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THE NATURE OF MAN | : ’>
oy :
Guy N. Woods :
INTRODUCTION |

1. Terms defined; manj; nature; hence, "a study of the character snd con-
stitytion of the human species.!

2. Importance of the theme; widespread error exists regarding it; properly
understood an incentive to godly living.

3. Purpese of series: (a) refute materislism; (v) show errors of "Jehovah's
Witnesses", iavenbists, Christadelphians, etc, on the subject, (c) re-
veal scriptural teaching on Nature of Man.

DISCUSSION

l. Proper study of man is the Bible., (a) a Bible question - Ps. S:h; Hebe
2:6. (b) A Bible answer -- 1 Thess. 5123,

2e Man a triune beings body, soul, spirit., (a) Origin of body: Gen. 2:7
(b) Origin of spirits Fecle. 12:7; Hebe 1219,

3¢ Man's constitution: (a) A bhody derived from the dust; (b) a spirit >
received directly from Gode (c) Theories regarding the origin of the '
spirits. (1) Pre-existence -- Plato, Origen, Beecher —- wrong. (2)
Traducianism -- all denominational theologians, to account for their
doctrine of total depravity" -- wrong. (3) derived immediately from
God -~ correct, Heb. 12:9. A §“xh'

Thus,

1. Man has a spirit, Job 3238, o ,
2. The spirit of man is in the midst of his bodys Dani 7:1bi
3. God forms the spirit in man. Zechi 1211}

1, The doctring of depravity is false, The spirit is the rational
nature, 1 Cor, 2:9-11,

2. The rational nature is not derived hereditarily,

3, Like begets like., Hence, the spirit is as pure when received as
its source,

L, Materialism affirms that the spirit is the breath, from Gen. 2:7. Their
method: (a) Man was formed; (b) formed from dust; (c) breath infused;
(d) breath produced life; therefore, (a) no- consciousness withoul breath;
hence, (b) unconsciousness in deaths The spirit breath??? Sisters
not to snore, 1 Pet. 3:3,4; Sadducees say no spirit, hence no breath in \
us at alll Jesus gave disciples power over unclean spirits, tobacco,
liquor, halitosis, etc. Corinthians to purify spirits, i.e., use mouth-
washi »
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Important to note that Gen. 2:7 does not describe entire constitution
of man, (a) "Breath of lifet (Hebrew, ruach chaiyim, plural, breath of
lives) occurs in Gen, 2:7j:Gen. 6:17; Geme 7:15; Gen. 7:22, in the last
three with reference to beasts: (b) first two occurences of soul (ne~.
phesh) applied to fish, birds,and snakes. (Gen 1:20, 304)

Soul a generic term; context determines meaning; Usages: (a) whole per-
son, Acts 2:L1; 1 Pet, 3:20; (b) animal nature; Geng 2:73 Pss 785503 (c)
synonymous with spirit. Acts 2:27; Rev. 6:9, 10!

vLifz Defined: Union of body and spirit; dedth: their separation. James
222 .

Mortal (body) an immortal (spirit) distinguished:

(a) Inner and outer man, 2 Cor, l:16; Eph. 3;16; Rom. 7:22.

(b) Meek and quiet spirit, not corruptible (literally, immortal, from
the same word as immortality in Rom. 2:7; hence, immortal spirit,
1 Petc B:l-ho)

(¢) Tabernacle and its occupant, representative of body and spirit,
(2 COl". 5:1; 2 Pett 1!13’ 12}.)

(d) Body can be killed; soul cannot, Matt, 10;28, (Here, soul is
used as a synonym for spirit,)

Christ's refutation of the Sadducees: ILuke 20:37, 38,

(a) God is not the God of the dead, but of the living;
(b) But God is the God of Abraham, Isaac and Jacob;
{¢) Therefore, Abraham, Isaac and Jacob are alive.

Absent from the body, preseht with the Lord. 2 Cor. 5:8; Phil, 1:21,

Hypothetical proposition, 1 Cor. 15:1L~18, "If Christ be not risen."
CHRIST IS RISEN: Therefore, (a) Our preaching is not-in vaing (b)
our faith is not in vain; (c) we are not in our sins; and (d) the
DEAD BHAVE NOT PERISHED.

Man in the image of God, Gen. 1:26, (a) This is not physical, many beasts-
stronger; (b) that which exercises dominion capable, hence the spirit.

(¢) flesh not in the image of God, for; (1) man can create an image

of himself, but not of God, Isa., L0:25, (2) Spirit does not have

flesh and bones. (Luke 2L:36-L0,)

SUMMARY
Man a composite being. Tll. two story house with basement, the basement
representing the body, the first floor the soul, the second story the
spirit. '
Body formed of the dust, spirit infused directly from God.
Soul a GENERIC term, context denoting its meaning.
The spirit is the immortal part of man, and is never said to die,
Spirits, in this sense are like angels which cannot die, not because

they are angels -~ this is merely the name by which they are known,=~- -
BUT BECAUSE THEY ARE SPTRITS t

M
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1, In death (2) body and splrlt are separated, James 2:26, (b) body returns
to the dust; (c¢) spirit to God who gave it Eceles 12:7.

2, Statement that spirit returns to God a general one, and does not desig-

nate sphere. It does not go, (2) into the grave; (b) into purgatorys
(c) directly to heaven or helli -

3. Yhere , partlcularly; does the splrlt go at death? Question answered
by a can51deratlon of where the Lord went at death: (Luke 23:43.)

1. Jesus went to paradisej

2. He did not go to his Father, (John 20: 17¢)

3. His Father was in heaven.

e Therefore, Jesus did not ascend to heaven during the period he
was in the tomb,

5. During this period he was in Hedes. (Acts 2:27, 31.)

6. He was in paradise.

7. Therefore paradise is in Hades.

8. Though in paradise in Hades he was not in heaven.

9. Therefore, paradise in Hades is not heaven.

4. Consideration of the word Hades. Its etymology: nan negative; and
"eidein," to see; thus, literally, the unseen realm.

> l. The Septuagint rendering of the Hebrew Sheol, Sheol occurs 65

: times in the Hebrew Bible. It means, (2) a place of conscious
exlstence, Gen. 37:35; Pse 55:15; Ps, 139:7-10; Prov. 1:12; Jonah

2:223 (b) To indicate the place where the w1cked go at death,

usually qualified as "the lower sheol," "the depths of sheol,!
"the bottom of sheol," ete., Deut. 32:22; Isa, 14:9; Prov, 9:18;
(¢) a temporal and not an eternal place: Ps, 161103 Ps. 49:15;
1Sam. ) P003730 -

2, Never used LITERALIY to indicate the grave, (a) Never translated
in this fashion by the ASV; (b) King James' rendering of grave
must be understood as figuratlve- (c) must be borne in mind that
Sheol is the receptacle of the SPIRIT and never the body,

3+ Passages in which the word Hades occurs in the New Testement: Matt,
11:23; Luke 10:15; Matt, 16:18; Luke 16 119-313 Acts 2:27, 31- Rev,
1:18; Rev. 6:8; Rev. 20:13, 1h

L BAﬂﬂﬁngﬁmﬁxﬁﬁkgmlémgggmgxact equl valent of SHEOL in HebroWa...(a)e
Greaeks, used the tern indicate the ylece_w,ere,_;e sglrlt“goes at

death: "Achllles hurled many vaiient souls of heroes down fom
Hades," (Homer, in the TLIAD,) m_mlmmmu@gwam

,_Gefine it in this manner,

5s Destination of the spirit of man at death determined by (a) the dis-

\ tinction between words body and spirit, and the destination marked out
R for each; (b) by representation of the abode of the dead as seen in the
case of the Rich Man and lazarus, Luke 16:19-31, (1) Is it a parable?
(2) Definition of a parable; (3) parable never founded on fiction but
on fact, This ill, by various parables in N, T.
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6, Consideration of the Rich Man and Lazarusg

"”<4\> 1. Evidence it offers cannot be discounted on ground it is a parable,
(a) Not certain it is a parable: (b) if a parable it teaches
truth,

2, Tazarus in Abraham's bosom, an allusion to oriental custom.

3s Rich man in torment,

lo This not a picture of the final abode of man, for: (a) these
were disembodied spirits; (b) events described occured before the
Judgusnt; (c) and hefore the resurrection of the body.

7. Conclusions drawn from the case of the Rich Man and ILazarus:

1, There THREE STATES of human spiritss The Pirst in union with
a body; the second separated from the body, and while the body
is in the tomb; the third after the resurrcction when the spirit
is united with a glorified body,

2. Diagram accompanying these notes illustrates these three states,

8, Definition of terms usedy

HADES ~~ The realm of departed spirits; the abode of the
spirits of men from death until the resurrection.

PARADISE =~ The realm in Hades where the spirits of the
righteous await the resurrection day,

> APRAFAL'S BOSOY ~=- A firurative refsrence to the realm where
the spirits of just men go after dcathe
TARTARUS -~ The realm in Hades whers the spirits of wicked-men
remoin in restraint until the resurrceition of the
body, and separated from paradisc cr Abraham's
Bosom by an impassible gulf. '

GEABNNA -~ The "lake of Tire! into which the finally impenitent
will be forevcermore cast following the judgment day.

9 Detailed consideration of the foregoing terms: Gohenna, Tartarus:

1¢ Qehenna —- a compound term, "ge" (earth or vale) and fhinnon, "
originally a men's name, signifying the vale of Hinnon just
outside the city of Jerusalem. Sebtting for the abominabic ,
gacrifices of children to the heathen fire-god Molech. (2 Chron,
28;:7; 32:6.) Josiah'e cfforts at reform; the changs in the
valley Lo the “umy heanh of Jerusalem; and the fignrative sense
which the tere ceme o havs indicative of a place whare fire
forever burns, (2 Kings 23:1~25.)

2, Tartarug -- the realm in Hades where the wicked spirits go at
death, occuring in the frezk text of 2 Pets 2:hi, rendersd hell
in the Faglish Versions.

S

3, Termination cf [lades: ¥And death (the ruler) and HADES (the realm)
wero cast invo the lake of fire.? (Rev. 20:1k.) This after the
judament, (Vorse 13.)
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10, Reasons for the King James! rendering of "hell® in Iuke 163233

1. English word Yhell® in 1611, when the King James! translation
was made had TWO distinet meanings: (a) a place of punishment,

(o) an UNSEEN PLIACE, For example, a man "hellied® his potatoes,
put them out of sight,

2¢ Through modification Phell® lost the latter meaning, and in 1901,
when the American Standard Version was published, aware that the
English word ®hell" no longer conveyed the meaning of the Greek
HADES, the ASV translators transliterated it, gave it English
form and spelling and inserted it in the text,

3« Through the influence of Inther and contemporaries there is no
word in the English or German languages conveying the exact
meaning of Hades, hence the necessity of anglicizing it,

Lie Were the word translated thell® in the KJV Mgehenna! we would
know that he was already in the lake of fire., The word however,

is HADES, hence reference is made to the realm of disembodied
spirits,

5« A. Campbells "In Hades then, the receptacle of all the dead,
there arc rewards and punishments. Therc-is a paradise or an
Abraham's Bosom, and there is a tartarus, in which the cvil
spirits are chained, and the spirits of wicked mcn engulfed,
Hence, Dives in tartarus, and Lazarus in Abraham's bosom, were
Loth in Hades, Jesus and the converted thief were together in
Hodes, while they were together in paradise.? (Living Oracles,
Appendix, pe 59, :

OBJECTIONS TO THIS POSITION

1i Contention that the foregoing was true only prior to the resurrection
of Christ; since which time it is alleged that the righteous pass
to their final reward in heaven: (a2) Advocated by F. G Allen, in OID
PATH PULPIT; (b) Held by a few brethren today. »

~ 1y Allen's position rcjected by ablest men of the Restoration .
movements (a) Alexander Campbell, (Lectures & Addresses, p. Ll1.) -
{b) Je We McGarvey, (Commentary on Acts, first Ed. pe 3ks) (o)
Moses B, Lard, (Lard's Quarterly, December, 1863), and by many
others, '

2, Position that Hades is the abode of BOTH righteous and wicked until
resurrection of all men, universally held until 3rd century {Knapp,
Theology), and not seriously questioned until seventh century.
(Shedd, Christian Doctrine.)

3« Theory that paradise was moved to heaven at resurrection an intergal
part of the PRE-MILLENTAL theory, All who hold it are not pre-
milleninlists; but all premillenialists hold it. (See W E.
Blackstones, JESUS IS COMING, p. 29.)

Al
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2 Arguments Allen ard others offery

1, Stephen asked the Saviour to receive his spirit, 2, Absent from
body present with Lords 3. Paul caught up to "third® heaven which
is paradise. L. No absolute forgiveness under former dispensations,
this disability removed .at death of Christ. 5, Christ opened up
way into holiest, 6. Christ destroyed devil, and delivered those
who through fear of death were all their life-time subject to
bondage, (Heb, 2:1ly, 15.) 7, Christ, in his resurrectlon, mled
captivity captive.? (Eph. L:8.)

3. These arguments answered;

1 & 2 fall short of the claim made for them, because (a) they ignore
the OMNIPRESENCE of the Lordj (b) the same difficulty faces those
who offer them on Eccle., 12:7+ When it is explained how the spirit
can go to Cod who gave it, yet be in paradise in Hades, the answer
will then be apparent how one can go to be with Ghrist yet be in
paradise,

3¢ The *hird heaven! is paradise because the word paradise indicates g
place of great blessing, It does not follow that every time paradise
is mentioned it refers to heaven. Heaven is a feityst Memph:.s is
a city; shall we thence infer that lMemphis is -heaven?

Ly & 5, as to premises are granted, but this is an ignoratio elenchi, a
misapprehension of the question. The conclusion does not Lollow,

6, The devil's power is destroyed by providing a way by which to over-
come his dominions . The gospel is the means.. The bondage to which
the passage alludes was fear of death and its consequences. THE
BONDAGE WHICH THEY EXPERIENCED WAS DURING THEIR LIFE-TIME and not.
while in the spirit world,

T« Christ "led captivity captive® by invading the realm of death; ad
conquering its domain, Allusion here is to ancient conquerers who
parade through the land they have conquered, There is no support
for theory here. '

POSITIVE PROOF THAT THE RIGHTEQUS
DO NOT GO TO THEIR FINAL REWARD AT DEATH:

1. 1 John L312; ™o man hath seen God at anytime," . It is the hope of
children of God to "sec him as he is." (1 John 2:l-L,} One of the
blessings mentioned is that we "shall see his face,® tReve 22:h.).

