

However, it does mean that there is a revelation cf God in nat R God's existence

fgpm@t_i_gg,ﬂwer so that one is without excuse if he does not believe in the
N
The Apimist
Throughout varous part mm of the world today/ such as in Africa and in
Southeast Asig there are people who mkngouuﬁ_&uimisi§. They believe that

everything around them has a spirit. The animistlat least as a general rule,

believe in the existence of God. The belT;Lve that the eber:@l creator created

the heawesn and the earth. Howevyey ’ahey—d-e—n-et—#ei‘bhi!?"ﬁ'hﬂ'~wrbh gery rare .
A Ay bvm/rd/?/)

MWML»«, there are o s
exce’éplon;o So far kh as the m knows/at least two basie—reasoms. ¥ew-i---

W First, they feel that He is so far off that He is
unapproachable. S cond, they feel t;/zi;!e is not agginst mnd th‘lsqthey do not
n eed to be concerned about Him. ‘W—n&d—'& 4 to be concerendd -about W@A
fm and placate thase spirits around them which are in one way or another seeking
to do them harm. This being their view of the matter, they worship o idols rather
than God.
Their Heart was Darkened
Although God Jeed through the creatiorf manifested Himself unto them(ROm 1:19-29)

Jdie-did not mean that they were forced tc/acce‘t}) the message. The parable of the
w o
sower shows that not m?;l?the presence of the truth very impertant butasiethese Ma&

YE o . fli~ o
£ the receptive soil. Thus god manifested’ unto them they refused



to act wgon the\k‘nowledge that they had. They did not glorify Him as God, néither di%

they give tl'anks.@om 1:217. As a resulty, hihep their reasoning became vain, and

hmm senseless heart was hamm darkendd. Atlhough they professed to be wise they became
T4 s

fools. As—a—resutt they changed the glory of the incorrupible God for the‘likeness of

an imlage of m corruptéblo man, @ad of birds , four-footed beasts, and%reeping

things.™ Rom 1:23) Anyone who weutd and thg«' would realize that an idol which
0.
JS

man ha® has men 3 mh not iseels

the everylasting €reator who with his everlasting power creatdd the heave%:'l and the
earth. And yet they became so vain and sengseless in their heerts and reasoving Yt
they—were daskemed—to the—extert that they accepte_d this mnbehodj as if
it were true. Instead of eetweddy being wise, they were fool.s

This im was the first nor was it the last, time that JMLM&lnasin
gﬁir own pridg andyel became vain in their imagina_,t;ﬁon, their hearts became

darkened/'ﬁv they became fools instead of wise men. It is not without real significance

Some
that some of ‘&e philosophersy of the world tod{;;ﬂho claim thed in the name of truth

they cannot accept the gospel message, yet will turn right around and say that there
g
is no% truth. How then can they in the name of truth reject the gospel? here are

some who waintei+n that they witt not accept the gospel becat{/evi-t—eanm-t in their

’

opin%inf.be-ﬂbrue and yet some‘of %zﬁwill turn right around-ard say that mhmu

nothing can be proved) including there own philosophy. There are those who maintain
M

that in order to be honest they cannot SubmitPsd te—fetth in God and the gospelj

and then they widlmbuun-emeund—smd say thal there is nos moral law. If there is noi/

moral law, tier there is not such thing§ as honesty or dishonestz . The atheist maintain';

that man jis the supreme biing and yet he ingas that man is

simply an mm animal. Thmw—b-hﬂ;sz—mﬂnmﬁ—rn that they mmm are too intellectual

to believe in G09 and yet mhmmem they affirm that man is mmombhen erbisedy matter, %44

and—that all of has throughts/ mmdkmimmm including their thoughts against God, are

-

just how they happe%o ¥ibrate because of inter%gl and external phusical peessureS .
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(Z)(Can vou think of any other illustamations of where men professing themselves to
be wise have become fools because they have i,né\ored God and His word? Is it possible
for a Ehristiran to profess tim to be wise and yet to be a fool?.)
God Gave Them Up

People may persist in a course so long that God will abandoné them to their
own ways. This in itself is a judgment of God upon them for i'?éo abandoning them
they are left to bscome more and more corrupt. Beeause-they-vefuse-te-nrebain-God-in--
theip-knewledgey--- "Because they exchange the truth of God for a lie, and worship
and serve mm the creature mmiwm rather than the creator,”é%om 1:2§(éoq/gave them
up.in the lusts of thwir heabts unto mmhuncleanmess, that their body should tmim be
dishonored among themselves." éum 1:219 v

7
Iat™1or this cause God gx

Because of their m idoldtry Petl-againi—a

»

gave them up —u’@o #o vile passions éom- 1:26-27) # idolgtry sooner or later associ_ated
with immorality? Is hsm there more thar[one form of idoldtry? How nmm does Paul fer—exampie
dmmmfmmdefine idoldtry? & Col. 3:5s) The apostle spe@kaof the perversions into which
t hese people went. There# are those today who have rejected moral mh law, who believe
that man is just an mm animal, and who justify these perversions. Op. if they do not £
s_.ay(thatthey are right, they will s#mp¥y excuse it as a sickness and say that is simply

. ol s 11 122
a medical mpmmproblem and not a moral problem. The—apostd#e Paul.statesg that it is a

moral prob%lm. While it may be trus that some people who are tempted to be homosexualsy

-gfe-t this temptation with'ows itsel _f is not a siﬁ.any more than the temptation to
gd/ult\rLi_s_:Hﬁg;LH‘s_igfful_. Cne %resist the temptation. Just as those who have a
weakness for tm adultery are responsible for/resisting the tempatiox/'x/just so thosg/
who for some reason have the unnatural desire for one of the same sex have the moral
obligation to overcome th;i‘t. temptaiion. Thus the Bible does not excuse such imdmmm
individuals but emphasizes that when they give way to these temptations they are
working that #hich is unseemly and will also receive in thegselves the recompense

of their ermor. which was—ssedeom- These are Rauwi—sawxe vile passions of passions-of
7/



-~
5--

dishonor.

Paul for the third time emphasized God's giving up of a people. However, 4t is
.emphaszzed that it was because "they refused to hahfimgm have God in their knowledge,"
(Ehat"God e them up unto a reprobate mind to do those things which are not fitting."
’Rom 1:28.%;:gt catalogue of sins does Paul give in Roml:19-31? What does he say
tgat they m are worthy of? Rom. 1:32

A striking modern illustration,of one who was without natural affection and
unmerciful, is found in the case of Rudolf Hoess who was commandant of the m

.....

m wimd viewed as enemies. When asked how he could repeatedly observe the execution

and the burning of the bodies, bg_gégg_‘ngv fmmmm invariable answer was that the
detarmination /
mmg ironed/dedernined with which we must Hltler s orders could only be obtained by |,

stiffling of all human emotions."vAs quoted in THE New Leader , May 9, 1960 pp25-26.

2

4 Knowledge Alone is Not Enough
4;7
The Jew might say @?f the Gentile that—he did not have the law- and that he

T A A
§ MAIAT
““was- guilty of the various sins ef which Pual spoks. However, Paul makes it crystal

clear that knowledge alone is mt sufficeint; nor is it sufficent to condemn the
wrong. - If one condemns another of the wnong»whbh he himself does, Rom=2tl-, one is

%
there-applied- not thereby Justlfvlng In fact one is self-condemend for he reeges}n-

recognized that he is in violation of the very law mhm;ﬁ¢;h§?§1oléglogrof wﬁlch he i
his condemend in. another.-Phus God will not excuse those who know and condemn but
who at the same time pracitce such things. For his juégment{;écorigng to the truth
against them that do these thlngs Rom 2:2. Thus one should not think that if he
does . ;-51nful thlng he condemns in others that he can mm escapte the Jungment of
God.\Rom 2:%} If one mj rejects God's goodness, which is designed to lead him to
repentence, it results in the hardening of hear}’and if persisted in it results

in fah judgment.(%om 2=hj§l hat is meant ?7‘ the riches of God'g goodness? By His

£ orbearance? By His long-sufferinG? How does the goodness of God lead us to repentdnce?

(Eom 219 What is repentence? Matt. 21:29) To persist in rejecting God's goodness and

i#r to continue in sin leads to a combmmmmithmcontinuing hardening of the heart.



.

(@hat sense does she impenetent treasure up for mimmh wrath? When is the
day of wrath? Rom 2:5 What does he mean by it being the time of the "revelation of
the rightoues judgment of God"? éom 2:5)kh Can we be confident that God's ju/gment.s
are rightoues even though we at this time may not understand how God's judgme%}s are
righteous?)

The apostle shows+that gudgment will be accor%}d‘_ng to every man's works. This
does/'n‘:jx;n that kEcl<ISRESRaY anyone can earn salvation./ﬁrfhe book of
Rom%emphasizes that such m cannot be done. But md it does mean that if we are in
sin and abide in it, we will be judged by our manner of life. On the othe?hand/ if

we forsake siyénd live the new life in Christ, we shall be . m judged by that manner

*ﬁg ,_(44// &
our works are, so #IT1 be the etersnl mmin outcome. Rom 2:6—11)
we seek etermal life? (Rom Q:jWhat two obediences does Paul contrast in Rom. 2:87
Will the Jew be saved regardless of his works and g the Gentile be condemned regardless
of his? (I%Om 2:9-11)
: & a/ .
Gentiles Not Judged by the Jewish Law
Although this authok does not understand some ef—fim things in Rom. 2:12-15,

or
et it is clear that ihey Gentiles were not km judged by the law of Moses/icz'%

=s.. Those who were under the lawma—‘Li be judged byithe
1aw.(R@m 2:12> "R m 2:12-16"

At does Paul say about théeentiles in p\cts 1h:15,-17
and in Acts 17:30-317 Do we\uave to understand all about this @ in order to understand amm
e our duty? Can we rest assured in the confidence that the judgments of God are
ard=meid=de righteous? Rom 2:5.)
Coul .

Thé{ientiles Paul-ﬁ-e-hewoé_muld_m knq% of the existence of mh God and that
idolatry was wm wrong and irrational.QRom ‘..318—23\ Rysthrermore e strowedthe—agm
pvidmmme Vhey ewisewily had some kmowledge of moral law. Where we find man, we

find bhim characterized by at least Mthmgsg First, he is sems conscious

twmm-geeﬁmmﬂnuhmuﬁs%sﬂ%is aware that thgl is a
ST SR




difference between the two. As A. E. Taylor pointed ou} men may not always agree

as to where to draw the line between good mmt and evil but all men agree that there

is aline to be drawn somewhere. I° ther®is no moral law, &hew there is not difference

between what is and what ought to be. say that something is not what i ought to

be, whehter it be wibh reference to rights or duties, we are saying that there is a
v Lo W 1

standard of right and wrang.”in the 1 ght of whkieh cur conducts i

Weowm, IV Loar, 1o W/ .
Thus—mam-men sen31t1ve tofTreality of morality. fSean man has the conviction

that he is OMEMLMNGMQ—.@eMOP&HaMM_MH—haS
uty to obey this law. Third, me—Efind—thet, man’fonvinced that his duty is not
R e R e S e

= 3

to0 be measured.

to the evil but to the good. Althoughmav think at times that they need to do some
€ ¥

thia—g evil in order to achieve an ultimate good, yet .even then _,they weulsé mpmme
argue that this is justifiable only because it contributes, in their m Jjudgment,

to an ultimage good. .Thus/fen believe that they are obligabed to . the right and not
Fourth,
to the wrong. Then—tee since thgre are moral laws, how-these—workf-can-be seen ser

ehuman—gectety mAM 2s-a society mfl 4 elevated by h obeying thise hap laws or @ mem
’ A

Lrps -

eSS Theprarissie  degradedds ty disobeying these~taws, Hows much man can kno,w/apart
from divine revelatiO}about moral law the atthor is not certain. —?stman know
some things ZWe have disuussed this question of the reality of moral law in a
manuscrifit on COmmunism and the REality of _Mgeg!]_. Lav\/’ es Paul show that tere
will be no secrests on judgment day? Rom fim 2:16)

///,{3 Jew Has No Grounds for Boasting

fzf %Hwawmhﬁm—ﬁmre were Jews who gloried in God
=L (@ &

mpm  4pon the law and thought that they were in excellent condition.(Rwy does

a/ascribe how dmem theﬁ viey, hemselves?éom 2:17—2@ Paul,—hewsver;—went_on-the

emphasme/that one must mm not only teach others, but,teach himself. theib-@ne—fmda-
ca ) -

_ﬁjf one does that hmm which he teaches against, even thwough he mipht #h say that

h 3 «
® glories in the 2aw, Myey, through ¢y




transgression of the law dishonoreth thou God" @Om 2323) Paul showsd that instead

THhes, Lot

of  really honoring God,tdet they had conducted htemselves so "the namzzifod is /(/V
blasphemed among the Gentiles because of you." Ard—he—poimted-out~thal~btiris /
b%e-‘&prophefi{é. (ROm 2:22;) Circumsision was progfitable to the Jew if he was a
doer of the law. But if he transgressed the law, his circumcision became uncircumcision.
On the other hand, if one wa_s not circumcis¥em, and fnlfilled the law, he would
be justified amé would "judge thee, who with thq‘letter and circumcision are the
bm transgressor of the law.ﬂ)(Rom 1:26—27) The real 'Eéw was nct mﬁm was
utwardly circumcis%hm but whose circumcision was indeed of the heart.(Rom 2:28—2§-
Qes—Paul— What circumcision }s—ﬁ‘—%’;at thephristian &ﬁ:egﬂ:éhiljkﬁ; 601. 2:11-13)
SOme have used *"om. 2:28-29 to discredit baptism. However, Paul never discredited
baptism. Instead/ in Rom. 6 he show8/it spiritual significance. Heweweuy-Paul-weuld
ser¥bainly-mm-say-bhat-4+f-an-individualn. However, Paulss=iescirimg does m show that
baitgism does have to be from the heart and unless it is, - soeedcooerse, it is not
Biblical baptism. If one has the proper attitude.toward God} in.big—hearml, he will

g o t I‘
study the word of God and accept what the Lord kes—tzugit on baptism as well as on

other subjects.

Since the Jews m m was not guaranteed salmation on the basis cf—cIPtlUmcisen
s of b:’be\ng a Jew, what did it ymmphmpmm profit? Paul showed that the basic
advantage which he enjo?ed was that "they were entrusted with the oracles of
God™" éom. 3:2) The fact that some of them did not heléve did not mhke of none
effect of God's faithfulness Jfor Ged-is-brus-aven-through-every-man- "let God

v D134
be found true, but every man a liar.'/'\i‘au-ljg showing that the Jew has sinned

@ 9 goes back to the oracles of Godwthémsel] | He

‘S":‘éﬂ‘“"@

ey -




B
t then?

are we better than they? No, in no m wise; for we before laid to the charge both
of the Jew and the Greek, that they are all under sin; as it is written..."

(Rom.ma 3:9—10).’1/‘12.% Paul’mloted several statements from the (Ad Testament,which

e
spoke of the sinfulness of the people. Aadusa'mre he—said—tlaat—he spoke to those &t W

e 3019),
were under the lavk it was ¥hen telling the Jews that they/ too,were sinners. T-gé%y
y - N A N JG
every mouth was stopped thatgmightjc@im to be sinIess}ofor both those that were not

-

under the law and those under the law the

pnat wndlor
trseligaid-bhat—they—hat—sirmed. Thus it—hmm-brought all the world Leée the
. . n°
Jngment of God. I&didthHis Because "the works of the law shall po$ flesh be
| (31 20)

Justified in his sight; for through the law cometh the knowledge of sin."/‘The
law which revealed they were tranggressors could not at the same time justify
them. Thus they were unable to be justified by the law.(order to be justifed
by the law, what would wne mh have to do and how long would he have to do 1t?

o, o2
Gal 3:10? In what erzz wm}mmmmmmm throngh-the~tew nimmuohm eeme the knowledge
W W -

\J
of siﬂ(ﬁom 3:20/H¢w did this prove that the law gould not gmm justify them?éOmJ:QO)
Prvvand YWaaro 2
T 7/

2

What then? fmm Since the Géntile 1 nr.ed‘d_a_-ézs—.pdand the?/Jew
what hope was there for man? The hope was not in ?&taw, but the hope was promised by .
the law. Thewe—fowe—he—shows—tiat God has reveale way for man to become rightgujs ‘%\0
Shat this-wey—wicir+s through Jesus Chr:'ﬁstax;;ﬁ ﬁtnessedfoy the law and the profm
(Rom 3:21)Thesdn our next lession, the Lord willing, we shall consider God's way
of Jjustifying %hrough Christ. So far)jhon in the Roman letter the apostle has
shown that the gosplg mm is of God/ That? it is m God's power unto salvation, thet is jw
prophesied/ that it has been manifested/ and +#ha% he now preaches it. He prea_ches it

because man both Jew ard Gentileﬁ‘é‘z in sin and needs the mess%e of salvation,



Romans 1:5--Obediance
Check through Romans and see mmmm all the references to obedience. Rom 1:5, 67,18,
15;18; 16:19, 26;

Also see the references to disobediencs.



Tte anostle Pau’ kae @ﬁ%ﬁ%ﬁ#ﬂ* that the Gentiles had zinped against

D

Tight which they had(Rewm.1:18-32) ., The Jews also needed the Savior for they had

failed to live up to the taw of Mores, All are under sin and its condemnation,
- e 3 . \
(Rom,3:99) . And {7 any Jew thought that he was not swmeh a cinner because he

; . qua-132§F), . . ) ,
had the BlDle)\Paul pointed out that the oracles of God bad_Deep-entrcusied to Hwbl them

bRt Th et L ReEe-wery Oractes exposed their sinfiul lives. They were

under the law, and the law spoke to those who were under it} therefore the law was
-
) , . . o Wol
talking about them in Emmgmimdmp affirwming that tiewme was none'righteous.(Rom.
3:10,19). Through the law they became conecious of the fact that they were
sinneréa‘aad The law which made them conscious of this could not declare that thevy

were sinless. (Rom. 3:20).

The Law and the Gospel

; I L

I man is to become righteous, it must De on some other basis tnhan the lauw
itself, A’though the law convicted man of sin (Rom. 3:20), we® it also held forth
hope for it pointed to the Lamb of God who taketh away the sin of the world. Thus
although the gospe! is apart from the law, it was witnessed Dy the law and the
prophets. (Rom. 3:21). The law, in that it pronounced condemnation on all who
did not perfectly obey it (Gal.3:10), =howed the need of man for calvation; and
that be musi 'ook elsewhere than to the law for st zalvation. The sacrifices

of the 01¢ Testament which foreshadowed Christ and His cacrifice tectified to
7/

Prophets , such ae Igaial, prophesied thet the atonement would be through Chrj

, a m ] gh rist,
CyaﬁﬁVﬁgb%wzfﬁx—@rﬁphe%e'gﬁﬁ“fhe

(Isa. @m@é 53). The }ew and the/gospel are thus related but they are not the same.

The law was the schoolmaster and it finds its fulfilment in Christ (Gal.3:24;

Matt.5:17-18)

1

. If one tried to go back to the law and the prophets today, they
would send one back to Christ for they bear witness to the salvation found in

Him,
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The "riohteousness of God" of verse 21 does not refer to the fact that
God is righteouvsm. The fact that God is just is menticoned in the context (Row.
3:26), but here His righteousness refers to God's way of making wen righteous
through Christ. 1t is the "righteousness of God through faith in Jesus Christ
unto all them that pelieve{(Rom. 3:222). God's way of waking men righteous is
through Christ, and Christ is accept through faith. This way of salvation is

for both Jew and Gentile, (Rom.3:23}.

Christ the Redeewmer
AT

It is through the orace of God that we are justified. It was not due

to our merit, OQur faith does not deserve it, our repentance does not fm merit

it. our baptiswm cannot i buy it, and the 1ife ;

live as Chrietians does not

earn it, (Rom. 3:24). ## The word redemption originally refer to the
iden of tte payment of a ranson., B Christ is our &%demmer, and through His
death He hac macde possibte our deliverance frowm sin. Thic, in other words, is
what it cost to wake us free from the guilt ané¢ condemnation of sin.
Christ the Propitiation
Because of sin)man ie under the wrahbb of God. Man has no way to withstand
-~

or to turn aride thirs wrath, Goc¢ has provied the means of His own wrhth being

turned avay from man who, because of hir gins, is wotthy of death. The

jah)

animal cacrifiges of the 01d Testawent were expiatory sacrifices which turned
G ﬁ

. XA
away God's m wrath. The offer which actually turns away Go@&wrath is the

i

sacrifice of Jesus Chrict. Christ is the propMation for our sins. (1 John

2:2; 4:10). His vlood was poured out for the remission of sine. (Matt. 26:28).

His blood purchased the church (Acts 20:28); this is what it cost Him to wake

i

redemption possibleﬁm%o wake the chmok church possible,
THE Justice of God

in Romans
Althoughb the term righteousness of God is often used/to refer to God's

way of making sinnees righteous, it is also used to refer to righteousness

a _an. ad bagddeiadn e Dy e e A e . ~ - .
as et God i And the context of.Rews 3:25-26 shows that this meaning.-



-

"

o
[en
®

mue

ac an attribute of God. And this is its weaning , as is shown Dy the context,
in Row. 3:25-26. God's justifice or righteousness

87
means that His face is set against sin. He cannot pass it vy lightly. Be -cannol
overlook it. Some may have thought that God was indifferent to the sin of
man, cince tbere had been "the passing over of the sins done aforetime’.
However, thic wae not hecause of God's lack of concern about justice, but was
due to His forebearance. Ag H, P, Liddon put it: "The display of tbhe
Artribute of Righteousnsee in His indignation against sin on the Cross, was

} & &
rencered needfu! by God's pretermissionff eineg in earlier ages, in order to
vincdicate Him from apparent indifference to moral evil."(Romans, 77). God's
death bore relationship to the sins of wan under the Old Testament, (Heb.9:15)
A p A,

X : N L 7 )’?ﬂr V. 4
as well a& to our szins today. We do not fully understand the cross and”th (¥
justice of God but we fully believe that in some way the cross ic related to
that righteousness. Christ had to die that God might be botﬁpust and i

also the justifier of the sinner. This is not the wisdom of the world, but it

is the teaching of the Bible and we accept it by faith,

Glorying Excluded
Because justification ie through Christ and His acrifice, it wmeans that
nan bas not and that man cannot merit salvation., The very way in which we are
justified excludes boasting. 1In dealing with thés pm Paul contrasts two laws,

(a)ﬁﬁke g of -orks (b) The law of faith.

the Christ, for he
shows that we are under the law of faith. With what law is this contrasted? It
is contrasted with the law of worke., How does he characterize these two laws?
Firet, the law of works includes boasting. ‘Where thén is the glorying? 1t is
excluded. By what manner of law? of works? Nay...."(Rom.3:27). The law of

worke of which Paul speaks ie a law which , if we were justified thereby, would



iie grounds for boasting. &@mue To be justified by the law one bha

L

i1 thev the law said. and one had to do it all of the time., (Gal.3:10). 1f
’%?le

anyone did all of ® all of the time he would be justiﬁ cn the basie of his

merit. Sine he had done no wrong, thete was po ground on which he could be
condemned. He is declared just or mem righteous since he had done no wrong,

He has earned his justification and can boast of what he x had done. He can

csay: Look what 1 did? But no one has done all the law says nor has he dor it
all of the time., Therefore, through the deeds of the law of werit we canng

be justified.

Second, if we were justified by the law of works, we would receieve the
reward Was wagee dve for work done. "Now to him that worketh, the reward is not
reckoned as of grace, but as of debf,"(Rom.4:4). If one earned hig salvation,
te receives it was wages due for work dons, In abli justice,

—
it cannot be withheld from him,

These things indicakate that by the deeds of the law, Paul refers to
deeds vhich st merit salvatioz/aaﬁ of which ome could beast and which
earned one the reward. Although the law of Moses is referred to primarily

|
in the cont@dt, yet it embraces in principle g;g%§ﬂmymidnmxmﬁmxmxm
concept of an earned or merited righteousness.
The law of faith
Paul contrasts the lay of faith with the

s ,4 W

worke. Under Ahis 1awﬂwe ddnot earn salvationy for % we know we have not done

all the law requires, nor have we done it all of the time.(Gal.3:10). Thus

we hage no grounde on which t%glory, and we receive ¢{he gift{;?\reward and not
(Rowm.3327% ; 4:4).

as wages./ TLet us look at the law of faith more closely. Let us begin by

2]

ranmingranpnobd pointing to a prob1engaﬁggﬁfﬂﬁﬁw%~bave’KZ%Egdv¢$hey have said
that baptiem ic a deed, that we are not justified by deeds of the law, and

therefore baptism bas nothing to do with justification. This argument assumes

\‘wﬁm’ﬂu Zdw f {'/(,;4{7‘{;/;3 y

that bapuicw ie a degd of the law, If one places it bhese., what folléQS? There

Leonarc y a2 pophte religious %booy whickh will accept one as



cubmitted to what they view as baptirm. How do you gei into their churech? You

are baptired into it. apgprihw These same people majintain that there

o
I

rheirehureh whick are not atwe oubcide their church. If

w thereould e no reacon to be in thelr church instead-of "Bt

pelieve this was so, they would have no reason to saying that one ought to be
in their churhch. How@ver, the deeds of the law are deed:s of which ope can
boast, and for which he receives the reward as wages due for work aone. Thus
one could boast of what he had attaimd as a result of being baptized! w#md The
ehurch iteelf has been entgered through the works of the law rather than through
the law of faith. The only way to escape these conclusions ig to take baptism
from under the law of works and place it under the law of faith where it
belonges., Roma

Romans 3:27-28 is not a contrast between faith and the worke of faith.
It i- the confrast between the law of faith--and whatever it 1n(:1udehA and
the law of works, The works af faith are not under the works of the law.

r

Doee the Va- of 7aith include the obedience of faith? Obedience is included,

not excluded uncder the law of faith. The gospel was wmade kpown

"unto obedience of faith awmong all the nations'{Rom.1:5; 16:26). We are

made free when m we obey frow the heart the form of docgrine. This involves
vaptism into the death, burial and resurrection of Chrict. (Rom.®n 6:3-5x 17-18).
and ecince it is from the heart, it is an act of faith. Nothing that we do,
however, merits our salvation. Faith does not sasve because it is strong

faitb. If faith had power to save it would nob make anm Hllrerence in,whom

o o ) %%3 ’7 (2% Awnqgﬂ
one believed. One could be his own sav‘or Ba* farth saves bec use it is

]

faith in the Savior. Repentance does not available because it has power to

Ve
tndo the past, for it cannot. It does not earn forgiveness. 1t availd

because it is in God's way of making men righteoug, and leads us t o turn to
well with the Sqvicor. Confession has no power in itself | and baptism merite

not ?‘1{’)(“ é id , N
17 ?, i¢, one could boast of what he had received and would receive

they did

not



yas wages due for worlk cone, The new life to which we are raised ic not a
cinlece 1ife. and thus we do not earn mmh cur standing before God. Faith
cannot merit, for faith is faith in the lamb of God who died for ue. Baptiew
ie into ¥ H ¢ death, burial and resurrection; c¢o how could it possibly werit?

T+ ie the renunriation of wmerit, for all of the way through in our obedience

of faith we are not only.gsuowitting to God's way of making men righteous,

«

but thie $ery way is the way of the acceptance of the cleansing bleood of Jesus

For both Jew and Gentile salvation ie through Christ by faith. (Rom.3:26,28-30).

4

The Gospel

=

<tablishes the Law?
Since we are justified through the gospel, and not through the law, é*§ckﬁ<ﬂ3,
it mean that the gospel make the law of none effect. Paul denied this and said
that "we establish the law."(Rom. 3:31). In what sense does the gospel establish
the law? 1t cannot establish the law as the standard of salvation and the way of

and
justification, for no man can do all of the iaw g¢¥ do it all of the time.dGm

If the law iec ectabliched for us in this sense, we are under the curse(Gal.3:10},

and the gospel does not save ue. Paul had already shown that the gospel is not

the Taw. but gy ic ''ar from the 1aw"(Rom.3:21), that we are not justifed

N

the gospel of Jesus.(Rom.

z:22-28) . There are at least two ways in which the gospel establishes the

av. Firct, the law ~anted to justify wan, but it cQld not for wman had sinned.
. AS

The gospel accomplicshes that which the law could not do; that ig, it justifies

. [/e8 ¥¥:7A
man. (Rom. 6:3~4). Second andwﬁhééh%s in the immediate contextdqtbe law tectified

fuaa/@éa‘ i’ /’ JTL‘ZZJQZ}har“ 4’ ﬁ%;?k4542~/

or bore witness to the gospel.(Rom.3:21) truth of its tw is establish

by the anti-types in the New Testament. The sacrificial system was estavlished

#
-

X : ) . AL
in that what it pointed forward m to is accngiisbed in Christ. L#s prophecies

AdA (/7’\"-47 &/‘.ﬂ f 1% ﬂ 2 ‘Q\)M,Z,
concerning the gospel are fulfilled, and thus shown to be eliable

3

}A/
witnesd to the gospel. Furthermore, and thie is also in the immediate context,

the law itcelf taught that justification is through faith., This is proved by thee

- £ Al an 1 1 . : G LI 1 2 .
care of Abrahem., "And Abraham believed “od, and it was reckoned unto him for

‘(‘" o 1 r . 3 - T a ¥ ~ -
righreousnecs "(Rom.4:3), And he wae thus reckoned before he was circumcized,

R Bm AR v ol - : F
(R&@ . 46:6312), For not through the law wac the promice to Abraham or %o his seq%



~1

ihat he shonié be heir of the world. but through the righteoveness of

it

Nl

(Rom. 4:13). His faith was 50 gstron t he was fully percsuadecd that, contrary

an,

1

to 211 that ceemed reasonable to msn, what God had promised he was able to
perform. (Rom. 4:19-21). And God's reckoning hkis faitk for
<e alone, but for us aleo.(Rom.3:23-25) .

crighteousness was not written for his sa

0

£~

The case of David also chowe that righteousness ig not through the works of
the law. (Row. 4:6-8). The law said that one was cursed who failed in any pointed.

(Gal.3:10)But David said that there were those whose sins were covered g ”

forgiven. Sin wae not reckoned to thew, but as law stood as the
atandard of justification sin had to be reckoned. But that salvation was through

s evident frowm the fact that David spoke of the

[

faith and not through the law
cinner being justified; and the law could never do this.

Thue the law and the prophets bear witness to the gospel, and the "law,
# inasmuch as it taught that faith is the receptive condition of
justification, is therefbre confirmed in its authority by that Gospel to

whiech it thue witnesses.'"(Liddon). It was confirmed not as the standard of

n but as the witness to the gospel.(Rowm.3:21).
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m What

did Paul =ay

~

that would hurt Jewish pride?(Rom.S:@). Did he say it tc

hurt their ph price or to try to get them to realize their true situation? ‘hat

beatituce does price
cence were Jewe and Gentiles equal?

In what

4 To wiom dic the law

Whet did

there pacss

contradict? (Matt.3:3)

cpezk? (Rom. & 3:19). Dimma

s i) Y s o
wwes frow the O@d Testament prove? Wow did they bring wen

unﬁer God's w judement/ (3:19).

C& Is the

expression is

word

often usgecd

"1an" ever used to include the psalwe? 2 (et 5:10-12,19) . What

to womem refer to the entire Old Testawment. (Rew. 3:21) .,

{*) The Jews seem to have thought that the statements of the law concerning

man ‘s

sinful

2 to apply a principle,

ctate referred to the Gentilee. Is it a common human tendency

age,
pass/ or a sermon to someone elee rather than first to

cee if it applies to us?

7. What cannot justify man? (Rew.3:20).

8. How does the fafflthat through the law was the knowledge of gin prove that

the law could not juetify man? (Ram. 3:20).