2. John 3:13: "nd no one hath ascended into heaven, but he that descended
out of heaven, even the Son of man who is in heaven.,! (a) These words
are to be attributed to John, the historian, written many years after
the ascension., (b) At the time the words were penned, long after the
resurrection of Christ, he alone had ascended,
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Acts 2:3Ls "David is not ascended into the heavens,! Four state-—
ments antitheticals (1) David is not ascended; (2) Christ's soul
not in HADES; (3) David's sepulchre with them; (L) Christ's body
did not see corruption, Thus Peter's argument: David did not refer
to himself in the great prophecy for Christ a soul was not left in
Hades; Davids was, for he has not yet ascended; Christts body did
not see corruption, David's did, because his tomb was known to them
at that day. Thus Peter!s argument turns on whether David's soul
was yet in Hades, and whether his body did see corruption. Hence,
10 days following the ascension, David was still in Hadesl

1 Cor. 15255, This is a quotation from Hosea 13:1l, Paul substitutes
the word "death! for SHEQOL in the original passages Hence, the
risen saint (which the passage contemplates) experiences dellverance
from SHEOL - HADES after the resurrection of the bodyl
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A. Grave (geber)
1. Grave (geber) mentioned 34 times in Old Testament:
a. Gen. 50:5 1. 2 Chron. 34:28 w. Jer. 8:1 .
b. Ex. 1l4:11 m. Job 3:22 x. Jer. 20:17
c. Num. 19:16 n. Job 5:26 y. Jer. 26:23
d. Num. 19:18 o. Job 10:19 z. Ezek. 32:22
e. 2 Sam. 2:32 p. Job 17:1 aa Ezek. 32:23
f. 2 Sam. 19:37 g. Job 21:32 bb. FEzek. 32:25
g. 1 Kgs. 22:20 r. Psa. 88:5 cc Ezek. 37:12
h. 1 Kgs. 14:13 s. Psa. 88:11 dd. Ezek. 37:12
i. 2 Kgs. 22:20 t. Isa. 14:19 ee. Ezek. 37:13
j. 2 Kgs. 23:6 u. Isa. 53:9 ff. Ezek. 37:13
k. 2 Chron. 34:4 v. Isa. 65:4 gg. BEzek. 39:11
hh. Nah. 1:14
2. Grave (mnema or mnemcion) mentioned 8 times in New Testament:
a. Matt., 27:52 d. Jn. 5:28 g. Jn. 11:38
b. Matt. 27:53 e. Jn. 11:17 "h. Jn. 12:17
c. Lk. 11:44 f. Jn. 11:31
B. Buryr(qabor--'From same root word as geber) - Mentioned 86 times

in 0l1d Testament:

1. Gen. 23:4, 6, 6, 19. 2 Sam. 4:12
8, 11, 13, 15, 19 20. 2 Sam. 21:14
2. Gen. 25:9 21. 1 Kgs. 2:31; 11l:15
3. Gen. 35:29 22. 1 Kgs. 13:29, 31, 31
4, Gen. 47:29, 30 23. 1 Kgs. 14:13, Ig. !
5. Gen. 48:7 24. 1 Kgs. 15:8
6. Gen. 49:29, 31, 25. 1 Kgs. 22:37
31 26. 2 Kgs. 9:10, 28, 34, 35
7. Gen. 50:5, 5, 6, 27. 2 Kgs. 10:35
: 7, 13, 14 28. 2 Kgs. 12:21
8. Num. 11:34; 33:4 29. -2 Kgs. 13:9, 20, 21
9. Deut. 21:23 30. 2 Kgs. 15:7
10. Deut. 34:6 31. 2 Kgs. 21:26
11. Josh. 24:30, 32, 32. 2 Kgs. 23:30
33 33. 1 Chron. 10:12
12. Jud. 2:9 34. 2 Chron. 9:31
13. Jud. 16:31 35. 2 Chron. l4:1
14. -1 Sam. 25:1 36. 2 Chron. 1l6:14
15. 1 Sam. 28:3 37. 2 Chron. 21:20
16. 1 Sam. 31:13 38, 2 Chron. 22:9
17. 2 Sam. 2:4, 5, 32 39, 2 Chron. 24:16, 25
18. 2 Sam. 3:32 40. 2 Chron. 25:28



41. 2 Chron. 26:23 46. Psa. 79:3
B 42. 2 Chron. 27:9 47. Jer. 7:32; 1l4:16
/‘> 43, 2 Chron. 28:27 48. Jer. 19:11, 11
. 44, 2 Chron. 32:33 49. Ezek. 39:11, 12, 13, 14, 15
45, 2 Chron. 33:20 50. Hos. 9:6
II. SHEOL

A. In the K.J.V. it is translated grave in the following place (Sheoi)

in ASV and most others):

1. Gen. 37:35 10. Job 17:13 19. Prov. 1:12

2. Gen. 42:38 11. Job 21:13 20. Prov. 30:16

3. Gen. 44:29 12. Job 24:19 21. Eccle. 9:10

4. Gen. 44:31 13. Psa. 6:5 22. Song of Sol. 8:6
5. 1 Sam. 2:6 4. Psa. 30:3 23. Isa. 14:11

6. 1 Kgs. 2:6 15. Psa. 31:17 24, TIsa. 38:10

7. 1 Kgs. 2:9 16. Psa. 49:14 25. Isa. 38:18

8. Job 7:9 17. Psa. 88:3 26. Ezek. 31:14

9. Job 14:13 18. Psa. 89:48 27. Hos. 13:14

B. The Septuagent translators met with the word Sheol 65 times. (Overhead,
1. They never translated it Gehenna, the lake of fire.

2. They never translated it the grave (geber, Hebrew) and (mnema,

\> Greek)
3. 61 times they translated it Hades.
4. The word "sheol" is always singular. There is only one "sheol,"

~one "hades," although there are many dgraves.

.C. The Bible speaks of "lowest Sheol" (Deut. 32}22) which implies

"higher" or "upper" Sheol - Tartarus and Paradise.
v

."III. HADES (Overhead)
A. Sheol in the 0ld Testament and Hades in the New Testament refer to

the same place

1. Psa. 16:10 - "Thou wilt not leave my soul in hell Z¥sheol)."
2. Acts 2:27 - "Because thou wilt not leave my soul in hell (hades).'
3. "Here is positive proof that the word 'sheol' in the Hebrew

has the same meaning as the Greek word 'hades' in the New Testa-

RN

ment." (V. E. Howard)
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The word Hades appears in the following New Testament verses: -

(Overhead)

1. Matt. 11:23 7. Rev. 1:18

2. Matt. 16:18 8. Rev. 6:188
3 Lk. 10:15 9. Rev. 20:13
4., Lk. 16:23 10. Rev. 20:14
5. Acts 2:27 11. 1 Coxr. 15:55
6. Acts 2:31

Hades - What does it mean? (Overhead)

1. "It has reference to the abode of the departed, the unseen world
into which men pass at death. The better translation today
is 'hades,' not 'hell,' as it is in the K.J. translation.
When the X.J. translators translated it hell they meant it
not in the sense of the place of punishment of the wicked but
'in its primary and natural sense' of the unseen and 'covered
place.' It is translated Sheol in the 0ld Testament, which
does not mean the grave, the place of burial." (James Hastings,
Editor, Dictionary of the Bible, Vol. II, p. 274) Cf. Psa. 16:10
Acts 2:27 '

2. "Hades, a compound Greek word that simply means the unseen, but

when applied to the state of the dead, the unseen realm of the

dead." (Woods, Sermons on Salvation, p. 18).

3. "The term Hades designates the place of disembodied spirits. It
is as its etYmology indicates the unseen." (McGarvey, égﬁg,
p.‘34)

4. "Hades, literally the unseen or the invisible world, is, accord-

ing to ThaYer, the realm of the dead, or the common receptacle

of disembodied spirits."

5. "The unseen." (Liddell and Scott)

6. "The invisible abode or mansion of the dead." (T. S. Green)
7. "The place of departed spirits." (W. J. Hickle)

8. "The abode of the dead" (Robinson)

9. "The underworld - the world of departed spirits" (Sophodeé)
10. “"The common receptacle of disembodied spirits" (Thayer)

11. The Sheol of the 01d Testament and Hades of the New Testament

refers to the same place.
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VI.

BELL - GEHENNA (Overhead)

A.

It appears in 12 New Testament verses.

1. Matt. 5:22 5. Matt. 18:9 9. Mk. 9:45
2. Matt. 5:29 6. Matt. 23:15 10. Mk. 9:47
3. Matt. 5:30 7. Matt. 23:33 11. Lk. 12:5
4, Matt. 10:28 8. Mk. 9:43 12. Jas. 3:6

Gehenna is made up of Ge which in Greek means earth, and henna,
part referring to the place of Henna, literally the place of "Hinnom

or valley of Hinnom." (Cf. 2 Kgs. 23:10) Give background!i!! -

TARTARUS (Greek verb tartaroo translated Tartarus and means to "cast

into.")

A. 2 Pet. 2:4; Jude 6 - "For if God spared not the angels that sinned,
but cast them down to hell. . ." (Tartarus)

B. Tartarus is the place where angels and the spirits of the wicked are

kept until the judgment and final sentencing.

1. In Greek mythology the place of restraint and punishment for the
souls of wicked men often death.

2. Peter, writing in Greek, used here a word they would undexrstand

to convey the idea of the abode of the wicked.

PARADISE - Transliteration of the Greek word paradeisos.

A-‘

The word Paradise appears 3 times in the New Testament:
Luke 23:43; 2 Cor. 12:3, 4; Rev. 2:7
From Zenophon's descriptions of the parks and gardens of ancient
Persian kings.
The Septuagent translators (Greek Old Testament) used it in Gen. 2:8
to describe the garden'of Eden..
Paradise (Overhead)
1. "To the penitent thief on the crossAthe Savior said: 'Verily
I say unto thee, Today shalt thou be with me in paradise.'

(Luke 23:43) The word 'paradise' orginally meant a Persian
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garden, but came figuratively to denote a place of great

blessing. Such is its significance here.'

A.

vg’.

h.

Jesus, on the day of his death, journeyed with the penitent
thief to Paradise.

But, notwithstanding the fact that he went to Paradise

that day, he did not ascend to his Father. (Jn. 20:17:

"I am not yet ascended to my Father.")

His Father was in Heaven.

Jesus, therefore, did not go to heaven during the interval
of his death.

Paradise, as it contemplates the state of the blessed dead,
is thus not heaven. (That it will eventually be, we strong-
ly believe; that Paradise in this passage does not designate
heaven, we stoutly affirm.)

During the period of his death, the Lord was in Hadeé.

(Acts 2:27, 31)

But he was in Paradise during this time.

Therefore Paradise is in Hades.

But though in Paradise, in Hades, he was not in Heaven.

Therefore, Paradise, in Hades, is not heaven.
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a, 65 times the Septuagent translators met with the word
Sheol.

(L) They never translated it Gehenna, the lake of fire.

(2) They never translated it mnema (Greek) - the grave-~
queber (Hebrew) .

(3) 61 times they translated it Hades, a term that
appears 1l times in the New Testament.

(4) The. word “Sheol"ls always singular, There is only

’ one "sheol," .one:"hades,” although there may be many
graves.,

b. Sheol in the 0ld Testament referred to the place of
disembodied spirits. Such is the significarce of Hades
in .the New Testament.

(1) "It is the rgnderlng of the Hebrew Sheol whlch de51g~
nates such a place in the 01d Testament scriptures.®
(Woods) _

(2)  "Such is the meaning assigned to the word by the
classical Greek dierionaries which reflect iss

. usage by the Greeks (Woods)
c¢. Positive Proof: - '
. {1) Psa. 1l6: JO ~ "Thou wilt" not 1eave my soul in hell
. (sheol)
(2) .Acts 2:27 - "Because thou w1lt not leave my soul in

4 "hell (Hades). :

(3) "Here is positive pro-f that the word 'sheol' in
.the Hebrew has the same meaning as the Greek word
'hades' in the New 7 :s3tament." (V. E. Howard)

Hades is found in the following verses in the New Testament:

1. Matt. 11:23 . : 7. Rev., 1:18

2. Matt. 16:18. 8. Rev. 6:18

3. Lk. 10:15 9., -Rev. 20:13
4. Lk. 16:23 - | 10, Rev. 20:14
5. Acts .2:27 - 11. 1'Cor. 15:55
6. Acts 2:31.

Hades contains two parts - Paradise and Tartarus. These points
make this obvious°

1. "To the penit cent Lhref on the cross the Sav1or saids = 'Verily
I say unto thee, Today shalt thou be with me in paradise.’
(Luke 23:43) The word 'paradise' orginally meant a Persian
garden, but came figuratively to denote a place of greéat
blessing. Such is its significance here.'

(1) Jesus, on the day of his death, journeyed with the penitent
thief to Paradise.

(2) But, notwithstanding the fact that he went to Paradise
that day, he did not ascend to his Father. (Jn. 20:17:

"I am not yet ascended to my Father.")

(3) His Father was in Heaven.

(4) Jesus, therefore, did not go to heaven during the interval
of his death.

(5) Paradise, as it contemplates the state of the blessed dead,
is thus not heaven. (That it will eventually be, we strong-
ly believe; that Paradise in this passage does not desig-
nate heaven, we stoutly affirm.) -
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PARADISE HEAVEN

_Theonrld.

IITI.

o

N’

great gulff' ----------- + great-gulf

~judgment

TARTARUS HELL

HADES

INTERMEDIATE ‘ ~ ETERNITY

5. ,Pﬁependénﬁudh:the‘Greek vocabﬁlary to convey the ideas which
they taught, it is remarkable how often, on the state of the

dead, the ideas of inspiration as expressed by-the”Eacréd
writers coincided with the prevailing Roman and Greek’views.
The -following comparison will indicate the similarity which

obtained between them:"

INFERNUS -

Einium
fields

)

Tartarus

Greek and Rcman

View
HELL - GEHENNA
A. Scriptures where Gehenna is
1. Matt. 5:22 5. Matt.
2. Matt. 5:29 6. » Matt.
3. Matt. 5:30 7. Matt.

4., Matt. 10:28 8. Mk. 9:

B. It's made up of Ge which in
ring to the place of Henna,
of Hinnom."

(Woods) o o
HADES
Paradise orAA
THE GOOD Abraham's
’ bosom

THE BAD . Tartarus

The New Testamant
. View

translated hell:

1829 9., Mk. 9:45:
23:15 10. Mk. 9:47
23:33 11. - Lks 12:5

43 12, Jas. 3:6

iGreek means earth, and henna part}xefer—
literally the place of 'Hinnom or valley



HEAVEN, HELL, HADES

SHAMES MERDIWS

INTRODUCTION:

1

2&

2T

PoaSedion

T.

iT.

N

g

"To an inheritance incorruptible

heaven for you." (1 Pet., 1i4)
"It is enough for the disciple that he be as his master, and the servant as his lord.
If they have called the master of the house Beelzebub, how much more shall they call
them of his household?" (Matt. 10:28) ’ ‘
"And in Hades he lifted up his eyes, being in torment, and seeth Abraham afar off, and

Lzzatus’ in his bosom."

» and undefiled, and that fadeth not away, reserved in

(Luke 16:23, American Standard)

Heaven and hell are real places despit~ the disbelief about them of so many today. It
behooves each of us to study about hoaven, hell and hades.

SCUSSION:

HEAVEN AND HELI, CONTRASTED,

A,

10.

11.
12,

13,

HEAVEN
Eternal life - Matt. 25:40
No more sorrows - Rev. 21:4
Yo move pain - Rev, 21:4
No more crying and tears - Rev.
21l
No more death - Rev. 21l:4
No more sunlight or heat - Rev. 7116

Place of great light - Rev.21:22,23;

2235 ,

In God’s presence - Rev., 7:15; 22:4
Glory, honor, immortality, péace -
Rom, 257,10

Access to tree of life -~ Rev, 22:11-3

A mansion - John 14:1,2

10.

11,

City with streets of gold - Rev 21:18, 12.

21
Incorruptible, undefiled, fadeth not

~away, secure -~ 1 Pet. 1id; Rev, 3:12

HEAVEN.

A,

God
1,

2.

13.

HELL

Everlasting punishment - Matt. 25146
Sorrows -.2 Sam. 2216; Psa. 1815
Pains - Psa, 11633

Walling, weeping, gnashing of teeth - .

Matt., 13:49,50; 25:30

The second death - Rev, 20314
Torment - Rev. 14:11; 20:10
Outer darkness - Matt. 25:30

From the presence of the Lord -
2 thess. 1:9
Tribulation and Anguish - Rom. 217,10

Forever barred from tree of life -~
Rev, 21327

Fire and brimstone - Rev. 203115
Furnace of fire -~ Matt. 13:40-42

Where the worm dieth not, and the
fire is not quenched - Mk, 9:42-48,

JE(GlfEs DESCRIBING HERVEY |
uses many figures to try to desEribe heaven to us so we can understand.

Heaven is a place of rest to the tired. Heb. 431,9-11; Rev. 1#:13,

Heaven is a new body to the afflicted. 2 Cor. 4117,

Heaven is an eternal home to the homeless.

2 Cor. 5:1.

Heaven is fulfillment of hope to the discouraged. Col. 1l:5.

\



5. Heaven is a "better and enduring substance" to those who suffer the loss of good.
Heb, 1034,

6. Heaven is a country to the pilgrim. Heb. 11:1l; 13:14; 1 Pet. l:4.
7. Heaven 1is supper to the hungry. Rev. 19:9.
8. Heaven is a walled city to the unprotected. Rev. 21112,

9. Heaven is a place of happiness and joy to the sorrowful and grieved.
Rev., 7:13-17; 21:4. .

10, Heaven is a home with means:
a. A place to dwell. 2 Cor. 5:1,6; Phil., 3:20,21.
b, Companionship. 1 Thess. 43:13-18.
c. A rule of righteousness. 2 Pet.3:13.
d. A place of beauty, Jjoy, and song. Rev. 22:1ff,

B, Heaven is a place where the faithful obedient Christian will dwell eternally
(2 Pet. 1:5-11; Rev. 2:10) and the sinner will miss. (Rev. 20:15; 21127; 22:14)

| III. HELL. ,
' A, The Greek word "Gehenna" from which the English word "hell" is translated appears
12 times in the New Testament. Matt. 5:22,29,30; 10:28; 18:9; 23:15,33;
Mk. 9343,45,47; Luke 12:4; James 3:5.