9. What does Paul mean by saying that the righteousness of God was "apart from

the 1au'?2(3%:21),

thie righteousners of God witnessed by the law and the prophets? (Row ,3:21) .

meant by the "righteousnese of God" in verse g 21?7 (Rem.3:22).

10, How -—as

o What ise

12 What if meant by ¥
13, Yere Jew

saved through faith? (Rem. 3:22- 7%}

14. ¥s~the gospel-scheme” of PEABHETT Bﬁ“éhﬁ

God'e righteousness in 3:25(2:25-26) .

and Gentiles alike in that both were sinners and both could be

Y

P .‘

Is it proper to refer to the

goepel scheme of redemption as a plan?

15. Does
16. What
14. What

thie plan center in a person? (Rew. 3:22).

does it mean to be justified? (Rew.3:23).

is

grace?

1?) It justification is through God's grace (Rom.3:24), how is it through

faith? (3:22).

-

18.What is the meaning of redewmption? (3:24).

lﬁm Howmmnm

Where is
?@ How do we core into C r1£f? 3:26=27).

ZD’ Wk "'1‘ lc a

2’% Te i+

¥

)

redemption
propitiati

ted to the

fou )
on?93 25) . y{pw

crosq? (Z-ak 25)



Tn whet cense d

%

N

o
be both juct and

of the worid?

2?. what are t=o of the

1id ghrxarbxpame God pass O

49 Did it show that He was unrighteous? (3:26).
7 Doer Paul teach tbgt in some way the

ver sins & which had been done aforetime. (3:2

what ¢id fhis show about God? (3:25).

cros makes it possible for God to

3

to justify the sinner? (3:26). 1Ie this according to the wisdom

thinge which characterize the law of worke. (3:2734:4) .,

27. Are these things characteristics of the law of faith?£3:27—28;414).

3@ How do we know that

baptiem is not a deed of the law of worke?

‘gﬂ. Hou do we kbmmm know that the law is: ot established as our

condition of justification? (Ie.7:4; 10:4; 2 Cor.3:7; Gal.2:19; 3:12).

j&ﬁf How does wha justification by faith establieh the law? (Rom.3:21;4:1-25).

j&ﬁ. In a sense there is

does not wean that we are under the came covenant that Abraham w
we fhave fto do the sawe things which he #k had to do.

in that salvation is through Christ's

blood of animals? (Heb.

one plan of salvation throughout the entire Bible. This
as under, or that
Te there one plan of salvation

's blodd, ®r was salvation once through the

9:15; 10:1-4). Ic there one plan of calvation in the sence

that God's fundamental regnirement of man has always been that man chould

accept His word in faith and obey in faith? Was this required of people gin

the O1d Testament? (Heb.11)., Was Abrabam justified by Faith?(Rom,4:3-64) .

Ebit Does "worketh not" wmean that Aorabam did nothing? (4:5). Or did it mean

that he did not do works of the law whereby one earned calvation (4:4), and could

boast of what he had done? (3:27-28). Why i%man unable to be justified by

a law of works of merit? (Gal.3:10). Has anyone done all God said and dowJ;t

all of the time? Anyone, that is, except Jesus Christ?

:éﬁi How does the state

ment from David show that he recognized that a person

-

was not justified by works of merit? (4:6~8).

w@m‘zéz Was Abraham justified before he was circumcized? (4:9-11). To what

justification, then, of

?@ Why would faith be

%% In what cence did

-
@

APraham does Jas. 2:20-24. N

made void if the inheritance were through the law?(4:14),

God call that which was not as though it were?(4:17).



.%ﬂ. On what did Abraham base hie faith? (4:18).

,ﬂ

4. . L [ - . - .o " . 1 .

4@2 The difficulties #ould have caused hiwm to disbeliel, bul what was his
-~

1 describe
/Should 4:21 chamanoenine cur faith todoay?

attitudex? (fand 4:19-21)
gf//M
qﬁaﬂ Muet we study woham caréfully to be gure that we are trusting in what God
hae promised, and not in what we or some other man may have promised us?

Pﬁ&. Wac the 01¢ T stament teaching, that Abraham was justified by faith,
rerarced for Abraham's sake 2lone? (4:22-25).

ﬁh&f How co the truthe in Rom. 4:24-25 removed any grounde for boasting on our

part?



25, What did this show about God? (3325)

26, Did it show that He was unrighteous? (3:26)

97, Does Paul teach that in some way the cross makes it possible for God to be
both just and to justify the sinner? (3:26) Is this according to the windom
of the world? :

28, What are two of the things which characterize the law of works? (3:275 Ush)

29, Are these things characteristics of the law of faith? (3:27=285 hil)
30, How do we know that baptism is not a deed of the law of workse?

31, How do we know that the law is not established as our sondition of Justifi-
cation? (7:hp 10:ily 2 Cor. 3:7; Gal, 2:193 3:12)

32. How doss jusblification by faith establish the law? (31213 L:l-25)

33, In a sense there is one plan of salvation throughout the entire Bible. This
does not mean that we are under the same covenant that Abraham was under, or
that we have to do the same things which he had to do. Is there one plan of
salvation in that salvation is through Christ's blood, or was salvation once
through the blood of animals? (Heb, 9:153 10:1-2) Is there one plan of sale
vation in the sense that Cod's fundamentsl requirement of man hag always been
that man should accept His word in faith and cbey in faith? Was this required
of people in the 01d Testement? (Heb, 11) Was Abraham justified by faith?
(Rom. hs3-h) ’ ‘

). Does "worketh not! mean that Abraham did nothing? (Li5) Or did it mean that
he did not do the works of the law whereby one earned salvation (L:l), and
~ gould boast of what he had done? (3:27-28) Wby is man unable to be justified
by & law of works of merit? (Gal. 3:10) Has anyone done all God said and done
1t all of the time? Anyone, that is, except Jesus Christ?

35, How doms the staberient from David show that he recognized that a person was
" not justified by works of merit? (L:6-8) '

36.' Wan Abrahan justified before he was eircumeized? (h:9-11) To what jugtifi-
cation, then, of Abraham does Jas. 2:20-2L refer?

37, Why would faith be made vold if the inheritance were through the law? (L:lh)
38, In-what gense did God call that which was not as though 1t were? (L1l7)
39, On what did Abraham bace his faith? (li:18)

10, The difficulties eould bave caused him to disbelisve, but what was his atti-
tude? (h:19-21)

ile Should lis21 deseribe our faith today?

«: Must we study earefully to be sure that we are trusting in what God has proe
‘mised, and not in what we or some other man may have promised us?

he 0ld Testament tesching, that Abraham was justified by faith, recorded
braham!s sake alone? (L122-25) :

 ¥1§¢W;dq‘tha truths in Rom. lL:2}i=25 remove any grounds for boasting on our part?

184 are we to do? (L312)
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5 _jﬂ}“*-t e PEACE THROUGH CHRIST (Row.5)

g 5 ¢ (
v € [SIRRN

Neither the Jewdnor the Gentiles had-been ablte—te save thewselves, for
all had cinned. S man < nout dx motx dpgxakorex fom Man could not live a perfect
1ife and man oculélnot atone for the sins which he bhad committed. God has made
poceible our ca1vationQthpewgb«wha%“€hf&sﬁfhayﬂﬁaﬁe:fﬁr“ﬁs. Becausé of Christ
and Hie work, Gos aan be just and justify the cinner. (Rom. 3:21-26). However,
man is not passive ib conversion, amd for God has ordained that man accept
Chrier through faith. 1In chapter five paul further discusses the work that Chyist
has done for man,
Justified by Faith
which we recelve
S lvation is by gracey Wi /Fes¢ivd/YVi%/dxd¢d through the channel of
faith. "Being therefore justifieé Ly @m faith, we have peade with CGod through
our Lord Jesus Christ; through whow also we have had our access by faith into this
grace wherein we etand; and we rejoice in hope of the glory of God."(Rom.5:1-2) .
what does Paul mean by justified? (5:1).)

(?}How do we know that "by faith” includes the ovedience of faith? (Rom,.1l:5; XfxR&x
6:17-18; 16:26; Gal .3:26-27; Heb.11®.) When we are jJ¥justified we stand before
GCod without any sins being held.against us. Hhewnhe These sins have been blotted
out by the blood of Jesus. Sinmxmhmxmxmmmmmxmﬂmgmmmxyxhgmmmgmxmxmxmnmx@mmm Sin
je ein against God, andrerwbhanhnxern it e enmity to God, and it results in

ag alienation between God and man. Thus man in ein is not at peace with God. When & ug”

-in. has been forgiven we then finc peace with Gody for we-are not-alienated from
[ERY

God by .eur—eiRy. w do we know that B Saul did not £find peace with God on the

roaéd to Damascue? hcte 9:6,9%. ) (When did were Paul's sine forgiven? (Acts
22:16)( Is that when he found peace with God?)(Do you think that some of us have
emphasized enough the peace which we have in Christ?)(Although thies peace
chould increacingly bring "peace of mind," is it not more than whahx bkaxwoniux
mmﬁ&mkﬁmnmxmnﬁxmimﬂmﬁﬁiﬁ fpeace of mind*? Is vaul referring to peace
of mind{ or is he referring to the cecsation of hfstility between the

i

réddeemed and God; from whieh peace chould come peace of mind?)

;
[

[
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As Nvgren pointed out: 'peace is not merely an inner condition. Peace
iz a concept which implies relationship. It speaks of the wutual relatienship
between man and God If one stande in right#relation with God, it fdllow-
alco that hic inner condition is one of calwm and rest; but this is a consequence

SR A=
K,,‘\,
bacic fact. That which is Fundmemetal is the relation of peace with

4]
=
jar
o
2
-
o~
)

Gac: and i- ie priwarily of thirs that Peul =peake.™ We o not always experience
tbe peare of wind which should flow from peace with God, but we can grow in it

as we grow in the new life,
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The word access was used by the Greeks to mean "to bring to'".

Théiverb for access meaﬁﬁ?bo bring to " and the nounf referred to a way of
entrance,* or introddctionl #t For example, the dwdhmrdebtor was brought into the
presence of his master] Matt. lB:ZM};Jes§3fcommanded the epileptic boy to be broughé
to him.i}k.9:hi§ Paul and Silas were brought m into the presence of the magistrates.

. N .
. Acts 16:20).And the 1anqéas to said to draw near in Acts 27:27. Christ died that he

L
might bring mh us to or give us access to God &1Pet 3: 13} It is mhmmgm through Him
that both Jew and Gentileé have access to GOdiF h. #hfl 2: 18 And then acces- through

Christ is one that we travel with confidence. Eph. 3:12. #%nd Paul mmhaem states that we

’ have access te~bllbn? faithiinto the gamm grace where in we stand <Rom St 2/ As
YEQ/IW1111am Barkley gpointed odg&the word is used in the 01d Testament# of the bringing
‘ oﬁasaeaéigggag the sacrifica%} victim to God(\Lev. 3:12; Ll 8:¥§) "It is a word
which used ot brlnglng to God something which is specially dedicated to His use and
His service. F %t was alsoc m used to refer to the brlnglng of mﬁﬁ into the mm presence
of Goifwho were to be ordained as prlests(‘Ex 29: y? Amonaﬁf the Greeks, it was used
to refer to introducing a mpm speaker, to the assembly of the people, or (into the
Senate oé council. It was also used to refer to # bringing a person into a court of
justice where he was judged,by the j udge. Thus it mmfiem "is used as introducing
a person into the presence of some higher authority." In some cases e:pecailly of
introducing one to the presence of mW?m a king.

"Jesus is the person who 1ndtr0uces us into the rowal preTence of God.
With Him{ along we can enter into that presence without fear, He is God's m
introducer. When He introdiuces usé to that presenceg He introuﬁges us to the
supé%e mmiphmmm authority for our lives; He ingproducns us into the presence of
the Holiest and the most m sacred of all; He introduces us, thtough Him, wd we )(

may dedicate our lives as a sacrifice to the service of God. GCan we think of

Jesus



o
better thanas the one who 'introduces' us into the presence of God that wed may
reciefs God's grace and gmm give to God our willing mm mm service."

Concefﬁng the use of the word access in Rom 5:F 2 Barkley pointed out that
the Greeks somebimes used im -ib-neb-only-wibir-referense-io-- itj~as.-was usually :
the case, with reference to persons, but it waSused‘in some cases of a place "where
ships put in." "Jesus opened to us a way into the heven of God 's remh grace." "The
idea is that we are storm-tossed by sin and sorrow and troubles and temptations, and
Jesus offers us the way into the hammmm harbour, the haven, the shelter of God's grace.
We are like storm-tossed mariners who would make shipmmwreck mfimhm of life unless

Jesus took overthe piloting of the ship of life and mmmm steered it out of the storm

a into the safe havenof the grace of God." THE New Testament Word Book pp. 104-107.
;ﬂ» I

David Brown suggested rhat;Eph.‘Zzls; 3:12 teaches that Jesus is
our Totroducer, thai in Rom, 5;2 it imply meant access or approach "to
any object--whether a thing, a state, or a person, though more
commonly the last.” Ouk standing in the grace of God we owe to the Lord Jesus
t

Christ.



/ What does it mean to bave access through Christ? TWHm

To what do we have access?

Wihat shows that man has something to do with it; that wman's faith
ie involved? (5:2).
Are the ones who have access by faith the same as those who are justified
by faith?
What doec it mean to stand in the crace of God?
Paul shows that we have access to our lLord Jesus Christ. What does
"Lord" signify? (Acts 2:@ 36; Lk. 6:45) .{What does the name "Jesus' indicate?
Matt. 1:21). (What does the word'Christ” mean? )

What does it mean to rejoice in hepe of the glory of God? (5:2).



.

Rejoicing in Tribuwslation

‘

eing at peace with God does notmean that wmen will all be at peace with

us. ( do we know that peace with Ccd does not always mean peace ith wmen?
.7

€ Matt. 5:10-12;Rom.5:3). Thus~while in Chrict we have peacg'{n the world w

>

.2 3 /'./
one kind or another. (John 15:18; w4 Rome HOwW

=

have tribulation o
chall we face these tribulations? Wemdonmohmenjopnbben (Does Paul mean that

we enioy the tribulation iteelf? Heb. 12:11), Paul cnid that we should rejoice
dy

s
=

rribulation., He then explains why. T~ had just etated that 'we
rejoice in bope of the glory 0f God . "(Reowm, 5:2). Because we stand in grace, because
we are ab peace =i ,

and not under wrath, w2 have the assuvrance of 1ife eternal through Jesue Chriet,

1

‘e are guarded by the power of “od through faith unto salvation ready to be @
I ] e v A ’

»

a /"',' - . - R
revealed in the last time. (1 ret. 1:3-5). (Do we hope for what we already A

have? Rom. 8:24-25). Tribulation, if we are rightly exercised thereby,

helps us on thepay to eternal glory? How? "knowing that tribulation worketh sted-
fastness; and stedfastness, approvedness; and approvedness, hoped. : and hope
putteth not to shame; because the love of God hath been shed avroad in our

hearts through the Holy Spirit which was given unto us.'(Rom. 5 3-6). The
cuffering which we undergog is not worthy to be compared to the glory which shall
be revealed urwand. (Ron. '48:18):::"} T S R ‘/*jf--v 7

B Tribulation worketh patience, To work here carries the meaning of produce#

pateince. "The 'patience' which tribulation worketh is the quiet endurance of
: ! °

7
/ ST

what we cannot but wish removed, whether it be thk withholding of promised
cood (as cb. viii.25), or the continued experience of poitive i1l (e2¢ here).”

hing, although it involves
[ | 5 X

ot

(D. Brown). Patience is not merely a Dassive |
thie under some circumstances. Patience is stedfast or per<erving endurance.
The runner is not passivem but rune with patience the race which is set pefore
him. (Rmomu Heb, 12:1) oes tribulation work patience in everyone regardless
of how they view the tribulation? Matt. 13:21). In what type of person does

tribulation work patience? (HeD. 12:11-12). Lard pointed out that : "Afflictinge,

if wisely used, and this is bere assumed, have the effedct to form this trait. They

e d 2T AaaTnal e Ancr AF nnnsd AmA fm~ esAnmos Mo arsainct a

Y



Giminution of peace and joy. When we rememoer how constantly these afflictions

t

recur, the nececsity for patience becowes asparent.’ “

(iF s 2 P Py [
Patience or ctedfastnese worketh approvedness, or "proved experience.

e

Approvedness or proof "denotes either the process oOT teeting, or the result of
the procese, ac here."(D.Brown). "Approval from God, and from
cur-elvee ." Approval "as applied to the christian life, denotes that it has been

I'e
put to the teci bw affliction, bhars successfully enﬁuned the ordeal, andnow
i AR U :

Y v e g
A !

(How does stedfastness under tirbuvlation

A

ctands purified and approved.”(Lerd).f

7
proéduce or work approvedness? )
Approvedggistworketb hope. "ihen we have patiently and triujmhantly endured

allfiction,

erged frow the trial approved, wammagmm well may we indulge

the hope of fingl- agcéptance." (Lard).

o)y §

Whennwh

Approvedness worketh bope. when our faith has been testfed in the

)
LA~ /ﬂr-(='1‘}‘/

crucible of experiencey and come of it the—experience—of tribulation, apd when
we have stedfastly endured, we can recognize that God approves us and that
the eternal inheritance will be ours. Thus we hope for life eternal. Hope

hac been defined as "the confident expectation of future.good."  Our hope is

baced on Christ (Compard 1 Cor. 15:16-19; 2 Tim. 1:10) Mbhat is your

-

g ) R
inition of hope? On who'op=em—whem is our hope msed? (1 Cor. 15:169-19;

5 Tim. 1:10). Since our hope is based on Christ, and our juttificationjéz;ough
Him; how can it be caid that our bope i« produced by our being rightly
exerciced by tribulation? We wmust remember that man is not caved apart from
his own response to God. Thus although we are saved by grace, we muet believe
in and actept this grace. Although we cannot earn salvation, grace teaches us
that we must live the Christian 1ifé<§;%here does grace teach us that we wmust

live the Christian life? (Titus 2:11-14). Brown suggested that: "In the

nourishment of this hope, the soul's look outward to Christ for the ground of

s

it, and inward upon ourcelves for evidence of its reality, must act and re-act

upon each other., Thus have we hope in two distinct ways, and two successive stages oF

fo]



\j . Romaps—57h
As William Hurte pointed out the-wottd experience 11tera11y rmafl means
prove. Those who have endured tréal for the truth oﬁjproefgﬁﬁmt70“~%esteér
Thab-have-bee %hey h;Qe baen put to the test) hav%;g édndured it. It is & not
longer a tmm question of what theyae. The tr§}1 has made manifest. It is a thiéﬁ

known to all concerned with it."



the Christian life.--First,..on believing, along with the

e o (]
....'peace with God' (ver.1l); Next, Aiiter the reality of this faith bas been
@proved,' particularly by the patient endurance of triales sent to test it. Ve

. . . ~ J .
first cet it by looking away frow ourselves to tour Lord “esus Christ; ' next,

by looking into or upon ourrselves as transformed by that 'looking unto

Jesuve T This does not mean that we have no hope prior to tribulations,

for onr aceeptance of Christ brought us hope of life eternal.  , but it doek
-

mean that our hope ie eirengihened and deepened by the triumph over #hh
tribuwlation .'ha*: shoutd our hope Ao for u< in so far as our manner of 1ife
iz concerned? 1 Jobn 3:3).

"And hope putteth not to chame.'ft Empty and false hopes do b put one
to chame by failing to be fulfilled. Our hope it based on Christ, and confirmed
by our experience of the Christian life, and this hope will be fulfilled. Ve
shall not be disappointed and discredit.~TIf Christ was not raisged, will we

pm be put to shame? 1 Cor. 15:16-19).
God's Love

Th es, Of .
be Gt s O e R B o H RS

if —d
I

tha PPul said Mamd hope putteth not to chame; because the love
of God hath been shed abroad in our hearts through the Holy Spirit which was
given unto us.'"(Rom. 5:5). Hope will not be put to shame, we shall not be

iepppointed, because it is based on God's love whichwas supremely manitdsted

Da

throngh Jesus Chrict and Hie macrifice. (John 3:16). TIf we want to know the

nature and the greatness of this love of God, we need only to read verses

3 g e
eix through 14, Christ died for man not when man was strong and robust,.

epiritually speaking, but while man was weak, We were without the pouer to

O o e

being—sbout peace with GCod. -We-were ”é&tbout spiritual force," we uere
PR by our merit; for we havd no merit.
helpless., We had no power to save ourselves/ ahnhonghneendonbananporRansno

4

Bara
(Ei)(m What does ¥Faul wmean by "weak' 5:67 Do we have power, in any sense, to
save ourselves? Acts 2:@1} (What did Paul wean by "in que season?(5:6; Gal.wivalm 4:4))
"Christ died for the ungodly." We cannot say that therg-is no hope for

e because we have sinned; for Christ died for the ufngodly.— (For whomdid Christ



die? 5:6. Whom does He justify? (m 4:5). How does he justify them?)  'The

uncgodly are those who in their lives are contrary O God and an offense to

him. They are "without piety toward God.'"(Liddon). To emphasize the greataese

of Christ's léve in g dying for the ungodly, Paul pointed out that “"for scarcely

for a righteous man will one die: for peradventure for the good man some one

wouléd even dare to die.'"(Rom. 6:7). 1t is difficult for fnd someone ~ho will
e g}

die for the just, and the good, ot where 660 we find men willing to die for

the wicked®; that is, unless they are influenced by Christ?  The distinction

between the ¥righteous am man" and the good man seems to Dbe that one,

1.

.

ie upright in his character, while the other is both that’ ﬁﬁd exer ie

an attitude of helpfulness and hemo benevolente toward others(Zthat is the
difference between a righteousness man and a good man? Are some people
upright in their dealings/with:yo&, but lack the quality of goodness which leds
them to seek to do good unto others? ).

Contrary to what men have done, ''God commendeth his own love toward us, in
that, while we were yet sinners, Christ died for us."(Rom, 5:8). Men was
not merely weak, and ungod 1§, he was also a sinner . A sinner is one who has
micsed the mark. Through failure to obey God, he has missed the true mark or
goal of life.

Christ also died for us''while we wvere enemies"” (Rom,5:10). Ar7
the love of God through the death of Christ wade possible our being changed
from enemies *Eb those who are at peace with God. “e are reconciled
to @ God through the the death of his Son™@. (Bmmmmmdm@mdmmmmmmméwmm (With
what four worde does Faul describe man apart frowm God? (5:6,8,19} .How did
Cod commend His own love toward us? (Rom. fm 5:8 .) (How are we
justified by His blood? (5:9). What else did paul say we are justified by?(Rom.
5:1)( Is the blood the cause of our ésalvation and faith a condition of our
calvation? What is the difference between a cause and s condition? What
does reconciled mean? Does man have anything to do with hie reconrilhation?

2 Cor. 5:18-20). (How are we caved by Christ's life? why do we fmy rejoice

in God? (5:11).



God's Love In Our Hearts (Rom.5:5)

rhe Holy Spirit has shed abroad in our hearts the love oﬂFod,

.t Paul did not sa hefe how the Spirit hadmdmme did it Welsvow :WUQAQ
thad the Spirit &és__ave%VAQ%H~%th‘ First, b@gause the Spirit had
promised the gospel, which is the gospel emeedg[ng God't's love,through
the 01d Testament,orephetsand-Scriptures. (KgW/Y XAZY 2 Pet.1:20-22;
1 Pet.l:10-12; Rom. 1l:1-2; 3:21; 16:26). Second, the Spirit brought
to the mind's of the inspired men God's will and guided them into all

of God/s love.
the bruth. Thus it was by the Spirit they preached the gospel, (1 Pet.
in their heart
1:10-12: John 1lp:26; 16:12-13) The Romans had believed/this gospel
of God's love.(Rom.10:8-17). Third, the Holy Spirit had confirmed
this message of love by miracles. (Heb. 2:3-L; Rom. 15:18-19).
The Spirit is said to do what He did through His agents, the
inspired men, and His instrument which 1s the word of God., It is

through the gospel that we are brought to faith and the lowve of God

is shed abroad in our hearts.

4
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(How is the love of God shed abroac yin our bearts through the Spirit?(5:5).

R (Did Pavl eay it was in some miraculoue way? through a feeling? <through

a direct revelation to each of uve? Déég ke say that it was by virtue or the
Spirit dueiling in us?  How did Ged commendWWf¥ His love toward us? (5:8).
How do we learn of that love? When we believe the gospel in our hearts, are
we not also believing in and bolding to the love of God in our hearts; since
the gospel ig¢ the manifestation of God/s Yove?{Jobn 3:16; Rowm. 5:8), (Is there

[os

any greater reve.ation . =er-afyrQ

Godmbon God's love than

the love of God manifested in the gospel?



™ A

in Entered Through Adan

]

Avlthoveh Paul had shown that tte Centile and the Jew were both under sin, R/y:j

P

be had not wmehtieonad earl how gin entered into the world. #m

After emphasizing that Christ died for «inners, he went on to point out that

‘7@ mﬂ' /Luﬂ,g-f s
through one man cinr entered into the world. H& om discussion of Adam and
Christ is, #othHiF—awthor, one of the most cdifficult in the epistle, He is
not confideni that he knows the meaning of sowe of Paul's ctatements. However,

<

ng is and yet know what 1t is n53. You wmight not know

b

one may not know what a th
who a certain person is, and yet you may know that be is not a close friend of
yours. Sometires we may know that a pascage doe not @& teach certain things
becance this would contradict other passages of Scripture; and vet we may not
be sure of what it does mean. We chould not hemman take an interpretation of

a pascage just to have ap interpretation. If we do not know we choula not

claim to know.



Rom 5:12
R SN Y. . o

Although there are difficulties 1n-this sectionof-Remeng, it is clear that

Paul is drawing a contrast between Adam and the influence of his sin and Christ and
| \j\EQ‘{K v

snPluence-of-his—death, Thus we raed in vers 12 " R me5:12" Then Pall enlarges

upon the fact hat all have sinned and in verse 18, states "Rome 5:18" So then as
through one trepass the judgment came unto all men to condemnation; evenso through

) e
?’5 one act of righseousnass, free gift came unto all men unto pmd justification of

life.: Rome 5:18.
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Paul did not mean that before the law of MOses there was no¥ law, given to man,
That there was law is svident from the. fac&%at there was sin m in the world. Bub i
sin is not imputed whe(‘:t?a&there is ﬁéﬂ law. an is transgressmnof law. S=3-0. ( 9(€
gince sin was counted as sin, obviously there was soms law te’violated. These people t
were not sinners according to the law of M ses for they did not have a law of Mosesy
fop-they-did-mot gu’c they were certainly under the will of God which involved
certain meral princples;asmwell.as_sagrificﬁﬁfum and if one sinned against the law
he was under he was counted as transgressor. N

However, the sins whic h mmmmpeople commltbed before the law ggkunder 153 were
not the h siﬁ% which brought death into the world. meath=%aéﬁbeen broughﬂlnto the world

by the sin of one man, Adam. hmd Lard sugges%eé—thatconcluded "that the word Law is

used here to denote law, page 171, Lard commenatry" Quote both quatations.:



Romé S:l?glgx
Adama was a type of Christ. Siree the t\Fe and r the anti"t@pe are no? the
same thing, themwe-ase they are not identical. Thus&though there are simiﬁéﬁ{}as baetween
the two, there are also disjjgg;;ires. Thus f%r example, Paul shows that the offense
and the free gift are not similar to ome another. T stoad thars Tga-diffenence.

Death came through Adam that life comes through Christ.



Remamfibmiym  Romans SY¥1L
/\N\i\/\
Death reigned from Adam to Moses# even though we had not violated such a

law as Adam violated. But his-death-bmeught- sin brought death into the world
and cut man off from the tree of life. Thus egen $hwe-- though we have not sinned
after the likenss of Adam's sin, we die because of Adam's sin. Yhe Sins which we

commit, are not like Adam's transgresssion,s,but we die tgcause of Adamsgs tr ansgressifn.
Although Adam's fall bropght our physical a;ith, there is mi no indication that

Adam's fall m in itself §§§%§§ our spiritual fem death. We bring spritirual death
trhough our own sin. Thus I agree with Lard that "Adam;s sin stbno effect upon his

posterity after mhmdeath. Fkmmpm-Fb-has-neb-effect-uper-- It spends its force
%piy in this life; in ths next it has none."

W 'c>,\\



Romans 5:1L
Adam was a type of Chrjsth&ho mem when viewed from the 0ld Testament
standpoint was the coming one . When—viewed from thestandp—int of the-m type
/ N

// .
and- to—something to—come 5 Christ was the coming ore.

The t&\lpe was an individuabm institution @or an event in the 61ld Testament

which 'God designed to mmm bear some p01nts mB or points of resemblance ??/Z

something which was to come. The #m 1al}amb was a hmp /ype of Christ,
VAT

the waimm Ramb ofGod. The brazen serpent lifted up in the wilderness is a type

of Christ being lifted up to heal mpm us m of the sickness of sin.(ii 3. 7j;ﬁ*

The entracnce of the ngh Priest into the #h Holies of Holies once

with
mem yeard wxs the offering for sin was a type of Christ dfr high pr sest and

each

his entrance into heaven itself to make the offering for sin. After he had
done this, he mha sat at the right hand of God to mmmh mm rule until all of
his enemies were m conquered. Heb 7:Z( ; Heb 9:fi/¢¢49 3 Heb 1:3, 13.
Adama stands at the head of p the physical race while Christ, thesecond
Adam stands at the head of the redeemed spiritual fl race. In Rom S\ Paul has in
mind the act of disobediecne of Adam im—siwning and the consequente of the aSB
in contrast witﬁ&ﬁét of Christ in his obedience unto death and the cinsequnce of
this.act. Although they affected the world in differenct ways, both of them haé{b
an impact on the entire human race. The act of Adam"brought mat death on all;
this pmeeussed-a- (of Christ) procurred a respite on virture of which all lived
the 1ife we now live. That hmmmhh took all into the mgammm grave; This brings
out all alive. fmmmammém In a word, whatever evils Adama's sind brought upon
t he wordl, without our agency, wrought countervailed and remedied by the single
act of Christ without mm our agency." (Lard) Thus although we may not under stand
everything that was involved in Adamajs sin and its effect upon the world we do

ne.
'7e mankind

i . . Al
the conseaquence of Adamiérs sin with reference to the entrance of phyeial

death. This does mean that we do not die phycially but it does mean we are

i

/M 4
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D
able to live and then that we are raised from the toomb.@om @:15\%@&@’1

e LY this “does ot mearnt that they- ﬂx'ewa&.—*ﬂ(ﬁwm every way.
If-they were,-Adam- would not be a-type of Christ, inm but-they-would-be —one in the
‘same--person. There are similarities betwen2 the- tupe and the mmkfmn atni-type but
th‘eébar-e—mﬁ%@%is‘-ﬁl, Thus though the one act of Adamd m involved m consgquence
imvoimed of the whole of the human raxe, the one act of Chrisb--Howe-- did also.
HOwever , there is a mmim vast difference between the two. aﬂd‘aihus Paul said that
the effect of sin and the effects of the gifté are opposite in t heir nature.

Wad%3MausWé7@bs&ns ls(u“t\ba au\se \‘hq sins of Adam.