' > B. Hell is a place of cternal separation from God without hope, Matt. 25¢31,32,41;
: 2 Thess. 1:9.

C. Hell is a place of everlasting'punishment. everlasting firé; and everlasting
torment. Matt, 13:40-42; 25:41,46;5 Mk. 9:43-48; Jude 7; Rev. 20:10,15; 14:11,

D. Hell is a place of darkness. 2 Pet. 21173 Jude 13; Matt. 25:30.

E. Hell is a place where the most repulsive inhabitants will be, Rom., 1:29-32;
Gal. 5:19-21; Matt. 23:15; 2 Thess. 1:7-9; Matt. 25:41-43.

F. Hell is a place of remembrance. Luke 16:23,24,
:IV. HADES, PARADISE, AND TARTARUS.

A, "Hades" Where is it and what does it mean?

1. "It has reference to the abode of the departed, the unseen world into which
men pass at death., The better translation today is 'hades', not ‘'hell', as
it is in the K. J. translation. When the K. J. translators translated it
hell they meant it not in the sense of the place of punishment of the wicked
but 'in its primary and natural sense' of the unseen and 'covered place'.

It is translated Sheol in the 0.T., which does not mean the grave, the place
of burial." (James Hastings, Editor, Dictionary of the Bible, Vol. II,
P. 274; cf. Psa, 16:10; Acts 2:27).

' \U> , 2. "Hades, a compound Creek word that simply means the undeen, but when applied
to the state of the dead, the unseen realm of the dead.” (Woods, Sermons on
Salvation, p. 18). ‘
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"The torm Hades designates the place of disembodied spirits. It is as its
etmology indicates the unseen." (McGarvey, Acts, p. 34).

"Hades, literally the unseen or the invisible world, is, according to Thayer,
the realm of the dead, or the common receptacle of disembodied spirits."

The Sheol of the 01d Testament and Hodes of the New Testament refers to the
same place.

a. 65 times the Septuagent translators met with the word Sheol,
1) They never translated it Gehenna, the lake of fire.
2) They never translated it mnema (Greek) - the grave; "queber" - Hebrew.
3) 61 times they translated it Hades, a term that appears 1l times in
the New Testament. '
(4) The word "Sheol" is always singular. There is only one "sheol", one
"hades", although there may be many graves.

b. Sheol in the 01d Testament referred to the place of disembodied spirits.
Such is the significance of Hades in the New Testament.
(1) "Tt is the rendering of the Hebrew Sheol which designates such a
place in the 01d Testament scriptures.” (Woods).
(2) "such is the meaning assigned to the word by the classical Greek
dictionaries which reflect its usage by the Greeks." (WOods).

In the New Testament, there are three different Greek words that need con-
sidering.

a. Gehenna - Hell-fire. Matt. 5:22,29,305 10:28; 18:9; 23:15; 231333
Mark 9:43,45,47; Luke 12:5; James 336.

b, Tartarus - 2 Pet. 2:4.

c. Hades - Matt., 11:23; 16118; Luke 10:15; 16:23; Acts 2:27,31; Rev. 1:18;
6:18; 20:13,14; 1 Cor, 15:55.

Hades contains two parts - Paradise and Tartarus. These points make this
obvious.

a. "To the penitent thief on the cross the Savior salds 'Verily I say unto
thee, Today shalt thou be with me in paradise.’' (Luke 23143).
The word ‘paradise'originally meant a Persian garden, but came figuratively
to denote a place of great blessing, Such is its significance here."

(1) Jesus, on the day of his death, journeyed with the penitent thief
to Paradise.
(2) But, notwithstanding the fact that he went to Paradise that day, he
did not ascended to his Father. (John 20:17: 'I am not yet ascended
to my Father.?)
His Father was in Heaven.
Jesus, therefore, did not go to heaven during the interval of his death.
Paradise, as 1t contemplates the state of the blessed dead, is thus
not heaven., (That it will eventually be, we strongly believe; that
Paradise in this passage does not designate heaven, we stoutly affirm, )
§ g During the period of his death, the Lord was in Hades. (Acts 2:27,31)
But he was in Paradise during this time.
(8) Therefore Paradise is in Hades.
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,93 Bub thugh in Patradise, in Hades, be was not in Heaven
(10) Therefore; Paradise; in Hades; is not heaven.

This Paradise - the realm in Hades where righteous spirits remain until
the resurrection of the body - = 1is to be identified with the Abrshanm‘s
bosom = of the case of the rich man and Lazarus: (Luke 16) (Woods;
Gospel Advocate; May 7; 1953; p. 279-280)

Alexander Campbell once wrote: "After the Hebrews mingled with the Grecks
and Romans; they insensibly slided into their use of terms; and adopted .
some of their ideas on such subjects as those on which their oracles were
silent: Hence the abodes of Elysium and Tartarus became familiaxr amongst
the Jews; and as the Greeks and Romans had thelr gardens and flelds of
delight in hades, and their Tartarus in the same regioni:s all within the
boundaries of ha hades. So Abraham's bosom, or Paradise; was the abode of

the happy separated spirits, and Tartarus was the abode of the wickedi

Even Peter, a Jew, and an Apostle of Jesus Christ, adopts their werd Tar-
tarus, and says (2 Peter 2:4), that God cast the angels that sinned dawn

To Tartarus... Now, the truth is, that these terms being thus introduced, ‘
must have had some of the ideas of the people that first used them attached
to them. And that there is, in the Christian Revelation, & degree¢ of hap~
Piness and a : *ree of misery allotted to dlsembodied spirits, 1s beybnd

happiness and misery, or happiness and misery in their highest»degrees,
do not commence until the reunion of spirits to thelr bodies in the xres-
urrection, is a common idea, and clearly taught in the Christlan books.
In Hades, then, the receptacle of all the dead, there are rewards and
punishments. There is a paradise, or an Abraham's bogom, and there is a
Tartarus, in which the evil angels are chained, “and the spirits of the
wicked men engulfed. Hence, Dives in Tartarus, and Lazarus in Abrahan's
bosom, were both in Hades. Jesus and the converted thief were together in
hades, while they were together in paradise."” (Living Oracles, Appendix,
) -

The following diagram, by Bro. Leslie G. Thomas, appears in the Harding
College Lectures, 1956, D. 43

PARADISE HEAVE N

N L NIt 1

TARTARUS L HELL

JNTERMEDIAT € ETERNTFY



¥, Destroy and Annihilate,

(f\) A. Destroy means: "To ruin the structure, organic existence, or condition of} to
o pull or tear down&,..(Webster)

B. Annihilate means "To do away with entirely so that nothing remains; reduce to nothing
cause to cease to exist..." (Webster)

C. The word destroy in the New Testament is translated from apollumi.

1. "Apollumi ... a strengthened form of ollumi, signifies to destroy utterly; in
middle voice, to perish. The idea is not extinction but ruin, loss, not of
being, but of well being." (W. E. Vine)

2. The same word "apollumi" is used in other places to simply mean lost.

a. The one sheep was "lost" (apollumi) Luke 15:4. It did't cease to exist.
b, The coin was "lost" (apollumi) Luke 15319, It did't cease to exist,
¢, The prodigal son was "lost" (apollumi) Luke 15:24, He did't cease to exist.
d. The word "apollumi" does not teach people will pass out of existence, but
they will lose the present state of well-being, They will be lost eternally
and will suffer torment. :
3. If the word "destroy" (apollumi) in Matt. 10:28 means annihilation then the
/':> saved will be annihilated too. "Por whosoever would save his life shall lose
(apollumi) it, but whosoever shall lose (apollumi) his 1life for my sake, the
same shall save it." (Luke 9:24)
L4, The word apollumi does not "denote the cessation of existence but the loss
of well-being. The word never means annihilation in the New Testament, There
is not a single exception to tkis rule." (Shelly, "The Biblical Doctrine
of Hell")

VI. Eternal and Bverlasting.

A, "Bternal, ... aionlos, eternal, everlasting, forever, occurrs seventy-five times
in the Christian Scriptures. Whereever we have the words ‘eternal®, and 'ever-
lasting', in the common version, or this, it is aionios in the original,"
(1iving Oracles, Appendix, p. 80) It is applied in the following ways:

1. Three times to fire., Matt. 18:8,25,413 Jude 7.
2. Three times to glory, 2 Cor. 4:17; 2 Tim. 2:10; 1 Pet. 5:10,
3. One time to punishment. Matt. 25:46,
4., One time to destruction. 2 Thess. 1:9.
5. One time to damnation. Mark 3:29.
6., One time to habitation, Luke 16:19.
7. One time to chains. Jude 6,
8, One time to covenant. Heb. 13:30.
9. One time to gospel. Rev. 1416,
/ 10, One time to kingdom. 2 Pet. 1:11.
\”> 11, One time to power. 1 Tim. 6:16.
12. One time to judgement. Heb., 6:2.
13. One time to redemptim. Heb. 9:12.
14, One time to salvation. Heb. 5:9,



15.,. One time to consolation. 2 Thess. 2:16.
16. One time to unseen things. 2 Cor, 4:18.
- 17, Three times to the ages.

> 18. One time to forever. Phil. 15.

19, Thirty one times to eternal 1life.

20. Forteen times to everlasting life.

21, One time to eternal king. 1 Tim. 1:17.
22, One time to everlasting God. Rom. 16326,

B. " The Hebrew word olam and the Creek aion, variously rendered forever, everlasting,
eternal, etc., are both relative terms; and as such they may be applied to any age or
to any period. Thus, for example, in Exodus 21:6, the word olam is applied to a period
of service; and it simply means that the servant should serve his master as long as he
lived., In Exodus 40:15, it is used to describe the duration of the Levitical priest-
hood; and it means Lere that this priesthood would act throughout the entire Jewish
age; or as long as the old covenant would be of binding obligation. In Genesis
49:26, it s applied to the hills; and.in this case it compregends all future time.,
This is also evidently its mening in Isaiah 9:7; Daniel 21lly, ete,

From such premises, some have hastily inferred that these words olam, aion, ever-
lasting, etc., always refer to a limited period; and that they never me“u duration
without end. But be it carefully observed, that these terms, though relative, are
always perfectly exhaustive of the period or cycle to which they are applied. If
they refer simply to the period of a men's life, they exhaust its if to future time,
they exhaust it; and if to eternity, they in like manner also exhaust it, And hence,
when Christ says, in Matt. 25346, 'These shall go away into everlasting (aionion)
punishment, but the righteous into everlasting (aionion) life', He means, beyord all
doubt, life and punishment without end. Iternity has no such periods as time has;
at least none such are revealed to us. And hence the word aionion in Matt, 25346,

g } and all other similar cases, has no limitatluns. Tt is exhaustive of eternity.”
v (Robert Milligan, The Great Commission, p. 19, 20) '

¢, Uses of eternal, everlasting, forever in describing hell.

1. "to be cast into everlasting(aionios)fire," (Matt. 18:8; Matt, 2514),
2. "And these shall go away into everlasting (aionios) punishment."(Matt. 25146)
3, "Who shall be punished with everlstiry Yaionios) destruction from the presence of

the Lord..." (2Thess. 119)
Note: The word for destruction in this verse 1s olethros which means "ruin,
destruction... always translated'destruction', is used in 1 Cor.5:5,

the "des®zuctlon of the flesh". It is uged in 1 Thess. 5:3 and 2 Thess. 1:9
of “the effect of the Divine judgments upon men at the usherin in of the
day of the Lord and revelation of the Lord Jesus; in 1 Tim, 6:9, of the
consequences of the indulgence of the flesh, referring to the physical
ruin and possibly that of the whole being..." (Vine, D. 304)

4, "To whom the mist of darkness is reserved for ever." (aiona) 2 Pet., 2417

5, "Suffering the vengeance of eternal (aionios) fire." (Jude 7)
6. "To whom is reserved the blackness of darkness for ever" (aiona) (Jude 13)

7, "And the smoke of their torment ascendeth up for ever and ever (aiona): and
they have no rest day nor night..." (Rev, 14:11

' ) D. Uses of eternal, everlasting, and forever in describing heaven.
N 1. "To them who by patient continuance in well doing seek for glory and honor
and immortality, eternal life." (Rom. 2:7) :
2, “But the righteous into life eternal. (aionios) (Matt. 25:46§
3, "And they shall reign for ever {aiona) and ever." (Rev. 22:5



DENIAL OF ETERNAL PUNISHMENT
Matthew 10:28; 13:40-42; 25:46
; ~ ya O WS

INTRODUCTION: ;77}/’72‘ > /)7[# / ,
1. Read or quote the text.
2. One of the most controversial subjects of our time (and in the past) is that of

"eternal" or "everlasting" punishment of the wicked.

a. Does it mean there will be conscious, unending punishiment?

b. Does it mean annihilation?

c. Does it mean "eternal in its results” but not in its "duration"?
3. In this lesson | propose to observe:

a. What is the meaning of the words "forever," "everlasting," and "eternal" as used
in the Bible?

b. Who are those who deny eternal punishment?
c. What does the Bible teach about eternal punishment?

DISCUSSION:

. WHAT IS THE MEANING OF THE WORDS "FOREVER," "EVERLASTING,"
AND "ETERNAL" AS USED IN THE BIBLE?

A. The word "forever" is sometimes used in the Bible to refer to things that have
an end. ‘

1. The sabbath was a sign between God and the children of Israel "forever"

(Exod. 31:13-17)--The qualifying phrase is "throughout your genérations"
(vv. 13,16).

2. God gave the earth to Israel "For ever" (Deut. 4:40) and the priests of
the tribe of Levi were to minister "for ever" (Deut. 18:5). That is, as
long as the nation of Israel existed.

3. Rehoboam was told that if he would treat the children of Israel right,
"then they will be thy servants for ever" (1 Kgs. 12:7)--that is, as long as
he lived and was king. '

B. The word "everlasting" is sometimes used in the sense of limited duration.

1. God promised Abraham that he would establish his covenant with him
and "his seed after thee in their generations for an everlasting covenant"
(Gen. 17:7-8)--that covenant was later broken by their sins.

2. God promised Jacob that I "will give this land to thy seed after thee for

an everlasting possession” (Gen. 48:4)--yet that land was later taken away
due to their sins.
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C. It is true that the Bible sometimes uses the word "forever," "everlasting” and
"eternal” to refer to things that have an end, but is that its use when
connected with the punishment of the wicked? We shall see.

. WHO ARE SOME THAT DENY ETERNAL PUNISHMENT?

A.

Max King (a brother in Christ), the proponent of the A.D. 70 Theory, denies
eternal punishment.

1.
2.

He believes that everything came to an end in A.D. 70.

He stated the following about 2 Peter 3:7:

Thus, the world reserved unto fire against the day of judgment and
perdition of ungodly men (2 Pet. 3:7) was the Jewish world. Fire is a
symbol denoting the severity of God’s judgment and destruction.... The
fire of 2 Pet. 3:10 is no more literal than the fire of Luke 12:49. Other

passages involving the symbolic fire in the destruction of Judaism are
Matt. 3:12; 13:40,42; and 2 Thess. 1:8.’

Steven Clark Goad, a brother in Christ, makes the following comment about
Matthew 10:28:

1.

"Jesus teaches that God will destroy both soul and body in hell, but we
parrot Satan and say, Oh, no!” We have been teaching that God will
keep us alive forever and ever and heat up the flames and darken the
darkness, and keep open the pit so that we will be tormented and tortured
forever. There is not one Scripture that teaches such in all of the Bible!

It is a doctrine that found its origin in Catholicism and Phariseeism, but
not one taught by our Saviour."?

. Steven states that in a conversation with brother Jimmy Allen, Jimmy

informed him--"1 am rethinking’ my traditional position on hell."’

He states that Moses E. Lard, printed an article in 1879 by the title, "Do
The Holy Scriptures Teach the Endlessness of Future Punishment?" and
drew many of the same conclusions that he has drawn.*

Brother Curtis Dickinson denies eternal punishment.

1.

He does not deny that the Bible teaches "eternal punishment" but he says
it refers to the effect or the result, not the length of time.

"The Scriptures speak of eternal punishment and eternal life, or everlasting
punishment and everlasting life. Therefore, many conclude that those

* being punished must live and endure punishment as long as the saints live

and enjoy eternal life. But this is as illogical as it is unscriptural. The
word ’eternal’ is an adjective used to describe the word it modifies. In
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one case it describes life, and means that life is fixed, age-abiding or final.
In the other case it describes the effect of the punishment. For the
penalty is not punishing but punishment, and the punishment is death.
Therefore eternal has to do with death, and not the means of bringing
about that death."”

Jude 7 says the cities of Sodom and Gomorrah suffered "the vengeance of
eternal fire."--"We readily understand that it means eternal in its effect
and result. We are to understand the same thing with regard to the fire
that destroys the wicked. It will be etemal in its ultimate and final result.
Thus, everlasting death, everlasting destruction, everlasting punishment, all
indicate that the unbelieving sinner is not to continue in some miserable
existence, but that his life is to come to an end in the final death...."®

D. Brother Edward Fudge, in his book The Fire that Consumes, denies everlasting
punishment because he believes the wicked will be annihilated.

1.

The word annihilate means to "reduce to utter ruin or non-existence;
destroy utterly."

The word annihilation means "the act or an instance of annihilating;
extinction; destruction.”

Annihilationism is "the belief that the souls of the wicked are annihilated
after death."

Fudge believes that humans are only potentially immortal. "Conditional
immortality" is the view that all humans are created mortal "but those
who later respond to the gospel are given immortality. "Humans gain
immortality by grace, not by creation."’

Since the wicked do not gain immortality then there could not be eternal
punishment.

He believes that the wicked are resurrected, judged, and then extinguished
(annihilated). He prefers the word "extinction” to "annihilation."

He does not deny the conscious suffering of the wicked in the next life,
nor degrees of punishment, nor the etemality of this torment. The result
of the punishment is etemal, not the punishment itself--eternal
punishment, not eternal punishing.

a. Since he questions God’s justice in allowing the wicked to experience
conscious suffering for eterity, one may also question his affirmation
.of the wicked receiving temporary suffering.

b. "If everlasting suffering is sadistic, what about forcing those who will
eventually be annihilated to suffer even temporarily?"
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G. The Jehovah’s Witnesses deny eternal punishment.

1.

They state: "Consistent with this basic truth, not once in any of its verses
does the Bible say that either human or animal souls are immortal,
deathless, cannot be destroyed or cannot perish.""

Again, "Is hell a hot place? Do sheol and hades refer to some place
where the wicked suffer after death? It is plain they do not, for we have
already lszeen that the dead are not conscious and therefore cannot
suffer.”

a. To prove this point they quote Ecclesiastes 9:5: "...for the dead kndw
not anything...."

b. But where the dead know not anything is ignored by Jehovah’s
Witnesses--"under the sun" which appears in the following verses in
Ecclesiastes: (1:3,9,14; 2:11,17,18,19,20,22; 3:16; 4:1,3,7,15;
5:13,18; 6:1,12; 8:9,15,17; 9:3,6,9,11,13; 10:5). The dead
know not anything under the sun because they are no longer under
the sun, but that says absolutely nothing about their conscious or
unconscious state.

"The Bible ’hell’ is actually mankind’s grave."'?
"The doctrine of a burning hell where the wicked are tortured etemally

after death cannot be true, mainly for four reasons: (1) Because it is
wholly unscriptural; (2) because it is unreasonable; (3) because it is

. contrary to God’s love; and (4) because it is repugnant to justice."'

Jehovah’s Witnesses teach (as some brethren are doing) that etemal or
everlasting, when used in connection with punishment of the wicked
means it is "eternal in the sense that it is done and over with, will never
be repeated, and the results are forever."'® They say:

a. "Everlasting shows no recovery is possible."'®

b. "Gehenna means a condition of death from which there is no
resurrection."'’

WHAT DOES THE BIBLE TEACH ABOUT ETERNAL PUNISHMENT?

A. James Freeman Clarke in his book, Orthodoxy: Its Truths and Errors, gives this
definition of everlasting punishment (even though he denies everlasting,
conscious punishment): "It is, that the moment of death decides and forever
decides, the destiny of man; that those who die impenitent, unbelieving, and
unconverted are forever lost, without the possibility of return; that those thus
lost are to suffer forever and ever, without end, the most grievous torments in
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--Torment from the Greek word basanizo, that means "to vex with
grievous pains (of body and mind) to torment" (Thayer).

4. The fire is unquenchable (Matt. 3:12).

d.

c.

"The Greek word for ‘unquenchable’ is abestos, a term which denotes
that which cannot be extinguished" (Wayne Jackson).

The worm (gnawing anguish) "dies not"--which means: "...their
punishment after death wil never cease..." (Thayer, 580).

The punishment of the wicked is "eternal.”

5. "And these shall go away into everlasting punishment: but the righteous
into life etemnal” (Matt. 25:46).

a.

Our Saviour used the Greek word aionios to show both the duration
of the life of the righteous and the punishment of the wicked.

Christ used the word aionios 26 times--22 times to describe the
blessed, holy and eternal life held out as a reward for his faithful
disciples--and four times to show the duration of condemnation and
punishment of the wicked.

(1) In every one of these instances our Lord used aionios in the strict
sense of absolute, endless duration.

(2) Alonios means "without end, never to cease, everlasting)
(Thayer).

Examples of the use of aionios:

(1) To the future life of the righteous (John 3:16; 12:25).

(2) To the future state of the wicked (Matt. 18:8; Mark 3:29; Matt.
25:41,46). .

"I one holds that the punishment is not etemal, he would have to
contend, if consistent, that the life for the righteous is not etemal. If
one ends the other ends. If one Is everlasting so is the other."?*

D. It is obvious that the Bible teaches future punishment.

1. There is punishment for sin after death (Matt. 10:28).

a'

There is something to fear.
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a. Fire--Matt. 25:41; 2 Thess. 1:7-9.

b. This punishment in fire will begin to take place at the revelation of
Jesus Christ (2 Thess. 1:9; Rev. 21:5-8).

C. Darkness (Matt. 25:30).
d. Weeping and gnashing of teeth (Matt. 13:40-42).
e. Destruction of body and soul in hell (Mt. 10:28; Mk. 19:43-48).
6. The punishment after the judgment will be endless. Two states:
a. -Hades and hell--they differ.
(1) Hades--disembodied spirit.
(2) Hell--Body and spirit.
b. They differ in duration.
(1) Hades--Terminated at resurrection.
(2) Hell--Never ends.
CON;’,,CLUSlON:
1. =Hell is a real place.
2. Hell is a place of endless, conscious suffering.

3. Hell is a place where you don’t want to go.
4, Become a Christian today (2 Cor. 6:2).

OTHER HELPFUL SOURCES:

1. Gary Workman, Spiritual Sword, "Is There An Eternal Hell?, April, 1992, Vol. 23,
No. 3, pp. 30-34.

2. J. W. McGarvey, "Destiny of the Wicked," Lard’s Quarterly, Vol. 2, pp. 424-442.

ENDNOTES

1. Max King, The Spirit of Prophesy (Warren, Ohio: Warren Printing Incorporated,
1971), p. 131.

2. Steven Clark Goad, in a paper entitled "Believe In Heaven and Hell: A Non-Traditional
View, 325 Village Drive, Blythe, CA.
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* THE BIBLICAL DOCTRINE OF ETERNAL HELL
JAMES MEADOWS
Infroduction

In 1991 Newsweek reported that 70 percent of Americans believe there is a heaven and think they
have a good chance of getting there. Only about half of the people surveyed believe there is a hell and only
six percent think "they haVe a good or excellent change of getting there."! The same Newsweek report
quoted the American church historian Martin Marty, who observes, "Hell disappeared. And no one noticed."

“The article continues, "Today, hell is theology's H-word, a subject too trite for serious scholarship."®  Most
statistics indicate that the experts have done away with hell, while half the United States’ population stil
believes in it, "but few anticipate a destiny there."*

Religions have varying views about hell.5 Some Southern Baptists think of hell as a physical place
where the flames are hot, while others see it as a symbolic separation from God. Preshyterians generally
think of hell as the absence of God "...as beyond human ability to understand what happéns after death." The
Roman Catholic Church takes the stand that hell is eternal separation from God, but it is also a physical place.

Mormons take the view that all souls enter the spirit world to face varying degrees of reward and punishment.
Universalists believe that a loving God would not send anyone to eternal damnation. Jim Cohn, of Reform
Judaism, said, "I've never met a non-Orthodox Jew who believed in hell."

But what is the Bible Doctrine of eternal hell? In answering this question | propose to use the
following methodology: (1) Definition of Words; (2) What Did The Old Testament Prophets, The Lord and
The Apostles Teach About Hell?; (3) When Will Hell Begin And What Will Be The Nature of [t?; (4) Who Wil
Be In Hell?; (5) Are There Those Who Deny Etemal Punishment In Hell?; and (6) Conclusion.

Definifion of Word
There are four words found in the Greek and Hebrew texts that are often translated hell. They are
Sheal, Hades, Tartams, and Gehenna. The King James Version (in most instances) translates all of these

words with the word "hell."8

First,_let's consider the word Sheal. The Hebrew word Sheol appears sixty-five times in the Old
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Testament (the only one of the four words that does appear in the O.T.). It refers fo the unseen, the places of
the dead. The Septuagint translators (70 Greek scholars who translated the Hebrew Old Testament into
Greek about 250 B.C. at the request of Plotemy Il) never translated it Gehenna, the lake of fire. They never
translated it grave (geber, Hebrew) and (mnema, Greek). Sixty-one times they translated it Hades. The word
"Sheol" is always singular. There is only one "Sheol," one "hades," although there are many graves.

Sheal is sometimes used to mean a state of conscious existence. "I will go down to Sheal o my son
mourning (Gen. 37:35). |t is sometimes used in a bad sense to designate where the wicked are. "...and
burneth unto the lowest Sheal" (Deut. 32:22). Sheal is used in a sense indicative of a temporal, and not an
eternal place. "Thou wilt not leave my soul in Sheol" (Psa. 16:10). The conclusion is irresistible, from all

these, that Sheal designates the realm into which the spirit of man passes at death.

place. “Thou will not leave my soul in hell" (sheol) (Psa. 16:10). Because thou will not leave my soul in hell
(hades) (Acts 2:27). Here is positive proof that the word "sheol" in the Hebrew has the same meaning as the
Greek word "hades" in the New Testament.

The word hades appears in eleven New Testament verses (Matt. 11:23; 16:18; Luke 10:15; 16:23;
Acts 2:27,31; | Cor. 15:55; Rev. 1:18; 6:8; 20:13-14). What does it mean? Consider the following definitions:
(1) "It has reference to the abode of the departed, the unseen world into which men pass at death...";”
"Hades, a compound Greek word that simply means the unseen, but when applied to the state of the dead,
the unseen realm of the dead";® "The term Hades designates the place of disembodied spirits";? "the unseen”
(Liddell and Scott); "the underworld—the world of departed spirits (Sophodes).

Hades contains two parts—Paradise and Tartarus. During the period of our Lord's death he was in
Hades (Acts 2:27,31), but he was also in Paradise (Luke 23:43. "This Paradise — the realm in Hades where
the righteous spirits remain until the resurrection of the body — is to be identified with Abraham's bosom — of

the case of the rich man and Lazarus (Luke 16)."10
In Hades, then, the receptacle of all the dead, there are rewards and punishments. There is
a paradise, or an Abraham's bosom, and there is a Tartarus, in which the wicked angels are
chained, and the spirits of wicked men engulfed. Hence, Dives in Tartarus, and Lazarus in
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Abraham's Bosom, were both in Hades. Jesus and the converted thief were together in
hades, while they were together in paradise.!"

Third, there is the word Tartarus (Greek verh tararao translated Tartarus and means "o cast into").
"For if God spared not the angels that sinned, but cast them down to hell (Tartarus) (Il Pet. 2:4; cf. Jude 6).
Tadarus is the place where the angels and the spirits of the wicked are kept unto the judgment and final
sentencing. In Greek mythology the place of restraint and punishment for the souls of wicked men after

death. Peter, writing in Greek, used a word which they would understand to convey the idea of "the abode of

the wicked."

Eourth, the word hell (Gehenna) appears in fwelve New Testament verses (Matt. 5:22,29,30; 10:28;
18:9; 23:15,33; Mark 9:43,45,47; Luke 12:5; Jas. 3:6). Gehenna is made up of Ge which in Greek means -

earth, literally the place of "Hinnom or valley of Hinnom" (cf. Il Kings 23:10).
This valley acquired an evil reputation because of the idolatrous practice of child sacrifices
offered to Moloch there during the days of Ahaz and Manasseh, two of the most notorious
kings to ever lead Judah. The southern part of the divided monarchy (Il Kgs. 16:3; 21:6).
Later, during the reign of Josiah, this faithful king had the valley desecrated in order to
prevent a recurrence of the abominable practice (Il Kings 23:10). Still later the Prophet
Jeremiah announced that this valley would become a place of God's future judgment, where
the Lord would recompense the kings of Judah and the people of Jerusalem for their
abominable deeds. Hence the valley would no longer be called the "Valley of Ben Hinnom,"
but the "Valley of Slaughter' (Jer. 7:30-34; 19:1-11). This historical sketch and the negative
characteristics associated with this valley as well as its designation as a site for a future
judgment for the enemies of God, lent themselves as an ideal literal basis for the

metaphorical expression of an eschatological place of judgment and final- abode of the
wicked. 2

In the second century B.C., the name Gehenna began to appear in Jewish literature as a place for

the punishment of the wicked.

Itis natural, therefore, when the New Testament opens, Gehenna would be the primary term
for hell.... It was not to the literal valley outside of Jerusalem that they referred, nor anything
similar to it, but rather to "the Gehenna of fire" in a realm beyond the grave.?

Eifth, what is the meaning of the terms efernal and everlasting? It is essential to learn the meaning of
these words in order to understand how long hell will be. Campbell said, "Eternal...aionios, eternal,
everlasting, forever, occurs 75 times in the Christian Scriptures. Wherever we have the word 'etemal,’ and

‘everlasting,' in the common version, or this, it is aionios in the original."*4



Robert Milligan gives a very forceful and clear declaration regarding the words eternal and

everlasting.
The Hebrew word olam and the Greek aion, variously rendered forever, everlasting, etemal,
etc., are both relative terms; and as such they may be applied to any age or to any period.
Thus, for example, in Exodus 21:6, the word alam is applied to a period of service; and it
simply means that the servant should serve his master as long as he lived. In Exodus 40:15,
it is used to describe the duration of the Levitical priesthood; and it means here that this
priesthood would act throughout the entire Jewish age; or as long as the old covenant would
be of binding obligation. In Genesis 49:26, it is applied to the hills; and in this case it

comprehends all future time. This is also evidently its meaning in Isaiah 9:7; Daniel 2:44,
etc.

From such premises, some have hastily inferred that these words olam, aion, everlasting,
etc., always refer to a limited period; and that they never mean duration without end. But be

it carefully observed, thaLﬂmeie:ms,_ﬂmughielalue,ace_ahuws_pect&ctLy_ethslue_oﬂhe
periad or cycle to which they are applied. If they refer simply to the period of a man's life,
they exhaust it; if to future time, they exhaust it; and if to etemity, they in like manner also
exhaust it. And hence, when Christ says, in Matt. 25:46, "These shall go away into
everlasting (aianion) punishment, but the righteous into everlasting (aionion) life," He means,
beyond all doubt, life and punishment without end. Eternity has no such periods as time has;
at least none such are revealed to us. And hence the word aionion in Matt. 25:46, and all
other similar cases, has no limitations. It is exhaustive of eternity.1s

The Bible's use of the words eternal and everlasting, in describing hell, show that it is unending.
Those who cause offenses will be "cast into everlasting (aionios) fire (Matt. 18:8). The ones on the left hand
in the judgment “shall go away into everlasting (aionios) punishment' (Matt. 25:46). Those who know not God
and obey not the gospel "shall be punished with everlasting (aionios) destruction from the presence of the
Lord" (Il Thess. 1:9). The "mist of darkness is reserved for ever (aiona)" for those who teach false doctrine (I
Pet. 2:17). The cities of Sodom and Gomorrah are "suffering the vengeance of eternal (aionios) fire" (Jude 7).
There is reserved for ungodly men (Jude 4), "the blackness of darkness far ever (aiona)" (Jude 13). In
Revelation 14:10-11 the wicked are pictured as "tormented with fire and brimstone" “and the smoke of their
torment ascendeth far ever and ever (aiona), and they have no rest day nor night...."