\\\
AND bgmg——u ~the -s:_en-e_f-‘_ -death sentence of death nimr

his dea\ﬁ‘h\i\s\ viewed as already haven take

T e
- T

pap-=me-- It is an-appointment unto manQ Jeard this appohihtment came because
!__‘, “\‘\“‘\ . v SN o

,.——‘-—--\“m

of Adan;\s sin. Thip-daabh-bheb-oame-+Abto- ARl giR-—= =

. Chrsit' death

undoes that which Adam's de ath wrought. If Adam;s death, a part from any sin of

our own, brings us psiritual death, and not jusﬁ phycial death, then Christ'

dgmim death on the cross, apart from anything that we do, brings us not otilly the
physical resurrection but also eternal 1ife. And yet we know that justification is
g}}% faith and it is not for those who rejett the gospel. Therefore the death that
death of Christ diwh undid for all men, the death brought to all men by Adam, is
physical death. Because of Christ/mh death ard resurrection, all men will be raised.
Man is mmm immortal. Thus through Christ's death the mommbih mortality »brought by
Adam's sin is aholished. However, thé spsiritual hm de ath brough by our OwWn sins 1is
not abolished for the whole of humanity bx the death of Chi#ist. It is abolished only
for those who avail themselves of the beneifts of the death of Christ. But if
Adam's sin brought both our spirutal death mm as well as m our phusical death then

Christ' deathh bring both our physical rpesurPres-- eternal life and our spirutal
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eternal life. Rimam Sirce Ehe in fluence of Christ's death is as wide as the
influence of Adam's sin, but'reverses the consequences.of Adam;s sin ik for His
death was an act of obedience in contrast with Adam's sin being an act‘of
idgeibeionesr disobedience. Mmm Since it reverses it, then if Adam's sin brought
phycial and spiritual death, mhem withews- apart from anwthing we have done or do,
then Christ's death bring phyical and spiritual life apart from any thing that we
do. But since Christ's death dces not automatically bring to all men, spirutal
life, and yet since Chris'ts undoes effeetivelty the effect of Adam;s sin, then

it must be that Bm Adam;s sin brought death to us in a physical not spiriutal sense.

Quote Lard p. 178.

-Mopgi-diffioutbiens-in-the-Bible~



e can rejoice that regardless of hhe impact of Adam's sin op ue, that

it canh be wore than made up for through the 1ife and death of cur Lord Jecus

Chrict. Thue we need not to have our joy in Christ in any way diminished becausee

we cannot answer all the qudstione that m can be raiced concerfiires Adam mmd

n and ite iwmpact on the world,

[~

hie @
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10.

11.

2.

12.

13.

1h.

s

(/Romans Questimns on Romans 5:12---
i T TT—

e

. Thoaugh whom m did sin enter the world? :
. Do we have to understand everything in scripture in order&o undersbard- know

bthat some expf%ationa that people give are wrong? /

. What tmm two persons does Paul contrast?

. Did Paul mean that in Roman 5:13 tha%/until the timebf MOses, men were without

any law of God?

How do we know that he d4id not mmm m mean this?
@ .:‘,U'*J’?;.‘

. In whatnwas Adam a type of Christ?

. Are the type and anti-type identical?

Have we sinned after the likeness of Adam's sin?

. What death did Adam's sin bring into the world for all men?

In what sense does Christ's death undo what Adam's sin did?

In what sense does Christ's life oﬁf obedience undo what Adam's
sin did?

-E£-Adamals-6R

If Adam's sin brought spiritua% death, wmmin without our having anything to

@ do with it, would not Chrisﬁgobedience bring séritual lifefY to men without
there having anything to do with it?

How does this dow that the mmtdeath mm Adam' sin brought to us was not spiritual
daath?

Do we have tc be able m to afgyer all problems raised in@ﬁ%mmm the last part
of Romans 5 in order to rejgice in the knowledge wfi that sin mﬁmﬁ,ggj;orgivine

through Christ?
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WHY CHRISTIANS SHOULD NOT CONTINUE IN SIN3\¢ (Yj>
The apostle Paul stated that where sin abounded, grace did much mere Qig/}/vﬁﬁ\
“abound, The greater the sin of man the greater was the manifestation of God's

mercy. Sin was not the cause of God's grace., God's mercy is part of His nature. CE/

But sin,was the occasion of the manifestation of Mis mercy teward sinners. ngegwftygf- }X{g
grace éé; not meager as was demonstrated by the fact that even when momm

gsin sbounded, grace did much more abound. (Rom. 5:20-21). Althecugh man

should not de so, often time men look for something to justify their contibuing

in sin. Paul knew that somed would be tempted to say that we should continue in

gin that grace may abound. They would reasoé%batpzzz;£ sin became the oceasion

of the manifestation of Ged's grace, by showing hol/full of grace God is,

they were glorifying God by mmm furnishing the occasion for the magnificatien

of His grace.

Paul raised the question, as to whether or not we should continue in sin

that _grace may abound. Then he said &gt "Ged forbid" that we-should do such a
(Rom. 6:1-2). A
thing./ He argued against it on several grounds. Thus this lesson shows that

the grace of God must never be used by man as a license to sin. The grace of Ged
WZ//-\' T fvs 22/~
encewrages us to depart from sin, net to centinue in if/ﬁne shows: First, to

go back into sin is to act contrargro our state or standing before God. Second,

ané
it is to go Pack into slavery which @m has no good fruit amm whose end is death.
Q )

We should not go back inte sin because it is inconsistent with our change of
state, We have beéZme dead to sin, bimm and we have become alive to righteousness.
(Rom. 6:2,4), To go kack into sin is to goxmmukmimtw becowe alive to that m te

which we are dead (sin), and to die unto that unte which we are alive (righteousness).
"We who died to sin how shall we any longer 11ve therein?”(Rom. 6:2).

How have we undergene a changer of state? Althoug A baptism, vo e
iggéptﬁﬁal, is preceded by faith and repentance, baptism marked the culminatien

of their change{ of state; of their translation inte the kingdom of SmdfsmSuom

God's Son. (@mim Gal.3:26-27; Cel.l:13). We were “baptigéd into Christ"”, and



2
(b
this baptism into Christ involved baptism into His death.(Rom. 6:3). This n¢\y %éij

e
jewiyeé a burial for "we were puried thefore with him through baptism unto death:"
h

(Row. 6:4). John Wesley rightly observed that this refered to the primitive or .
ggz ODQYZ,SQ\AQY;Aw e :< &X b ¢
New Testament baptism by burial and regurrection, £ Paul said that we LGQN“
I
were not buried by baptism {nto death, do you think some would have used this PQ%?

to prove that baptism is not a burial and a resurrection? Why,then, do some

argue that be puried by baptism into death does ® not mean that paptism is a
burial and a reeurrection?) H, P, Liddon said: "The Baptism of Adults by
jmmereion is present to the Apostle’s mind. The (i) descent into the water...,and
(ii) the rising fromw it..., were the two striking features of the rite,
corresponding to (1) the Death, and (2) the Resurrection, of Christ;

and so to the Christ's (1) ¥ 'Death unto ein,' and (2) '"New Birth unto

P S—

righteousness.‘ Between the two comes the moment during which the....is beneath

the water; it corresponds to Christ's Burial, and in the ebnaendendbia
baptiem which should be a life

Chriestian's life to the permanent effeét of his"//////////yii///Vﬂﬂ/iﬂﬂﬁﬂ#ﬂ?iyiyy

separated from sin.
!d/!iﬂ/y/(ngézihe Bible teach adult baptism or does it teach believer's baptism?
What is the ference? Does believer's baptism include any adult whemimidexen
as well as any young person who believes and wants to obey?) Xukmxukmimsanse

unnmnﬂinnpy:g;ﬂmtnxbgmﬁﬁnsznxﬁh&:ﬁxmnnxéma

i
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(What Emmmpm‘passages in Romana 6 show that baptism is an act of faith; that & J&ALéaldf’r
aﬁmaﬁ:grtﬁthvernmu-uho—eaﬂ be~hapt:z¢fa“ﬁﬁm Can it be scripturally said that
an infant was once alive unto sin butfdied unte sin? (6:2). Can it be said that

an infant,kdoomesn after receiving infant baptism, beenumanwbiwe is raised

to walk in newness of life? (6:4). Can it be said that an infants old man was GL~
sin was crucified with Christ? (6:6). Can it be said that an infant was
once in bondage to sin and served sin? (6:6,16). Can it be said that

the infant can reckon himself to be dead unto sin, and alive unto Ged in
Christ Jesus? (6:11). Cah an infant be told not to let sin "reigh in x your
m mortal body? (6:12). Can i=bo—seid=that an infant cewdd presht his body S
members @ 4~% as instruments of unrighteousness? (6:13), Can an infant present W";‘

himself unte God as alive from the dead? (6:13), Could an infant obey from
the heart the ferm of doctrine? (6:17). Séggg'TE@ gservant of righteonsness §
'serves righteousness, gives his body members as instruments of

righteousness$ can mau} of an . infant? (6:13,18). 2

( What passagethewx that baptism involves a burial and a resurreection? (6:4-5,17-18)»:1:

(Do most denemiﬁational,seboléra'agree that Rom. 6:2-4% refers to immeraion

and resurrection from the water? In wmany. cases are people divided over whefhef
(Ei or not the Bible teaches a certain thing; or are they dm divided over whether

o not we are obligated te-féliow the,Biblé?“When a deaominatiéﬁal aehoiar or

. anyone else; admits a truth wbieh is. centrary to his. own praetice does net this e

1nd1cate that the evidence fer this truth is clear? )‘

- ( ~What passages show ?emeghjng”gbgu;_tye pquege'6f>bagtis¢? Since Christ 1f'

1

‘died for our sins, does it netfindieate‘that baptism into His death has'soméfhing
i

te do with the remission of our sins? (Rom. 6:3;A€ta 2:38). (Was anyone said te

be raised with Christ who hwi had not been buried with Him by baptism into death?

(Rom 6:4) . Were they said te~he,wa1king in,newness of life, unless“they had

~'f§;~been first buried?2(6:4). Were they made free from sin before. they obeyed from the ;

' had been? e

heart the form of doetrine? (Rom. 6: 17-18) What did Paul sald they weme@ What
did he said that they had dene? What did he say that theyrheaame? (Rom. 6:175}8)
_ (What relatxonsbip‘wdoes baptlam bave to. the new 11fe? (6 & 4,18).

]
b Helh
(Bees baptism unite us WIth Cbrist? i (Rom 6 4 5,8; Col. 3: 3; Eph 4 23 50 32).

(If we have heen raized with Ghrist what should we do? (Reg‘ 6 %, 13 18 0a1 3»1~17)'



inditoon pagesa
t Sanda; asked: "But why is baptism said to be specially
*into Christ's death'? The reason is because it is owing primarily to the Death
of Christ that the condition into which the Christian enters at his baptism isg
such a changed condition. We have seen that Paul does ascribe to that Death a
true objective efficacy in removing the barrier which sin has placed between
God and man. Hence, as it is Baptism which makes a man a Christian, so is it
the Death of Christ which wins for the Christian his special immunities and privileges.

The sprink{'}ing of the Qlood of Christ seals that covenant with His pm People

to which Baptism admits them.”

g In baptism we were Hunited with him in the likeness of
Thus we should not go back to the life of einjfor we died to it.

his death'(Rom.6:5) ./ Houwever, Christ not only died, but was also raised; and

so it was with all who 4235 Christians.

Alive Unto Righteousness

pn—

We were not only buried with christ, but we were also raised with him, Our
resurrection was to a new life. "...that 1ike as CBrist was raised from the
dead through the glory of the Faiher, g0 we also might walk in newness of life.”
(Rom. 6:4). He was raised to a new life, and we were raised to a new moral and
spiritual life. (Rom. 6:5). §$ﬁ§? pointed out o on verse 3, that Hwmea
i W& Mrere-baptizedinto-antom-uith,

we ¥ "'were baptized unto union with' (not merely 'obedience to') *Chriat. "The
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act of baptism was an act of incorporation into Christ.”(Gal.3: 27).\ What does

incorporstion into Christ mean?) "This conception lies at the root of the whole

passage. A\l the consequences which Paul draws follow from this unien,

incorporatien, jdentification of the Christian with Christ.” Death not merely
there was

marked a separation from the old manner of life but/also a geparation unto the

new manner of life; for death was followed by resurrection.

is
Grace/not a License to Sin

L e

Grace is not a license to sin, for grace made possible our death unto sin
and our resurrection #% unto the new l1ife. We were raised to walk in the new
iife. Baptism not merely marked an end, a burial, ® but it also marked a beginning, \\
a resurrection. (Rom. 6:4), Our old man of sin was crucified with Christ '
in order that we might not serve m sin and Be under its dominion. (Rom. 6:6-7).
Since we are separated from gin, we are not its slave and should not obey its
dictates.QS!Does the "body of sin"‘;%om.6:67 refer to the old sinful life

when one was ®om under the dominion of sin? ) As Woed observed, on Rom. 6:7,

vfor he who died (as above described) has been accounted righteous (and removed,

gseparated) from sip (viewed as master). Through our death, and burial, and
resurrection to a new life, our allegiance to the old master is brought fer ever
to an end.x We are noy accounted righteous....4,and owe allegiance te another."
Instead of being a license to sin, grace makes possible our deliverance from
sin and ebligates us to the new 1ife to which we were raised.
The Mfffers of our Mortal gggz

Our mortal body is not in itself sinful. It can be the instrument of
gin or the instrument of righteousness.&lﬁow do we know that the "bedy of sin" of
verse @ 6 is not the same as the "mortal body " of verse 12?). Since we e
died to sin, aminhemmenzitwenuntnxmin we should not let sin wh reign in
our body.m-baty. Thus we should not obey its lusta, (6:12). We are not to

give our body members unte sidpf;at gin wmay mmm turn them into instruments
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of unrighteousness. Instead, since we uwere raiged to the new life we should

present ourselves unto God, and #m our "body uembees as instruments mik

of righteousness unto God."(6:13~14). 3§Some say that Paul casts reflectione

on man's mortal body$ How does Rom. 6:12-13 ghow that Paul has a; eleted
om,.6:

concept of the pody? How does he express it in Rom.lzzl?ggnoes ve¢d¢ 13 shou

that one cannot be said to be raised to the new life if his life does not miem

indicate that he uses his body members as instruments of righteousness;>

@ Not Under Sin's Dominion 1$
ot

1f sin were our master, if we had to render b obediencev\it uould be
impossible for us to obey righteousness nathaa—%haé/sin. Why is it that sim is
not our master? “For sin shall not have domikion over you: for ye are not under
law, but under grace.”(Rom. 6:14). Zauhxhadrexprex sgdenxfizncuen
A few verses earlier Paul had expressed the truth that we are pot under sin's
dominion. We escaped from its dominion by being erucified ¥ with Christ. Thus
it was that the body of sin was "done away, that so we should no longer be in
bondage to sin"(Rom. 6:6). 1In verse 14 he says that we are not under gin's
dominion becauée we are monmmmm under grace and not under law.

Dees Paul mean tkat law in no semse applies to the Christian? 1In dealing
with an argument or a question, it is often helpful to take the argument and
see where it goes. Or take an answer to a questionm, and see where the answer
leads. By seeing where it leads, we may be able to see clearly that it is
the wreng answer. On the ether hand, seeing where some things lead may enable
us to see that theée:re the right answer for they lead to and are upheld by
certain truths. Let us take the idea that law in no sense appliesto a Christian
and see where this idea leads. Rimmap 1t would wmean that it is impossible for
a Christian to sin. Sin is transgression of law. (1 Jehn 3:4). If law in no
sense applies to the Christian, it is impossible for a Christian te do wrong.
Anz‘;hing he can do is right for him to do. There is no law which says theu
shalt not kill, thou shalt not steal, thou shalt not commit adultery, thou

ghalt not worship idols, etc. On the other hand, there is nothing good which he

is obligated to do. There is no law which says that shabt love the Lord thy God
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with your entire being; nor m is there any law which says that thou shalt love
thy neighbor as thyself. mum It is right for us to refraining from anything
from which we want to refrain and thus we are not obligated to do mawha good
deeds. Those who say that a Christian has nothing to do with néavit all, are
saying that Christians have nothing to do with the will of Ged. For the law of
God is an exprescsion of thé@ill of God. We know that a conclusion is false
which says that it is impossible for a Christian to sin; and that therefece he
is free to do anything, or to refrain from anything, as he so desgires. 1In
this very context the apostle Paul is showing why we should not do wrong, and
why we should yield our ¢body members unto God as instruments of righteousness.
The entire chapter is pointless if it is impossible for a Christian to do
wrong. It is pointless if law in no sepse applies to the Christian.

The apostle Paul goes on to make clear again that he does not mean that
a Christian is free to do wrong or to neglect the right. He said that we should
not sin just because we are under imwpxewdxwoh under grace and not under law.(Rom.
6:15)s§§Would Paul tell Christians in 6:14 that they could not sin, and then
tell them in the veess next verse that the should not d sin? Why would this
be contradictory? ) Paul not only showed that it was possible to sin, but

he showed that it lead to bondage and death. (Rom. 6:163.

PoxGonRer bxiixbend dnnimx koenGaxBrnknt ntaxkemiagan

What did Paul mean byAsaying that we are not under law; but under grace?
1f we were under law in the sense that we had to merit salvation, we would have
to do all the law required and we would have to do it all of the time. (Gal.3:10).
Since no one has done this, except Jesus Christ, we would all be condemned by
sin if there Jé‘e no grace. Once having sinned, we would come under the condemnation
of the law. Singe would be our master, it would have dominion over us, it would
reign over us unto death.(Rom. 5:21; 6:23). However, God's grace makes it possible
for the sin to be forgiven anéi¥o be justified., This sinner is then viewed as
if he had not sinned, He is rigﬁbgous, for bhmbambpumwerm his sins have been

blotted out to be remembered against him no more. Sin's reign or dominien

over his life has been broken. Tt is grace which makes thismnceihla
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1f we tern grace into a license to sin, we go back into bondage to sin.
To Go Back into SinAis to Go Back into Bondage

Paul teaches that we should not sinﬂj because we are under dmm grace and
not under 1aw.(Rom.6:15) . Why? "Know ye notg, that to whom ye present yourselwes
as servants unto obedience, his servants ye are whowm ye obey; whether of sin
unto death, or of obedience unto righteousness?"(Rom. 6:16). Paul is talking to
Christians, and be is gaying that it is possible for them to fall from grace and
to & go back unto cin's dominion. If we refuse to walk in pewness of 1ifet
if we yield our body members as instruments of unrighteousness, instead
as instrument of righteousness unto Cod, we are serving sin.fRwm Thus Paul
exhorts us not tﬁ do this, but to serve God. (Rom. 6:12-13) . Por do we not
realize that the one whom we serve is our master? "...to whom ye present
yourgelves as servante unto obedience, his servants ye are whom
ye obey; whether of sin unto death, or of obedience unto righteousness?"(Rom. 6:
16)4€§Pees Paul emphasize the necessity of obedience? (Rom. 6:12-13,16, 17-18).)

FOXERTE R MR BRI

Why shouldn't we serve 9in? First, because we have been united with
Christ. We belong to Rim. It iéﬁnconsistent with our relationship to Christ.
Second, it isrinconsistent with our change of mi state whieh—ieinooTved
fporhEctiretopoing, for us to become alive to sin and dea(&,unto righteousness.

Third, it is to go back into bondage to sin. Fourth, it is to go bagk in

A

a fruitless life, so far as righteosgness i{s concerned,
said: "what fruit then had ye af that time in the things whereof ye

are now ashamed? for the end of those things ;:death."(Rom.6:21). Some
think that Paul meant that they had no m fruit, for the end of such a2
life is death. Bhimp Of course, pemmoam it is trve that the sinful l}fe is

fruitless as far as righteousness is conce‘hed, put it does have ¥ fruit.

But
Chiclwia_bad. Hmom it may be more likely that Paul iscaying that the
ar L o 7
fruit whicbh they theqéhae’wese g infut--théngs of which they are now én, for

7/ ,
the end of those things{/fH¢ was death. ’;;Z,Akﬁzfng;ér
V A
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we should not go back into cin because death is the consequence of such a life.
Hifennihe

And this is viewed in the light of the contrasting consequence of the

1ife of obedience. "For the wagee of sin is death; but the free

gift of God is eternal life in Christ Jesus our Lord."( om. 6:23) .

1t must be pointed out that Paul ie not talking about our stumbling from

time to time. There are various passages of scriptures which ehow that Christiane
do sin.XWhat are some of the passages which show that Christiams gin from

time to time, and that they do not live a life of perfect obedience?(1l John
1:8-2:2). ) -zgul has reference to one's manner of 1ife. He is discuesing

who is @ master whom we serve. 1f we Thvempho—tiic=vd obeyiedy the lusts

of the flesh, and thus givs%k our body members to sin, we are the servants or
z1%¥es of sin. (Rom. 6:12-13,16). If we give ourselves to gin, wom if

we fimem "present” ourselves to sin, we become its mmbwa slave.(Rom.6:16) ., Thus
Paui is ﬁot eayiﬁg that because we wmay sin from time to time that it is impossibl@
~a. for us to be saved; instead, he is saying that it is possible to give ourselves
unte sin, teo li¥; for it, and to wme to be lost. But, on the other hand, we do
not have to do this; instead we can serve righteousness by serving God.

Sin Does Not Have to Be Served
‘___/“’“’i

Paul did not warn them in order to discourage them and to cultivate a
spirit of defeatism. 5o ﬂe is pot saying tbat one must serve gin. ARd he
emphasized this by pointing out that although they had once been sin's servant
they had broken that bondage and become slaves of righteousness. This proved that
one did not have to be sin's servant. And Paul wae grateful that they had broken
this bondage, and'is exhorting them not to go back into it. "But thanks be to
God, that whe&gas ye were servants of sin, ye became obediencé from the
heart to that form of teaching whereunto ye were delivered; and being made
free from sin, ye became servants of righteousness.”(Roum. 6:17-18), What did
Paul mean by the form or mould of teaching or doctrine? Let us E:nh back
to verses 2-4, IR verses 17’dtd lqlaad 2 and & 4 p Paul is talking about the

same people and the same gpiritual realities. In whm verses 2-4 he speaks of them
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as ones who ha? been in sin, but had mmm becowe people of the new life. They

had done this g;‘baing baptized into Christ's death, burial and resurrection.

They had undergone a change of gim so that they were now dead unte sin and

alive unto righteousness. Is not this the same thing which he is saying in

verse 17-18?’rhere he pointed out that theﬂhad once been servants of sin’They

were, in other words, alive unto sin¥. They bad obedded obeyed from the

heart the form of doctrine. They had then become servants of righteousnesnghey

were, in other words, alive unte righteousness and walking in newness of lifel.

Wae okedience involved? Yes, obedience to the form of doctrine. This marked

the transition from being a servant of sin._and becoming a servant of righteousness,

But in verses 2-4 he show that the transition, from being dead in sin to being

alive unto righteousness, had taken place when they were baptized imto Christ.

is tiedﬁﬁiﬁr“'

Does not this make it clear that the form of doctrine’?nn the gospel,whiehuFafd-

presched—sns then. Bhxuamxtkexdewbh The gospel which Paul preached was the

death of Ch é&:ﬂfor our sins, Hisburial and Bis resurrectih. (e 1 Cor. 15:1-5)

Pau%»faught that this gospel must be obeyed, apd-Peter—tavghi-the same thing™

(2 Thees. 1:8-93; 1 Bmfim Pet, 4:17). How can we obey the death, burial and

regurrection of hrln ? We cannot go back to ﬁis literal tomb, and literally
wi{. it, and raised to a new life. Me<chepsinoshat We ebey that form

or mould of doctrinme. We obey in that we are baptized into Christ's death,

Buried with Him by baptism into death, and raised with Hibmm Him to walk in

newness of life. Baptism, however, is an act of faith. Without faith it would

be meaningless. Thus Paul shews that obedience from the heart is involved, for

we obey the form of digyrine from the heart. (Rom. 6:17-18). Baptism is glwso

connected with the death, burial and resurrection of Christ’ and without these

it would be meaingless regardless of how wmich faith one had. The eye of falth,

enlightened by the word of God, does not view baptism as a meaningless cerewony.

Instead, faith sees t:;ne an act of faith. It sees obedience from the heart.

It seefs that thim baptism is into Christ's death, burial and resurrection,

Paul thus shows that there is an obedience to the gospel which, fer

those who are Christians, @m i it i i
tians, im is a past obﬁ%ence. In other words, it is an obedience
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whick they have already rendered,; for they rendered this obedience in
coming into Christ--in becomriug Christians., As verses 17 and 18
show, they had become obedient in times past, and thus had been wmade free.
And it should be pointed out that no one was said to be raised with Christ
who had not been buried jith Him by baptiem into death. (Rom. 6:3-4).
Furthermore, they¢nm5£;eﬁ—eazgggzihazz become servants of righteousness
until they had obeged from the heart the form of doctrine. (Rom. 6:17-18).

1as there a present obedience to the gospel? We é;:gg£ go back and
repeatedly be buried and raised with Christ. This is once for all. However,
there is a present obedience in that we were raised to the new liff; W
werthsai&gdasoqﬂalkuiagnn:gggi\%fm%éée, and thus our entire life of obedience
to God is a life of obedience to this aspect of the gospel. Fﬁgiﬁeenane,‘Tz
go mmfidmd back into sin wouldggi;1m4y.he eontrary;th¥he recurrection to the

new life, but also to the deatb unto sin.

(What does Paul mean by saying that he speaks after the manner of men? (Rom.6:19)
(What do uncleaness and iniquity in verse 19 mean? |
(What is the meaning of sanctification?
(Since we are sanctified by the truth, John @m 17:17X, what doee Paul mean
by saying “servants to righteousness mgim unto sanctification”?(m 6:19).
(In what sense were they free in regard of righteousness when they were
servants of sin? (6:20).
(In what sense is their fruit unto sanctification? (6:22)
(In what sense is their fruit unto eternal lég? (6:23).
(What are sin's wages? fimm (6:23)
(What is the gift of God? (6:23)
(6:23)
(Why do you think one is calded wages and the other the free gift?/Does it

mean that one is werited and the other is not?

(@ Does "free gift" mean that wan's obedience is not involved? (6:17-18,16,12-14),



y
THE WRETCHED MAN{ [< owa . L ' al. g ool
The apostle Paul had shown that Christians should not continue in mm smMQ g}

W%ﬁ&ﬁé%‘%he”}aw It ias inconsistent with their change of
amm stabe wherein they ha%ied to sin and kad become alive unto righteousness.
(Rom. 6:1-3#33 13)  This change of state ,homam however, m them into
a new slavery, 1%% '{nstead of being slaves of sin, vhey wf;é now slaves of
God. This change had=beken-place when they g obeyed i‘ron&the heart the gospel.

( Rom. 6:17-18) Therefor e,t.heya_gj;fobligated to p

esent their members as
servants m to righteousness unto sanctification. (Rom. 6:19) Thus Pual has
shown that the cross iff involved in our change of MMmmmmhm relationship.

. e Y
For they -wed: obeyed the mmp gospel from the heart apd bearﬁg baptised into
€hrist's death, burial, ard resgurrection. (1 Cor. 15:1-5; Rom. 6:17-18% fim

Rom. 6:2-L)
Separated fror#he Law
The ones to whom Rmh Paul wrote understood the law. (Rom. 7:1) (How long

did the law have dominion over man?¥ o A o

1

long as man was under the law he Coult}'u t be joined to Christ. é}e illustrated
this by the marraage relationship. A woman cannot be under law to two husbands
at the same time ow long did Paul say the woman was bound by law to her

i husb and?%# Rom. 7:2@3? Paul is here discussing that general law of marriage
aim and not the question whether or not there was an exception such as

%7 . "
Jesam set forth in Matt. 19" Some tmnw

A
-was ~a law during Jesus 1hmmm personal ministry bub
Vg

not, a law for the church. However, if .Ma%-tﬁi#is not law for the church,

it was a useless legislation of Jesus which was never enforced. For it could

not have been enforced during his ersonal ministyy. During His perscnal ministry
-

the mm law of Moses was still in for‘ce) (Matt. 23: 1@L) cAnd this 1aw -allowed

divorce for many reasons. (Math. 19:738) Christ's legisl}pation on this matter
ST ;
was far mm%j{i'rlct than that of Mmmmmm Moses. (Matb. 19:9) The law of MOses
U o g - /) \zo A/{M/’L Ve
r,egfa@;asmorceu K=o J‘é&sa personal 1 ministyr, &8 lav concerning

divorce and



/
~
f

7 -,.‘.

Hes
remarriage was 6&50?08‘ nrhUb‘ib was not set aside in ke~ peBsonal ministyr by
v

Jesus' legislation on the subjett. We must not forget that the law did not pass

-
a little bit at a time. A1l of it was eaforced dntil all of it passed. (Matt. 5:17-18).

Thus t£§m20nclu810n Qigghﬂzﬁﬁgéef is that Rom. 7 deals with the general law cof marriage
and does not mention the exception which Jesus made in Matt. 19:9; but it does gﬁ#ﬁ%
repeal this law of Jesus. JFor usless Jesus' law on the subject is now g;force, it
W never was ;;forceﬁzm ”it could not have been gg;orced during His personal
ministry.  ${ :;t agglde the law of Moses on thasubwect \

The\;postle mnmmmﬁéﬁmg new showg\that the mmmmmm crdss was meb—onky involved in

our becoming separated from our service to sin and hecoming 4 servant®of righteousness.
l[‘#'y \j,‘,.. ‘///f‘/ dy,\f:"ﬂ

(Rom. 6:17- 18}) But~he—also ‘Ghewsd that the cross made possible our dsath to the law

'/L{if_ ;_//3);51 /}/}/ILGUMWZ Cf/‘

and our being separated from the law. Wettrthemssrrage Z TH égﬁ illustrateg

this memibhimmam relationship to the law. A death having taken place, the woman was
free from the law so that she m could be joined to another man. (Rom. 7:3) Paul—is
~V

‘ghey were

made dead to the law through the body # of Christ. (Rom. 7:L) &=¢in whatAsense

were they made dead tdthe law? How were they made dead to the law?) If theyywere

hound to God ;/the standard of the law, tEen m they were all under the curse.
éédé[ A (Zé(,/"/"/
The law is everyone who conbinué®h not in all things which are written
520:9 cLﬁ) Jasr

in the book of the law to mh do them. (Gal. 3:10) A

-had sinned and fallen
short of the glory of God. (ROm. 3:23) Thus unless our relatinship to God can%

be established on some ether basis.than the law, our situation is hopeless. It is

not hopeless, however, because, Christ died fimm for us as the propitiation for our
sirs. (Rom. 3:25-26) We were made bhn dead to the law through the body of Christf s

. et g, T
4 cther words, through the death of Jesus, for our sins, ¢t is,possible for

//:/; /

/9
us to enter into a new relationship to God 3%4 be' joined to God through ths relation-
mhp ship of pamm grace rather than through the redatimnship of the kaw.(Rom. 6:1L)
<Ef>@?hy were they made dead to the law through the body of Christ? (Rom. 7:k)

(Who was mmmh the "andther" to whom they were joined? Rom. 7:4)
\



NOT ALL OF ISRAEL IS ISRAEL ( R )
(-Romare=$5"10;11)

The gospel is the powsr of God unto salvation to everyone th believg;th.
And thus it is God's power for both Jew ard Gentile. (ﬁom. 1:1 {(ﬁhat showed
that the Gentildggneoded the gospel? (RomA. 1:18-32) How did Paul show that the
Jew needed the gospel? (Rom. 2:1-3: 20)%) The apostle hed then
that afnce neither Jo#’nor Gohtilosm w% able to save M%t they-
salvation was through Jesus Christ. He hes enlarged ugon what this moaﬁt hassh
with reference to Christ's rdemim death for our sins, our acceptance of Christ
and our new life in Christ, He then imphasizod somothing of the glory of the
salvation which we have in Chrisﬂgﬁﬂégo apostle t an turngs H?i attention to

“ﬂﬁiﬁiiigégg,hi--£ailuro-ns-aiZZQLp fézézi's fai%gz:&zi a nation to accept the
gospel. Why had Israel failed? Did this failure prove there was something wrong
with the gospel and its power? Evidently m fhwm there were those who argued
against the gospel by saying that if the gospel were true, it would have been
accepted by Israel. Since Isreal had h not accepted it as a nation, the
reasonable conclusion was that the gospdl %5?;:1;0. The apostle Paul showed
that it was not God's fault that Israel had wt accepted the gospel.nor was
it the fault of Paul, for he had love for Israel and weuld-- was ;ooply pained
because Isreal had not accepted the gospe¥z(Simce Paul was guided by the Holy
SpiriE,by whom Christ also spoke, we know that Rom. 9:1 does not contradict
Matt. 5:37. And yet it is a stronger statement than simpiy- a simple nay or yi@*
Does not Rom. 9:1 show that Matt. fuffim 5:37 is not an unlimited statement?