Some try to get around this confirmed meaning of eteral and everlasting by alleging that the wicked
will be annihilated. This means (according to this view) that the wicked will cease to exist. God will "destroy"
both body and soul in hell (Matt. 10:28). Jesus uses the word apallumi (used 92 times in the N.T.). Itis

translated by such words as "destroy," "perish," "loss," and "lost." The idea of annihilation is not found in the



word. The prodigal son, while in a far country, was "lost" (apallumi) (Luke 15:32). He did not cease to exist.
Jesus came to seek and save the "lost" (apollumi) (Luke 19:10). He did not come to seek those who did not
exist. "In every instance where the word apollumi is found in the New Testament, something other than
annihilation is being described."1é

One should have no trouble believing that hell is unending if one believes heaven is unending. The
same word (aionios) is used both in reference to etemal life and efernal punishment. The same word
expresses the eternity of both. "Keep yourselves in the love of God, looking for the mercy of our Lord Jesus
Christ unto efernal life" (Jude 21). "And this is the promise that he hath promised us, even eternal life" (| John
2:25). "For God so loved the world that he gave his only begotten Son, that whosoever believeth in him
should not perish, but have eternal life" (John 3:16). "And these shall go away into everlasting punishment:
but the righteous into life eternal" (Matt. 25:46).

WHAT DID THE OLD TESTAMENT PROPHETS, THE LORD AND
THE APOSTLES TEACH ABOUT HELL?
David clearly affirmed the punishment of the wicked subsequent to death. "The wicked shall be
turned into hell, and all nations that forget God" (Psa. 9:17). Daniel spoke of the resurrection of the wicked to
"shame and everlasting contempt" (Daniel 12:2). God experiences no pleasure in the death of the wicked

(Ezek. 18:23,31,32), but he counts as precious the death of his saints" (Psa. 116:15).
Unless there is punishment for the wicked beyond death and rest for the righteous, there is
no plausible way of understanding these two attitudes on the part of God relative to the
demise of the wicked and the redeemed. Accepting both eternal destinies as real provides a
clear answer in this regard."’

Jesus Christ taught the reality of hell. Gehenna, in the Greek text, refers to hell and it is translated
this way in our English versions. Gehenna, as we have already shown, occurs twelve times in the New
Testament and Jesus uses it eleven of these times (Matt. 5:22,29,30; 10:28; 18:9; 23:15,33; Mark 9:43,45,47;
Luke 12:5). James, the Lord's brother, used it the other time (Jas. 3:6). Jesus referred to hell as é fumace of

fire (Matt. 13:41-42), as outer darkness (Matt. 25:30), as everlasting fire (Matt. 25:41), as everlasting

punishment (Matt. 25:48). Jesus spoke of wicked as being raised "unto the resurrection of damnation" (John
5:28-29).



Hell was very much a part of the preaching of New Testament preachers. John the Baptist preached
that the wicked would be baptized "in fire" (Matt. 3:11) and that "he (the Lord, JM) will burn up the chaff with
unquenchable fire" (Matt. 3:12). Paul preached that those "who know not God, and obey not the gospel of
our Lord Jesus Christ...shall be punished with everlasting destruction..." (Il Thess. 1:8-9). Peter preached the
punishment of the wicked as a reality, not the figment of one's imagination (Il Pet. 2:4-9). Jude preached that
some would "suffer" the vengeance of eternal fire" (Jude 6-7). John the apostle clearly taught that the wicked

will be cast into "the lake of fire" (Rev. 20:14-15; 21:8; 22:15).
If hell is not a reality, then what? David and Daniel lived in the Old Testament. John, Jesus
and the Apostles lived in the New Testament. So did the Spirit who inspired each of their
declarations. So did the Father and Son who conveyed to the Spirit what he in turn guided
the Biblical penmen to write. '8

WHEN WILL HELL BEGIN AND WHAT WILL BE THE NATURE OF IT?

Many think that hell begins here on earth and that is all there is to it. Some think hell begins
immediately at death. No so!

The word of God teaches that hell will begin after the judgment day is over. Jesus speaks of "that
day" (Matt. 7:22) which refers to the judgment day. The sentence begins at the "day of judgment' (Matt.
11:22). The reapers will gather the tares at harvest-time (Matt. 13:30). In John 12:48 Jesus speaks of "the
last day." God has appointed the "day" in which he will judge the world (Acts 17:30-31). We must all appear
before the “judgment seat" of Christ to receive according to the deeds done in the body (Il Cor. 5:10).
Sentence will be passed when the Lord appears from heaven (Il Thess. 1:7-8). All is kept in store and
reserved until the day of judgment (11 Pet. 3:7).

There is punishment for sin in Hades. The rich man died and was buried (Luke 16:22). He was in
torments as a consequence of his sins (Luke 16:23). The punishment in Hades will end, but the punishment
after the judgment is endless. In Hades there is the disembodied spirit (Luke 16:22-23), but in hell there will
be both body and spirit (Matt. 10:28). Hades will be terminated at the resurrection (Rev. 20:11-15), but hell
never ends.

At the judgment the wicked will be condemned to punishment which lies beyond it in eternity. At the

judgment death and hades will be no more (I Cor. 15:54-58; Rev. 20:13-14). At the judgment there will be



condemnation (John 5:28,29). Condemnation implies punishment. The ungodly will be condemned to
punishment which lies beyond the judgment (Il Pet. 2:9; 3:7). The punishment after the judgment is
represented by words and phrases expressive of the utmost pain and desolation. There will be fire (Matt.
5:22: Il Thess. 1:7-9; Rev. 20:10,14). The punishment in the fire will begin to take place at the revelation of

Jesus Christ (Il Thess. 1:7-9). There will be darkness (Matt. 25:30), weeping and gnashing of teeth (Matt.

13:40-42).
Seven times it is recorded that Jesus said those in hell would there (ekei—in that place)
experience "the weeping and gnashing of teeth." Since Jesus said those who have this
agony will "see" themselves on the "outside” (Luke 13:28; cf. Matt. 8:12) in the "fumace of
fire" (Matt. 13:42,50), bound "hand and foot" in the "outer darkness” (Matt. 22:13; 25:30),
"with the hypocrites” (Matt. 24:51), and with no indication of any termination, our Lord could
not have indicated an etemity of torment any clearer. The isolation and the fire did not stop
their agony, but caused it. Since they are weeping in the fire, these souls are conscious, not

annihilated!'®

There are a number of expressions in the Bible that "can only imply the concept of conscious agony.”
Mark 9:44 describes He!l asa pIace, of "unquenchable fire"—fire being a metaphor for “the extreme penal
torments which the wicked are to undergo after this life is over.20 Jesus describes hell as a place "where their
worm dieth not" (Mark 9:48). "The never dying worm is a symbol of the unending torment of the damned."?!
"And the smoke of their torment ascendeth up for ever and ever, and they have no rest day nor night..." (Rev.
14:11; 20:10). Torment certainly implies awareness (cf. Rev. 9:5; 11:10). Punishment implies consciousness.

"It would be absurd to describe those who no longer exist as being punished."??

WHO WILL BE IN HELL?
Jesus is the authority for the truth that Satan will be in hell. "Then shall he say also unto them on the
left hand, Depart from me, ye cursed, into everlasting fire prepared for the devil and his angels" (Matt. 25:41).
"And the ,d;vil that deceived them was cast into the lake of fire and brimstone..." (Rev. 20:10).
Second, those who satisfy the lusts of the flesh will be there. "But the fearful, and unbelieving, and
the abominable, and murderers, and whoremongers, and sorcerers, and idolaters, and all liars, shall have
their part in the lake which bumeth with fire and brimstone: which is the second death" (Rev. 21:8).

Romans 1:20-32 clearly reveals that the wicked ("those who commit such things") are worthy of death. Those
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who practice the works of the flesh "shall not inherit the kingdom of God" (Gal. 5:19-21).
Third, hypocrites will be cast into hell. Jesus said the Lord would take the evil servant and "appoint

him his portion with the hypocrites" (Matt. 24:48-51). Hypocrites are pictured as children of hell (Matt. 23:15),

Fourth, the ignorant and disobedient will be in hell.

And to you who are troubled rest with us, when the Lord Jesus shall be revealed from
heaven with his mighty angels, In flaming fire taking vengeance on them that know not God,
and that obey not the gospel of Our Lord Jesus Christ: Who shall be punished with

everlasting destruction from the presence of the Lord, and from the glory of his power (Il
Thess. 1:7-9).

Eifth, many religious people will be there. Jesus and his apostles wamed against false teachers and

false doctrines.

Not every one that saith unto me, Lord, Lord, shall enter the kingdom of heaven; but he that
doeth the will of my Father which is in heaven. Many will say to me in that day, Lord, Lord,
have we not prophesied in thy name? and in thy name cast out devils? and in thy name done
many wonderful works? And then will | profess unto them, | never knew you: depart from me,
ye that work iniquity (Matt. 7:21-23).

Jesus said, "Beware of false prophets, which come to you in sheep's clothing, but inwardly they are ravening
wolves" (Matt. 7:15). Satan has his "false apostles," "deceitful workers," ministers who transform themselves

as "ministers of righteousness" (Il Cor. 11:13-15).

ARE THERE SOME WHO DENY ETERNAL PUNISHMENT IN HELL?
Max King (a brother in Christ), the proponent of the A.D. 70 Theory, denies eternal punishment. He
believes that everything came to an end in A.D. 70. Il Peter 3:7 says: "But the heaven and earth, which are
now, by the same word are kept in store, reserved unto fire against the day of judgment and perdition of

ungodly men." Max King states the following:
Thus, the world reserved unto fire against the day of judgment and perdition of ungodly men
(2 Pet. 3:7) was the Jewish world. Fire is a symbol denoting the severity of God in judgment
and destruction.... The fire of 2 Pet. 3:10 is no more literal than the fire of Luke 12:49. Other

passages involving the symbolic fire in the destruction of Judaism are Matt. 3:12; 13:40,42;
and Il Thess. 1:8.23

Steven Clark Goad (another brother in Christ) made these comments regarding Matthew 10:28.
Jesus teaches that God will destroy both body and soul in hell, but we parrot Satan and say
"Oh, no!" We have been teaching that God will keep us alive forever and ever and heat up
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the flames and darken the darkness, and keep open the pit so that we will be tormented and
tortured forever. There is not one Scripture that teaches such in all the Bible! 1t is a doctrine
that found its origin in Catholicism and Phariseeism, but not one taught by our Saviour.2*

Curtis Dickinson (a brother in Christ) denies eternal punishment. He does not deny that the Bible

teaches "eternal punishment," but he says it refers to the effect or the resut, not the duration or length of time.

The Scriptures speak of eternal punishment and eternal life, or everlasting punishment and
everlasting life. Therefore, many conclude that those being punished must live and endure
punishment as long as the saints live and enjoy eternal life. But this is as illogical as it is
unscriptural. The word "eternal" is an adjective used to describe the word it modifies. In one
case it describes life, and means that life is fixed, age-abiding or final. In the other case it
describes the effect of the punishment. For the penalty is not punishing but punishment, and
the punishment is death. Therefore eternal has to do with death, and not the means of
bringing about that death.2

Jude 7 says the cities of Sodom and Gomorrah suffered "the vengeance of eternal fire. "--*

We readily understand that it means eternal in its effect and result. We are to understand

the same thing with regard to the fire that destroys the wicked. It will be eternal in its ultimate

and final result. Thus, everlasting death, everlasting destruction, everlasting punishment, all

indicate that the unbelieving sinner is not to continue in some miserable existence, but that

his life is to come to an end in the final death...."2®

Brother Edward Fudge, in his book The Fire That Consumes,?” denies everlasting punishment
because he believes the wicked will be annihilated. He believes in "conditional immortality," the view that all
humans are created "mortal," but "those who later respond to the gospel are given immortality." Since the
wicked never gain immortality then there can be no eternal punishment. He does not deny the conscious
suffering of the wicked in the next life, nor degrees of punishment, nor the eternality of this torment. The
result of the punishment is efernal, not the punishment itself—eteral punishment, not eternal punishing.
Some questions are in order:

1. If "everlasting suffering" is sadistic, what about forcing those who will eventually be annihilated to
suffer even temporarily? |

2. If death is annihilation, then would not God have to recreate a replica to bless or punish?

3. If death is annihilation, then would not some annihilations be worse than others? "If one died (was
annihilated) for violating Moses' law, how much worse punishment (annihilation) will be deserved by one who

has spurned the Son of God (Heb. 10:28ff)."
Brother F. LaGard Smith, in his book Who s My Brother, denies hell in the sense of it meaning
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unending, conscious punishment. "Finally, there is an equally yawning gap between believing that the nature
of eternal punishment in hell may be something other than continuing, conscious burning and not believing in
the reality of hell itself."28

The Seventh-Day Adventist deny eternal punishment. They admit that “...eternal punishment for the
ungodly, is plainly taught in the Scriptures.'?® They admit that the words "everlasting" and "etemal” describe
the fate of the wicked and list such passages as Matthew 25:41,46; Mark 3:29, etc. But they then state the

following:

In view of this, it might be inferred that if the "eternal life" referred to is forever and ever, will
not the "everlasting punishment" be for the same duration, inasmuch as the same Greek
word is used in both instances? Decidedly not! The eternal life will continue throughout the
ceaseless ages of eternity; and the punishment will also be eternal—not eternal duration of
conscious suffering, however, but punishment that is complete and final. The end of those
who thus suffer is the second death. This death will be eternal, from which there will not, and
cannot, be any resurrection.... Let us repeat: In the expression "eternal punishment," just as
in "eternal redemption” and "eternal judgment,” the Bible is referring to all eternity—not as of
process, but as of result. It is not an endless process of punishment, but an effectual
punishment, which will be final and forever (alonias).®

Jehovah's Witnesses also deny eternal punishment, in fact they deny there is a hell.

The doctrine of a burning hell where the wicked are tortured eternally after death cannot be
true, mainly for four reasons: (1) Because it is wholly unscriptural; (2) because it is
unreasonable; (3) because it is contrary to God's love; and (4) because it is repugnant to

justice.3!
They teach (as some brethren do) that eternal or everlasting, when used in connection with the punishment of

the wicked, means it is "eteal in the sense that it is done and over with, will never be repeated, and the

results are forever."32

CONCLUSION
Surveys clearly indicate that more people believe in heaven than in hell. This seems to be highly
inconsistent since our knowledge of both places is derived from the same source—the Bible. It is impossible
to accept what the Bible teaches and at the same time reject the notion of hell. Our study clearly shows that
hell is a real place, that it is eternal in its duration, that some people will endure an eternity in hell and, despite

the claim of some to the contrary, the Biblical doctrine of an eternal hell remains.



N
/

ENDNOTES
eth L. Woodward, "Heaven: This Is The Season to Search for New Meaning in Old Familiar Places," Newsweek, March 27, 1989, p. 5
,p. 54,
, pp. 54-55.

_News & World Report, "Hell's Sober Comeback,” March 25, 1991, pp. 56-57.

Greenville News, "Religions Have Varying Views of Hell," February 6, 1994, pp. 1,19.

uotes are from the King James Version unless otherwise noted.

es Hastings, Editor, Dictionary of the Bible, Vol. Il, p. 274.

N. Woods, Sermon on Salvation, "Where Are The Dead?" (Austin: R. B. Sweet Co., 1959), p. 10.

. McGarvey, A Commentary On Acts of Apostles (Nashwille: B. C. Goodpasture, 1863), p. 34.

N. Woods, Gospel Advacate, May 7, 1953, pp. 279-280.

ander Campbell, The Living Oracles, Appendix (Nashville: Gospel Advocate Co.,1954), p. 59.

a}haren, Biblio Theological Sacra, "Gehenna In The Synoptics," July-September, 1992, p. 328.
Workman, Spirifual Sward, “Is there An Eternal Hell?" April, 1992, Vol. 23, No. 3, pp. 30-31.

pbell, op. c‘it., p. 80.
rt Milligan, The Great Commission, pp. 19-20. Other facts not available.

ne Jackson, Christian Courier, "The Use of Hell in The New Testament," January, 1998, Volume XXXIiI, Number 9, p. 35.
rt Taylor, Jr., Ripley Beacan, "The Bible Doctrine of Hell (No. 2)," Vol. XXI, Number 42, June 4, 1995.

man, op. cit., p. 31.

Thayer, A Greek-Fnglish | exicon of the New Testament (Edinburgh: T & T Clark, 1958), p. 558.

. Amdt and F. W. Gengrich, Greek-English L exicon of the New Testament (Chicago: University of Chicago, 1967), p. 765.
son, op. cit., p. 35.

King, The Spirit of Prophecy (Warren, Ohio: Warren Printing Incorporated, 1971), p. 131.
\ern%lark Goad, in a paper entitled, "Believe In Heaven And Hell: A Non-Traditional View, 325 Village Drive, Blythe, CA.



12

N\

i

is Dickinson, What The Bible Teaches About Immortality and Future Punishment (Lewisville, Texas: Curtis Dickinson, 1984), p. 28.
, p. 30.
ard Fudge,'Ihe_Eire_'[haLCnnsumeA (Fallbrook, Calif.: Verdict Pub., 1982), pp. 47-48.
Gard Smith, Who Is My Brofher? (Malibu, Calif.: Cotswold Publishing, 1997), p. 196.
_nth-Day Adventists Answer Questions on Dacirine (Washington, D.C.: Review and Herald Publishing Association, 1957), p. 533.
nth-Day Adventists, Ibid., p. 539.
_ad Be True (New York: Watchtower Bible and Tract Society, Inc., 1946 Edit), p. 82.
ond Kelcy, "Punishment of the Wicked," The Spirifual Sword, Vol. 6, No. 1, October, 1974, p. 31.



CAN A CHRISTIAN DEFEND HIMSELF?

__Romans 12:19-13:7 N

CHAMES P EADOWS

Introduction -
Read, or quote the text.

1.

2. Two views are usually set forth as to what the Christian can or cannot do in
thls matter.
Resistance - means the use of physical force to accomplish an end.
b Nonresistance - forbids the use of physical force to accomplish an end.
3. Inthis study, we propose the following method in answering the questions:
a. Questions that need to be asked.
b. Does God have two sets of laws?
c. Some objections to resistance on the part of a Christian.
d. Conclusion.
Discussion

frwe Pord7 |

QUESTIONS THAT NEED TOQ BE ASKED:.

A. Can a Christian “bear arms” in the armed forces?

B. Can he be a member of Congress?

C. Can a Christian serve as a policeman and uphold his duty to protect
the Iaw-abldlng citizens and bring evil-doers to justlce/even if it
requires the taking of human life?

D. Can he support legislation that would require the taking of human life?

E. Can a Christian serve on a jury in a capital murder case and upon
finding the defendant guilty cast his ballot for the death penaity?

F. In answering these quéstions on our way to answering our main

- question we need to ask. v
B, Coe ¥ Ol arw o’

DOES GOD HAVE TWO SETS OF LAWS?

A. Many who hold the view of non-resistance insist that the scriptures
(dealing with non-resistance) are laid upon the believers only and
were not in any way directed to non-believers.

1. Many who reason correctly regarding the marriage law as binding
on all)do not use the same reasoning regarding the “minister of
God”who “beareth not the sword in vain.”

2. If it is sinful for a Christian to take the life of a criminal, then |t is
sinful for a non-Christian.

- 3. God does not have two sets of laws.

f DWER Fold T "> Wﬂgigm&b% tian to serve as a policeman.

A o
: ,.! -
(A

If all resistance is wrong, then does the Christian have a right to
ask a policeman to do something that is morally wrong?

2. Some (who hold the absolute pagifist position) insist that even the
non-Christian will not be hlameless in bearing the sword.
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) 3. It seems a rather strange position that insists the sinner has the
> right to defend the lives of Christians, but the Christian does not
have the same right.

Wﬁlﬂf A Coew r/l} 1. If someone is trymg to burn down my home may I call the pollce'?
2. If someone is trying to kill me, may | call the police?
Sy T 3. If it becomes necessary to use deadly force in protecting myself
o and my family, may | use it (I Timothy 5:8)7
a. Protection against evil-doers is a part of providing for one’s
family.
b. It has nothing to do with personal vengeance or retaliation.
Zh /o ,/@D Jesus’ disciples armed themselves upon his instruction.
/ﬂ W& 1. When Jesus sent them forth among their own people, he ordered
them to take no extra provisions (Matt. 10:7-13)
2. But later when he sent them into uncivilized and hostile territory, he
told them to buy swords (Luke 22:36) LA &2:35-3¢
3. If Jesus’ disciples had the right to use means of protection, why
don’t we?

ER Parv Jlit. SOME OBJECTIONS TO RESISTANCE ON THE PART OF THE
oV CHRISTIAN
§ A. Jesus taught us to love our enemies (Matt. 5.44).and.to. resist nof.evil”
/ > Matt. 5:39). Does this mean there are no limitati
\ 1. One is resisting when he appeals to the civil govemment for
protection.
2. “Give to him that asketh...turn not those away” is not unlimited. We
are expressly told not to support the lazy (Il Thess. 3:10).
3. Where does the Bible teach that | am to love my enemy more than
myself, my family, my brethren, my neighbor?
a. Peter did not love the lives of the soldiers more than his own life
(Acts 12:6-12, 19).
b. Are we to love our enemy who is hurting our neighbor?
c. Sometimes mercy and love can.be shown to the innocent only
~when dispensing justice to the enemy.
ill him?
a. How can one will good toward his family and stand by and let

o the enemy kill him?

o : b. How do you harmonize the fact that we scripturally appeal to
Caesar, in his capacity as dispenser of justice, and still love the
enemy?

c. How can we harmonize love with setting in operation, in an
appeal to the police, something that may involve the death of
the enemy?

e
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d. Can we report the crime of an enemy even though we know that
) ‘ arrest and conviction may lead to his imprisonment or to the
' death sentence?

e. If we can harmonize that fact that we love our enemies, with the
calling of the police - which can result in the enemy being as
dead as if we ourselves shot him - then why cannot we
harmonize it with our own use of force if necessary?

f. lLove of enemy is not the supreme love.

,Second, the Bible teaches that vengeance.belongs to God.(Rom.
2180
1. Vengeance means:

a. “‘recompensing for injury” (Deaver)

b. “personal desire to get even” (Reese)

c. “satisfaction for injuries” (Whiteside)

2. The vengeance talked about here is God’s vengeance through His
appropriate agent, the civil government.

3. Paul sets forth a limitation in this verse, but it is not contradictory to
teachings elsewhere. _

a. First, the civil government is “a revenger to execute wrath upon
them that doeth evil” (Rom. 13:4)

b. Second, the church at Corinth exercised discipline on the
incestuous brother at Corinth. (I Cor. 5:1-13)

> ' (1) What the church at Corinth did, under God’s authority, does

: not contradict Paul's teachings here.
(2) Paul in referring to this incident later, refers to what the
Corinthians had done as “revenge” (KJV) or vengeance
(ASV). (2 COR- 7:1)),
c. Third, does a Christian providing for his own (I Tim. 5:8), which
may include the use of force, contradict what Paul states here?
4. The Christian may appeal to the civil.government-to-de-its work -
'/ oppose evil and praise.good...
‘ a. Paul appealed to Caesar and demanded that he be treated
justly (Acts 25:11).

b. Paul was not silent when unlawfully scourged (Acts 22:25).

c. Paul appealed to the civil government for protection of the
sword when his life was in danger (Acts 23:12-25).

/ d. Itis obviously not wrong for the Christian to call on the civil
government for protection.

e. Since we are to do unto others as we would have others do
unto us (Matt. 7:12), can we call on the policeman if we are
unwilling, when necessary and possible, to help protect the
policeman, our neighbor, our ourselves?

f. It cannot be wrong for the Christian to submit to the civil
government and help it do the very thing God ordained it to do -

; ) carry the sword against evildoers.
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ER /I/%hleek, turn.to h

Jlimitation?,

1. If so, Jesu viaofl t/eci__ Pis own command when He protested when
smitten bysthe igﬁ priest (John 18:22-23).

2. There is a vast difference in insults and abuses, which the
Christian must suffer, and the right of an individual (or nation) to
defend against murderers and aggressors.

3. Jesus never told Christians not to stay the hand of a murderer,

rapist, or thief.

a

o | o) e = 1Y)
e othe
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Conclusion
1. Christians are to live at peace with all men as far as possible (Rom. 12:18).
2. But there are occasions when a Christian can and must defend himself.
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WHAT IS DEATH?

WHEN IS A MAN DEAD?

A.

"When is a man dead is so important that a burial cannot take place

until an authorized person certifies that death has occured."-

(J.J. Tufner)

In an article entitled "The Enemy" (Psychology Today, August 1970,

D.

37) Edwin S. Schneidman has some pertinent remarks concerning the

so-called "after life" experiences reported by persons who supposed-

ly have "lived again" (in this 1life and sphere) to tell of their

interim "death experience."

"Where elther consclousness or loss of consciousness (including
death) in involved, we must distinguish between your private ex-
periences and my private experiences. You (privately) can ex-
perience my (public) death; we can both (privately) experience
some one else's (public) death: put neither of us can experience
his own (inexperienceable) death. You can never actually see
yourself unconscious, hear your self snore, or experience your
own being dead, for if you were in a position to have these
experiences you would not, in fact, be unconscious, asleep or
dead.

"If you can never experience your own death: it follows logic-
ally you can never ecperience your own dying. 'Now, wa;t a min-
ute,' you might say. 'Granted that I cannot experience my"being
dead but obviously I am still alive while I am dying and, un-
less I am unconscious, I can experience that.' ©No, the fact is
that you can never be certain you are dying. 'Dying' takes 1its
only legitimate meaning'from the fact that it immediately pPre-
cedes death."

One may think he is dying, and survive. in\t@gt case he wasn't

actually dying, He was only in a state, or ami@?@%rcumstances
\\

.
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which, if not reversed, would lead to death. One can very keen-

ly experienée the belief that he or she 1s dying; the experience

can be interpreted as an actuality, but unless one actually

dies the experience was but the working of the fears which can

grip the human mind. "Such fears can be remembered when the

crisis 1s past

only because the brain in which such thoughts

were at work was actually alive, and the thoughts thereof were

recorded therein."

2., This is not suggesting there is no conscilousness after death and

apart from the

brain.

Physicians have noted that a sense of euphoria ("a feeling of well-

being or elation; esp. one that is groundless, disproportionate to

its cause, or inappropriate to one's 1life situation") sometimes comes
3

over persons whose

bodies are wracked by such torments as diseases,

burns, injuries, etc.

1. Person in a terrible wreck.

2. The mind tends

to retreat from unpleasant reality - "The subject

generally drops off into a deep sleep, in marked contrast to the

state (both mental and physical) from which relief has been

gained. In such a case the patient sometimes undergoes what is

interpreted afterwards as a death experience in which sensations

of peace, pleasure, beauty and light are recalled when the sub-

ject later awakens to reality.”" (Boatman)

It is of no small interest that when certaln psychic phenomena is in

vogue, suddenly it

become epidemic. Many begin to share exactly the

experience. When attention is later focused on some other psychic

expression, that becomes the experience most often imagined, mani-

fested or repofted.

The Bible repofrts a number of resurrections, but none ever discussed

anything that was "

experienced" in the time between their death ang
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their resurrection.

1.

Lazarus, brother of Mary and Martha said nothing about his

experience. John 11.

The Lord said hothing about his experience.

Paul was carried to the third heaven, but he was not al-

lowed to tell about it. 2 Cor. 12:1ff

a. Has that law been changed since Paul's day or did it only
apply to words one hears?

b. Have the sights, particularly "the light at the end of
the tunnel" now become, "non-classified information" to
be spoken freely?

Thus we have no authenticated and interpreted "after.death

experiences.

F. TIn death there is the total cessation of the 1life processes includ-

ing brain activity. When the body dies, when brain waves cease,

when the processes which animate the body are no longer operable, the

soul or spirit departs.

G. "...that separation (whether natural or violent) of the soul from

the body by which the 1life on earth is ended" (Gr.-Eng. Lexlcon,

p. 282) Thayer

H. Should dying people be told?

1. Most people who are dying know 1t, and an attempt to conceal the

fact from them 1s as subterfuge.

2. A person who 1s told. he is'dying usually passes through five

stages of mind.

o e

Denial, which can last a few seconds or a few months.

Denial gives way to a "why Me?" anger at people and God.

After anger there may be a brief period of bargaining, an

attempt to win through good behavior the reprieve that did

not result from the anger.
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Depression comes next..

(1) It may be a reaction to actual losses such as from
surgery or through the separation that hospital con-
finement brings.

(2) It may be an(anticipation of the losses that the coming

death will impose.

Acceptance is the fifth stage.

(1) A kind of quiet time.
(2) Almost devoid of feeling.
(3) Time of withdrawal.

(4) It is probably the hardest time for the patient's family.

IT. WHAT IS THE BIBLICAL TEACHING ABOUT DEATH?

A. Thanatos 1s the Greek wordtransf%ted death in the N.T. (Hebrew word

B.

C.

i1s maveth.)

1. Strong defines it thus:

a.

"...thanatos, thantat-os; from 2348; (prop. an adj. used as

a noun) death (1lit. or fig.): - X deadly, (be...) death."

Thanatos basically means geparation - whether literal or

figuratively, death always means separation, never annihila-

tion.

There are three kinds of death pictured in the Bible.

1l. There is physical death, the separating of the soul and body.

(Rom. 5:12; Jas. 2:26; Gen. 35:18; Eccle. 12:7)

2. There is spiritual death, the separation of the soul from God.

(Eph. 2:1; John 5:25; Gen. 2:17; Isa. 59:1,2; Matt. 8:22;

1 Tim. 5:16; 1 John 3:14; Eph. 5:14)

3. There is eternal death, the separation from God forever in hell,.

(Rev. 20:14,15; 21:8; Matt. 25:46; Rom. 6:13,23; Jas. 5:19,20;

2 Thess. 1:7-9)

There are three kinds of 1life pictured in the Bible.
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D.

E.

~5-

There is physical 1life. (Gen. %i7; 1 Kings 17:21,22; Lk. 8:55)

There is spiritual life. (John 11:25,26; 8:51; 1 Jn. 5:12)

There is eternal life. (Matt. 25:46; Titus 1:2; 3:7; 1 Jn. 2:25

Rev. 22:14; Jn. 5:28,29)

a. There 1s a difference between eternal life and eternal ex-
istence.

b. Life and death have reference to two states or conditions of
existence: union and separation.

c. All men have eternal existence - some in happiness, because

of a holy life; others in torment, because of a sinful life.

Death 1s an appointment. Heb. 9:27

1.

2.

It is a pleasure for a Christian to keep his appointments.

He keeps them because he makes tﬁe necessary plans

Death is not something that Just happens.

a. It is not an unforseen calamity.

b. It is a well-ordered incident in the plan of God.

c. It is the part of wisdom to make the necessary preparation

for an incident that is so certain.

Death is a departure. 2 Tim. 4:6-8; Phil. 1:21-23

1.

Translated from analusis, an-alloo-sis; from 361; departure: -

departure.

a. 360 - "analuo, an-al-00-0; from 303 and 389; to break up,
i.e. depart (1lit. or fig.): - depart, return.

b. 3089 - "luo, looto; a prim. verb; to 'loosen' (1lit. or fig.)

break (up) destroy, dissolve, (un) loose, melt, put off.
"The simple meaning of the word is 'to unloose, undQ again, brea
up,' It meant 'to depart'. It was a common expression fér
death. It was used in military circles of the taking down of a

tent and the departure of an army, and in nautical language, of

the hoisting of an anchor and the sailing of the ship. Paul use
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the same word in Phil. 1:23. During his first imprisonment,

he was kept a prisoner at the Praetorium, the military camp of
the Emperor's bodyguard, but now in his second, it is thought
he writes.from a cold damp Roman dungeon. In his first use. of
the word, it would seem he used the figure of striking one's
tent. He was in a military camp, he was a tent-maker by trade,
and he spoke of the human body as a tent. If so, is probably

he had the same figure of speech in mind here." (Untranslatable

Riches from the Greek New Testament, Kenneth S. Wuest)

Other Bible verses that mention death as a departure or depart-
a. QGen. 35:18 - "And it came to pass as her soul was in depart-
ing (for she died)..."

(1) Yatsa yaw-tsaw, is the Hebrew word used here.