“W1Is it often true that one passage of scripture may limit or qualify another passage
of scripturo?igoes this emphasize that in order to find the whole truth<;:;;;;
seripture—in any subject, ye must get ‘all of the scriptures that bear on that subs
ject? Or which may show that 1imitation s of that particular subject? How do you
think that Paul's conscience bore witness with him kh in the Holy Spirit?

What does Paul mean by being an anathema from Christ? How does Rom. 8:3 2-3

show his deep comcern for Israel? What was his relationship to them in the fc}sh? Rom9:3



What are the advantages diz he say that Israel had? Rom9:L4-5; Rom 3:1-2.)
Q—-Sinco God so lovoc;/\‘/‘fgrao} and 1 _had—had ‘ gsingXs and since

the gospel is God's power unto salvation,why/tﬁ?d Isro\al as a nation been saved?
The apostle Paul mew discusses this p by smwing/first , that nmot all the physical
d escendents of Abraham were those to whom the promise wer made. Second, that from
Israel's history he shows that it had been a remnant in times past who had been
faithful to God and that it was a romnantl"\zfl;g)ch had accepted the Christ. Third,

he shows that the fsm Israel's rejection of Christ had been foreseen.and foretold

by the prophet .) ces the word of God hold true; is it steadfast? Heb. 2:144

(j Did Isreal's rejection show that t,ho word of God had come to naught? Rom 916 3

JWhy did @it not prove thia, that the word of Godhad come to naught? Rom. 9:6-7)

DT ALl 0F Zsrael ,2 Zspws!

jﬂ? When Paul said tdwet not all of TsFael is ISreal he meant that not all Fhe 4.

wl

physical Jescendents. of Abraham were the descendents to whom m the promise was
made. They were not, all ‘the children of promise just ‘because  they were ablewh—-
Abraham's. sqod.(Rom, 9:6-7) fiom- Paul- proves this m from M history. It

will be obssrved that in aruging # with the Jews, the—apostie Paul started with

the m 01d. Testament Scripture;gwhich ‘they believed to be of God Awhiph Paul also
accepted as the word of God, and fram these shoy that they should have acce:zi:eﬁ
Jesus Christ. New from the, history, that the promises o%ﬁodm-«ﬁﬂ
~—eNbERce-- not automatically mmixam embrace all the physical descendents of
Abraham. Although Is ,\1 was a descendent of Abraham, 3= the seed of Abraham
was to be traced throggh Issﬂac. (R_om. 9:738) m%omses had not been madof
because of G-mz n&%ty works cf=wnyone but because of God's own purpose. Thus
not only was the promise through Issac but it was also tr&?ugh Jacob, and not
through Essau whe- even though Espau was a descendent of A_braham,ﬂm Isﬁac.
(Rom. 9:9-13) That it was God's choicc/ and not the works of men -jstmmmmh
mo_ritm God to choose thom/is evident from the fact thgt God had selected Jacob
rather than Esgau even before they me=m were born. (Rom.9:10-13) God loved Jacob

-
and hated Esgau in the sense that he loved Jacob more and m in the senge that

/
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he selected him rathor/\Esfau. The tornT hate sometimes means to love 1035 for Jacob

loved RacHel more than Me L%ah and tmﬂf also said that¥ he thus hated her. (Gen.29:30-33)
We pare to hate our own families in the sense that we are to accept Christ as supromeJ
951{5” love ngéummore-than we thmm love .(Luke 2k+26-- 1):2)-26) We are to lovee
ourselvesw—i—nk( we are told WMM to love our

- )
nei?h&or as our selves.(Matt. 22:39)!and yet we are told that we must hate our 1ifed

In other words, we must be willing-)to give our lives for the sake of Christ tm
if necessary. We must love him more, than we love ourselves. (qol‘m 12:25-26)
The fact that God selected Jacob rather than fimm Esgau ‘ -ot/noan that God$
choiceds 5, ere arbitrar2?y in that they are utterly unro};ted to anything\ about
the individual whiek  whomp ﬂo chouseitwheth-r ir*tho present or in-thl:: a choic?

based upon his foreknowledge. God @ould chose a man because he forsaw that he

would bef: mang of faith. And yet thivsn_c_hoico would not be based upon t man's

works of merit because no man has m works of merit. Thus as Liddon said: "The

choigce is grounded in -the will and character of G_@d.rB“ut it does ‘not  mean

T

that "the free self-sikmsm determ_imation ef-God wit_h ro_gmct. to ﬁﬂ-eapita;;-f

His creatures, ijs in itself a rmere».»arb_itrary caprice. It ;mus'g , on the . momar
contrary, be in strict harmony with the Eternal— Moral Laws of God's Nature
with the un-erring Justice and Love which is God. This is not indeed here
stated by St. Paul; but it is not denied."

&

Since ﬁt all of fleshly Isreal is the Israel to whom the prémises h
1 ’ -
was contrap& to the history of Israel for I to argue that

were made,
a mere physical relationship to Abraham gur@nteed them a place in the

Messiah's kingdom. A mere relatiomship to Abraham can.never guarantee anyone

r(:;ything:and thus they could not artxge that r.@m only a remnant
/

accepted the gospel (fom. 11: that therefore the gospel ig> false. \Becauge

22y

b
fleshly Israel was selected

becaase God's promises never did indiscriminately embrace all of physical
Abraham,



Wis

: : ’&y

Liddon pointed out "this failuse of natural dissent to secure i
which the apostle traces to the earlyest history of the theocracy, shows the
fundemental unity of the 01d Testament and the New Testament on the question of
mn's Salvatinn and 53 the ground of the necessity for a new Birth which our
Lord and His Apostles inssited upon. g\;%n 1:3; mﬁgm13z3-6, 1 Pet. 1:23.)"
LS Ly
1s -Ged—uniust? Was God unjust—in cting Isgac and Jacob and the believing

portdon of Israg}l rather than th all the physical desecndents of Mbh-Arbah--===--
Abrahma. Just aswfimim what God mmisk symm mEm S3yS is true just so what God does
ig right. fgrael had to acceﬁ\) the epimeip-- princ iples set forth by God through
Moses when he said, "I will have mercy on whomd I have mercy,sam and T will
h ave compassion on whom 1 amk have mom mm compassion.” ?Wt

|
it was an artibtrary choice of God but it does mean that the ove & right of

GWW it is not man who wills tJaed brings about the plna
Wh 10 cemwy-cul 2 peiisi perfect 1ife even if
he willed a perfect life .<Compare Rom. 8:15-19). Nor had any man run x race SO

on

successfully that he nad done all that God said and done 1 :‘%the time. (Gal. 3:10)
Rom. 8:16) It is false

TWation must be based updn the merc of God

d God's and that man

to assuma/ as McGarvy pointed ou} that "man's conduct re ulate

—

took the initiative and that God's action wag‘,m_@'_!ly,r.eip_ogsive." No one had been

able to merit salvatimn and thus no one can claim it as a matter of right. It must
———————e Sl B e

it salvatiom amd BAYE — — — —

be upon the basis of the mercy of God. Abraham had not obtained it by right but

through faith ond ma Moses had recikejw‘rod his calling as a matter of tls grace of

God, thus it B obvious that no Jew had a claim upon God on the hmh&asis of right.ﬁ\’\ Wy
, is was his right that God should sav@ him. This does not mean that God 1n
fis freedom did not choose to save those who would beléeve. Th.i'sl;ye know that He
did. for He has revealed it. But this is not the result of our me'r;‘it but of God's
g;dness. God's fer right of choice is also frated in the case of Pharohh.
(Eex. am 9:16 Rom.9:17) hs-David--Brewn-peintod-eut Hodge said, W

Pharoah wicked; onl o'a' m g6ood, by the exercies of cia



,‘\
and al&/together unmerited pmmmm grace. .David Brong observed, "It was not that

Phar_oah was worse than others that he was so dealt with, but that his ¢

gharacter'and pnmrirkoom Rgsitdnn combined rendered him a £it subject for the display,

as on a great theatr; of God's righteous displeasure against the dispisers of

His authority for all time."
,MM‘WW he_wills

arbitraryly to have mercy apart from the character of the one to whom he sho%

mercy. In other words 4 has mercy on those who are ggwg,—hg_d“i_gpositon to be

—

WWML thosce who d® not. Those who refuse to

retain God in their knowledge are judically abandoned to sin and hardening influ-
ench'(Rom. 1:24-26, 28) The gospel which softens the hearts of some fasoerime

hardens the hearts of thos whop persist in rejecting it. God hardened Pharoah's

heart but th also hardened his own heart. Although God called on Pharoah

to repent, ‘hardened his heart m and did not do so. (Ex. 10:33 T:1hs 9:7s o
8:15,32; 9:3h; 1 Sam. 6:6) As MaGarvy comentcgé(/& the hardening was the joint %M
work of Pharoah and God, mm and as Phapoah mimmm sinned m in hardening his heart,

God's part in the hardening was not an absolute, over_mastering act. .. »God

the service of the devil. The same &¢ ,S,,Eatiia.ss,;mrvmzaacg,,gadﬁmmuhich N s
Wm@anwaﬁﬂﬁwﬁmaﬂmwnry- ﬂ? o

day. The same gunshine that quickens the living seed, rots the dead one. The 7
Jews approved God's course toward Pharoah bub resented the same treatgment g77

| S BB
when t%ned upon themselves. ignordag the natural law that like causes produc y
like effect,s. God found pm Rbaroah/af/liddl‘ﬂ/ hard and used him for his glory, LIL
negatively. He found Israel hard and made the same negative use of them,
causing the gospel to succeed without them thus provoking them to jealously--
(Rom. 10:19.)" ridd/



Liddon pointed out "Pharoah is the chosen comtemporaneous historical
antfthgéis of Moses. The BiidA/ééjéétidh/ Divine rejection is contrasted with
the Divine election. Pharoah, like the rejected majority of the Jewish people,
stood on his rights, He pmh claimed to have a right to the possession of Israel
and he asserted this right against the Will of God, as proclaimed through Meses.
So the Jews of the Apostolic Ages appealed to the position gsecurred to them,

£
as they thought by the Mosaic Law, as against the Willfvt God revealed by Christ

in His Apostles." : @ )
o (\,ﬁ\k s -
Alfmed M ) is co n verse 18}V "Whatsoever difficulty

there lies in this assertion, that Go.d hardeneth whom he will, lies in the

daily course of its providence, 4hd in whitm which we see the im harding pf;cess

going onvghe case k of the properous ungodly man. The_ factus Paten, whether
declared by revelation or read in histary. But to the soludtion of it and its
reconcilation with the egually certain fact of human responsibility shall never
attain in this m imperfect st.at?) however , we mmgm may strive to do so, Wy
subtle m refinements and distinctions." Whielf\ man cannot fully m understand the
ways of God, we biriwme=thed we can understand that these choices of" ‘od are not W
arbitrary cboices} ut are choices in harmony with his nature.Thus McGarvy W J/
-potntedout "this does mot menat-that--that mean Ul that God ‘arbitrarily chooses g ov

the worst pmp peopls upon him whom to shower his merCLes and chooses those who a® O\

g trying hard to serve him and hardens them that he may punish him. The point

is that, in the absence of any promise or other self-imposing imm limitation

God is fiem free to choose whom He will for what He willls. As applicable to

Ww pharisee.
(Luke8:9-1))) ism and may choose ratl/:er o be known as a friieﬁﬂ of sinners aﬁ%
a companion mk of the rulers and chief priests, and He may%/tihe hedge-row Gentile

to the exclusion of invited by indiffement Jews \i (Luke 14:23, 21, God is bound
by



by His nature to choose justljlr and\: righteously but all history shows that man
cannot depend upon his sin-;jk’ﬁyé')udgment when he attempts to specify what or
whom God approves or rejects%e we must be guided wholly by His word and must
also be prayerfully careful %o ér gt ii',." The apostle Paul is not defending God's
sover{gﬁn power of choice against the charg of an mmi infided who rejects the

the Bible. In this case he is me/?’;.ning/\Jews ;vho_with bj\x?mld to the 01d Testament
Scriptures as being a revelatinn mg of God. Bng})pealing to this authoritijhich
they held in common Jthe Jewish objector would have to admit the force }aulé
argue for his arguemba is based on the 01d Testament scriptuers &V coilld not
repu&iato the mmmg arg Ewithout also repu&\iating the 01d Testament Scr ptureks.
But if he repu&iated the 01d Testament Scriptures, he would have to%
that God had mapde any promises at all/« r to all ef-Ese- the doscendent#;f
Israel or whetker to only a restricted nuymber. %/,L

M@g% HF e mfwit@mz;%%' ko

Is Man Responsible?

An objector might say that ifEpi_dgs_?s_cg@i_ise_higﬂl,lj*pw can man

be responsible for his copducg‘j_g who can withstand the will of God? Therefore

T———

why should God f£ind fault with ma;zj‘if it is all according m to the will of God

which man cannot resist. (Mattr-$+1$--- Rom. 9:13) £
=

ign and ms

The apostle answers first by saying that God is sover
} -
J 3
qubmissiv 's will. God /L;in accor_islf:g to His memme own will, which is the

e xpression of his char gc,g,er7 have mercy on those of 31:;&29,8&@2_@1!&!_&9_1&

have mercy ard judgement on those whom He will jugge. All are His and He is the
potter and molds the @ clay. @2(Rom. 9:19-23)

The illustration of the potter and the clay has been thought by some to prove
that the clay has absolutely nothing to do with ik what is made : all
depends on the will of the potter. However, when you go to the 01d Testament w
we find this is not the cas%. A piece of clay may become marred in the hands of
the potter and he mag make "into another vessel m than the one whcéh would have

otherwise have made. He does it as seemeth to mim good. But he was not responsible



for the clay marring in ki his hands. (Jer. 18:1-L) The Lord expressly said that
He could do with Israel as the potter. However, He pohnted out that if Ke spoke
judgment on a nation and the nation repented, He woul?éot perform the evil upon
them. On the other hand, if He spoke good upon a mak¥en- kingdom and they @ then

did evil, he would not bring the good upon them. This emphasizes that the clay does

have something to do with it. We can decide whether or not we i ve
‘to the handf of the potter or whether we will mar in his hands. (Nem Jer. 18:5-12)-

lthough Paul in Rom. 9:19-23 is emphagzing the soleég‘n right of God, he does
not deny that the clay has anything to do with the type of vessel into which the
' e
ma%s made. Thus althamgh Paul/a';s showing that Israel has been rejected, i® is

not saying this was an arbitrary act of God. For if it had been . d Spirit

through Paul have show anl was deeply grived coneerning Isrgel!s condition
Y/ 1 é on &2
(Rom. 9:1-L), and why wewld Jesus immn over Jerusalem? (Matt. 23:37) ek,
o A @n, 223

Furthermore, why wee  the book of Romans whiel iife refluted the false arugemnts
of the rejectors of the gospe} and endeavor to persuade them to accept the gospel,

whiag—it-wsisten if man has nothing to do with his salvation?

In the cond, place, Paul omEhasizoﬁ that the clay in this case, ﬁ'ael,
ei

3 /
was responsible, for her rejection and ng made into a vessel oi,!'ﬂ'&LJiMboy

were rejected because they sought not theought{ faith, (Rom. 9:32) (2) Because
they in the\vignorance fi m refused to submit to God's righteousness. (Rom. 10:1-3)
(3) Israel,—heweves, was responsible, for this ignorance. (Rom. 10:17-20) (L) God
yearned for Israel and stretghed out his ikad hands to her but she was disobedient.
(Rom. 10:21) fiem This shows that Israel's condition was not due to an arbit&]ryy
act of God but that God's choic;nﬂm and God's rejection of a peoge.&:&/?\related
to-what-Ged-femesees to their character and attitude. It is not based,however,
on any makim merit of mag‘ for all have sinned. But still it is based upor whether
or not man is willing to received and submit to God and accept His mercy.

Dsrael's Re {rtion Had Been Foreseen

In further arguing against the assumption that Jesus pmimenim could not be the



Shrlst and God's word was void) unless all of Israel accepted the message ) o= )
‘apnaﬁe aion Paul showed khk that the purpese- prophets of Israel themselves

yal

had recognized Zhat ¥ many of the people would be hardened Jrdk min
-the Gentiles would be receptive to the message and be

and regdected.
J \&5 had
accepted by God. Thus through Hosea God had said, ¥hat a people who #fg not

would become his pepple. (Rom. 9:2),-26) God also howed that

‘been his people,

.we Ms Wsrael‘s history it mnd would be

r.mm—-‘ W

wgsaiah had prophsied that a at, ji)uld be saved. This jmplied
N v

ifwﬂ
that the nation as 3 whole would nob e receptive to the messgge’at least when

it was first proclaimed.(Rom.9:27—29) .
W

Why Some Accepted and Some Rejected the Messgge

received the rightepugness which is of faith.

not recieved 17 Because she 1 she had

B

she had stumbled. iy ;smé%n,: those who believed on B‘Lm would not be DR put to shame.
( Rom. A0:303-33)
A.lthou h the discussio contines into the 10t apt.ens,_ﬁhaLhn,ue

A

h ave seen in +g gufficient to o _un ael's

h ave S€9- —-

rejection of t.he Chrlst aid not mean ! that the Jesus was not the Christ. Paul has

SMS from several lines O of evw_wllﬁ; kimm D hysical
tM ts
paham_accoriding b mwj hat it was God's severhfg/r;ighb

o paie &%’ as He saw fit. Man cannot dictate to God. Thrid, the pomR
prophets had forseen th® rejection of Israel as a peopie and the mi acceptance
of the Gentiles who came into Chrlst tbrough faith. The history of Israel had

> Yy
~Ptan been one in which only a m remnant was £aith7?l. Just now it waa;,f’a yemnant .
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who- was-fatthful. (ROm. 9:27; 11:5)-Fourth, that God's choices are not arbitrary

choises unrelated to his character and the attitude of % Wse)is

e who were in rebellion

J’;{:os% who stumble %},Q/Q

evident from the fact that God did not accept thos

but/thgose who sought the righteousness which is of faith.
‘J/V
e Bhrist!but ke mm who did

#

stmblel\because they refuse” to belieye in th

pelieve in Him would not be put to shame.
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LESSON o/ },/,r/“’/h o

PAUL'e HEART'S DESIRE FOR ISRAEL (Rom.9+&--10)

Although theégzbefe Jews wiss thought %t he was a traitor to Israel,
because he had accepted Christ, Paul was greatly concerned for the—people-
@5 Israel. Both because of his kinship to them, and their zeal for God, w

he was ceeply pained becauce they had not accepted Christ. (% Rom.9:1-3; 10:1-2),

did Paul expresc his concern for Israel? Rom., 9:1-3; 10:1-2) /) He not only

prayed for their salvation, but he also werked to get them to accept the @ggospel
(Rom,10:1-2; 1:16-14-16). (ghould we have specific people for whom we pray

that they may accept the gospel?‘gAre our prayers as sincere as they ought to

be if we pray for comething and refuse to do what we can about it#ﬂif there

) A obe S

is aﬂy%hing we can do besides praydp?) Israelineeded salvation or justification,

and—she reglize thies but she did not realize the true way of salvation.



4

g T s
4
ISRAEL'S GUILT e

~

Although God wills that men mav be saved, (2 Pet.)/v 8, él), and althou\gg
Paul's desire or-will was that meélrincluding Israel be saved (Rom. 10:1) ¥®
the will of man is involv:c?/\ :;fu}e/;;s saig “of those that rejected him, that
they were unwilling to come.(John 5:140; Matt. 23:37). Paul has shown that
Israel was guilty of rejecting the Messiah.» They stumbled at the stone of
stumbling which was Christ. (Rom. 9:32 ,.33)Before enlrwaging further on Israel's
gmh guilt, the apostle Paul expressed him great concern for them. Paul
testified to the‘%eal of Israel for God. (Rom. 10:2Z_gver}(bhough we disagree

e ]

with people, should we acknowledge what we calaéommend abou’\t them? (Rom. 1Q_2)f
ﬁ; ‘Isr&:ftl respynsible for her ignorance?(Matt. 13:111,19,\%5 geal important? P
Is'zeal sufficient? g@g{is knowledge also necessary? (Rom. 10_:2;)3H0wever,

zeazl should be according to knowladge,ﬁorjndividuals-whovm fervently believe

a thing is wrong will work diligently to qp.spraad that whicl?ﬁs wroong.

! Israel vin her ignorance o od' s Psness -

onw righteousiess and thus rdid not submit

They sought to establish their own righteousness in that they sought to be

rightoues by werfs of the law. (Rom. 10:31-32) Thus they rejected the Christ

God's Righteousness

3

7
~ Sometimes the expression fGod{g righteousness refers to the fact that

God Himmm Himself is righteous. (Rom. 3:25-26) However, in this- other cases
> -

it refers to God's i n righteous through Jesus Christ. In
- okl ~ -
Rom. 10:3 the apostle me God's way of making men righteousn. This is AZ(/'“:QOA/\-—?

_shewn from several things. First, Ibrraglvrvasﬁ ‘ignorant of the ri s

of which Paul speaks; but Israel was not ignorant of the k fact that God

#im Himself is righteous. She nwver denied this. Thus God's personal righteousness
R J .
is not that of which Israel was ignorant kmmd thus not that of which Panl

here speaks. Second ,jz{ifghteugg,,ess of God of R which Paul speds-here.is

one to which men can and should subject or mm submit themselves. We do not



sulmit to God's personil?righteousness, q;£;;ugﬁ4ﬂh being rightoues,égg;galls

' ~
on us to righteous, bt we can and should km submit ourselves to God's way
o f making men rightoues. Thrid, the context both in t s—am-that

go before and the passages that comg_gi&gs;lﬁﬂih;uligaahgnliha£;£aui?4s—disgnssing

put, how God makes men righteous. %

Thus the apostle R speaks of the Gentikes attaining to the righteousness

which m is of fait%:but~lsrael had not attained to it‘bacauese mmm she

sought it not through faith but by works. (Rom. 9:30-31) Furthermore,

after Paul spoke in Rom. 10:3 of God's righteo&usness, he then went on to

n contrast the rlghteousness which is of the law LEmnréu¥4§hwwith the

ritheouess which is found trhough faith. (Rom. 10: 6—17),Ludjimmediately
o i (*

after et spoke of Israel's failure to submit herself gm to God ]

righteousness, - he sald thet"For Chrsit is the end of the law unto righteousness

to everyone that believesh. "-(Rom 10:h) The word forr"e?gr-dnsa according

to context_hﬁﬁb such mammmm. meanings as the. fulfillment the object -]

purposefmﬂ_qg,i : determination.=EFb=ik--~

J

QEEESt is the fulfillment of the law in that it wes typified-ies im Him -~

~h. His wark and He i it. (Mabt. 5:17i_EQEJ_ZAlﬁnlﬁﬁ_Tha_aimAOr
intention mm of the law also was to make man unggzshand_hisi_sin£ulnoss

and his need of the savior. However, in.this context, the word end seems

bgest, to convey the idea of termination. Bsa@ase Paul is speding of how
God makes men righteous and he is'contrasting righteousness through
Christ with righteousness %o the law. Thus thejihternational‘ﬁiitical
dé;%mentary suggested "law as a-peiReipie method or pmimmp principge of
rightezoumness has been done away thh in Christ." How was the law done

away in Christ? Eph. 2:15, Col. 2:12-1;% Thus LIddongrnnggm pointed out

&
the reason which is given for the statement that the Jews did not submit
e



to God's righteousnesslis that they did submit to the Mom Mosiac law and not
to Christ. And the 1a;¢as an instru3§§h for attaining righteousness has
pmenft enéde d in Christ. " So Israel in her ignoranceéy thinking that she could
do the righteousness of the law and live thereby, (Rom. 10:§)led~inulum‘;mL
refusé to dm submit to B God's righteousness which is found through faith
through the Lord Jesus Christ. Christ<—hewexen,-ﬁﬁa terminated the law and
Jrad brought in salvatinn through faith in Him and-His gospel.

“Howsver ‘iie 1aw had not #m only shows kimmm the need for gospel but sz
had als prophesied the gospel; and thus a the apostle Paul wrote "ROm 3:21-22"

- 2 p B
Man Can Hear and Respond

God's way ofvmakiag men righteous through Christ involves a man's
acceptance inAfaithrof the gospe};for the salvation is for those that believe.
Man is not passive in this salvation for man not only can imh but should
hear the word of the gospel believe it and obey it. There are those tofwhom
this seems too simple, or who want semething soﬁ%#é/ mysteriqqsrthat,man.
cannot really have anything_to do with tnimm his salvation. Although man.canncm

merit salvatian, although he is noticn:n equal partner with- God An salvatlen,

yvet hey must work with God in his own salvatipn. ?hg-ri—ew R ] . Paul pqrsontfies
theArighteousness which is-of faith and has it to tell us that.this way of

riphteousness ¢ does not demand that we perform some mlraclerof as ending to

heaven to bring Chrlst donw, Christ haq/already-xif 5 : ?j:- .»Hb was
manifegted in the flesh in the fiimh first centry. And through His 1ife‘and
deathkgzde possible the aboliton o f the law and the bringing in pm of
salvation. Furthermore, the righteousnessjwhich is of faith does not-say
that,mgéfshould go into the abyss or the ahdctagéwordld and bring Christ up
from the death. There is no need for this because Christ im has already been

resurrected from th e dead. VW



What,theg does the righteousness which is of fatih say? It says that

it is through the word of the gospel st we are saved. This gospel of course

is not an impersonal system of principl es but is centered in the person

the Lord Jesus Christ. It involves certain truths but these imin truths are

truths that relate to the person of Jesus Christ.minWithout Christ we could

not be saved. ForWe are not saved by an abstract set of princphes but by

a person, Jesus Christ our Savior. He saves B of course, _’ohrough His gospel.

Rh The Roman Christians knew this for the word had been heard and believed

by them. This word of faith had been preached by the apostle Paul and it was _euve™

now tkem in their mouth and in their heart. This word of faith leads %f\:;

to respond to the gospei ‘ It has the power to mm produce faith. (@om 10:17).

It leads km us to m confess the Lord Jesus Chrsit with our mouth. Was the

presence of the word in mim their heart prophesied by Jeremiah? @oremiah 31:3Q
When the ward of God falls into @ good and honest hearts , Iuke—3—8111-1L)

it produced faith. (Rom 16//£7/)L}This faith is not mrﬁ:ﬂf aith min Jesus

Christ as the_gon oi‘ God and—m Lord; but. also%thatnﬁm He died for our sins

from D\/

‘and that God raised him fimm the dead. What are some of the things thét are
said in the Bible concerning the heart?(Give some# sfﬁp‘rﬁres}

%@haﬁ is the misconception that some mh people have m concerning the Biblical
heart?)

The apostle Paul mentioned confession with the mouth before hh he
mehtiongfﬂfaith in the heart. Obviously we cannot confess faith in Christ
unless we previously have f:'?_;th in our hearts. As to why he put confession
before faith, Paul did not say. However, I think it is k evident from the
contest that he has alr;{dy spoken ® of faith being in the heart. (Rem10:8) /VLQ
-and thenche goes on to show that salvtion is baéd on confession with the
mouth that Jesus is Lorc} and belief mm in the heart that God raised him

from the dead. In verse 9 Paul is preeeedimg- going B from the outward

expression<confession with the mout9 to the inward mm condition which lead
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A
to the expression and\i)n verse 10.he en arged by emphashng that with heart

man belieteth unto righteousness and with the mouth confession is made unto
salvation. E)oes not Rom. 10 show us gomething /-ef tho Biblical heart" M&O/‘

the word is in the ﬁ%ﬁ:e?t (10:% B)Mbellef jie in the imgﬁheartQO 9) Bﬁd\)V/
V

thus—thet faltg which comes hy hearing the word of Go/d is—one—wherein-the—. /q Lo v&/;zﬂ /J

/%9 word reaghss the good and honestks- heart and beimg=—_leads o-Patth: ’
/"""\" T
A John 20:31, Rom 10:17) s

— b
%phaswes that this salvation through faith is—ene-which will not

lead us to be put to shame. (Rom. 10: 11) (\r do you think that whosever
believeth on Him shall not be put to shamD-\ He also empgn/’sizes that this
salvation-is for Jew and Greeok and @h;; is no distinction between the

/]
two;inft% Christ is the Lord of ,éoth and that He is rich unto all them

~

that call upen him.



Y

{l/?

CALLED
' Lﬁ/ﬂ“ }
"Rom 10:12-f 17" The-word—cail Man must call upon. the Lom bat safvation
(//m L0 R 7) ﬁéf'ﬂog‘”%’

doeﬂ) not have its source in mi}/\ 'I;busﬂhm.ffissﬂit—tha% man cayr know that he
sﬁé;ﬁ:d call upon t.he Lorfi andhow he is to call upon the Lord. Pau&-nhmn?shows a//(/
£kt faith is mmm mecessary if one is to call on the Lord. Pr¥g1i1/ Unbelief
cannot appakl to Him or summons Him to our aid,in our time of trauble. But /54/‘»/\;0/\)){ /
men cannot believe in Him if they have not heard.ﬁ%Om 10:111,) Besaus=e Faith

. N =t :
comes by hearing the word of God. (Rom. 10:17) They cannot hear, -however;
nmms unless, someone teaches them..But someone cannot teach them ur_xless
there is a message from God. God had to send mim His inspired messengers
with His messgae, fmm@ for otherwise man could not call on the Lord because

U\

there would he no message from God. The SPirit

, knows the things of God. The Spriti- w/*/\j

has revealed these things through inspired mem men. (1 Cor. 2:6'13), It

men are to Qall on the name of the VLord theyr must first be summon%d/ or (/vvnr&@‘:a& of
be. called bijod”h'ims_elf. Or—invited; Thus we are told ‘that the promise is

for as many as bhe Lord our God shall call. (Acts. 2:39) How does God call

1,13,? GOd calls.us through the gospel. (2 Thess. 2:1);) This is the gospel

%
which He reveals/r to certain inspired men and which we learn today from their

written word. But even.though God calls us trhough Wis gospel, unkess we
e

respond we cannot be saved. M&—apost}e Peter told the people on

Pentecost that it was necess ary for them to call on the name.of the Lord.
(Acts 2:21) And Aananias told Saul to arise and be baptized and wash away

him sins calling on the name of the Lord. (Acts 22:16) What does it mean

; 0 P .
to call on the n:ame of the Lord?\_:l‘he ‘hame refers to mmmm Lord in His

ILevealed and-wemd-- character and work. To cal}/on Him is to appeal to }{1/11&

in His character as Lord a

How is this? e N

/



,}

The apostle Pe er told the people on Pentecost to call on the name of the

(d/ﬁ 1A U//\i/"
Lord when they were pricked in their hearts and wanted to know what to dg,
A

412 _ibe did not tell them to call on the name of the Lord,[ﬁut he did tell them
what to do to be saveéif?ﬁus in essencel he was telling them what it meant
to call on the name of t O Lord FG?@;alllng on the name of the Lord was
essential. Whet ﬂd gid he tely%hem to do?lvRepent ye, and be baptized,
everyone of you, in the name of Jesus Christ unto the remission of your
sins; and ye shall receive the.gift of the Holy Spi#it.” (Acts 2:38)J¥has/%4zi4/\
when - they did this they were calling on the name of the Lord. In other
words, wemm with their heart, they believed unto righteousness, and from Vo
RSE"IOTio—ag}—ﬂponpthis same heart of faith they not only confessed thegiA
faith in Christ (R"m. 10:9-10),but»they-#d¥d also obeyed the form of
doctrine in that they were buried and raised with Christ. (Rom. 6;2-&, 17-18).
This it wagy%ﬁzy applea apphaled to God thhough the bleodvof- the Lord

Jesus Christ toiaave them » from their sins.

nanaéﬁi:thgjbord—andjééving thas been called by the Lord and blaes” having

s s . :

called on the name of the Lord,. they became the called. Those who were
eummendsﬂVL summoned ar’;;;é;eparated from the world. (Rom,6:1-8; Juda 1)~
Their-calling was one which igvolved a life of sumbission to God. (Eph L:1;

1 T;ess. h:7; 1 Pet. 1:15; 2:21; 1 Cor. 7:15; Col. 3:15; Phil. 3:h 1hs 1 Tim 6:12)
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ISRAEL DID NOT HEAR

Although the glad tiddings had been proclaimed yet all did not respond
S
to it. Isaiah had forseen the rejectiog'by the nation as a wholg,of the gospsl
and thus he said, "Lord, who hath recéived our report?" (Rom 10:16) EmiThey

shofjld have had faité/for they had heard the word. The word had gone out

S .
unto all the Israelites so that they were without excuse. I rael did know . 1CC?T
L,«/x/a:/ (et ¢ / ‘
in that she had hsard the gcspe%fbu@éhe did not know $2 HiEt seeking to ZQb ?f7ﬂ

establish her own righteousness she did not subject herself to the righteousness vl

of God. Although there wers Gentiles who acceptedéﬂg;a (Rom. 10;10; 9:30- 31) (ne?