(2) Same word.used in Ex. 16:1; Gen. 12:4; Ex. 21:22; 35:20;
Lev. 25:41; Dt. 9:7; 24:2; 1 Sam. 23:13; Ezek. 10:18

(3) Adam Clarke: "Is not this a proof that there is an im-
mortal spirit in man, which can exist separate from and
independent of the body? Of Rachel's death it 1s saild,

...betseth naphshah, in the going away of her soul; her

body did not go away, therefore her soul and body must
have been distinct. If her breath only had been intend-
ed ...neshamah or ...ruach would have rather been used

as the first means breath, the latter breath or spirit

indifferently."

"when her soul was going out, namely, of the body: an argument

this of the soul's immortality, especially if compared with
Eccle. 12:7..." (Benson)

"This phrase expresses not annihilation, but merely change of
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of place. It presupposes the perpetual existence of the souyl."
(Murphy) If the body and the mind make the soul, then from
7‘) what and to what did Rachel's soul depart?

F. Death is a putting off of the tabernacle. 2 Pet. 1:13,14; 2 cor.

5:1-8

1. The word tabernacle is from the Greek word "Maarath, mah-ar-awth;

a form of 4630; waste; Maarath, a place in Pal.: Maarath.

a. 4630 - "maarah, mah-ar-eh; from 4629; an open spot: % army

b. L4629 - "ma'areh, mah-ar-eh; from 6168; a nude place; i.e. a
“common: - meadows.

c. 6168 - "Arah, aw-raw; a prim. root; to be (caus. make) bare;
hence to empty, pour out, demolish: - leave destitute, dis-

cover, empty, make naked, pour (out), rose, spread self,
uncover." (Strong)

2. 2 Pet. 1:13,14

a. The "tabernacle" is used figuratively here of the fleshly
body. (Woods)

b. "He calls his body...a tabernacle, to intimate that the soul
is a distinct substance from the body, that its continuance
in thé body is of short duration, and that its departure is
easy." (Macknight)

c. "Our bodies ére the tabernacles or tents housing our spirits.
('Tabernacle,' skenoma, is translated 'habitation; in Acts
7:46) By calling it a tent, the apostle emphasized the tem-
porary and perishable nature of our outward beings." (Oberst

2 Cor. 5:1. -
A. "We know"
) 1. Strong and unwavering assurance.
- 2. "They had no doubt on the subject." (Barnes)

B. "The Greek for'tabernacle' is the genitive singular of gkaynos, mean
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C. "It would be better to translate here by tent. The word tabernacle
is diminitive of the Latin taberna, a hut or shed, which appears in
tavern. Its root is ta, tan, to stretch or gpread out." (Vincent,
p. 316)

D. The word "earthly" - opposed to heavenly or house eternal. "The
word properly means 'upon earth, terrestrial, belonging to the
earth, or on the earth..." (Barnes, p. 103) The first man is of the
earth or ?arthly. (1 Cor. 15:47)

E. "of this tabernacle"

1. A booth, tent - a movable dwelling.

2. It refers to the body as the frail and temporary dwelling of the
soul.

3. Tindal renders 1t "if our earthly mansion wherein we now dwell."

4, The Syraic renders it "for we know-that if our house on earth,
which 1s our body, were dissolved."

5. The body is likened to a tent liable to be taken down at any
time.

F. ‘"were dissolved" - Lit. loosened down. Appropriate to taking down
a tent. Peter knew he must put off this tabernacle. 2 Pet. 1:13,14

G. "we have a building of God"

1. Our spiritual body.
2. The one like unto Christ which we'll receive at the resurrection,.
(Phil. 3:21; 1 Jn. 3:1-2)
3. It is not made with hands. cf. Heb. 9:11; 8:2
b, It is "eternal in the heavens"
5. Cf. Heb. 9:10 - "a city which hath the foundations."
2 — "For in this we grban"
A. "For we that are in this tabernacle do groan, being burdened." (v. U

~8-
ing 'tent', 'tabernacle', 'temporary dewlling.' (Proclaim the N.T.,

Vol. VI, p. 102)
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"And not only they, but ourselves also, which have the firstfruits
of the Spirit, even we ourselves groan within ourselves, waiting for
the adoption, to wit, the redemption of our body." (Rom. 8:23)

"The house in which we now live, because of the 1lls that ever pos-
sess it, is a constant burden..." (Annual L., 1946, p. 186)

When John Quincy Adams was 80 years old a friend met him on the
streets of Boston. "Good morning, Mr. Adams, how are you today?"
"John Adams is quite all‘right thank you," answered the old man. "0
course, the house in which he lives 1s a bit dilapidated; i1ts walls
are tottering or their foundation; its roof is greatly in need of
repair. I think he is soon going to have to move out of the old
house into another not made with hands." .,
p
"The whole expression, being clothed - naked is equivalent to we
shall not be found naked because we shall be clothed." (Vincent, p.
318) "Inanmuch as we, having put it on, shall not be found naked.“
(New American Standard Bible)

Macknight renders the word '"naked as destitute" because it was used
by the Greeks to denote one who was destitute of something which he
ought to have had."

"Nakea" is sometimes used to mean those unprepared. Rev. 16:15
"Death considered merely as a separation of soul and body is not

to be desired, but, considered as a passage to glory, the belieVer
is willing rather to die than live, to be absent from the body, tThat
he may be present with the Lord." (Henry, p- 619, Vol. 6)

"The apostle here expressed two wishes...If he survived till the Lor
coming, he longed to be clothed with the spiritual body which the
redeemed shall then recelve; and expressed the hope that if he sur-

vived to that day he would be found clothed in that body and not

be left naked as an outcast (Rev. 3:18). If, on the other hand,
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it was his lot to die before the Lord came, he wished for the full'
consummation of God's purpose. He had no desire to be a disembod-

f’j ied spirit, but he wished to pass through that state to his final
spiritual body; Jjust a seed might say that it did not wish for the
germinal death, but was ready to pass through that state in oadgé to
reach its future as a new plant." (Mc Garvey, p. 193)

V. 4 - "For we that are in this tabernacle do groan, being burdened: not that

we would be unclothed, but clothed upon, that mortality might be
swallowed up of 1life."

A, "For we that are in this tabernacle"

B. '"being burdened." This is the reason for our groaning in this tab-

ernacle.

C. ."not that we would be unclothed"

< ) 1. Evidently not referring to the earthly tabernacle. Paul was
desiring to die "be unclothed", of this earthly tabernacle.
"He does not, therefore, desire to get rid of his body, but to
clothe it over 'with the garment of immortality.’ ‘Incidently
this implies the wish that he may be allve and not dead when the
Lord returns." (Farrer)

D. "but clothed upon, that mortality might be swallowed up of life."

1. "That he might be immediately changed into that new body. In
this way the mortal body would 'be swallowed up of life' that is
the 'house from heaven.' That this mortal 'must put on immortal-
ity' and this Paul was desiring that he might put on the immortal
without having to be unclothed, taste, death." As in the case
of Enoch (Gen. 5:24) and Elijah (2 Kings 2:11) who entered into
1life otherwise than through the grave and gate of death," St.

Paul wishes to enter the buillding of God without having being

first buried in the collapse of the 'soul's dark cottage batter-
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ered and decayed. 'He desires to put on the robe of immortal-

ity without stripping of the rent garb of the body." (Farrar)

A. Does the spirit survive apart from the body as a conscious entity?

2 Cor. 5:6-8

1. "Being therefore always of good courage, and knowing that whilst
we are at home in the body, we are absent from the Lord (For we
walk by faith, not by sight); we are of good courage, I say,
and are willing rather to be absent from the body, and to be at
home with the Lord." (ASV)

2. The original on these verses is very striking: Those who dwell
in the body are at a distance from the Lord; those who have
traveled out of the body reside with the Lord." (Woods)

B. "Adam Clarke calls attention to the fact that the words 'absent' and
p 'present' as used in this passage (v. 6) are not emphatic, the former
| ) suggesting one who 1s a sojourner, the latter, one who dwells among

his own people. Heaven 1s the real home of every true Christian

(Phil. 1:23) and he'll not be content until he reaches it.

C. 1In verse L Paul speaks of the state between death and the resur-
rection and these verses show the spirit is with Christ. Even
though he is with us now in the flesh we still walk by faith and
do not actually see Him/.

D. M"After death we have a spiritual perception of his presence, as
Paul's language indicates; but it is only at the resurrection,
when we are fully incorporated in our spiritual body, that we shall
see him as he is (1 #n. 3:2)...The disembodied staté, though in-
ferior in happiness to the resurrection glory, is yet preferablé to

(A) our present state..." (McGarvey, p. 193,194)
N
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WHERE ARE THE DEAD?

1. The soul does not go out of existence at death.

2. Knowing the truth about this question "will instill an everlasting hope
within thé heart of man as he contemplates his own death, and the death
of others.

3. In this study let's notice:

DISCUSSION:

I. THE SOUL DOES NOT DIE.

A. One cannot apply a single definition to "soul" or "spirit" in every

Bible text,

1. Your soul is you (Gen. 2:7)
Man can destroy you.
Therefore, man can destroy your soul.

2. Man can destroy you.

Man cannot destroy your soul (Matt. 10:28)
Therefore your soul cannot be you.

3. Does the Bible contradict itself? The obvious answer 1is
"yes"™ if the term soul has only one meaning; but since it has
more than one, there is no contradiction.

B. Several 01d Testament References Show That the soul can exist apart

from the body. (Gen. 35:18; 1 Kgs. 17:21,22; Prov. 23:14; Psa.
16:10; Isa. 38:17)

C. Several New Testament references show that the soul can live after

death and does not require a body. (Matt. 10:28; Lk. 12:20; Acts_
2:27,31; 1 Pet. U4:19; Rev. 6:9; 20:4)

D. Matt. 22:31,32; Lk, 20:38 (overhead)

1. At the time Moses wrote these words, to which Jesus referred,
Abraham had been dead hundreds of years.
a. His body had long since gone,é@ck to the dust from whehce

it came.
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b. Yet it is affirmed that Abraham is alive.

Here's his argument:

a. God is not the God of the dead. (v. 32b)
b. He is the God of Abraham (v. 32a)
c. Therefore, Abraham is not dead.

)

Irrestible conclusions:

a. To deny this conclusion is simply to deny what the Lord sai
b. If the statements of Moseé.and our LQrd are ﬁfue then
Abraham is alive.
c. TIf one denies this, he must affirm that God is God of the
dead, or deny that he is the God of Abraham.
(1) If he affirms that God is God of the dead he affirms
a falsehood.
(2) If he deniles the 1atter (God of Abraham) he denies the
truth.

Abraham is now alive!

a. Though he is alive he does not 1ivé in the flesh.
b. It follows then that he is alive in spirit, continuing to

1ive on as all in the spirit world do.

ILuke 9:29-31 (overhead)

At the transfiguration Moses was in the grave. (Deut . 34:5)
Elijah had already left the earth. (2 Kgs. 2:1)

Yet both were alive:

a. "there talked with him two men"
b. "who appeared in glory"
c. "and spake of his decease"

Explain this without a spirit that lives on affter the body is

dead.

Acts 23:8,9 (overhead)
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1. Paul endorsed the basic bellefs of the Pharisees and denounced

the Sadducees.

2. Just what did he endorse and denounce?

a.

b.

The Sadducees did not believe in "spirit."

The Pharisees did believe in "spirit." Just what was this?

(1) Josephesus (Antiquities of the Jews, Book 18, sections

3-U4): "Now, for the Pharisees...they also believe that
souls have an immortal vigor in them...But the doctrine
of the Sadducees is this, that souls die with the bod-
ies."

(2) Paul endorsed the doctrine that the soul or spirit

lives on after the body dies.

G. Luke 16:19-31

1. The case of the rich man and Lazarus disapprove the soul-

)
sleeping doctrine. (Overhead).kf,f{w'

o o

2. The Jehovah's Witnesses deny the literal obcurrence of Lazar-

us and the rich by making it an abstract parable:

a.

b.

c.

d.

e.

Lazarus symbaélizes. the common people.

The rich man symbolizes the Jewish religious leaders.
The death of both as the coming of Jesus.

Abraham's bosom eguals blessings in Christ.

The fires of hell equal Christ's rejection.

3. Also read from the RussellQWhite Debate if necessary. (pp/

49,93,111,125)

H. 1 Thess.

5:23 - Body, soul, and spirit. (overhead)

I. Luke 21:19 (overhead)

1. One who serves God with patience possesses his soul, pseuche.

2. If he does not serve God with patience he does not possess

his soul, thus conditional.
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3. This would be impossible if all people possessed soul merely

because they are alive.

IT. SOME FALSE TEACHINGS ABOUT THE STATE OF THE DEAD

A.

Herbert Armstrong writes: "The rich man, then, at the time of his

resurrection, after the millennium, will come to consciousness,

open, or 1lift up his eyes, knowing absolutely nothing of the hours,
days, and years since he died.. To him it will be the next fraction
of a second from the time he dies. It will seem to him as he had
gone immediately to his state or condition in which he finds him-

self rising up from the grave." (Lazarus and the Rich Man, p. 11,

Herbert Armstrong)

1. "You have already read - as quoted from your Bible - the proof

that a soul as an animal, a body can die." (Do You Have An Im-

mortal Soul? 1971, b. 2)

2. "When a human dies, mind and soul are all dead. He simply stop
being." (Ibid. p. 41)
3. He moves on to "Soul Sleep" and affirms "There indeed Is a 1life

after death -- eventually."

4. Abraham , Moses and all the others are dead physically and

spiritgally and have actually ceased to be.

The teachings of the Jehovah's Witnesses are false about the dead:
1. "...man is a combination of two things, namely, the 'dust of
the ground' and the 'breath of 1ife!'. The combining of these

two things produced a living creature called man." (Let God

Be True, p. 59)

5. ",..no man has or possesses a soul." (Riches, p. 180, Ruther-
ford)
3. "A man dies like other animals, and all go into the same place

(Where Are the Dead?, p. 36)

4. "Christ Jesus the divine was born three days after his cruci-
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fixion." (Deliverance, p. 245)

"It is clearly seen that even the man Christ Jesus was mortal.
He did not have an immortal soul: Jesus, the human soul died."

(Let God Be True, p. 66, Rutherford)

Jehovah's Witnesses teach the doctrine of the Sadduccees.
(Acts 23:6-8) Paul was a Pharisee, at this time an apostle, and
he believed in both angels and spirits. Only difference be-
tween the Jehovah's Witnesses and th-Badduccees is that they
(Saddqccees)-very logically believed that there could be no
resurrection in the absence of the'spirit; while the Witnesses
contend the spirit will cease to exist, but there will be a
resurrection of what does not nohfexist." (William Woodson)
The Jehovah's Witnesses teach the soul ceases to exist or is an
nihilated and they use Matt. 10:28, as one verse, to prove 1t.
5. The word "destroy" is from the Greek term apollumni. The
questionfthus becomes: Does the term'apollumni teach in-
herently or necessarily imply that the object involved is
caused to cease to exist? This is the point that JW's,
and other soul-sleepers, make and try to support. Some
uses will indicate this is not true:

(1) Six verses in Luke 15 (4,6,9,24,32) use the term
apollumi, in various forms, but from the same root
word.

(a) The sheep, the coin, and the boy did not cease to
exist because they were "lost," apollumi.

(b) Thus the term does not mean to cease to exist, Jjust
because one is lost, apollumi-ed or destroyed.

(2) Luke 19:10 -~ Jesus came to seek and save that which

was lost, apollumi.



—6—
(a) Did Jesus come to seek ﬁhat which did not exist?
(b) If not, the term cannot mean that which is apollumi-
ed, is no longer in existence.
(3) Matt. 10:6; 15:24 - Jesus sent his disciples to the
lost, apollumi, sheep of the house of Israel. Did he
send them to people who did not exist?