ﬂ/)/
the~Israelists ugPe as 3 nation' a disobe%%gnt people. God stretched forikh
his k=i hand unto @ disobedient and gainsaying people all day long. This

;074p@é‘/7 d ﬁj
indicated the persistancy #isr of God's concern forfthem. (Rom 10:21) these: g

who rejected Him were cut off becauzz of unbeléef. (Rom. 10:20)



/ ,’}/7/
e 7

HAD GOD ARBITRARILY F{EJECTED THE NATION OF ISRAEL?

o S

Had he fejected the Israolites as a natlon@’éorthat no Israelite could be
savedi The apostle Paul emphasized that God had not cast off Israel. He had
not repudiated her. First, Paul.was an Israeliteg and yet he was a Christian.
If hm God had rejected Israel as a body of people, indiscriminately of their
conditior} Paul could not have been a Christian. (Rom. 11:1) Second, Paul
showed that in times past the nation as a whole had been in apostasy but

tha"c a remnant had been faithful to God and in them the nar,on itselif w
AL /

as it were,. preserved. Although d4id not know that othwers were faithful

there were at least 7000 others. (Rom. »11 $3- h)& ﬁht is the Eli Uzah complex"
\Do we hai‘e to know who the Chrlstians were down hhmom through the ages in
order to know that God )i;;a-- has always had some who have "not bowed the
kned-b--- knee to- Bate?" [Paul thengshowed that jusi=go=— even so "then at
t his present timed also there is.a remmant according to the election of
grace." (Rom. 1l: g) It was of grace and not of works (Rom. 11:6) \(By s
salvation bein%)f grace does- Paul mean by grace alone? If Hm
/Q,J opilede?
he_could not have teen—by-fiath? (Rom. 10: 9-107 Fifrmm It was not of works
in that it was not by works of merit although mf works of faith wmm were
necessary. These works/ howverv, do ne-eama-- not earn ouwr salvation buy g ﬁ/\”%
@ means whereby we receive. the grace of God.
The fglection was made up of the remnant who had 3 poepted the
_gospel. (Rom. 11:5; 11:7) This di na_hmumen, t,hatﬂGot{had
decided that certain amm ones should be nl saved and certain ones shoulérﬁ. JZ,& W"O
regardless of what they did.or dl%bt do.or believeg or did bt believe.

/]‘/aw /zv/t[e
But’ lhey were elected through the gospel.amd &f they callgd on the Lordg

hey were-called t the gos d_+he |
&h S 0‘/"/ ] 7
Rl 2 y-uere~part of the-election. God o

ye _can sa¥, had predestined that the obedsient be saved but He has not

predestined that John Jones should be obedient arx‘él John s ith disonbgtémnt



Why Had Israel Not Obtained Salvation /ff

f//omfﬂ— /y\/\ﬂ;' Vhare art "‘*’"”’0/% 0‘/”"\7:1?/"’ a/enr\j [jZ/M"

We must not over look the fact that ofte several things may be ;g;;ég;> ¢
true concerning FlrsE.Paul hd had already shown that Israel had ?{ﬂgp
not sought salvation imm through faith but had sought it through works. She /kd
had stumbled. because of her unbelief. We know that it was through unbelief
she stumblgg,because if sherhad pelieved on Christ that she would not have
been put to shame. @@gm. 9:30-33) Second, Paul had shown that they had heard
but that they had been gainsaying and disobedgitnt. (Rom. 10:"7-18, 21) Thus
it was because of their unbel@;f that they were cub off. (Rom. 11:20) Thirf/

Paul now shows that Godhad a hand in the matter in that He had given them a
spirit of stupor. (Rom. 11:8-10) This did not mean , however, that God

g ave them such a spirit regardless of their attitude, They were not humbly
sepking the will of Goqgggg a poverty of spiritﬁfiggyGod arbitrarily gave
them a spirit of stupor. Ins?g;d, this was given to those Bad as
Jesus showed and Isaiah prophesied, closed their eyes and earsj 1esl they
should heard ,bel?%;e and be mmp saved. (Matt. 13:14-15) gggﬂggx_pg’sgigﬂgo

. (7
do that which he does through,héi #a laws. Thus for example, through Jeremiah
" 7;_1//——————"” S =

k{e said, I will bring evil uppn this people. ﬁht how was he m goind to i/g//_

evil upon. thls peopal? He sald ~even the fruit of the thelr own mimiseil Lz“””

1r Owll A==
e

be they had mot harHened to His word and had rejected His law. (Jer.6:19).
Thus God is 5g§fto send strong delusions to those who do not love the
truth and who take pleasure in unrighteousness. (2 Thosgemloil2) Agx}ﬂé;ul Z?éi?
AdidrTimothy that those who had itching ears heaped to themselves teachess
fdmm after their own lusts. and turn away their ears from the truth unto fab les.
(2 Tim. li:3,4) A condition of_spiritual Blinddess if-the is the penalty for

thos who continue in nindifference to grace and 1ight."”



Israel had rejected God and God rejected Israel. However, God was

TT 3 s MMlhaxr 1T e o5 ~F £ A
Him, They were cut off because

willing to receive any who would turn o
of their unbelief, and they could be graffed in through faith any time

they torned to the Lord. (Rom. 11:20-23). Thus Paul cought througk the gospel

to bring thewm to faith in Christ and thus to salvation. (Rom. 10:1; 11:14).
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E{rqifﬁ More than once in the Roman letter we can realize the truth of Peter's
ctatement that there are soume thinge in the writings of Paul which are difficult
to be understood. (2 Pet. 3.16) . The eleventh chapter of Romans contains some
things that to this writer, at least, are not easyfto_be,undeeﬁtbnd. However,

F

Peter did not say that the hard things wbﬁég‘impossible éktﬁnderstand&ng; apd
thus we are encouraged to study. However, we must be on our guard lest we
imitate those who twist both the easy and the hard scriptures to their own
destruction. (2 Pet. 3:17). It should be our desire to understand what God has

AT
caid. We want the Scriptures to mean what they mean, and not what e wight

>

try to wrest, twist or torture them into meaning. Tha;ﬁaxm§E§m~£agE %@agjﬁgfi
rother

~—fhinge-are hard oute—bamditi ipcend For—13 pear with

‘:Ldyuof/fggﬁe/p§§§égesfﬂa Talway- i i1

e
_ we ought always to be longsuffering with one another, but perhaps

the fact that come things are hard will give us additional ineentive to bear

with one another in our study of these pagsages.



God can Overrule

God has the power to overrule. The word which is often used for this is
ap
#providence'. The word originally meant to foresee and to provide. God, working
behind the scenes and without miraculous intervention, can work for the fgood of
His kingdom. Although we are not @ to do evil that good may cOmME, (Rom. 3:8), God
ie able to overrule what men mean for evil and to bring out of it good wawm
which they never intended. Thus what Josephus' brethren meant for evil, God
overruled to make poseibie the deliverance of Jacob and his family from famine.
Thic. of cource, did not excure their conduct, but God did bring forth results
which they did not foresee. (Gen. 453 5% 50:%} Ggg_ggﬁwogggﬁglgé%g_jhe affairs
of men. (Gen 45:7,8). He can make the wmail wrath of man é;éise Him (Psa.76:10))
and thus He could use Assyria, who never intended to be God's agent, as an

”r 10:
agent é? punishmea¢\$3£ Tsrael. (Isa. @:1-13). When God had accomplished His
purposeg on Israel through Assyria, He punished Assyria. (Isa. 10:12-19) . God
worked through a human decree to fulfill Micah's prophecy. (Lk. 2:1-11; Micah
5.2-3). God even overruled the rebellion of Israel, and the weakness of Pilate,
<o that their crucifixion ef=theiet was the § death of Christ for the sins of the
world. ﬁmmmmmﬁmﬁmﬂmxmxmxmﬁmxmxmxﬁmﬁkmxmumxmn&ingmpmnmxmimxﬁmhm Jesus referred
to God's overruling powenf»%ﬂ4¥F¥§:§%Tﬁﬁ%éea¢,in his conversation with Pilate.
(John 19:10-11). God who can overrule &ven ip the affairs of pagan nations (Acts

17:26-27), overruled wbie IsEﬂgll§_£gjgg;ion~oﬁ—tbe—gesPel_sspxhat_i$_nesulted
2 ¢

in a quiok%E—ggg~ggggﬁgg_gpnaad_gﬁ_;hg_gnspe1.(ﬁﬁMm Rom. 11:11-12).
/ — e

God'e providence does not absolve man of his responsibility to act, nor does
it relieve him of his responsibility for his actions. Although we do not know how
God is able to overrule, and to work behind the scenes, uwe believe it. However,

God's providence is not to be used as an excuse for our neglect of our duty.



Did God Keep *srael From Believing?

"God gave them a epirit of stupo;‘{, b@t\h‘as thie done by a direct intervention
of God, or wae it done through the fFwarking of God's moral and epiritual lawe?
sige Terae! longinc fo be awake cpiritually, but God put her to cleep? God is said
te fo ~hat He accomp! ishes through Hir agents and instrumerits. Men are taught of
Go¢ (John 6:44), dut through the gospel. (Matt . 28:19-20;Rom 10:17). God's laws
are also God's instruments, and He may be said to do what is accomplished through

Typist sTurn to American S. V and type verse 18 also.
Hie laws. Thus He told Israel:{"Hear, O earth: behold, I wiil bring wp evil

Lo Lave N

upon this people, even the fruit of their thoughts, because tney

hearkened unto my words; and as for my law, they have rejected it.”(Jer. 6:18-19.)
The evil was to be the outcome of their thoughts. In some case, God prought a
judgment on them because of their thoughts. Tprough Hie overruling pouer He brought
against them a pagap nation. (Jer. €:21-26) /' 'There is algo a juﬂg@ment of God on
people in that the fruit which their thoughts produce brings evil te theu. The
o

reaping from sowing toO the flesh is destruction. (Gal. 6:5#)Because they wanted
a reprobate form of life, God gave the Gentiles "up in the m lusts of their
hearte unto uncelanness, that their own bodies should be dishonored awong themo
eplves: for that they exchanged the truth of God for a lie, and worshipped and
cerved the creature rather than the Creator, who is blessed for ever. Amenr\
fRomohnRdnadn

"For this cause, Ggﬂﬁ&gﬁgJ@gggiﬂ&igggljﬂle passions...?a(Rom.1:2A—26)

Those who have no love for the truth and who take pleasure jn unrighteousness
receive a strong delusion. (2 Thess. 2:10-¥12). This does not mean that
God personally commissions false teachers to mislead them. It does mean that
their hearts are tuned in for falsehood and unrighteousness, and thus they do

not receive truth but delusion. It is God's spiritual law that those who

do not love truth will receive error. Thus Paul said: quote 2 fhe Tim. 4:3-4).

God gave Israel a gpirit of stupor because of her rebellion against God.

It ie a law of spiritual life that he who refuses to awd¥e to God's word will

go to sleep spiritually and not hear the word of God. &}p ;E"VQ\ ij'zf’. /Ogb }



paul showed that hardeness of heant was not a new thing in Israel. More
than once the nation as a whole had rejected God and His propbets, and more than
once it was only a remnant which was faithful. Thegl was an "edection”, and
there was "the rest” who were hardened; "asccording as it is written, God gave
them a spirit of stupor, eyes that they should not see, and ears that they should

not hear, unto this very day." (Rom. 11:7-8). As James R. Boise pointed out:

"myhat we now witness, says Paul, is nothing new. 1t began long ago, and has been
continued to this very day. We may best understand what is said in this verse 1if
we remember that this terrible spirit of torpor was punitive, sent as a
punishment for sin. It is only by keeping this thought in mind that we

gain any m just conéeption of God's dealings.”

David,the great type of Christ? had pointed mmi to God's judgment &ES/ N
them. (Rom. 11:9-10). Liddon commented that: w1t is not altogether a typically-
prophetic Psalm; David here, as in Ps.xxii (which with Ps. lxix is most frequently
quoted in the New Testament with reference to christ's sufferings), loses his own
individuality in that of the Ideal Holy Man under persecution who became concrete
in Christ. As such David identifies himself in vers.23 ,24 with the Divine Mind
in respect of his persecutors; and he utters the curse, which Absolute Justice,
as distinct from any private feelings of revenge, would prescribe. In this,
as in Pe. cix and Ps. cxxxix .21 'Do not I hate them, O Lord, that hate
Thee?' the Psalmist régards the enemies of the Theocracy as his own, and his own
enemies as enemies only so far as they fought against the D;vine order of the
world. The imprecations, therefore, are only the form which 'Thy Will be done'
necec=arily ascumes in the presence of aggressive evil. They are a prayer that the
Divine Justice might be revealed in action for the protection of the cause of Truth
and Righteousness against its enenies. So far as they from bein g 'peculiar to th€
moral standard of Judaism,' that they are, as here, deliberatedly adopted by the

g inspired teachers of christianity. Were they indeed the language of mere human

nsacion. thev would be very alien from the Christian spirit: but. in truth, they



rank with the sterner sentences\\of our Lord and His Apostles, as utterances of
the penal Justiee of God. Cf. Gal.i.8,9,etc.¥" Since they closed their eyes
to the light, and choose to walk in darkness, it was right to ask that God's
law of sowing and reaping pe upheld and that they repm reap as they had sown.

(gal. 6 7-%).



Israel's Fall
Tsrael's fall was her own fault. She had refused to listen to the pleas
of God.(Rom. 10:21). Not because of a lack of God's concern, but because of
their unbelig;ﬂthey had been cut off. (Rom.ll:ZO).js(What in Rom. 11 shows

the posgibility of apostasy? (11:20-23) .  God may overrule for good, that

:.{’_.\ .

which men do through their own sinfulnessf"(What gcriptural proof is there

-

for the statement that God may o ule for good that which men do through

. ! af i Jﬂﬁal‘ﬂ:)\o & 5% . z " == )
#thelr own sinfulness. Gen.lff;, 51 & . Isa. 53; John kggng;p ll Yo

This-g3Ei_E2E_EEEE_EEEE_Eéﬂﬁndéustiﬁied_in—sinn%ﬂgv—bnt—it~éees_mean_that“God

can work behind tthgggpgiﬁgggpﬁﬁe so wills, and bring out results which man neither

e

pemam intended nor foresaw. W-s it God's purpose that Israel's stumbling would
result in the mmmmomm fall of Israel so that no Israelite could be saved, and
that no good could come out of it. Did God, because of Israel's sins, judicially

harden her without any purpose of God being worked out thereby? hé& Paul's

answer 1is, No. Wighggg_ggl}igg,us-exacjlyﬂhQW—God~can_mork_ggbind the scenes,

%Eﬁ_Sjffffffijfijfffijggljiig_gggnggg_ig_gpije of and even through the rebellion

of men, Paul affirms the f o_s0. Since we believe in God, we

accept this fact) regardless of whether we can understand how gm God does 1it.
Faith does not have to know how God does a thing in order to accept a Biblical
ctatement that God does it. If God reveals the # how, faith accepts the how;
but faith does not reject the fact wh which God affirms because it cannot

understand the how, or the how has not been revealed.

ISRAEL SHALL BE SAVED"



As_pgggwggx/%trj;kumtﬁﬁi.

e

God Wanted téiave them.

It ie evident that God wanted to save them. Thus Paul was a debtor to preach
the soepe! of calvation to the Jew firet (Rom.1:16)., "For there is no dimtinction
between Je— and Greek: for the came Lord is Lord of all, and is rich unto all that
_ca 1 upon—WimZWhosoever
call upon him: Hem for ,(Whosoever chall call upon the mame of the Lord shall be
saved." (Rom, 10:12-13). God's willingness to save Jews is evident in the fact
that He caved Paul] and a remammnt. (Rom. 11:5-6.)

The great coumission was for all the nations. (Matt. 28:19-20), In fact,
it began in Jerusalem. (Lk. 24:47; Acts 1:8), @ and thus was first preached to
Jewe. (Acts 2:5). And Peter said: Acts w 2:36) . They wanted to know what %o
do, and Peter not only told them what to do but exhorted them to do m it. Around
three thousands received his word and were baptized that very day.(Acts 2:37-41).

And later Petet'said, quote ACts Szzg?gﬁfn Antioch in Pisidia Paul addressed

Jews on the sabbath day saying: *Men of Israel, and all ye that fear God, give

audience.” (Acts 13:14-16). The next sabbath a large audience gathered. quote
Acts 13:44-47).

%gﬁ’stephen blamed Israel for her rejection of Christ. quote Acts 7:51-53,
Thie ie in harmony with Jesus' statement that He wanted them to come to Him,
aaé~haé-ex%enéed—#he~invi%a%iea—e§«whe-

but they would not. (Matt. 11:28-30; 23:37; John 5:40).
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The Roman letter made it clear thathisreala4id not sought wie
righteousness in the right way. She had cought "it not by faith, b ut
as it were bv the worke of the 1aw."(Row. 9:32). They hdd not suybmitted
themeelvee to God's righteousneﬁgd

J

which they were responsible f%r they had cloced their eyes and eart.(Matt.
W

(Row. 10+3¥7 because of their ignoranc%/for

1%:15:Rom.10:4). God's @ is‘full of grace, but His grace can be resisted,
hhnenfinbeabahneatdneo Israel

for "as to Israel he saith, All the day long did I spread eut my

hands unto a disobedient and gainsaying peoplet(Rom. 11:21). God did not "cast
of "' Israel, but "because of unbelief they were broken of £"(Rom.11:1,20) . Quote
Rom., 11:22). God is willing to save them, for Paul said: "Quote

Rom, 11:23,



Whatever this chapter teachefs concerning Israel, it twmmohes is dealing

with ealvation and not with a national restoration of Israelites to Palestine,

However many Jews may or may not go to Palestih has mothing to do with hhibm
for salvation, R
vaul's discussion. Coming into Christ/ and not going tc>631estine,is Paul ¢

& meséage to Jew and Centile. Possessing faith in Christ and hold2ing to the
~

heavenly hope, #md not possessing the land of Palestine is Paul's deﬂlre fo

(P44 G2

\\\ israel. Thie is made clear éﬁ‘th%following seriptures; mbtnh all ofﬁg%em taken

w
a vatlon from Sin_ and not Reotoratlon to’é:;;gzj>

The theme of Romans is_ihat the gospelglq the power of God unto qalvatlon%
to the Jew first and also to the Greek. This gospel mmum moroerxedngadhs
God e "promised afore through his prophets in the Haohy holy scriptures,’ 2nd
Paul's apostleship, as well as that of the other apostles, was to proclaimed (Rom.l:léf

Paul had to preach it, for he was a debbor to all,both Jew and Gre
thfis to all nations "unto obedience of faith" (Rom. 1:@ 1-6)7¢<?he message of

calvation implies that man has sinned. Since the gospel is for Jew and Gentile(Rom.1:14~15)
it ic evident that Jew and Gentilex have sinned. THUs Paul emphasized first that
the Gentiles had cinned. (Rom 1:18-32), ané]%ﬁ:; the Jew had alsof{ﬁz;i 2:1-3:19).
And thus it was that Paul "laid to the charge both of Jewe and Greeks, that

they are all under sin” (Rom. 3:9).

Man cannot be saved through his own merit, for hkexskmrexundneaxmebxmenhd
when judged by the law of perfect obedience everyohe is condemned. No Jew, for
example, had done all the law required, nor had he done it all of the time. Thus
he was under the curse. (Gal.2#:10). The law which made him congscious that he
wae a sinner could not be that which declared that he was free from sin., (Rom.

3:20). Salvation is not through merit but through the grace of God. Apart from

the law, but prophe31ed and borne witness to by the law and the prophets, God's e

A, ¢

way of righteousness through Christ has been revealed. (Rom. 3:21-28). This

way of righteousness is for Jew and Gentile. (Bow. 3:29), It is the way of



2
justification by faith.(Rom.3:22~23;511)¢<aaé;1;is faith is the faith which
functions in submiesion to God and acceptance of His gospel. In contrast with
the wages of siﬂé;SEathé/:;he free gift of God ie eternal life in Christ Jesus
our Lord. ' (Rom. 6323).

After enlarging on wahwanhnm o dﬂﬁf???ﬁﬁtton-aﬁﬁ calvation in Christ,
Paul consider@ﬁthe condition of Terael as a nation. Jsrael as a nation had not
accept” the gospel, although a remnant had. What was pPaul's desire for Israel?
Restoration to the 1and of Palestine? Paul never remotely suggested that this was
either his desire or expectation fmm for Israel. He preached no such message and
held Eorvao such hope for 1srael. Dnsbmady He clearly tells us what he desired

for lsrael. "Brethren, my heart's desire and my §uPplication to God is for

DA :
them, that they Wway be saved.” (Rom.10:1), bt they had not sub jected themselves
: el LT

to God's PEERIEOUSRESS—VIn ioh is another—way oL 9¢ &s way of making men

righteous through Christ.(Rom. 3.21-26; 10:hkx-17). This desire for Israel is

in Paul'F mind as he further discusses Israel, and her bging cut off through g
P2 ) 2 EN ’ ét (haarB frrF jzz’""“ Cﬂém,//' /LfJ' /édf(/"l(’)

unbelief . He wants his bretffrex, according to the lech, to be reconciled to

cod. (Rom. 11:15). He wants them to be grafted in ghrough faith. (Rom.11:23) .

1311 Israel” being sayed. (Rom. 11:26). What may be

After this he spoke

£

?

meant by "alj femmbh Israel,” we chall discuss later, but here is is clear that

paul speaks of calvation, and not wa of restoration to the land of Palestine.

1" 1t

Tbg~uerhﬂgaved“,means to "rescue!, "keep from harm," " serve,” and—save.

L

EfLEE_EEEE_EE_EE,lgiﬁﬂLﬁight 4 times in Romans, and in cach case it means t9

save. (Rom. 5:9,103 8:24; 9:27; 10: And i i y_chapter,

paul had spoke of his work, even among the Gentiles, as designed to "gizge
;,Zf“/z‘:’ 0 '1/?

come of them' (Rom. 11:14 ). ik
o j

1t should be clear that whatever 'and &0 allt Israel shall be saved” {jﬁ
A

-

deals with salvation and not with restoration to oinemirendmnd Palestine.
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Adsbospgh the lafid of Palestine was promised Qkand the promise was fulfill
L]

to Abraham's seed through Isaac, yet the worthies of old understood that the

9 4 A A

ultimateéland which they sought was a heavenly one} and that ¢n this adria they

were but ‘pilgrims. quote Heb. 11:13-16.

Christians seek the heavenly city, but they do not~as did the Jews@

A

for a period of time, have an earthly city. quote Heb. him 13:10714.
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Salvation Through Faith in Christ

6\((": ” ‘j"(‘;

It is alcp clear that the calvation of which #t speaks 1is :k%vat1on through
Chrliuyiadthercame way ;hat Gentiles are saved. Why were they Jews broken off?
Because of their unbelief in thervery gospel which the Gentiles believed, and
on the baric of which Gentiles wére grafted into the "olive tree." "Well; by
their unbelief they were broken off, and thou standest by thy faith."(Rom.11:20).
If they come into Christ, how will they come? It will have to be through the
same gospel which they previously rejected. "and they also, if they continue
not in m their unbelief ,.shall be grafted ing: for God ismk able to graft them

" ‘With what Rom.11:20,23
in again.”(Rom. 11: 23)\/’(3V<r statement of Peter does/this harmonize? Acts 15:9, 11)

invatlon in the, Gospel qupensatlon

o TR e T

Whatever Romans 11 teaches about the future of Jews, it not aenly deals
am¢zﬂum¢239r {pian

with salvation through Christ but it also denlq\gtsh the gospel dispensation.
It does not speak of something on earth after the close £ of the gospel dlspensation.
This iec clear from the fact that the present reign of Christ continues until the
conquest of all enemies, and the last enemy is death. (Acts 2:34-36; 1 Cor. 15:24-20).
The gmam conquest of death comes with the second coming, the resurrection, mm the
judgment and the casting of death ak and hades into the lake of fire. (Romu Rev.
20:11-15). This is following not by a‘vﬁ&hpp.reign of Christ on earth but™the
new heavenm and the new earth wherein all things made new. (Rev. 21:1-5). 1In
other words, the gospel dispensation is followed by the eternal stated.

This same truth is taught by the fact that Christ's second coming is at
the last time, that it brings eternal salvation which involves the new heavens
and the new earth wherein dwells righteousness. (Hal 1 Pet.l:5; Heb. 9:27-28;

kz the hope of eternal salvetion?
2 Pet. 3:8-14)%( What should be the influence on our lives of whhswhopa® 2

Pet. 3:11,dd 14).

{
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The above considerations make it clear that whatever Romans elevent teaches
about the Jews, it does not have anything to do with the theories of those who
believe that Christ wil come and establish a kingdom of earth in which the
Jene will be restored to Palestine, exalated over the nations of the earth,
and that the blescing for the Gentiles will come through and in mubmn
subservience to rdstored and exalted Israed. fi This means that if an individual
concluded that Romane 11 weamh teaches that more Jews will be converted in the
future, it does not make a premillennialists out of him,

Let us now discuse the question ag to whetber or not '"Israel” in Rom,
11:26 wmeans spiritual Israel--whether Jeweof Gentile, or whether it weans that

portion of physical Israel which accepts the gospel.



i ]
EiA:KA“i.Church?
DOes 'all Israel” refer to(the churceh? In other words, does Row. 11:26
by "Israel” refer to phapmbebieving both Jews and Gentiles who accept the
consisting of
sospel? It is true that Cod does not have two pecple today/fleshly Israelites/)
who have not obeyed the gospfjjand believing Gentiles who have obeyed the gospel.
Ae William Hendriksen pointed out, in a booklet from which we have derived some

material,”On the contrary, the New Testament recoghizes only one vine, one good

olijve tree, one body, one elect race, one royal priesthood, one holy nation, one

]

" ("And So Al) Iecrael

1
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people for God own possess

Shatll Be Sav%gi" Grand Rapide, Michigan: Baker 's Book House, 1945). Thus *'all

Yo

Tsrael® that is saved will be saved in the church and not out of it. TIf it

refers to Jewe, it still refers to them as converted Jews; those who have been

srafted in through faith. Tt would be limited to Jews who underuent the new

\)sc}

birth, andVnot be composed of all who were born Jews according to the flesh.

(John 3%:3-5; Matt. 3:9-10). The church is spiritual Israel, but included in_
/

> apiritual Israel are those Jewe who hav a) What are some of

the paseages which chow tha€§he church is spiritual Israel? Gal.3:26-29;4:21-31).
(a
Paul has use®& the word "israel" several times in RaKaRr iy kg nabrayacke

RBRERK

R3§2£§_§h§2£§1&_ning;jlmmmgﬁ—e&evean\and_always—he_is—speaging_ggggt.leusv
bhe nmmmang

(1) n:;iﬂljgﬁggEﬁLéﬁﬂﬂndipg to the flesh: who are Israekifes....Mﬁﬂmﬁmm&m and

of whom is Christ as concerning the fle ﬂ,."(Rom.9:3-5)st(2) "For they

e

are not all Israel, that are of lfrael"(9:6). Although here Paul makes a distinction, &Qﬂ~
the Bexe-is '

mhdm distinction Zg between hysical descendants of Abraham and not between
physical desce s _Centiles. He does show that within the

ranks of the physical descendants of Abraham are those who are the true-

Terael, the Israel accorﬁing to the promice, and there are those who are not
included in the promisegﬁ(s) In Rom. 9:25-26 Paul showed that the called was
composed both of Gentiles. (9:24-26), and Jews(9:24,27-29) . After speaking of
Gentiles who were called he said: "And Isaiab crieth concerning Israel, If

the number of the Sﬁiiﬁffﬂ_gﬂ‘liﬁaéﬂ be as the sand of the sea, it is the remnant

that <hall be saved:"€Rom. 9:27). @ & (4) Paul spoke of Gentiles who through faith



obtained righteousness (Row.9:30), and with these Gentiles he contrasted the
Jews who followed the @ law and did not attain righteouesness. "But Israel,
following after a law of righteousness, did not arrive at that law. Wherefore,
Becauee they sought it not faith, but as it were by worke ,"(Rom.9:31-32) .
He is speaking of literal Israelites who followed the law and stumbling at
the stone of stumbling.(Rom.9:32—331}4¥(5) Speaking of these Israelites he

2

commended their zeal and of his intense desire for their salvation. (Rom..10:1-2).

They had not subjected themselves to God's righteous although they had beard

BN

1. P >3 R
'But I say, Did Istael

thd word of the gospel. {(Rom. 10:®-18). Then Paul said:
not know? First, Moses saith, I will provoke you to jealousy with that
which is no nation, with a nation void of underetanding will T anger you . And
Isaiah is very bold, and saith, 1 was found of them that sought we not; I becawe
manifect unto them that asked not of me.”(Rom. 10:®6 19-20). This contrast between
Jew and Gentile, and God's use of the Gentiles to try to win the Jews, is referred
to by Paul a few verses 1a£er when he said: "#& But I speak to you that are
Gentiles. Inasmuch then as I am an apostle of Gentiles, 1 glorify my ministry;
if by any weans I may provoke to jealousy them that are my flesh, and may save
some of EE&Q."(Rom,11:13-14).

(6) "But as to Israel he saith, All%he day long did 1 spread out my hands
unto a dicobedient and gainsaying people."(Rom. 10:21).

(7) "1 say then, Did God m cast off his people. God forbid. For

1 mm also am an Israelite, of the seed of Abraham, and of the tribe of

Benjawin."(Rom. 11:1),

(8) M The remgpant had accept the gospel, and this remnant wam e

was s-epsages- of physical Israel, (Rowm.10:27 3;11:5).
What had happened to the rest at the time Paul wrote: *What then? That which
Israel seeketh for, that he obtained not; but the election obtained it,

and the rest were hardened:"(Rom.11:7). The nation as a whole had not obtained
tha righteousness because it sought it through the law,(Rom.9: 31-33), and

thus did not subject themselves to God's righteousness. (Rom.10:4). The

remnant, however, had accepted the gospel.
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(9) The next mafBrerpEndn use of the word Israel is in verse 25. "...a
hardening in part hath befallen Israel, until the fulness of the 93&33335 be
come in....(Rom.10:25). This is literal Israel, as is evident from two
considerationsx. First, in this very verse nbeymane Israel is contrasted with the
Gentiles. % Second, this contrast mam is also presented in ceveral verses before
verse 25, where it is evident that Israel is physical Ierael. Paul contrasted
the fall of the Jews with the salvation which was come to the Gentiles; (11:11),
be—choued—shat he hoped that his work among the Gentiles would save some of thoseqf
sho were of his flesh (11:13-14), he spoke of their memh being broken off
because of unbelief in contrast with Gentiles bmtmme being grafted in by
faitth(Rom. 11:2@-22), and that they would be grafted in if they continue X
not in their unbelief. (Rom. 11:23-24).

(10) 1In the very next verse--in fact in the same sentence-~in which Paul
spoke of the hardening in part which hath befallen Israel, he used the term
Dammih
Tsrael again; and said, Yand so all Israel shall be saved”(Rom.11:26) . Paul

then quotes a prophecy (Rom.11:26), and continues to speak of the Jews
ZZ&”“

saying: "As touching the gospel, they are enemies for your sake/’ééﬁfxent on to

came of speak of "ye", the Gentiles, who "in time past were disobedient to
God, but now have obtained mercy by their disobedience, even so have these

also now been disobedient, that by the mercy shown to you they also may now obtain

mercy."(Rom. 11:28-2 31).

fimunbentightnef ok ex fimotnh e %11 o) way from Romans 9

Thue one would concluded, unless there was overwhelming evidence to prove
otherwise, that ip the ver&f same sentence the next use of the word fimmm
Tsrael would also refer to literal Israelites. (11:26).

our conclusion that 18rael in Rom. 11:26 refers to literal Israelites

does not mean that it includes all of the literal descendants of Abraham.

With this we shall deal in the next section.



8-

o All Jewg?
Aﬁ;"/ A e

VaiaYex
To asséme that "all Israel” in Rom. 11:26 refers to all of the physical

descendants of Abraham is to assume that no Jew could be lost. It would wean

that @&{%;ZKthe Jews of Paul's day, who rejected the gospel and continued in

that rejection, would be saved. But this cannot be for Paul indicated that

Jews were cut off because of unbelief, and that they would not be grafted in

unlesgs they beliefed. "And they also, if they continue not in their unbelief, shadl
be grafted in"(Rom. 11:23). "All Ierael"” cannot meah every israelite, for

John the Baptist emphasized that their physical relationship to Abr aham would

not save them, and that unless they repented they would be eliminated. wimbn .QUOTE

fime- T
Matt. 3:8-10). A procesi#of ﬁi&i:ﬁf:rZarried on by Christ, and his

“"fan is in his hand, and he will thoroughly cleanse hie threshing-~floor;
and he will gather his wheat into the garmer, but the wkahih chaff he will
burn up with unquenchable fire."(Matt. 3,12). Jesus taught that a Jew had to
be born again to enter the kingdom (John 3:3-5), and that there would be Gentiles
who accepted the message and Jew: who did not. There would be "sgons of the
klngdogg' £ in the sense that they could have entered it because they were of
Tsrael add had the oracles of God, who would be "cast forth into the
outer darkness: there shall be the weeping and the gnashing of teeth."(R Matt.
8:11-12). Speaking to some Jewish leaders,x=m Jecus set forth a parable,
ané acked what the lord of the vineyard would ® do to the wicked husbandmenx?
aquote Matt. 21:41-45),

The apostle Paul tanght that there were disopedient Jews on wbow the wrath
of God came. (1 Thess. 2:14-16). Surely such would receive tribhlation, not rest,
at the Lord‘'s coming. (2 Thess. 1:;5-12). Thus these who refused the gospel
fm(Rom. 10:1-%33 ,uho were disobe e (10:21), who were cut off bécause of
unbelief (unless they turned to God in faith, 11:20-23), were of those who
did not obey the gospel andu%ﬁhld receive tribulation at the second coming.

(2 Thess.1:8-9; 1 Pet.4:17-18). 1¢ jis very evident that ® not all the Jews

in Dnarl%c Th ahesde! the gosnel.
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Furthermore, the apostle Paul shows that the gospeqéispensation is one
in which there is no distinction between Jew and Gentile. "For there is
no distinction between Jew and greek: for the =ame Lord js Lord of all, and
is rich unto all that call upon him."(Rom. 10:12). One is not of Abraham's
gseed if he is not in Christ, but if he is in Christ he is of the seed of
Abraham whether he be Jew or Greek. (Gal.3:28). Both have been made one in
the church (Eph. 2:14), and there is complete equality. This is the mystery
which was not revealed in tiwmes past as it is now revealed "unto his boly apostle
and prophets in the gpirit; to wit, that the Gentiles are fellow~heirs, and
feilos-members of the body, and fellow-partakers of the promise in Christ Jesus
throush the gorpel, whereof T was made a minister...."(E h. 3:5-d7). Thus it
ie that both nedd to have their hearts cleansed by faith,Rmémmdm to be saved
by faith, and to be prafted into through fatib. (Acts 15:9,11; Rom.11:20-23).
As Hemdmds Hendriksen put it: "A still-future period of special spiritual glory
for the Q_Jews, as a people, to be ushered in after the last Gentile has been
~ converted, seems hardly in keeping with the oft-repeated teaching about the
unity of the church and the breaking down of the middle-wall of partition.”

Tt must also be emphasized that iﬁ)?om. 11:26 is saying that every

fﬁ’&u&A&L— Gl
Israelite will be saved ,li# contradlcts the argument which Paul had pursued since

chapter nine. He showed that not all physical de;jizgﬁﬁts of Abraham were
ineluded in the promise. (Rom. 9:1-6). Surely Paul make this argument, and then

conclude that all physical descendants of Abraham would be saved.

conined —ig
caved. Ne is=0o
in which =i

SSwed Israel, and the Gentiles, has bee

method in which God.

wnobitm and the co

Gentiled, sion of Gentiles leading t® conversion of Jews(Rom.11l:11~



10

.WWWQ \

In this connection it should be observed that Paul showed that the Israel
who is saved is saved by the delivefﬁ&eg who comes out of Zion, and that
w1 RN MBmNEN Jn R
theg\covenant is made with them--any of them and all of them who

believe--when he takes away their sins. (Rom.11:26-27).

¥Rantmi ek epay i ngmon
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»Panl:is:ﬁpeak&ngmegwegnuéiégiﬁ:ahfzﬁgﬁ¥ﬁé‘§f€§en#‘&ispensa%ionj“Thifespal

age. Conversion of Jeéws was going on when Paul wrote. He . shimsedf, was proof

that Jews were cogayerted. (Rom.11:1). Even then was was a remnant who had
accepted the gospel of grace. (Rom.11:5). Paul was working to conveft SZXAGH

& Jeyfs . (Rom.11:14) . And it was during the same dispensation, the same

tnow," that mercy was extended to both Jew and Gentile. *'"Quote Rom.11:30-332) .

Gentiles and Jews can pe grafted in anytime they believe. (Rowm. 11:20-24) .



lla s
{

111 Israel" does refer to Jews, but it does not refer to all Jews; believing
and unbelieving. It consists of all the true Tsraelites who are receptive to
the gospel. Paul has wade clear that never in Israel's history were all of the
deccendants of Abraham indiscrimipately embraced in the promises. Not all of
Terael, not a 1 of Abrabam's physical descendants. were the Israel munhenbehibemwhugm
itec to whom the promises were made. They embraced only a por #tion-~the children
of promise. 1In the 0ld Testament it was a remnant which was faithful, and the
prophets had foreseen that it would be a remnant which would accept the gospel.
*Usa,
(Rom. 9:27,29;11:4). The faithful Jews , who were children of the promise,
were the rempmht in times past and are the remant under the gospel
dispensation. Thus covering the history of Lsrael Paul spoke of the true
Tsrael (9:6), the cbhildren of promise (9:8), the remnant in contrast with the
nation (9:27-29), the people whom he foreknew (11:2), the seven thousand
in Elijab's day (11:4), the reﬁ%§§§\who had accepted grace through faith and
Jew who did not continue in uﬁbelie/x'bue al

Hendriksen concludes that: quote attached, pp.10-11.
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verted i

Moses E. Lard took a larger view of Rem. 11:26 than did Hemmihk Bendriksen.
LV AN

A
~ ~-,/ but that H—did-indiTate-

many more Jews converted in the future. Lard aleo thought that

"go" indiaated "thus, in thie way, in this manner. (Now quote Lard, Romans,

370-371
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1"3p*indicates the manner, but to get a full view of the manner we need to
cee the context. And what, in the context, has Paul said about the conversion of
the Jeus? Paul has shown that //¥d /{#Wer4Y salvation of the Gentile and the Jew
ie through the gospel. (Rom. 9:30; 10:6-13; 11:5-7). Thus the @ Jew tO be saved,
must be caved through the gospel, for they will be grafted in if they believe.
(Rom. 11:20-23). Paul, however, goes on @ to show in greater detail how God
corke in Hie proviﬁence!/id/ﬁi!/ﬂﬁ/dﬂdfﬁﬁffﬁg/ﬁddd a0 that the rejection by the
Je - of the gospel helped spread the gospel among the Gentiles, and that the
reception of the gospel 77!the Gentiles helps to bring about the conversion of
the Jew.

First, although Israel had fallen through unbelief (Rom.11:11,20) ,yet it
was overruled by God so that mpy their fall salvation is come unto the Gentiles"
(Rom.11:11).

Second, the coming of salvation to the Gentiles is used by God to provoke
the Jews to jealousy €0 that mom Jews will obey the gospel. This Laﬁ been
prophesied. As Paul =aids Quote Row. 10:19-21). And Paul expresslyigﬁéégQSZir
the coming of salvation to the Gentiles to "to provoke
them (the Jewus, J.D.B.) to jealousy."(Rom.ll:ll). Of course, more than this was
involved--for salvation came to the Gentiles to save them--but Paul is discussing
tnroGod
the fact that God need the rejection of the gospel by the Jews, and the
reception of the gospel by the Gentiles, as a-wEANR—oT spreadingd{)’cheggospel.
Through Israe®'s fall there was a greater cpread among the Gentiles, and through
the Gentiles reception of the gospel there was to be p a provoking of Israel

td
to #am jealousy 8O that mé%g;fwould accept the gospel. Paul further expressly
caid that even in his work as the apostle to the Gentiles i he hopé*to

-

use this ministryﬂrnot only to reach the Gentileiﬂﬁs he says in several
ﬂfui' olpt
places (Rom.1:16~17; Acts 22: 21, 26:16—18)—7\0 provoke the Jews to jealousy

and to obedience to the gospel. Quote Romans 11:13-15. So he was even then trying



—
T~ to reach at least some Jews.

both suggeszted that nemulation' is a better translation

than jealousy. As Lard said: "A epirit of emulation might prove advantageous to

the Jew-: but T can not cee how a epirit of jealousy could. The one term implies

an honorabie rivalry, the other not. To emulate the excellence of my christian

brother ig right; but to be jealousy of him, is right in no sense."<§ard, Rowmans,355-356) .

/>
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Third, it should be observed that Paul several times makes a contrast between
their rejection of the gospel, and its effect, and their acceptances of the
gospel and its effect. quote Rom.11:12. 1In other words, if through the
£all of the Jews, with the ex@eption of the rmmnant at that time, "salvation 1is

come unto the Gentiles’, Yhow wuch wmore their fulhmes™ will be the riches of

the world and of the Gentiles.

1f through their fall the message of reconciliation went to the Gentiles,

cr

what an impact there would be of their being received by God

gospel on their believing. Thus Paul said: Rom. 11:15.
He further emphasized this Dy gaying: quote Rom. 11:16. The firstfruit,

5t ceeme to the author, refers to the remanni who then had accept the gospel,

sané the lump to the nation. The root 1is mad; up of the elect who had no%/a;z;%;ed,

and the branches indicate others of Tgrael who will be grafted in QUOTE LARD.r

pp 360-361,

Paul then warned the Gentiles not to boast mf over the fallen Jews.
For any who continued not in God's goodness would be cut off, as surely as ﬂyvﬁ\
unbelieving JeWSvéﬂi,off. (Rom. 11:17-22). Burbhwrmonan Paul said that they
can and will be grafted in if they believe. and he also gaid that it would be
even more fitting that they should be grafted in than that the Gentiles,
from the wild olive tree, should b%agrafted in. quote ~om. 11:23-24).

Paul then pointed out that the hardening was in part, and that it
How long would it last? Wntil the fulness of the

would be done away?mhmmxmhmxﬁumnmxmxmimxhxmﬁmnmiMma Wihencmoxhs ot ixhendone

nnepd .
Gentiles be come in'{Row. 1l:@6 55) . When this hardening has been done away,

Jerael would be saved. Buf herf salvation was to be in the wmanner which

Paul described, It was to be/ihrough the gospel not only as preached to them,
but alco through the gospel ii}ts euccess among the Gentiles, in bringing

in their fulpess, which would move Jews to jealousy; in other wordes, lead them

to faith. To summ up the wanner, sexdtnperbained as it not only embraced

R

the preaching of the gospel but its success among the Gentiles, Paul said:Quote Rowm.11:30-Z



Thue we cee that Paul rounde out the argument, concerning the manner
of the epread of the cospel nhnon among#¥ Jews and Gentiles, and showed not

only (ef—eonrte) that faith come¢ by hearing the word of God(Rom.10:17), but

¥

that there was an impact on the Gentile of the Jews' rejection of the gospel,
and there wagkgn i&pact of the Gentiles acceptance of the gospel on the Jews.
There is, as w it were, a reciprocal action. The Jews' fall led to the increased
spread of the goepel among the Gentiles and the increased spread of the gospel
among the Gentiles led to the sprdad of the gospel among the Jews.

Tt secems to the author that the HE "so must be interpreted in the
light of the entire discussion of Paul in this context, and ®#® this discussion
beAgins befde verse 2%/aa§rit continues after verse 25, and ends in

a summary in verse 30-32.
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—ylYhiese=of—Gentites and_Salvation of All Tsrael

Paul said: quote Rom. 11:25-27). Hendr_ _iksen, as we have pointed out,
and many otherc, maintain that "so" refers not to the time but the way or
manner in which Tsrael wil' be saved. Since Jews were then being saved through
the gospel, and so were Gentiles, and sinee this would continue until the end of
time, Hendriksen said that it "is evident, therefore, that the salvation of
:all Israel' was being progressively realized in Paul's own day and age, and
that it will continue to be progressively realized until ‘all Israel' shall be
saved. When the full number of elect Gentiles will have been gathered in, then th

full number of elect Jews will also have been gathered in.”



The apostle haf cpoken of two vgulnesses. Of ferael he caid® vNow if their
Fa1l ie the richer of the world, and their loss the richee of the Gentiles,
how much more their fulpess?” gﬁom. 11:12). Not all fell, for there was a remnant
whinhonaman
which even at the time Paul wrote had accepted the gospel.(ll:ﬁ). Thue the fall

of the majority is in contrast with the obedience of the remnant. (11:5-6, 7-11). :Zig,uﬁayél

yor etz ption Coe 51, 07, N fandbrsd V(1127 )
I g Ahin” 27 0 Mt ol w,—z/?@ Y &718% '

“*Their fulness' theretore, would not indicate that everyoﬁg-was to be conver ted
at come time in the futurex.hmmmmhmmmm The fact that israel fell did not mean that

all Israelites £011. Thus the fulness would not mean everyone would be converted.

But it would be a fulness in comparison with the fall of the majority of the
nations in panl's day and for centuries thereafter--=-even until now.

The time o{%he fninasxuoinohe £all of Israel, (11:11), is the same time
ae the time mél +hat "a hardening in part hath pefallen Israel”. (11:025). Thus
the time of the fulhecs would be a time in contrast with the time of hardening.

W "Now if their £a11 (the time of "a hardening in part",11:25, 3.D.B.) is the

riches of the world. and their joss the riches of the Gentiles; how much pmore

their fulness?”(11:@ 12) . The fulness is in contrast with the fall. gz; in verse

W

25 and 26 theA”in part” is contrasted with wgo all Israel shall be saved'' .«

When will this fulpness come in? 1In verses 25 and 26 thase—Ps Doth a time
b’t)/\"”

and a manner indicated. The rime is the time of "the fulness of the Gentiles";

it is then that the #hardening in part' ends. f Thie is the time when whe

viheir (& 1srael) gglness” will take place in contrast with their fall. Thus

the 'so* indicates that the manner is involved,%bat~it covers the grafting in

through faith which is brought about throughWY¥e 1srael being provoked to jealousy

by the fulnees of the Gentiles. (10:19; 11:11,14,15). For God had

caid: "I will provoke you to jealousy with that which is no nation, with a nation



void of understanding will I anger you."(10:19). This provoking to jealousy

is something which takes place after the fall of Israel and during the gospel
dispensation. It is not something which took place under the d Mosaic dispensation,
God said that I will do it; "I will provoke you to jealousy with that which is no

/WAMVML 24 4

nation." Had He dewe id&” in Paul'e day? No, but Paul was trying to make a contribution

e

through. his work among the Gentilei to provoking Terael to jealousy. "I say then,
Did they stumble that they might fall? God forbid: but by their fall salvation

is come unto_the Gentiles, to provoke them (Isreel,J.D.B.) to Jealousy."(11:11),

Paul also =aid: "But I speak to you tha

LJ

t are Gentiles. Inasmuch then as I am

an apostle of Gentiles, I glorify my ministry; if by any means I may provoke to

jealousy them that are my flesh, and may save some of them.?"(11:14). Even thben

Paul was trying to save some Jews, even though then there was only a remnant,

through his work among the Gentiles. However, with the spread of the gospel

throughout the Gentile world so that a 'fulness of the Gentiles be come %g? e
~Gheiet (11:25), then Israel will be so grovoked to jealousy that "their

(i1:1%J;

fulnees" (Fl:a@RE-32) will come 1qﬁ\and so it is that "all Israel shall be

caved" (Rom. 11:26); that is, a fulness in contrast with a swall remnant

which had accepted the gospel before the fulness came in, (11:5; ipm "fall.

fulness.'ﬁllzll-lz; "hardening in part' in contrast with 311 Tsrael',11:25).

It is clear from tbew§assages that the Gentiles are the ones who are
Mfg

being used tb provoke Israel to jealousy. @m This did not mean every Gentile,

but the Gentiles who were converted, and that this job would be done--that of

provoking Israel to jealousy and to obedience to the gospel--when the fulness

6f the Gentiles had come  bwe. (11:25-26). In other words, when ther%had been

a spread of the gospel throughout the Gentile world so that their "fullness"

had come in to Christ. (11:25). Fea 4£247'91;¢ i~ Fond Pre A
B s B A S o Uit 2 axmmct e il

Ww% goopel dod faar

/



Note again that their fall ie contrasted with their fulhess (11:71-12); the
cacting away is contra<ted with the receiving (11:12); the firctfruit with the
tump (" 7: 6); the root with the branch (@ : 6); the grafting in of wild
olives is contrasted with the grafting in of the good olive(twee (11:24); and
the hardening in mpamm part of Israel is contrasted with all Israel being saved
(11:25-26); and that this hardening in part was during the time when only a
remnant accepted the gospel (11:5-10,25-26), Does not this indicate tth/whenihe

Ao Lppiens
hardening was OV%E/Ebﬁx more than a remnant of the M=dng- Jews,would acéept the

gospel, and thus in the church there would be both a fimhh fulness of Gentiles

who believed‘:and of Jews who believed?



nked this
When the fulnese of the Gentiles and of the Jews arrives, whem/indeed

4

the matter Ywil' be the time when there_is=theeridt—wide spread—o* the
/' M ,/u,a,a‘z Sy

zingdom uh*?% from a Tittle stone in the first century g#® until it becowes

i< the worldEwide epread of the gospel. JFHTFZ;if the author rightly understands

a world filling mountain. (Dan. 2:44), This will be the time when, by
comparison with the time when the nations persecuted the church, Satan is bound 4944704
02 L Wi Y
qgéiggitfbe;eannoﬁ~deceive the nations #® thab=4Mey persecutg the saints.<;ev. 20: 166
-6).
How can one harmonize the world wide spread of the gospel with Jesus'
question as to whehber or not wxhemxwibm the Son will find faith on the earth
when He comes again? After the world wide spread of the gospel, there will
be a little season of rebellion in whieh the devil is looced and deceives the
nations who then rise up against the saints. After this comes the second cowing,
the judgment, and the new heavens and the new earth. (Rev. 20:7-21:5).
However, one does not have to go into a discussion of Rev, 20 in order to
tudy Rom. 11,
As etated in the beginning of thie lesson, this chapter has some verses
in it which are hard to Be underctood. The autbhor hopes to continue to study the

chapter and to learn more about it. At the present, it is his judgment that

Lard's p basic position on Rom. 11:26 is r16h m "All Israel" constitutes the
Jewish people as a wholgd Jusbmae™ '”Tﬁfuig?; of Iqrael oaorpsh was made up of the

Jewish m people as a whole although there were many who did accept the gospel in
the larger pa:
Paul's day. Not the Jewish people as a whole throughtout all the ages , but whomm of thos:
who weme who are alive when the "fulness of the Ventiles'--the conversion of
the majority of the living Gentiles--has takeﬁplace. But even this "all#i Isarel"
would be in size only a rewnant in comparison with the Jews who have lived
throughout all the ages; and the same would be true of the Gentiles and their
fulness

24
Although we may have some difficult with some of these pasasages ﬁ:ﬁ things

are very clear. First,one must not interpret these passages o0 as to contradict



any other passages. Second, nonhbmmxdsnfmymdnkexenpn this chapter says nothing
about any return of the Jews as a people to Palectine. Third, salvation from
ein, not restoration to a land, is the decire of Paul for Israel. Fourth, this
calvation mmeh come%through Christ and in the gospel dispensation. Fifth, to
be grafted in Jews must accept the same gospel which they once rejected. B

Sixth, ties this grafting in ie only for those who have faith. Seventh, those
who now stand by faith can fall, and will fall, if they continue not in God's
goodnegs. Eighth, regpamdbmse it is our duty to work for the conversion of the
Gentiles, Ninth, it is our duty to mowhmm work for the coneersion of the Jews.
And yet, mmm if one judges by the effort put forth by most of us today, we

gseem to have concluded that it is impossible to convert any Jeus.
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After contemplating how God can work so mm wonderously in saving man--so
that the fall of the Jews helps spread the gospel throughtout the Gentile world,
and the conversion of the Gentiles helps lead to the conversion of Jews--no
wonder Paul said: quote Rom. 11:33-36

[WH N ¢ 4 R NS s, ~a )
\,\} Q. .L}Q\ms&- ?v\z?: (\3& 0 \»‘%}f Wik
n}f\wg{have some difficulty in tamed
A

\ Wt
. understandiﬁow God can so work be-

1
hind the ccenec, so that what wen wean for evil iﬁmmxmxmmpigm that He can
overrule for @m good. (Gemr——);we—chould-not wonder. For the depth of the

riches of His wisdom and knowledge are so deep that we find His judgments

.
»archable and His ways

1 ast tracin

ye pacs ont. What He has revealed to ue, we

chould study and accept, but what He has no revealed we must leave to HinfPerr () while
B2

on our part
whihenwe speak as God's or_acles and do His will (Deut. 29:29; 1 Pet. 4:11).

we
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As Lard cuggested: quote, Romans, B 376,

It ie obvious we should not mmbh blame our confusions and misunderstandings
of the ®ible, and justify thew by caying that we cannot penetrate the depths of
God's wisdom and knowledge., It is just as obvious, however, that xhewmteamkirg
ofinanpRIREEa
our understanding of a passage is not wrong just because we are unable to
under stand how God can do what fbe pascage,say# that He can do. Faith,dm when
fwtX

it has grown as it ought, is full assurance that what God has promised He is

able to perform.('ﬂwﬁ . )7‘:3\0 - 3\])
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hw o e et 12)
THEREFORE, BRETHREN. ( Rom—12713)
P —

The love of God for man, the hmm love of man for God, &fd the love of man for
his nsighbor and the love of man for himself underlie the various things which are
taught thsse in the ss. The apostle Paul ha#%resented in some detail some
things concerning the great love of God in the unfolment of the plan of salvation.
é;%ﬁfgzire is to have mercy upom all. (Rolr 11:30-32) Since this is hm tres}wo are
besesched to yi%gd our hmpmm body members as instruements of righteousness unto God
The momk word "therefore™ isugﬂwhan one is drawing a mi conclusionﬂfcﬁfﬂﬁ)at «la{é
has mm albeadygﬁggsented’baaaﬁsse'of'fﬁi‘mﬁfﬁy"ﬁgjﬂnd, Paul not simply commands théf/
which he haA.authroity to do, but he besseeches them by tye mercies of God, that J
thenefore they shouwld present their bodies as a livng sacrifiece. The love of God
makes it eminently reasonable that we should do this."God so loved the world that
he gave his only begtoteen son. "(Jn 3:16), and-mm—as-we see this great love for us,

Ny

we are qud to love Hin%’who first loved us. (1 Jn £;19)H€;hat was the condtion of
man accerding-to the-Romamtetter when God loved him? f Ro. 5:6-fn 18) Lovin%33£3
who first loved us, we yield ourselves to him. Jasus said if ye love me l;si ny -
commandment. (john 1L:15%) Loving Gqﬂ/m@ we shall also love our neighbor ,amrd Paul AVK{%fl)
in the 12th and 13th chapters of Romanflshsw some of things which are involved in
love of ouﬂveighbor. WeGﬁbt only mave to love our neighbor but we are to love ourselves.
K%ﬁére i does the Bible teach that we are-to love ourselve?.% Matt. fifd 22:3%9 If we
love or will good toward ourselves, we shall seek the good for omsmourselves as well
as for others.

A Living Sacrifice

Tn the mifids of mang & the term mm sacrifice means to give up something which
we would really like to hayglor which you may actually need, in order to give it to
the service of God. One is not giviﬁfjsomasay, unless he sacrifices in the sense
that is really hurts him, so to mem spsak or momsdn costs him to mmm give a particular

- Biblical
thing. Although it is true that giving may involve this, yet this is not the/meanipgg
of the word sacrifice. A m sacrifice is something which is given aor offered to

God. Thus the apostle Paul tells us that we are to present our bodies as g}iving

!

sacrifice. This presenation is not made at one time and then forgotten. Bgﬁ should



> .

N
B 1ﬁ-%ha%~haviﬁg—givéﬁ~uuﬂm"”‘“atvus—to*ﬁﬁé To give
be-continuallycmaée; i i 3 ours -we continue Lo give

curselves—te—god. Tt is possible for Christians to forget this; ané—this the—reasqnl —

Lo

tvhat P;ul sxhorted Christians to present their bodies as a 1iving sacrifice. Earlier

2 M&
mMm1ece»o i

AANAS] J

0
in the letter, he el emphasizeg tthemmm

the meaning of our baptism. for we were raised towalk in newness of 1ife. Thus we
P

should present ourselves fm unto God and our body members as instruements of rightoueness.

wte, (RO. 6:1213) The boyd which is the mm scenec of the conflict between fini good
; L

) 7
and avil. (rom. 7),is Mk tO be utilized as the instruemtn £érthe sarvice of God.

7
Although we will not do 2 perfect job, for mm 1if we did we would not need the

mercy of God, yet this certainly should be the manner of our 1life. We may stumble
from time , we may have inner conflict, wm but we should continue to bring ourselves
jnto subjection unto God. Paal-ehews—%ha%-%hés—ia¥e}¥es--e:Z?aht does Paul show

that hemis involves in keeping our body presented to God? 1 Cor. 9:26—2?9 Jhat

does Paul mean by livi crifice? acrifice? By an acc ab ifice?

[
{ﬂﬂhat does he mena by it bei

—
Transformed not Conformed
7

W does khmm Bom 12:1-2 transform one ‘s attitude toward his onw physicla

lnmmﬁ bogy‘? M
PaaI:Ezéd—that/%; are not W to be fashioned or conformed to this world ;

-we are to be changed or transformed by the renewing of the mindg. The wordd of which

he speaks is ot the physical worlﬁ/bnt.the world as made of those thi i e
Eﬂﬁégggiﬁiig_ig,ﬁod—and +o his will. The world jg oftm spoken asof as immoradl

world. (Gal. dhmlzh; 2 Co. Jy:hi3 Eph. 2:2)Aﬂndeg/1ying this commandg of Paul in
Rom 1222 is the fact that we are to love God and not, the world. If we love the
world, we shall he fashioned after the world. But we are not to lo¥ Lthe world.
(1 Jn. 2:15-17) §?Dw does 1 jn 2:15-17 show that the world doesﬁ%&fﬁefer tothe
physical wor1d? hét is meant by the lust of the flesh? the lust of the eye? and
the pride of 1ife? ﬁpe thoese who build on the wordl building on something that
{s permenatn? L Jn. o mpim15 zdbhét 4i1l stand? Matt. 7:2L-27)

)Eﬂnsgif we love God supremely we shall be conformed to His will rather thanto

e
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Yses
the will of gh the world. B)yt//tf we love the world instead of God we will be
conformed to the fimm world instead of being mm transformed. The apestie—bu—telling

orld,

1_,mmpham he hh fact that redemption

places upon us definate re ponsiblities

Those who ham have been redeemed fromthe world by the blood of Chrst are not to make

vi&d the mimmimgm cleamiing blood in their mmmmmommm own lives through going back”&‘
—and=besng—contormed to the old world.

éf&-pu-t—this_mai;tap—i-n-aae%haLﬂa;c,Me are not to be confomred to the world because

we are to have in us the mind which was in Christ Jesus. (phil 2:5) Since we are

continually faced with tmmpation even Christians must continue in this process of

making things new again. We d need to continue to work at this matter im of negatlve@

not being cenfommed—te—o» fashioned according to this world but @osnively)to be

transformed by the renewing of our minds. va&m%e——p;mtm—bed%&m“

the mind but in this context the object is mm said to be that we may prove et

o, q
ves test, discern; ™ fumgmm

God's will. (Wood) Although through the gospel 3 God appeals to our mind and

momimworks on it, yet we must respond, amd—~bkws God is not exhorted to hmimpgmake
narew dlo )d—*
ws—mamarenew our minds inspate of ourelves but we are exhorted et=to 438

“=Swr=minds. Through'the Fenéwed mind amd—Livng—thusnot—beingfi-eenfrom—-
comformed—to—the—world,, through praetice we test and prove the will. ThaEee &6 \N\/WQ/«“’L
~.5 an exper imental testing. The will of God here refers to that which God has

willed( Compare Rom. 2:18; 1 Thess. L:3) "The Christian, whose mind has been

renyeed, tests the reality and mim power of moral truth by actuailf experience;
to others it is a region mm of phrase and fancy." There is a proof of the

W
Meatmg thereof. The princpples of spiritual life found in Christ

‘have a self-verifying quality. There are mm credentioals of Christ which lead us




-
i
to faith 1dﬂ*m and to a willingness to live by his will. Threﬂ # reasopthat we should

start eatlng the pfnrdm pundding and there is additional reason found in the eating

of the pudding itself, Wa&@m&g@m : preciation

and in our understanding of the fact that, God's wi i ] M —i@—=Ps well

;MW perfect.

To Be Stiecific '\\/
Paul has summarized(in the first ti@m\_rerses' he Christimn life'. But one

must go from(general frinciples to specifics and this the apostle Pauld does

both in chapter 12 and chatper 13. As.a matter of fact, he comtimues throughout

the epistle V@ne of the things which are involved in living the transformed life.

Fus_g,tbt&pesﬁe Paul shows tat we are not be self- exahlted but to rightly evaluate

W&"(R m. 12: 3) %)oes Roman 12:3 mean that we are to be-paised--

be;ulb;-uad—%e run ourselves dwon and to deny that we have whate?or%ﬁ we do
have? Ané——abﬂ.—l’ey\'% To think more highly of onws'self than one ought woﬁld be

tihmm result in being puffed up. In wirting to the Corinthians, Paul » that this
is a violatidn of the principles of love. For love "vaunteth not itself, is not
puffed up." (L Cor. 1lh:l) In fact we can say that just as surely as 1 Cor. 13 deals
with lgve jsut so surely love underlies the discussions ofim on the Christian life
in mﬁ /I,;{we are puffed up,, er sahll be mmmmm envious of one another.
We shall do things through factlon('-er in vain glory and thus violate the mind of

Chr ist, whieh—is—uppesed_to bemhe—mind-which—ts—in—vs. JPhil 2:3- 5)/

Seoowﬁ‘er in w#ability and in gifts. Tt is the anthros!-convixbion

miraculous
Lhat the apostle is pseakin at least in the main, when—he—speaks ,gg/grﬁ:s T
P
Erery Christina hag/ fiath but somse a special gift of faith. /(\1 Corl2} The

7)

various gifts that were given were all %o beusad for the edification of the body.
Paul mentioned a number of the fim gifts (What are some the fmm gifts that Paul
mentioned:mi:mﬁero«.\ 12:6-8§ However, the same principles which would regulate their
use of miraculous gifts would also regulate our use of natural gifts.

Third Paul shows that these gifts should not busee to exalt ourselves and to
Ts—'* 4

run down others.k Ber|we must remember that we are members of the same hody. Although



).

h7?rthexgh the members of the boyd do not have the office, ‘t they are members of the
same boyd and members of one mmmh another. (RO. lZ:h-S)‘ oes Paul teach basically the
sam? lesgion on 1 Cor. 12:1-31 that he teaches in Rom. 12:3-8?Z§%ou1d one who has
be neake himself or feel guilty because he does not have the fih gift or a ility that
mmmmsomeons else hmam has?’g;e mem we excused from using the fm gifts that w do have
because there are mmm other gifts that we do no t have?%%;es everyone have a contribut cn
that he can make to the cause of Christ? é it sensible forone memberof the body to
run down another member of the body because they are not the same member?’B
(f%; . , Rom 12:6 o Rom712:v ’ .
at is meantby prophesy?/Rhgtl2sémeant by ministry?/Waht is the differecnec
between teaching and exhorting? (ROm 12:7-8 A;e memyeomm we required to give if we
7
do not have? X%; some better at manifesting mercy in certain way than are others?
éﬁm. 12:?) ﬁ%;rdo you think that Paul added"With cheerfulness"? RO 12:8?)
Cleaving to the Good
o
The transfomred life haﬁ\negative aspectslbut—ih-alsq—has—posi%ivewas;g&&g;
We are mh against evil because we are fmm for good. Paul expressed in very strong
way that we should be against evil when he said, é;Bhor that which is mmnm-ovilf7
He underscored the elese-melabienship-k- attachment that we can- have to that which
is good by saying cleawe¥ to that which is good. If we abhor that which is evil,
we shall not be hypocritical. Ro. 12:9. We shall not curse those sfwho persecute
us. Rom. 12:1l;. We shall not be wise inm our own conceit Ron .12:61 Wesmm shall
not render evil for evil. Rom. 12:17. And thus we mmhhhmmwm shall not be overcome
of evil. Rom 12:21.
If we cleave to that which is good, we shall love the brethren, we shall
prefer oneanotherin honor, we—shall be-diligent-inspirit; we shall be diligent
not slothful, we shall be mmm ferwent in spirit) we shall fm rejoice in hope;
we s hall be pabimbs patient in tribulationa steadfast in prayer, relieve the

needs of the saints, and be given to hospitlaity.



We shall take thought for things honorable in the sigh of Bm all men&UvL shall try to

(fwﬂu\/&% “M o M
basterban, fe shall not have a spirit of vengeance,

be a center ofpeace rather than a
we shall over come ¥m evil i*v_»rth good. {(What doesthe mwrd mfmmmimmabhor mean?
)‘@hat doss cleave mean? 12:9%5}13’0 is meant by tenderlpm affectioned? 12:T0 ﬁat does

it mean to prefer one mmmhm another in honor? 12:10 %;at does slothful mean? 12:11

iitmi!i at does it mean to b? fervant in spriti? 12:11 %y should we rejioie in hope?12:12
What hmphelps us to be/zizizgzs%-in tribulation? 12:12 hét is menat by continuing
steadfastly in prayer? 12412 ﬁgat- is meaht g by comunicating to t he necassity of

the saihts? 12:31 &Jf{gt dees it mean to be .given to hospiltality? 12:13)§Bw can

rejoice wmhmm with those that meygimrejoice ad and weep with those who weep? 12:%557

%at does it mean to be of the same mind?toward one another? 12;16??1%% is meant

by high thinga m and. lowly things? 12:16 ﬁhat doesx it maen to be mim wise in one's

own seat? 12:16 ' nstead.of rendering evil for evil, Rom 12:17, what mm are we to

do ? 12:20.Does this mean that if our enemy is not hungery, and has #énslaved his own
people, that we should give him food to use as & weapon of economic warfare? éﬂ;{zld

we feed hungry fmmi people in China if they would let us?gés fih giving food to rhimm
their rulers/,fc,o use as their rulers see fit, feeding the hungry- enemy: ‘
their rulers hungry? D%’S Rom 12:18.indicate that it is not always possibleto be at
p eace with all men? %at does it mean to leave vengeance unto God Ro. 12:19

‘?E;at does it mean to heap coals of fi/t:g upon the enemyies e head? L12:20 %éw

do we overcome m evil with good? 12:2‘1)

Subjectdnn to God
Although Christians have been translated out of the world into the kingdom

of God (Col. 1:13), they still live in this physical world and are citizess of or

1ive under some government. Soms Christians may have thiougﬁ that since they hawm
had‘-b‘?eomd members of Christ's kindgdom they werse no longer bound to oiaey in aryway

the m rulers of this earth. The apostle Paul shows that govenrment, is ordaim

of God~» and that we are to be in subjection to it. This does not mean that o

Vggrticular form of govetnment has beeni m insitiuted by the fmd Lord but that the

.-ﬂirww—m and order has been ordained of God. It is
J




)
B ﬂa”m )
not ordained of God in the sense that the church isyfor God hess made no revelatio 24}
S

{L/—‘/‘ 5 ,.’? J ,/,y .
: ﬂoﬁe—{; tell that mm m it ﬁ§4ordained of Godz £or Rome itwelf did not recognize the

true God.lBut regardless of their failure to recognize # true mm God sti o) ined

the princple of government, in some way rules in the iam affairs of men; although-

we may not be able to understar o) it, nor to a raﬁ_ha_dLmELng_lgnéaﬁnk

} that i ay—in-His—providence—He does—rulte—(Acts—17:26)Tt—is—a

‘matter of faith that He does so rule but it is not possible for us in mm our hujan

reason--because God had not revealed it to ms--to know exactly how God is able to do

this and to what degrees He does it. In the ﬁght of other tezching in the Bible, the

author's conclusion is that certaindy God's moral andmpimmmm physical laws are involved.
Since government is ordaindﬂg;%;ém,maﬁﬁ man is to be in subjection to f govern-

ment, and to resist‘pﬁit, ik is to resist-Ged-¥---the ordainance of God.(%o. 13:2

God has ordained govvernment not to be a terror to the good, but to the eivil. #he

Therefore we-ame-te if we do the good, we wiil-net should not be fearful of the

power that is ordainedsd to uphold the good and to oppose the evil. ,\é;d's

ministh to.us for good. Romif 13:3-} We ae to bo.in subjection for conscience'sake

as wh well as beecaues of the wrath that comes if we do the evil. This sujbectio

involves obediece to the laws of the land as well as bhe pay8ing of tribute.

In other words we are to support the governemtn in this God's ordined work.

Tbis dces not mean that any ogvernemtn is prefect for-none—of imam—them

A

-are~ Furtehermore, some governments have taken on many functions ard-eenddiens

—

-

te- in m addition to the fucntiomc of upholding law and order which Paul speaks

—of in Rom 13. Christians should be lawbiding m citizens although there supremeﬁ!%i
loyalty is to God amdmim anf not to the state. Thus when we cannot obey God
and the state at one in the same time, we must obey God rather than man. Acts 5:29
There is a vast, difference, however, between this and saying that if we do not
like a ftm law or think a law is unjust mhmm to us, that therefore we are automaticallt

obligated to disobey the law. The fact tha t I may think that a imm law discriminates



against mmmm me, does not authroize me to disobey the idmmm law. Certainly in our

country, we have the right to take m lawful means to try to imporve the laws of the

land. However, the—spirit—of taw-of-the the lawbidding spiriti means that even

though we do not liek a particularemmpmm law,we would continue to obey it as long

as it is law of theland. There is a vast difference ghnfiet of course/ between a law
which requires one to do something contrary to the will of God and a fmm law which
one thinks restricts his rights in some wa,v./Faﬁ/{his restriction may not be one

that involves me in any disobedience to God. Thus the excuse that we hear today

is not upheld by mp scripture. For the \®\

laws which some are vidlating are lnot laws which they must gmmmviolate in
3

for lawlessnes em—tl

order to obey but) laws which thes=—feel—that- they have decided to violate in order
/’& \/\\V\K o f

to get what they have—said is—semsbbipg-ef their right. Often times these people
overlook the fact that they have duties mimm mmhmim also. In fact, the statemtn
that one has a certain right implies that someone else has the duty to respect our
right. If there are no¥ duties, there are ce%aﬁy no rights. our life we
should place the main stress on our duties) rather than alwasy ?}:’glg on the alert
to see whether or not somebdoy may be invading mmm our "rights".\(Does the apostle
Pful teach that it is impossibel for a government to become so corrupt that it

ceases to be the brmgam type of government which is described in Rom. 13?%s it possible

for a government to become so corrupt that it becomes a terror to the good and protector

of the mih evil. All governemtns do some evil and all governments offer some type

of protection to some ¥m people. But if a governemtn m were dedi ed to the dfstruction

of the good, and the upholidng m of the evil would this governmen qualify for the

7
type of gowernment of which Paul speaks in Rom 13 . 1f a Government bacomes the

terro to good works and the upholder of evil works rmimm isit to us a minister of

e

.\G'og for good. rom 13:Bfif3- 1d God appoint government as an avenger of wrath to -

him that doeth good Rom. 13: h"‘}(e thereoften more than me reason or factor * which—

motivates us to do something? ROm. 13:5 Whatiis menat by trlbute"%(hat is meant

by custom? Rom. 13:6, 7 In what sense is fear used in Rom. 7:7? is wrong tomhmmm



9-- ' TN
mmm honor the rulers of this wofld? Rom.);:71\

Fulfilling the Law 4//

fn Paul had emphasized that love works gocd, then he shows how @od qe¥s

take vengeance on evil dosrs even in this life and then he returned to the subject
of love. We are in debt to others in that we are obligated to love. This love is
not an emotional feeling, although emotional feslings may h grow up around it,
but is a willing ood,ﬁégfﬁz;;rs. It is anotherway of stating the golden rule.
The laws of Goﬂfregulg:g\én our conduct in our relationship to our‘fellow ma%}
mmrmhihm are all involved in the law of ¥we=tz loving our neighbor - as ourself.
Thus ib-is—that Paul said,l¥b that loveth hmm hath fulfilled the law. In Rom 13
he emphasizes the negative aspect of love. Love does/zgik evil to his h niehgibor
Rom. 13:10. To comit adultery, to steal,lhmm to covet, etc. is to work evil. But
1love worketh no ill to his neighnoz:therefore love does not kill steal, mominia
committ mmhmadultry, etc. There are many other things that love does not do and
thus Paul says if there is anything else, it is "summed in this word, namely,
theygh-s thou shall love thou neighbor as thyself.” (Rum 13:9) Love has not merely
its negative aspects but also its posivite aspects. The positive aspects of love are
states in a general way in the golden rule. We are not only to mefmm refrain from

working ill to our nighbor but we are to be positive and 4ework good to our n&%?hor.

Thus whatsoever we would that they should do unto us, we should do unto them.
2. AR

Ve sl
(matt. 7:12) Of course, this does not meanf that just any thing-ae might like_ye
are to do to others,beeause—we-might-like-them--- someag® might like for o o

-~
else to hepp them in wpong doing. This doing of good must be regulated by the

principles of good as set forth in scripture. When we love our niighbor we work

gooi’anégmnnk instead of evia to our mmm neighbor and thus we lrowe fulfif§§§§the law.
Those who maintdin that meing a Christian emanicpiates us from all laws

overlook the fact that if we do not have anything to do Wwith law of God we hafe nothing

to do with the will of God. But we do have something to do with the will of God and

thus :ith the law of God. And through love wd Eagg fulfillug\th;igm%f;faé /élpwj\pw/

Lo w2l g GA
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Wake Up /4w

7
There are number of things in the writing of the scriptures_ikst emphasize
that she Christian life is not one in which we m smoothly and without set backs
or rough sailing ghim glide onto victory. Instead we have to be mh exhorted {‘est
N 7;72/ } /
be become careless, Thus #o the Romans, Paulthet—mm it is time to wake ouf of mm

smhim mah sledp. Rom 12:13:11) Theeugh--to th

/ﬁ/e emphasized that
they are to cast off the works of darkness and put on the armor of light. This means
that we are not walk mm as thodse who walk in darkness but- as in the day . Neither
gross immorality vav?xhich involvese such things are reveling, drunkenness, and wantones§)
nor what some had called sins of the mm mindéealously and strifj%vo;harecterize N
ams. We are to put thise things off and put on the Lord Jesus Clrn'iit.and notmaks
ovision for the flesh to fulfill the lust thereoff. Rom 13:13-1@% does
Paul mean by saying salvation is near to us than when we first believed? 13:1
\}gxat does it meay by the night being far spent the dm day is at hmk hand? 13:12
Oy does Paul elsewhere desrribe the Chrstians g&%'}gﬁt‘?@ph. 6:11—17%3’0 is meant
by reveling? By chambeiing? ]ig‘antonness? Rom 13:13 IS strife sooner or later the
outcoms of jealously? 13:13; ‘Siﬁce Paul is writing to Christians mufa@?n he tell
Christians to put on Chipist?¢ BmdDoes rom. 13:ih 1), refer to those who had been
ammh asleep m need to put on Christ in good work?

After dealing with many of the obligations of the Christiand life, th%postle
goes mm on to speak of our imm treatment of the weak brother and his treatment of
mm.of the stronger brother. This imm pteniem2 ‘problem also is regulated by the

genaral law of love,.todjo‘hi{fmmll plapto give attnetion in thenext lession.
s -
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%7 LOVE SEEKS TO PLEASE ITS NEIGHBOR

(Rom 1);:1-15:13)

It does not take a tremendous mfimm amount of observation and thought to
Fu
realize that Christians are at different stges of growth and development. There are

some who _are babes in Christ because they have only recently become Christians.

There are others who are babes in Christ but who for hhmm the reason of time

ought to be more than babes. (Heb. 5:12-1); 1 Cor. 3:1—&;2) Thus thergjjﬁe bound to

be diffieuibies- differences which arise between these Christiané.‘FﬁrthQ;morg/

Christians come from differen ds. In the church in Rome there were

Jews, who had been brought up in the 0ld Covenan but—had—thenbefome-Christians.

On the other hand, there were Gentiles who had not known the 0ld Covenant but had

m come to Christ my out of paganism. Furthermore, there would be Gentiles who‘i%ﬁﬁi»

been--—were—what W called GemtiZepGod-fearers; that is they mmbmmmimih atteneded

thegSynagogues nmm,aad accepted the 0ld Testament revelation of God and the moral
law bu£F%;Eeﬁz=$ c1rcumc1sedrand thus had nofl become a part of the Jewish religion.

~

Difference were bound to arise b;ﬁgiiﬁJghese Thus there was a nedfssity for fimmmm

forbearnaco ard long suffereing. In,QLher_uor@;,ihnna_ﬂas,a_ngggis %L_Lg_gon31der

the depth and the im breafith of the fellowship in Christ. Undoubtedly there are some

whose concept of /fellowhsip is too broad and on the other hand there are m those whose
/

concept, of fellowship mmk is too narrow. Doubtless, no one of us hmnhas a perfect

undersianding mflin this matter and even if we nm did, doubtless no mmone of us perfectly
appliesfthe principles that regulate fellowship. In this lesson we shall not endeavor
to discuss mhm in nmmdetail the extent of mfellowship, for it is a broad subject that

/

would involve more than one lesson. However this lesson does deal with the question

of m fellowship because it deak with bearing wi with one another in certain differences.

Love is the Basic Principle
conflicting
The basic principle that Paul applied in these/51tuat10ns was -the principle

lo
of love. ['Rom. 15:1- %} Oor basic attitude is not the live themehi e to please /jr
G hor- P

)915/(20—,}& e

self but to-—be—unselfish. We are to mdendeavor to please our neighfbor and notfourselves.



/Zi;ffipst-eenaiéepatien—is-net-hhnmmnhn—teﬂmake--
1)
ﬁi} }niszﬂﬁmhm_first consdieration should be to "couragedusly determind not to k make

their onw wi thrr i i i igi - Lrsy ideration."
(ILiddon) In g¢ead we are to seek to please our neighbor. This principle of pleasing=
our neighbor rather than ourselves is suprememly démonstrated in Christ who is our
example in this matter Krom. 13:5 FoF Christ also pleased not Himself; but as it is-
whmwritten. The reproaches—of—them that—repreachedthee—fell uponr m&. ¥ Paul showed that
this prophesy mmmmmmconcerning Christvggétben to instruct us. (Rom. 15:L) ﬁmmmtnz

In what sense werere the 61d TEstament 8 things written for our ﬁnmmlearniné? ﬁg; do
iy they give us patiéncg}or ste adfas tneﬁfjand comfort. HOwd¥does this mn?dmmn

give us hope? How do we know¢ hoeever,that we are not under the @ Old Testament

as our standamd of faith and pracitce\? (Heb. 1:12-; Heb. 2:1-h))

God who is the God mft of steadfastneéi‘mmmmmm of patience and comfort wants us to hmfiem
fhihmm "be of the same mingfﬁgih another accoridng to Jesus Christ," (Rm 15:%/’ hat we
may glorify God and receive one another. (ROm. 15:6-7) i

The fact that Christ was willing for the reproach of God's enemies to fall

upon Him proved that Christ sought not to pleasd ﬂimself but to do the will of

God. Christ did hthis volunterily throupgh his iove m_for God and for hum .

o

S
(Phil. 2:6-8; Heb. 12:2-3) fmmmhi The prophesyd quoted in Rom. 15:3 #Speaks of

devotuion to the the cause of God, while the—context—insists—upon—self-renunciabion

mnfor the spiritual mmwmminterest of man. There is no contradiction; the second

object is implied in any adequate conception of the first. Our Lord gave Himself
for His brethren and surrendered Himself mmmpmmperfectly to the Fathhr's will."
"Our Lord, whether mp in action or in suffering, is the example of Christians as
being the Ideal or Archetypial Man." (Liddon. See Lk. 7:39; Mk. 2:15; Mat. 9:11
Jn. 8:49; Jn. 13:15; 1 Jn 2:8)

For That_Which is Good_

The apostle Paul did not h sayifhat we are toz please our neighbcr regardless
of what it takes to please him. tWEaL PAEEPESSEE ulq!§uch an interpretation
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o

as—thts violatep Gal.i;;102Wg_are to try to win the approval of others but this

is limited b “that which is good." The general purpose of pleasing our nei ghbor

is to further that which is good. Thus it trmimm"excludes all mere worldly flattery,

and sinful complai 41 1) 1 )l e SN gy i id wrong_ are

7T

at stake we must not violate the right or 4é;7 e the wrong, to plqg§§:§§§?§2;
Paul mmmmbminem in other wordﬁ’is,d aling with the real in God has t
R ~r

/
us free. In this realm, however, we are not free-to do as we please-but are regulated

even ghere by the law of love. We are to use. our fresdom not as occasion to "the mhifim

) O
flesh,h but through love be servants one to another.(?al. 5:1%) We are free to sew to

thgjgiirit but-nogt%he flesh. M¥ (Gal. 6:7-10) If we claim to know and thus to be mith
.
7

able to disregard the condition of the weak we do not know anything as we ought to

know. hmvmKnow : i ve. Knowledge alone/ fmmiftfiim "puffeth up, but
3 (O
f)

love.-edifieth." Thus"ff_anv man thi

’

that he knowethnot

y et as he ought-to g know; but if any man. loveth God, the same is known by him."

[
(1 Cor. 8:1-3) The apostle Paul showed that even if it were not wrong to eat meats
in an idl® temple it would be wrong because mhmh in so doine we would tempt a brother

mhin with a weak conscience to mm eat as unto the idol. Thus we Lead a brother
to perpish,.4 brother for whom Christ fgm died. sinning against the brother we

have -sinned mgim against Christ. (L. CF;% 8:&-15@ However, femh after showing that

for a %rothsr s sake one should not eat meat sacrificed to an idol in an idol's tmmh
temple, Paul then weﬁﬁnn to show M that mm it was wrong within mmmitself. Thus we

are mm not to do it. Forlpbzg ggérifié;d m to demonWijnot to Gof/"and I would not hamm
that ye should have communion with demons. Ye mmiih cannot mm drink the cup of the Lord,
and the cup of demons; ye cannot mm partake of the table of the Lord and the table of

demons." (1 Cor. 10:hfmBhHm 20-21) Thus it is quite clear that our freedom as

Christians does mean we are abeolutely free,as t|

not "without dwm law to God, but mmdéem under law to Christ." (L Cor. 9:21)

—“ﬁbwe¥e22;15\ggg_paalm in which Christ has lef%us free e stil bo y-the

law of love and thus Paul emphasized that he within the realm of his freedom became
. T el
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all things to all men in orderthat he might win some. Thus He was # fim doing this
for the sae< of man and for the sake of the gospel. (1 Cor. 9:19-23) Thus although¥
there were things which are lawful for him to do m in that he was free to do them//
not everhting was expedient. because under certain circumstances some things i

that were permissible would not edify others. Paul is not speaking of things which

— — { b

are m our duty[to dg/or our duty to refrain from but of the area wherein God has

left us free.

Unto Edifying

We are to please our neighboh;in that which is good and ourp purpose is to

edify or to build tégghup Thg:zgfﬁfﬁiﬁz:éfe\hg,please“our“neighbvf“fﬁZthst’whrﬁﬁ

— . Lard
gp===—edify. Thmmimnd raised the question

is—goeH-i t
"But mmiddmgbuilding up what--our nelghbor, or the chuch consdiered as a

house? In Verse 20 last chapter)the anostle sa1g_,Enn__hﬁ_sakﬂ_gf,fnod_put—net
down the work of God; and by the work of God I understand kimf the church.- I

)
think it is most likely that 'buildim ¥ he

subgact finsvamm

of bulldln u .the work of God. If weAuguiﬂ_gn_dlsplnasa_gur

neighbor, we drive him off ad mm and so pull down the work of gm God. But i rih

if, onthe other hand, we please him by showing proper resepct for his fimmihkmm

the work of God is built up. This view, I regard, as the most probably one;

although to ﬂgmﬁilbulld up' referred to mmmminhpgmm 'neiphbor' gives a good and
strictly appropriate sense. Indeed the difference between the two views is not

wide since to built up our m Christian nieghbor is clearly much the same as to build

J
course in building up those who are in the body of Christ, we are building up

up the church." In the immediate contect Paul is spe&ing of one's neiyhbor but, of

the work of God in that individiaulgé and thus in the church ,as—the enmem—of-

WH“—:P"“T:T§*speAilng here mk—i-s—the—mimmn A sibhbor .
Alézzggg~we would apigm apply the same princip%;fg? trying to live so as to reach
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in Rom,

that he does

e caune principle in 1 Cor.

3]

i
i (Poes Paul apply ti



our non-Christian neighbor.

This t—CEs-seme_mi-subject with which amlt_in_l.COp_Jﬂ./Thﬁé\he\said,
< \\ thmw;rwémmwﬁ‘rmr :
7 ‘WS\" c 3
of us--moteverytittg~edrNeE— or. 023 Rearring this we mm are to kK;eep—in
e X N
AN \‘\ .

= S
e o . " . W W JORPR. . S R e
S W L Are O S e -t

"'és*:-—us—.mm his nieghbor's good.

(1 Cor. 10:2);)1Thus-axen>ia sl Althqugh it was right to eat meat at a feast which

mn was not connected with\ido , and although we do not have to probe into

the pedegree of the maE‘\‘a said this meat has in times past been offered
in sacrifice we are not to tie this dase we are not amtmbmm te eat because of the
through '
the law of love to let our libebty be judged by
~

anothers conscinece. (1 Cor. 10a;2L-R _ W hat principle does Paul /1? _down to cover

our eating and our drnkin?[ 0 0:313Mre ws to-apply the rmim‘principle of

seeking to please our neigybor just khammhmmmh to ph people in the churhh ?(1 Cor. 10:32)
%ﬁy should we seek to please all men in all mhmem things that are lawful for usmh
to please. them in?Q Cor. 10:%&11: is the trouble with someinividulals who firuegcely

assert that mm certain things are m‘T their liverty in Christ and they are going

: ) )
to do thenbno matter what.< Rom 15:3 lmuﬁhﬁm—m

N



The apostle Paul deals with certain aspects of the Christian's freedom

in

Romans 14, What about tbe individual who has a defective view of his own freedom

as a Chrietian. and thus who doe#not utitize thie freedom in é;:;Q area in
¥
Christ har made him free? Ie he condemned by the Lord? ©No, for "God hath

received him,."(Rom, 14:3-4), Are we to receive him also? "YBut him that is

faith receive ye, yet not for decision of scruples."(Rom. 14:1). NEXT DPACE
ye, Y D

which



&Q “The one wto ie weal in faith believee in Chrigt. hiac accepted Hisgacrifice,
el 2

Lae come into Chriet, and ie endeavoring to live by the will of Christ. However,

p——

Fe hae failed "to understand what—it involved in respect of freedom from the rulee of

r—

earlier or huw eye e ""(Liddo




It muet be underscored, however, thaﬁthis freedom not to be aware of and
1
thus not to x utilize the entire scope of hie {Zreedom ac 3 Christiég) is not
freedom with reference to his duties and responsibilities ae a Christian. He is
not free vhere Chrict has bound Him, for he . #86s is under law to Christ (1 Cor.
9:21), Chriet . however, hac wade him free from the obligation to know and to

act on his total range of freedow. Thie kind of freedom has been clearly authorized

by Christ, but it does not authiorize us to declare that a man ie free where Christ

bas bound man. rwﬁrkﬁfn jﬂm



hﬂlEﬁLEEEE_DQL_LLeg—tO accept the baptism of John instead of the
A

baptism of the great commission(Acts 19:1-7) They were not free to add

a regular meal to the Lord's_supper (1 Cor. 11:20-22, 34). They were not i
Mepem e\l

hy W

free to be immoral., HKR-Fhie freedom had to do with private acts of q@%fwk

refraining from meats(Rom.14:2), and of observing certain days which had not
been bound by the Lord (Rom. 14:5- 63\ {0W&aﬂZAff:?:?bﬂ*séiziizfzai;:id;\\» [ e~
%MM&C\M’M TW(%\M feo-

e >\ Y —




The wea brother is not free eat vegetables as a part of a sacrifice to
idole, for this would be no more permissible than to eat meat sacrificed to an
idol S¥8=EE=ETT=+ ac a part of an idolatrous service. (1l “gr. 8:10-13; 10:20-21).

R ({f‘”‘ . j l’r‘ ) /V\/z:g- A V:,J]f?;?’""‘7 8 }#— %‘L ad
Furthermore, this weak brothefJBiéhao%—haﬁ7kfdolatry,ia:&éﬂé,/bat did %hss thing

as unto the Lord because he thought that the Lord required it of him (Rom. 14:6).



Ve 7 7//.;/'4) [ & /”)/”//ﬁ%‘: O ore

e e —

They were not free to teach that their refraining frym meate, and their
(/J,-;//:Afﬁ,//{- Lr=rs /6" "‘7(,/“/7 s / i
obeervance of days, were laws of Christ, They were not law¢ of @hrist "for the kingdom

A

of God is not eating and drinking, but r{/ghteousness and peace and joy in the Holy

Spirit."(Rom. 14:17). They were not laws of Christ for Paul said:”quote R?EL}éilé”““

I : for thej
They were to hold these beliefs to themselves before God (Rom. 14:22), y

were not laws to be bound on othere.
They were not free, therefore, to bind others with their scruples
L gl -

concerning meats and days. "Let not him that eateth moh set at nought him that
eatheth not; and let himm not him that eateth not judge him that

eatethx” (Rom. 14:2 )

<.
By the same token, they were not free to creat®ss factioms in the body

of Christ by establishing a non-meat eating sect, nor were the meat-eaters to
create a sect of meat-eaters who excluded the non-meat eaters as not being

Christians.
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Although the wmmm wealk brother ig not bound to undeletand allvdf hie

freedom, he ir we¥=frees—bu¥=ie bound, to act conscientiously. 1In other words,

he ie not free to disreggrgd the conccientious scruples which he has concerning :
@Fﬁr a discussion of wine see James D. Bales, The Deacon @\7}3})
meats,mmd daye, and drink®? Befiomm As long as he is fully persuaded in his own e
( (f”\lvr ol LS J\/’}J
nind (Rowrr—t4r5) that he should not do certain things, which in reality are
A 9
1P

Tauful | be ie not free to disregard his ccruples. PFHe Paul wrote that to hiwm

it ie unclean. Quote “om.14:14, "A11l thinge indeed are clean; howbeit it is

evil for that man who eateth with offence." (Rom. 14:20). Lﬂ&&igwld act

conccientiously, and if he thinks that he should not do it, it ie wrong for him to

do it . Quote Rom. 14:22=23. 7Jf wye trample underfoot our conecience, and do

that which we are convinced is wrong, we have wil1”%o do what we believe is wrong,
and this is einful. The fact that we were wrong as to the nature of the thing
involved did not do away with the fact that we,—da—se—faras-we-were-concerneds

mgggzg decigion not to do what we were convinced was right but to do what we were

convinced is wrong. This is the way in which the conscience finally becomes

hardened.,aadZZE_one's sense of duty becomes lost, if one's urge to do right
v
is seared, what hope is there for him. Fer He will not do the right, nor #

refrain from the wrong, even when his knowledge concerning these wmatters is accurate.
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However, those who refrain from meats and who obsédrve days are not

free from any concern on our part. They are indeeed 'weak in faith'"(Rom.b& 14:1-2),

%é&“‘“ The apostle Paul was deeply concerned about the Galatians who seemed to

l
wantyéo be 4 in bondage over again". Qumumhe '"Ye observe days, and months, and seasons,

and yeare, I am afraid of you, lest by any means I have bestowed labor upon you

4
in vain."(Gal. 4:9-11) ., However, in Rom. 14 he counse%é lopg suffering with one

another, Guomhdwh The context suggests that Paul's concern for them in this matter

il ane to the fact et their observance of days, etc., was an indication &f that

they were returning to the bondage of xhemkmxvf@adumnsun paganism (Cal. 4:8-11) ,and

at least in sowe cases to the bondage of the law (Rmmgmém Gal. 5:1-4) .Although

it might be difficult at times for us to gell which is which, is there % not a

§
vast difference between a person, coming out of pnganisgg_gr of the law, VUfkjL?

continuing to hold to some superstitious attitudes and practices, and a person

doing these things as an indieation—that—he—ie turning from the gospel and going

into paganism the law?

Although we may be concerned about the weak brother in Romans 14, we are
not to deny him the right to abetain from meats and to observe one day above

another. He is free to do thist. He is free to keep these things himself, but he

ig not free to bind them on us(Rom. 14:5-6),

We are not to judge him as not being a brother, or to set him at neught
othervice, He ie to be free from our judgment in this sense, Christ, not we,
ie hie judge(Rom.14:3-128).

He ic to be free from constant nagging, or argugpentatiop, or contention

— - =
on our part with reference to his scruples,4ﬂ%&h&ﬁhzis to abstain from forcing

his scruples on us. Paul said:"But him that is weak in faith receive ye, yet not for
decision of scruples.'" (Rom. 14:1), The wmargin gives it as "to doubtful disputations."”
Lard suggested that the best explanation he knew of to this difficult expression

was®; "Accept him, but not to the end of deciding relative to his thoughts in regard to



certain things Thece thoughts are his own private opinions regpecting thinge about

which there is no command. He, therefore, has the right to hold them without interference
frem others. The things which his thoughts respect are in themcelves indifferent; and
therefore the thoughts which relate to them are indifferent. Consequently, so long asg

the thoughts do not lead him who holds them into wrong, he is not to be disturbed in
them."

We are not to ride him out of the church either on & rail or by constant-

argument , dispute, or contention.

L
“hat ehall we do if he comes tols and wants to know wbag we do not hold to
! }
his scruples. It is obvious that we shall tell him why we do not do so. Furthermore,
when we are dealing with the subject of a Christian's freedom, or when we are in
on other occasions
a3 series of expository cermone on Romans, or when it seems important/to get across
to brethren fomxpermenzpectatrmeanoms the principles in Rom. 14zb

we shall expound this passage. However, it will not be a hobby with us to keep
e — =

on talking about the weak brother and nonqlw-{ng him for being such a uwesak brothqr_




22
a& Chrictiane W;%h—ft*Eanﬂe”tc”*hete~ﬁhi&gST’WePB not free, heweveryfrom the

Loyt 4 , _ X _
law of love go that they ceudd disregard the impact of their exercise of their
freedom on the brother who had a defective view of his freedom., This shows that
this freedom is not an unlimited thing, but is within the general boundaries set

up by the laws of Christ. Wg_aLg_QQL_ﬁggLJuﬁﬁﬁzﬁgand_th,fact that 'none of

us liveth to himeelf, and none dieth to himself."(Rom. 14:7). We must consider,

therefore, the welfare as well asg the rights of others. We are not free to

denounce_and 6:st out the weak brother (Rom. 14:1-% 4). We are not free @ to
so0 as to cause him to elnﬁ
cast a etumbling block in his path/ quote Rom. 14:138./ To do this is to
thdam
imagine that we are free from the iaw of love, but we are not free from this
204 .
law, Quote Rom, 14:15,5ﬂ We do not have to eat meats, and we should take

care that our good be no evil spoken of. quote Rom. 14:16-18, We must

Follow after peace and the things which edify(Romm, ngnate (Rom. 14:19). Wﬁﬁgge
e to | . .
1e btief examination of our freedom as cet forth in Romans 14 doubtless

P A

indicates that we have more freedom than some think and lecs freedom than

—f—
: (W2 Kprnn
.some others may—think We are not free to use our freedom to bind others

w
where is [ 1 i i
ub hrist has not bound others, nor wm are we free to di o onscience

Qf others so that our freedom results in their enslavement by ein.




When They Douot, No One Can?

J M.cn []

There are some so~called *weak! broithers who become the strongest brothers

in the mh church in that they endeavor to bind everyone. They think that because

they cannot eal mean, no one can eat meat. They think that because they doubt,
everyone else wmust doubt. If they cannot do it, no one can do it. They may modmin
nthm@or .

arcue that 1 Cor. 9 teaches that we should not offend a brother; that our

daonn

eating meat , or something elce which is richt but which they think is wrong,
hurte their feelings; therefore, we must not do it. Hawmm Our reply ie: First,

Paul did not say that if a weak brother didrot like it, we could not do it. By

offending the weak brother he meant more than displeasing his feelings. He had

reference to leading the brother to stumble, to fall into ein, to do the thing

t
which he thought was wrong. He spoke, with reference to meae sacrificyed to

;dols, of causing t wealk bro i Cor. 8:9,11,13k). We are not

to # destory with our "meat him for whom Cbrist died.'(Rom.14:15); we are not

to overthrow "for meat's sake the work of God."(14:20); we are not to lead him to
stumble, to fall into sin//f by our ememmphe trying to get him to do what he

believes is wrong. (Rom. 14:21-23), The"weak" who tries to rule all-the_other

brethren is not led to do the thing, which heﬁbeligvesiqubgrwrong. He does not

do it and he is saying that since he can't do it, we can't do it. But Paul is

not cspeaking of such a situation. He is mb not caying that if someone ob jects

thie ic cufficient reason by itself; but he is saying that if we lead the

individual to violate his conscience we are-deing wrong— Bmm

Second, Paul shows that the weak brother is not to_try to rule the other

bgetbren. He is to be longsuffering with us, just as we are to be with him. Thus

he is not to judge us, any more than we are to judge him. e is to tolerate our

doing it, just as we are to tolerate his not doing it. (Rom.14:3-6) . —




We may have some difficulties at time as to just what our freedom includes,

i}
~ e My
P L

As long, however, as an individual does not bind me, as long as he i ﬁoﬁlbringin
& 7

reproach on the cause of Christ, and as long as he is not repudiating what the Lord
as long as he is not building a faction,

has taught,/we need to bare with one another.
Aot
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THE GOSPEL FOR JEW AND GENTILE (Rom /15 416)
M

)
Although there would be other cases'?fﬁwf;ak brethren and strong brethren,

i

WW at least many of thesep problems were raised by the Jewish
background and mrthe Gentile backgroudn of the different converts. E;)/:/;}ter
discussing the weak bm,th&r st and the strong brother and thelrj\ttitude toward
one antehe- another, ke WM‘S%* of the fact that haé been made a

minister of C}Qumsmn and 2380 that e peezshed gﬁ&o the Gent:els (Rom w& 9)
Oow cd Hiom | N

A 2N
They should forbear with one another because Chriat in His gospel has shown mErcy
to both and in Christ they are members in the same body. In emphasizing that they
ought to seek to please one anotherj Paul pointed out that Christ had acted upon
this principle as has been prophesied by the 01d Testament (Rom 153 3) W
Christ hasg receivedthem and they should receive one another @om 15: 7}God's recepta on
of the Be ntiles for—-sxample; had been prophesied by the/prophets. Rom 15:9-12,

] T

et The 014 Testament
I T2, D Es e aestamen

that the 01d Testament

is of no value to the Christian. Although we are not under the 61d Testament as our

1aw of faith and practice, but under Christ, @ab 1: f 2 2 1 %}he 014 T it
is 1hmih stlllof great value to the Chrlstaln #Panl as—ohewreds : ;
A ( ”
M,,Q several places tha nt- scsh,oé»va?me—to»"us _What are some a_L__M

WN@luable in that it énables

\
\
us_to see the gospel ,wa:th long prepared for and’ prophesied /Rom 1:23 3213 16:25-26.

Second, it furnished us with examples which B&h warn us and encourage us. Thus

the—apostre—in Heb. 11 mhoed exapples of faith|under the 01d Testament~tlame—
{+ ~encourage us to te faithfulehe New Testament. Through God's faithfulness to

his word in the 01d Tesatment we can draw strength and plcgsist in spite of

tribulation. We can hope becuase we are assured that God is faithful to reward us.

Thus Paul said that "whatsoever things are written aforetime are written for our

Jearingin g bhim that through patience oh comfort of the Sciiptures we

. .o .
might have hope.: " Rom. Ma 15:4. He had just cited »




—_—

(o ”\\L@
a prophesy concerning the reprcach ef=hheat hihm fell updn Christ, and/\shﬂ‘a’h&s.
S
g‘rﬁn Christ as an example of one who endeavored not to please himself but to J]”7
please God and to save man. Some had maintained that the mmmmiim Iom 15: 3 re{ﬂ red

g//y\ A{ﬁﬁ (2R ﬁ" t‘«ﬂ—é
to“David and not to Christ. we ‘must not forget that David was a type of Christ

and his suffering in the service of God was a type of Chrlst}sufferlng in the

serviai%
hus to us a study of the 01d Testament m "is not merely arch?ologically

precious as a record of the past, but has mnduring and spiritual valuesx. " Ned

exam 0 ptin e reproach of G urnishes anCexamplte—

of ,pﬁﬂWW{fW

"There is the comfort ozi the Scriptures"--the comfort which they gg@gggfg;c/
£ ! 4

bring about an aine-bu -3 '_ because SCTir ) e word of

D
God; and God is %he—eeé—-ei‘—pat;—a.neo—c’_"% God of patience ard of comfort"éom 15: S)

Thus we see why it is that God can be said to do mm sombthing and the seribtpru--

_asé—patisnce. The fact that God work?ﬁ Mmm

do e it dAny hmm less the work of God. Sse=CE>

As Christ Received You.

The apostle exhorted them to be united so that "with one accord ye may

W ith one mouth glorify the God and F‘r:t}érh 04' our fmi Lord ssm Jesus Christ."

15:6) Thus we should freceive\"one anothey even as Christ also receifed you,

to the glory & God." Rom 15:7. (What does it mean to receive ond another
e —_—

"even as Chrgit also recieved you") Not only is this lesson of oneness and—receisag

Z),IV(M“'
one-another, rejiiffii‘or@ced by the mpphmm appleal to do it as Christ has recéived us,

W i
but is also enfereed by the fact that this te=¥e for the glory of God. We should

not allow pettiness amd jealously and a disregard mm for tle welfars of our brethren
T

-



to interfer with-8edds beinme with the glory being ascribed to God.

(Early in the~lession i\:é'
If TIdid , con t this. b

A Minister of the Circumcision

Any Gentide who tengded to look down up9on the Jew was reminded very emphatically
by Paul "that Christ had been made a minister of gh the circumcisionf for the truth
of God." Rom 15:8 fimmm There were Gentiles who might be prejeudicies against the
Jews and so Paul told them that Christ did these things that the Getnitles "might
gloryfy God for His mercy." Rom 15:9 Thes Christ'e examp%g{of receivng "into f €llow-
ship with Himself both Jews=end-Heathans---Jewish and Heathen converts .... that God
m ght be lgmm glorified in this assocdation of the human family with His Son",
emphasizes that we are to receive one another.

Christ in his minitry on earth came to thelost sheep of the house of Israel.
Thus he is spoken of as being a minister of thacircumcision.(?om 15:é>(Lgek—ﬁp:iha
re#if_reference i the—gespel) Christ did this"for the truth of God."; that is
on behalf of the truth of God or to uphold the truth of God. If Christ had not come
and done his work as God had promised the fathers, the truth of God would have fallen
to the ground instead of mh being maintained. Christ did this "that he mffifium
mm confirm the promises given unto the fathers.: " Rom 15:8.As Lard pointed out ,

+Crhib--"Christ became a mm minister of i mcisi fo 's

truthfulness--all mgim this he did in order to make good the pmimis-pronise-not

merely? to confirm them, but to place mhmmmem their realization beyong even a

contindiency. These promises to the fathers being thus made, securred salvation to
so many of the Jews that obeyed Christ. Thus Christ mm accepted them; and he did

it from the heart or without reservation. So must we Gentiles accept Jews."
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/ This shows that the work of Christ was prophesidad in the 01d Testament. He confirme

,EEE_EEQEigg_Lhai—Ged—had—maée—%e—ihe—£a%ehers*—he-did_nQL_anLang_thm_as_sgma

(

assuem. Thus Peter said, "Ye are the sons of the mmm prophets, and of the coveneaht

!
};\?hl“h God has made with mmh your fathers saying unto Abraham And in thy seed shall

A

/\4
/F}éll the natiorns of the earth be blessed. Unto you farst God having raised up his

m

ervant, sent him to bless
7
>

wnn
J 1

in turning away svery one of you from your inigmity."
Acts ;:25-26. And Paul pointed out that "we bring you fl good tidings mpmpmim of promises
made unto the fathers, that Godhath fulfilled the same unto our children in that

he raised up Jesus; as it is written in the mmmm second Psalm/gzﬁgggart my son. This

day have I begotten thee." Acts 13:32-R8R33) Thus he also’ﬁ*ts—13*3§=39" Be it known
unto you there, brethren, that through this man it to pmmham proclaim unto you the

m remission of sins; and by him eveyr one that believeth is justified from all things
from which you could not be justified from the law of Moses." fm Acts 13:38-39.

Peter had—anksﬁﬁaf»thfj§Zi§§;ures showﬁgé that remission of sins would come through
faith in Christ. Acts 10:23. No wonder the apostle Paul's said to Agrippaiuﬁcts—26¢6

And now I stand here to be judged for the hope of mfl the promise made of God unto

our fathers; nh unto which promise our twelve tribes, earnestly serving God night

and day, hope to attain. And concerning this hope I am mad accused by the Jews, o

King! " (Acts 26:6-7) Thus Paul said, "I-stand-urte-this-day-testifying "Having y #
therefore attined the help thatm is noé)from God, I mtmn stand unto this day ) /¢j;zj/7

testifying both m to 4 small and great saying nothing but what the prophets and /6kilﬂél
MOses did say should come} how that the Christ must suffer and hmmk how that he must

first by the resurrection of the dead and should proclaim light both to thepeople

and to the Gnetiles. "ACts 26:22-23) To Jewsmm in Rome Panl said "For this cause

therefore did I intreaté you tc see and to speak with me: for because of the hope

of the Isreal I ambound with this chain." ROm 28:20

However, the work of Christ as the minister of the circumcssion did not have:p\4VV”A*O
ngfzzﬂthe salvatimn of Jews, inTind. He also heéziizizﬁé
L th
J Ao,

1bﬁﬁleﬂ”$? e salvation of the Gentiles
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For He cenfimmed- did hd® work thatthe GmmtGentiles also¥Mezht glorify God for his
mercy." Rom 15:9. David hd hal forseen this and thus represented himself as bﬁ.ong
among the Gentiles amd vejjoicing with them and singing mmmmiém praise to God as..esmsd-
among the Gentiles/. It may be that Daivd here is a type of Christ praising God
amongst the Gentiles under the New Coveneneg*or it may bes that he through his word
today dees piraise and sing uhito God's name amongst the Gentiles. Of course, he would
do this according to the mem teaching of the new Covenatn and not according to the
teaching of the 0ld. Obvously however, David is not with us m in person but he is
represented as hh lookingforward to the time when he would, = it were, be amo the
Gentiles and rejoice with them. Wrmm The meft reception of the Gentiles had not only
been forseen by David but had also been forseen by Moses@um 15:10 Dent. 32:&3/3ﬁand

- Paph Paul tls useso several scriptures which show that Jays and Gentgles

A ;
are acfapted by God if they come to Christﬂ.an&ae he<sustaimed- his statement

in verse 7¥ that h they ought to accept one another as Christ has accepted them
unto the glory of God. I‘s_,;(}od the God ,,9_{_,?981?‘1&%}?_&}?’,;?3‘9#@1 connected with
our being filled with jow and peace? Rom 15:13 God has fmpem more thanone type of
p ower, He had the power of manifesbabien manifesting miracles but the gospel is the
power of God unto salvation and this is not a miracililous but m but a spiritual power.
Thus there is the power of the Holy Spriti which is manifested in miracles Rom 15:19
but ;;';"Zﬁ power of the Apmmififiim Spirit manifested in miracles? Rom 15:13)
Things Also to Commerd

Evidently the church in Rome was not perfect and thus needed to be exhorted
~-bo—apd to walk mnd to put on the armor of light. Rom 13:11-hiun 1li. They also needed
admonition to seek their neighbor's good and not to please themselvesjba—b:{h/\i&eys
strong shouldg‘cﬁ;;infpirmgities of the weak. Rom., 15:1-2 This does not mean that there
were not many fine things about the church in BRome. There were. Fimsb—ef—al] Paul

has not only instructed them and exhorted them , but he commends them. Rom 15:1l;.

(In what way did Paul commend the Romans? 15:1) fmm Awe allof us just as ready to
c ommend as we are to criticize? Are there often truths which we know but of which
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Why Paul %5 Justified in Writing the Church in Rome

Paul as an aposléel of Jesus Christ had the authroity to write the church

in Rome or in angother place. Rom 1:1. e

/5

of’ their Taith an i 2 In Gha#®-- chapter 42 he.g;saszyﬂj)l

several justifications for his boddness in writing to them. There—are—several-

grﬁﬁﬁdE:ﬁnfwhich~he—is—5astified,éirst,,ﬁecause Jesus Christ had called him to

"be a minister of Crhsit Jesus unto theGnetiles, ministrying the gospel o f God.

Rom 15:16 A« i 4 24&% glorified his ministry as #<am am apostae
A /)JA/"[
of the Gentiels. ROm 11:13.' Second, in carrying out this work he officiated as
A :j‘ou‘*r"/

a priegﬁ,:ﬂ%ﬁitswere~who offered up the Gentiges as a sacrifiece to God.3Paul
mph spoke of ministrying the gospel of God. The Greek means"mministrying in
sacrifice" The offering which Paul offered was "the offering up of theGenbidls"

kimyrmenm This was an pmmmm acceptable offering since it was done in Christ's service

DOes th iit rime

e e R

A:.u and wa anctified—by—th oly—Spriti—Rom 6:16

use the truth to sanctify us. Jaﬁh17:1ﬁ¥wltklﬁﬂ¢’t¢b
wits $R 7 géééﬁﬁk o
éf/// d Paul was justified in writing them because mimm of the greatness of

/ .Iq‘y"p 7 . A2 W],»
/t his work among the Gentiels the—i ; Gogr<wim@h had been

confimred by the supernatural manifestatinn. Rom 15:18 19.[@;} thgﬁyork of Paul
designed to produce obedience on the part of the Gentiels Romiwi:mﬁmS; 15:18; 16j§§£]
This work<ef;;é;;4;xtensive "so that from Jerusalem and round about even unto
I1lyricum, I have fully preached the gospel of Christ. "ROm. 15:19. In this

preaching Paul endeavofed to do a mm pionerr work "that I mmh might i not tm

lmh build upon another's foundation." Rom 15:20-21 (ng does Paul express elsewhere

his desire to do a pioneer work? L Cor. 3:6,10,11)

was justified in writing the Romans because as
/

ledon pointed ouE/he had a keen and practicial interest in the church there ,

This is indicated by his past hope to visit them and his present planst to visit

them. (JDid Paul's desire to do picneer work mean that he did not write to exhor?)
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9né n instrucg and te—4ey to have some fruit mmmm amongst a people whem-he-had-
Aglsy— for whose conversion he had not been respomsible? Had he been to one who
was responsible for converting the Romans, Why did he want to see the Romans:

Rom 1:11-£§)P aul had been hindered in times pastj Rom l:mfl 13; 16:222 in his

e

efforts to see the Romans This desir?/which had frustrated for so many mem=ymeas-
yearsfh;fﬁgpes we®% will be soom fulfilled. Rom 15:23. His intentions memmmm were

nin not to spend a long time in Rome but to go unto Spain.-He-ret-merely-whated-ikk--
-to-help-them-Rom-t+L1i-bub-alse-thab-they-mp-might -bring-him-fusthenwand--- -

The thing howsver , which now kept him from seeing them was that he mm must go to

Jersuealem t minister unto the saints. Rom 15:25, After”ha-h
to see them on t he way to Sgain. He is comferted that God will permit him to do so.

Rom 15:25-29. (Is the term ministrying used to refer just to the preaching og the

gospel? Rom 15:2é-26. Were all the saints in Jermsalem poor? Rom 16:26;IN what sense
were the Gentiles the debtors of the Chmsitiam- Jews in Jerusalem who were Christians?
Rum 15:27. In what sense did they minister unto the Jews iéé;rnal things and had
racieved of the Jews spiritual things? Rom 15:26. What does Paul mean by hsi
having sealed to tinim them fm this fruit? ROm 15:%é)

e as Liddon mentioned the apostles boldness in writing to them
ww*r* il
4s justified "by the mftm affectionate proof of confiedence in the Roman chruch whicl
he gives by asking to be personally remembered in its ingercessions." Rom 15:30-32,
How does one beseech another by the love of tthééZZ;zthN what sense is this love

S e T

the love of tﬁe‘§%$it? F r what hem does he ask them to strive? R0m 6L5-30 How does
this proove that fm it is right for us to pray one for another? Whamizgiea things
did Paul ask them to pray for? Rom. 15#1-32. Can you think of any modern mm
jllustrations that are covered by the principges which are involved in these things
for which Egi; said¥ they should pmgm pray. Why do you think there was the pmo

possiblity that some of the Jewsih Christians would not want to zcept the contri-

bution from the Gentiles?
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X
God is called "the God of " ﬁat in Rom 15? 15:5, 6, 13, 335)
fim
Commendation of a Fellow Servant
There are some who mhm seem to think that the only thing a woman can do
in the mm mm service &f Christ is to be silentf! However, fi we find that Phoebe
—Was—enewe had assisted Paul and others. ﬁR?r: 16:m@m 1-2 (Do you think that we commend h—

g e st gty
/{fw’“ unto others faithful servants of thwpe Lord ‘suffiesentiy?Rom 16:1; What does it mean

to receive one in the Lord 16:2 What does it mean to recieve one worthily of the

_s_’@intsmﬂ ? 16:2 Was-Pheebe-ses Did Phoebe occupy an office called deaconess 16:17

LFor o discussion of the question of Deaconesses see the mmmm book by James D. BRales
Lo O?ﬂ/»
_om THE DEA@ON AND HIS WORK. It-is-weighb- Is it mm right for the church to help

__support m women servants? Rom 16:2)

Saluting the Saints
The apostle Paul was mm concerned with his hmmm brothers and sisters ard
mmm sent his greetings to them. Thus he said, for them to salute Prisca and
Aouilla whom he identified as fellow workers in Christ Jesus. They were not
apostles but there—we%elabored for the same master. Thei;y devotion
was so great that they were willing to give their lves for Paul. He was grpa{}.‘ul for

Pom i AT=T2
this. and=also was—aware ef—the—we;:-h-hy churches of the GmmhmeGentiles. What shows

that nm dmmm it is right sometimes to identify a congregation as to the people as=<be-

th&=mesnle who make it up? Rom 16:) Does a church have to have a building of itw own

iM? Rom 16:5 #mdDid being of note amon ostles mea at these
oD

were apostles? Rom 16:7 i What were some of the-wags=in which Paul made nm the

twe—distinctions between some mm of the brethren whom he saluted? Rom 16:3-15.

What are some of the insights that you get i
o e

way which/\Paul describes them. Have you ever though of how he might diseuss--

dan,. from the

describe y?)u in a word or s& if he weremmmghtm writing about you?



Division
4
The apostle Paul had previously called for'long-suffering of one toward
another. However there was a limit to this. He whes2- showed they were not to

put up with espéirmg—and azg%fiiipg. and~thus'ﬁ/ZLose who“{:;d them into false

- [
doctrine and built up ségatien were to be rejected. Th9—ap&éée—shewed&that*tbenf 55494151

of whom he—tpeak- were beguiling tm deceivers who were endeavoring to lead people
away from Christ for thisr own selfish satiffaction. Rom 16:17-18 (Qodggqgivgrg
come ganerally with veed rough speech trying to hurt the feelings ;é those
whom they are tryingto deceive? Rom 16:18 Does this show that one cannot test

a message simply by the nice way in which it is uttered?)

Faithdﬁgfdience

Tt—ts iuatruuted‘tﬁatfi; Gem. 1:8 ®amh Paul "that your faith is proclaimed

throughout the whole wor]d " and in Rom 16 19gm he said,"For your obedience is come
abroad unto allmen." This shows t t_func f«vQ

obe ed the 1ord. o) an obeidence of faith. Thus m as we
have noted pﬁev1ou&lv, the book of Bomans which tressed the

1gst1f1cat10n by falth does not teach that this excludes--instead it includes--

_ the obediece of faith. Rom 1:5, 6:17, 18; 15:18; 26.| What does Mm Paul mean

by being wmm wise mib unto that whieh is good and being mimfimtmmi simply unto that
which is evil. Rom 16:9 In what sense was the B God of peace to brew S

Satan unto the feet shortly? Rom 16:20. ﬂggre does Paul show that mfl it was

possibly for one to be a servant miomkof the city and yet to be a servant of

Christ? Rom 16:25::)

When talking to the elders in Ephesis, Pau xhorted thenyaﬁﬁ warned them of

Paul;Commendts them to God

coming division and then he commended thme to God and to the word of God's grace

wchic was able to bulldt fmimm them mm an inheritance among all them that were sanctified.
R
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Acts 20:32. After having instructed the Romans concerning justificatiog}aﬁﬁ'after
having exhorted thim to live a purse 1jf3fg£i;ﬁZ§:ving warned themzzains*thosé who
woulﬂéad them astray he then commended them to God. Romeme-- through Jesus

Chrsit to whom be t;; #mm glory forever, Amen. Rome 16:25-27 (Hoy'gﬁilggljgﬁg

to establish them according to Paul's gospel? Why was it proper\for Paul to

call it "my gospel? Rom 16:25When ’4u£f1£;; gogel of God? RomelS:lé.DLd Paul's
reference to the mystery being kept silent int times eterig} mean that it had not

been prophesied? Rome16:25-26.Why is~%he—gﬁﬁpgi:diﬂ:&kﬁé?say‘%hat»the gospel made

known unto al nation s? Rom 16:25 What is menat by obedience of faith? Rome 16@26

Paul mfm offers the Gentiells into &

r(\ ~.
Rom e12:1

of the offering be?



The Preacher and Ethics

Sin Troubles Preachers Too

« 1 Timothy 1:12-17
_ Coffman says the word “insolent" describes "a

person who takes a savage personal delight and

a maticious enjoyment in the afflictions inflicted
upon another.”

_Romans 7:24-25a Paul knew sin's impact

— Recognizing his freedom from sin caused him to
purst forth in thankful praise and to preach

. Galatians 2:11-17

Sin Troubles Preachers Too

. Christians are free to do anything that is not

sinful (1 Corinthians 6:12).

— The Corinthians had misapplied their freedom to
sinful activities.

_ As God's inspired spokesman, Paul said even
some things which were lawful were not to be
done because they would not profit others.

— Lipscomb says, “There is a lawful use of all

appetites, desires, and lusts" but none of them
must obtain the mastery over us.”




Sin Troubles Preachers Too

« Apparently some compared man's appetite
for food to his appetite for sex, reasoning that
if one is right, so is the other (1 Corinthians
6:13-14).

— Food and stomach serve only a temporary
purpose; to maintain the body.

— Fornication serves to tear down the body, which
is meant for the Lord's service.

_ The Lord dwells in and cares for the body.

_While the stomach serves a temporary purpose,
the body will be raised by God for an eternal
heaven, if properly used.

Sin Troubles Preachers Too

« Paul could not even imagine a part of
Christ's body being joined to a harlot 1
Cor. 6:15-18; 12:27; Eph. 5:30).

— Sexual intercourse causes a man and
woman to become one flesh (Gen. 2:24; Mt.
19:5; Eph. 5:31).

— So, the Christian fornicator, who is "one
spirit" with the Lord, makes Christ one with a

harlot.

Sin Troubles Preachers Too

« Paul could not even imagine a part of
Christ's body being joined to a harlot (1
Cor. 6:15-18; 12:27; Eph. 5:30).

— Therefore, Paul urged them to flee sexual
immorality (Gen. 39:12).

_ While other sins may attack members of the
body, the body is not the instrument of sin.

_ In fornication, the body is given over in its
totality to sin, both outwardly and inwardly (2
Cor. 6:15-18).




An Example of a True Believer

+ 1 Timothy 4:12
— In speech (Ephesians 4:15)
— In conduct (Ephesians 4:21-24; 2 Peter 3:11;
Philippians 1:27)
—In love (John 13:34-35)
— In spirit (John 4:24)
— In faith (Hebrews 11:6; Titus 2:9-10 *fidelity”)
— In purity (Colossians 3:1-10)

Attend to Three Duties

+ 1 Timothy 4:13

— Reading (Public reading of Scripture; Acts
8:18-32; 13:14-15a; 2 Corinthians 3:14-18)

— Exhortation (parakaleo; Encouragement in
doing the things the Scriptures direct; Acts
13:15b; 1 Timothy 1:3; 2:1; 5:1; 6:2)

— Doctrine (Teaching; 1 Timothy 1:9-11;
Romans 6:17; 16:17)

Do Not Neglect the Gift

+ |t seems, after reading 2 Timothy 1:6, Paul may have
laid his hands on Timothy at the same time the
elders did. If so, the gift mentioned here could be
miraculous. However, it does not have to be
miraculous since Romans 12:3-8 lists some things
called gifts which do not have to be miraculously
given. In fact, in this context, it appears that Paul is
calling the duties Timothy has to fulfill a gift. His
work may have been prophesied, like the work of
Paul and Barnabas was prophesied (Acts 13:1-3).
Then the elders' hands would be laid on him to set
him apart for the work (1 Timothy 4:14).




Watch Out for Yourself

« Paul told him to give diligence and apply himself
fully to the task before him, much like we say
certain men live to hunt or fish. When a preacher
makes preaching his life, his growth will be evident
to all. Timothy was to pay close attention to the
way he lived as well as the things he taught. Just
as the elders from Ephesus were first to watch out
for their own spiritual condition and then the
spiritual condition of the flock they oversaw, a good
preacher must first see to it that he lives the
Christian life before he tells others how to live. By
thus watching how he lived and the way he taught,
Paul assured Timothy he could save himself and
those who heard his teaching (1 Timothy 4:15-16).

Apply Patience

+ James 1:2-4 "Count it all joy, my brothers, when
you meet trials of various kinds, for you know
that the testing of your faith produces
steadfastness. And let steadfastness have its full
effect, that you may be perfect and complete,
lacking in nothing” (ESV).

+ Psalm 25:5 “Lead me in your truth and teach
me, for You are the God of my salvation; for you

| wait all the day long” (ESV).

Psalm 27:14 “Wait for the Lord; be strong, and

I(?Et s}/\(})ur heart take courage; wait for the Lord!”

Apply Patience

* Psalm 377 “Be still before the Lord and wait
patiently for him; fret not yourself over the one who
prospers in his way, over the man who carries out
evil devices!” (ESV)

» Romans 5:1-5 “Therefore, since we have been
justified by faith, we have peace with God through
our Lord Jesus Christ. Through him we have also
obtained access by faith into this grace in which we
stand, and we rejoice in hope of the glory of God.
More than that, we rejoice in our sufferings,
knowing that suffering produces endurance, and
endurance produces character, and character
produces hope, and hope does not put us to
shame, because God's love has been poured into
our hearts through the Holy Spirit who has been
given to us” (ESV)




Express Appreciation

2 Timothy 1:16-18
2 Timothy 4:11
Philemon 7
Romans 1:8

2 Corinthians 8:1-5

Be Gentle

+ 2 Timothy 2:24-26 A demonstration of gentle
exhortation

—"“It is a mistake to think that one must be hard and

harsh in the pulpit or else he is a compromiser. A
preacher may try to support his harshness by
appealing to Matthew 23 where Christ condemned
the Pharisees, but they overlook Luke 21:41 [sic,
19:41]: "And when he was come near he beheld
the city and wept over it.” His condemnation of
Matthew 23 was to the point but was out of a
breaking heart” (Franklin Camp, 1981 FHU
Lectures, pp. 93-34).

Be Forgiving

Luke 23:34

Acts 7:60

2 Timothy 4:16
Matthew 6:12
Ephesians 4:32
Romans 12:19-21




Treat All People Alike

+ 1 Timothy 5:21
+ James 2:1-13

» Tax collectors and sinners were often in
the company of our Lord
~ Luke 15:1-2

Do Not Encourage or Do
Harmful Things

Do not let people criticize elders in your
presence — 1 Timothy 5:19-20

Do not let people talk bad about a brother —
Romans 1:28, 30; 2 Corinthians 12:20-21)
Do not misuse the pulpit — speak for God, do
not resolve personal matters (Matthew 18:15-
17; 2 Timothy 2:24-26)

Do not leave bills unpaid - Romans 13:8

Does Not Sow Division

* Proverbs 6:12-15
* Proverbs 6:16-19
+ He should recognize the value of unity and
do his best to promote it.
—Psalm 133:1
—1 Corinthians 1:10-17
—1 Corinthians 6:6-7
—Romans 14
— 1 Corinthians 8
—1 Corinthians 10
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