C. The Catholic Teaching agout the dead in Purgatory is false.

1. The doctrine of purgatory originated about the year 593 A.C.
Although Origen (230 A.D.) "seems to have been the first to
pave the way for the evolution of purgatory" it was Gregory.
the Great who "developed and popularized" the doctrine of
purgatory. (Philip Schaff, History of the Christian Church,
Vol. 4, p. 398)

2. The actual teaching on the subject:

a. "There exists in the next life a middle state of temporary
punishment alloted for those who died in venial sin, or who
have not satisfied the justice of God for sins already
forgiven...The souls consigned to this intermediate state,
commonly called purgatory, cannot help themselves, they
may be aided by the sufferages of the faithful on earth."
(James C. Gibbons, Faith of Our Fathers, Dp. 210)

b. "Catholics believe that the generality of mankind are
neither so obstinately wicked as do deserve everlasting
punishment, nor so good as to be admitted into the society
of God and His blessed spirits, and therefore that God 1is
gracious to allow a middle state where they may‘be pur-
ified by certain degrees of punichment." (Truth About
Catholics, p. 12)

¢c. Catholics admit: "The notionbof purgatory cannot be found

explicitly in Scripture, but tradition, the living exper-
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of the Church with the word of God, discovered that it must
pe presumed from other truths clearly contained in the

Bible." (National Catholic Register, August 27, 1980 - In

answer to a question asked Roman Catholic theologian,
Raymong Bosler: "Does the Catholic Church still teach there
is a purgatory?")

doctrine of purgatory is anti-biblical for several reasons:
The Catholic Church admits that it has been 1lnvented. It
cannot be found in the scriptures, but tradition and the
1iving experience of the church presumes 1t to be true.

It denies the all-sufficiency of the blood of Christ to com-
pletely purify man of his sins so as to be prebared toNen—
ter God's presence. (Col. 1:13, 14; Heb. 9:12-14; 10:14)

Tt contradicts the principle of personal preparation. (Rdm.

14:12; 2 Cor. 5:10)

Tt ignores the scriptural teaching that all preparation
must be made before a person dies. (Matt. 25:1-13)

It is contrary to the truth that neither righteousness nor
wickedness can be transferred from one person to another.
(Ezek. 18:20b)

Christ made it very clear that the state of the dead is

irrevocable. (Luke 16:26)
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THE PATIENCE OF GOD
JAMES MEADOWS
INTRODUCTION

The world in which we live is very wicked and has been since sin entered into it
bﬁt, it is also the world in which God's people live. Shortsighted people have often
asked, “Why doesn’t God kill the devil and destroy all wickedness”? Such thinking
clearly shows a lack of understanding about God'’s patience and longsuffering. In this
study then we want to note the following: First, what does God’s patience or
longsuffering mean? Second, what does the Bible say about God's longsuffering? Third,
what are some examples of God’s longsuffering? Fourth, what are some mistaken

views about God’s longsuffering? Fifth, the conclusion.

WHAT DOES PATIENCE OR LONGSUFFERING MEAN?

Longs ing is that quality of self-restraint in the face of provocation that does

not hastily or ly punish. Therefore, it is the opposite of unrestrained anger and is
associated with mercy. Longsuffering is a characteristic of God. “Or despisest thou the
riches of his goodness and forbearance and longsuffering; not knowing that the
goodness of God leadeth thee to repentance?” (Rom. 2:4). [All quotes are from the KJV
unless otherwise noted.]
Longsuffering — or slowness of anger signifies deferring for a long time to
punish; and here it seems chiefly to intend his patiently bearing long the ill
use which the Jews make of the privileges they enjoyed as his church and
people, and the various blessing he had conferred upon them (Benson

26).

Patience is the quality that does not surrender to circumstances or succumb

under trial; it is the opposite of despondency and therein associated with hope.



“Remembering without ceasing your work of faith, and labour of love, and patience of
hope in our Lord Jesus Christ, in the sight of God and our Father” (I Thess. 1:3).
WHAT DOES THE BIBLE SAY ABOUT GOD’S LONGSUFFERING?
And the Lord passed by before him, and proclaimed, “The Lord, The Lord God,

merciful and gracious, longsuffering, and abundant in goodness and truth” (Ex. 34:6).

This is a branch of God’s goodness which our wickedness-gives.accasion
for. He is long- ing, that is, he is
£execution of his justice; he waits to be gracious, and lengthens out the

offer of his mercy (Benson 274).

“But thou, O Lord, art a God full of compassion, and gracious, longsuffering, and
plenteous in mercy and truth” (Ps. 86:15). “The Lord is gracious and full of compassion,
slow to anger, and of great mercy” (Ps. 145:8), “The Lord is slow to anger, and great in
power, and will not at all acquit the wicked...” (Nah. 1:3). “However the reference in
Nahum 1:3 also indicates that Yahweh's slowness to anger does not mean he will -
overlook sin and fail to ultimately judge the guilty” (Renn 607).

“The Lord is longsuffering and of great mercy, forgiving iniquity and
transgressions, and by no means clearing the guilty, visiting the iniquity of the fathers
upon the children unto the third and fourth generation” (Nym. 14:18).

WHAT ARE SOME EXAMPLES OF GOD’'S LONGSUFFERING?

First, God's longsufferi . “And the Lord

said, My spirit shall not always strive with man, for that he also is flesh: yet his days

shall be an hundred and twenty years” (Gen. 6:3). “Which sometime were disobedient,

v@en once the longsuffering of God waited in the days of Noah, while the ark was a

preparing, wherein few, that is, eight souls were saved by water” (I Pet. 3:20).



Demonstrated in the events associated with the ark _was the
‘longsuffering” of God. One hundred and twenty years were especially
designated as the probationary period afforded men (Gen. 6:3). During
this period of time there must have been many opportunities afforded the
antediluvian world to turn in penitence to the Lord. These were, for the
most part, rejected (Woods 102).

Second, the longsuffering of God is clearly seen when one realizes why Christ

had to die. Chris ie because God’s law had been vi

And the Lord God took the man, and put him into the garden of Eden to
dress it and to keep it. And the Lord God commanded the man, saying, Of
every tree of the garden thou mayest freely eat: But of the tree of the
knowledge of good and evil, thou shalt not eat of it: for in the day that thou
eatest thereof thou shalt surely die (Gen. 2:15-17).

God clearly stated that eating from the tree of the knowledge of good and evil
would lead to a sure death. Satan, however, convinced Eve that “ye shall not surely
die: For God doth know that in the day ye eat thereof, then your eyes shall be opened,
and ye shall be as gods, knowing good and evil...she took of the fruit thereof, and did

eat, and gave also unto her husband with her; and he did eat” (Gen. 3:4-6).

God’s law was violated. Now what would God do about it? Before answering that

question we need to understand two important principles about any violated law. First,

a violated law always demands punishment if w ' naintain
his_authority, keep the respect of his subjects, and not injure those he governors.

Second, a ruler may _sometimes pardon the offender and-do_it in such a way as to still
Jmaintain his authority.

Zaleucus flourished about 500 years B.C. His government over the
Locrians was severe but just. In one of his decrees, he forbade the use of
wine unless it were prescribed as a medicine; and in another, he ordered
that all adulterers should be punished with the loss of both their eyes.
When his own son had subjected himself to this penalty, the father, in
order to maintain the authority of the laws, and to show at the same time a
becoming parental lenity, shared the penalty with his son, by causing to be
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thrust out one of his own eyes and one of the eyes of his offending son. In
this way, the majesty of his government was maintained, and his own
character as a just and righteous sovereign was magnified in the eyes of
his subjects (Milligan 227).

d's_ vi ed_puni immediate r_man sinned,
God drove him from the nd seemly passed over man’s sin. Robert Milligan
said, “If ever there was a time when any of God’s creatures might be supposed to
charge him with partiality and injustice, it seems to me that that was the time” 229). But,
.God knew his plan!
For all have sinned, and come short of the glory of God; Being justified
freely by his grace through the redemption that is in Christ Jesus: Whom
God hath set forth to be a propitiation through faith in his blood, to declare
his righteousness for the remission of sins that are past, through the
forbearance of God; To declare, | say, at this time his righteousness: that

he might be just, and the justifier of him which believeth in Jesus (Rom.

5od accepted the offeri Chri i uate to meet and sati

demands of his government. He was then seen to be a just God and “...the justifier of

him which believeth in Jegus.” God’s “forbearance” extended all the w. 's si

4t_o Christ’s death on the cross..

“Third, God’s | ing | y_seen_in_his dealing with the Amalekites.
When lIsrael came E “...smote the hindmost of them,

along with the feeble when they were weary and faint (Deut. 25:17-18). “And the Lord
said unto Moses, Write this for a memorial in a book, and rehearse it in the ears of
Joshua: for | will utterly put out the remembrance of Amalek from under heaven” (Ex.

17:14). It was four hundred and twelve years later before God carried out this promise,

God, through Samuel, told King Saul:




Thus saith the Lord of hosts, | remember that which Amalek did to Israel,
how he laid wait for him in the way, when he came up from Egypt. Now go
and smite Amalek, and utterly destroy all that they have, and spare them
not; but slay both man and woman, infant and suckling, ox and sheep,
camel and ass (I Sam. 15:2-3).

Fourth, the longsuffering_of God toward his own people is multiplied. Nehemiah

lists all the blessings that God had bestowed upon his people (Neh. 9:1-15). He
delivered them from the land of Egypt. He came down on Mount Sinai and gave them
the law (Neh. 9:13-14). He provided them bread for their hunger and water for their
thirst. He gave them the land he promised them.

But they and our fathers dealt proudly, and hardened their necks,
hearkened not to thy commandments, And refused to obey, neither were
mindful of the wonders that thou didst among them; but hardened their
necks, and in their rebellion appointed a captain to return to their bondage:

but thou art a God ready to pardon,-gracious-and-mereiful-slow-to-anger,
and of great kindness, and forsookest them not (Neh. 9:16- 17).

God, in his slowness to anger, did not forsake them.. He gave them guidance

(Neh. 9:19b), instruction (Neh. 9:20), provisions (Neh. 9:21), yictory over their enemies

(Neh. 9:22),'_ and finally possession of the land of Canaan (Neh. 9:24). “Nevertheless
they were dvisobedient, and rebelled against thee, and cast thy law behind their backs,
and slew thy prophets which testified against them to turn them to thee, and they
wrought great provocations (Neh. 9:26). God delivered them into the hand of their

enemies, but when they cried unto God he delivered them again and again (Neh. 9:27-

29). Finally, God'’s ring ran-out.“Yet many years didst th ar them, and
testified against them by thy spirit in thy prophets:yet-they would not give ear: therefore

gavest thou them in e people-of-thelands” (Neh-9:30)

WHAT ARE SOME MISTAKEN VIEWS ABOUT GOD’S LONGSUFFERING?
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First. some think, as earlier stated, that God should have destroyed the devil and

_all_wickedness. If this had happened, and God was not longsuffering, then many

potentially good people would never have had the opportunity to come to repentance.
The apostle Peter stated this truth, “And account that the longsuffering of our Lord is
salvation” (Il Pet. 3:15). Paul faced many difficulties in Corinth. The Lord appeared to
him in a vision and said, “Be not afraid, but speak and hold not thy peace: for | am with
thee, and no man shall set on thee to harm thee: for | have much people in this city”
(Acts 18:9-10). They were potentially his people because, at a later date, they would
obey the gospel.

Mgé%ﬁe think God’s longsuffering means forgetfulness. Peter wrote about some

who would scoff at the idea that the Lord would come again. They claimed that all
things have continued just as they were since the world began. Peter points out that
they were “willingly ignorant” of the fact that God once destroyed the world with a flood
(Il Pet. 3:5-7). Further, God does not count time as man counts time. “But beloved, be
not ignorant of this one thing, that one day is with the Lord as a thousand years, and a

thousand years as one day” (Il Pet. 3:8). Peter ints out that it w t

forgetfulness on God'’s part, but longsuffering.

The Lord is not slack concerning his promise, as some men count
slackness; but is longsuffering to us-ward, not willing that any should
perish, but that all should come to repentance. But the day of the Lord will
come as a thief in the night; in the which the heavens shall pass away with
a great noise, and the elements shall melt with fervent heat, the earth also
and the works that are therein shall be burned up. Seeing then that all
these things shall be dissolved, what manner of persons ought ye to be in
all holy conversation and godliness, Looking for and hasting unto the
coming of the day of God, wherein the heavens being on fire shall be
dissolved, and the elements shall melt with fervent heat? (Il Pet. 3:9-12).



A third answer to the scoffers earlier alluded to begins here, and
admonition to them to make good use of what they allege is delay by
making their own calling and election sure. God does not loiter or delay in
the discharge of his purposes; that which unbelief may regard as such is
simply the normal development of the will of God which conceived the
operation and now works it leisurely out. The words ‘is not slack
concerning his promise’ reveal not only that there is no indifference
involved, but also that there will be no tardiness in the ultimate
accomplishment thereof. The purpose in the apparent delay is to exhibit
God'’s longsuffering, a characteristic they were ironically perverting into an
argument against the truth of his word (Woods 185).

1);}( Some have the mistaken view that God's longsuffering will never end. We know
that God is longsuffering and quick to forgive, but we must know that he will eventually
draw the line if repentance for sin is not forthcoming. “And the Lord said, My spirit shall
not always strive with man, for that he also is flesh: yet his days shall be an hundred
and twenty years” (Gen. 6:3). God announced that in one hundred and twenty years a
terrible punishment would come upon the earth because of their terrible sins. “Then in
the fourth generation they shall return here, for the iniquity of the Amorites is not yet
complete” (Gen. 16:16). God was essentially saying “| am going to allow them another
four hundred years, then | will punish them.” Later, after the conquest of Canaan and
after the nation of Israel had slipped into terrible sin, God had an inspired writer record
these words. God had given up on his own people.

And the Lord God of their fathers sent to them by his messengers; rising
up betimes, and sending; because he had compassion on his people, and
on his dwelling place: But they mocked the messengers of God, and
despised his words, and misused his prophets, until the wrath of the
LORD arose against his people, till there was no remedy (Il Chron. 36:15-

16).
God gave the ch at Thyatira and i 1.

Notwithstanding | have a few things against thee, because thou sufferest
that woman Jezebel, which calleth herself a prophetess, to teach and to
seduce my servants to commit fornication, and to eat things sacrificed
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unto idols. And | gave her space to repent of her fornication; and she
repented not (Rev. 2:20-21).

é}/w%%me thlnk God is unjust in finally punishin wicked. God wants people to be

saved. He did his part in providing a Savior (Jn. 3:6; Rom. 5:6-8). Man has the
responsibility to respond in faith and obedience to the commands of God to receive
salvation (Rom. 10:17; Heb. 11:6; Lk. 13:3; Acts 2:38). Those who spurn the invitation
and reject the gospel are destined for eternal punishment and separation from God.

And to you who are troubled rest with us, when the Lord Jesus shall be
revealed from heaven with the mighty angels, In flaming fire taking
vengeance on them that know not God, and that obey not the gospel of
our Lord Jesus Christ: Who shall be punished with everlasting destruction
from the presence of the Lord, and from the glory of his power (Il Thess.
1:7-9).

But is God just in executing punishment on those who have never obeyed the gospel?
Wayne Jackson gives some interesting thoughts along these lines.

1. No one will be in hell who does not deserve to be there. God is loving
(I Jn. 4:8), good (Ps. 145:9), and merciful (Eph. 2:4). He will only do
that which is right (Gen. 18:25). The Lord does not desire that a single
soul should perish (Il Pet. 3:9), but when men choose to live alienated
from him, and cast their eternal welfare toward hell,_he will honor their

.decision. Paul wrote concerning those who are “vessels of wrath fitted
for destruction” (Rom. 9:22). Arndt and Gingrich, viewing the verb as a
middle voice form, suggest that these “prepared themselves for
destruction” (p. 149). When folks thrust from them the Word of Gad,
they judge themselves unworthy of eternal life (Acts 13:46). Atheists
‘somehow feel the Lord is obligated to force rebels into his eternal,
holy presence, even when they have despised him their entire lives.

2. Because Jehovah is holy, he cannot simply overlook sin as if it does

not exist (Hab. 1:13); and so, because the Lord is just (Ps. 89:14), evil
must be punished (cf. Rev. 16:5). That is why the Father gave his Son
as a sacrifice...that he might remain just, and yet be a justifier of those
who obey Christ (cf. Rom. 3:24-26; Heb. 5:8-9). No man can
complain about the injustice of hell in the face of the cross!

3. Even in hell the judgment will be fair. The Scriptures teach that
punishment will be proportionate to the degree of one’s guilt (cf. Matt.
10:15; 11:20-24; Lk. 12:47-48; Heb. 10:29; Rev. 20:12-13). One will
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be judged according to his knowledge, ability and opportunity. God
will be equitable (Hixson 772, 73).

CONCLUSION

God’s longsuffering shows God's great love for lost people. He wants all people
to be saved.

For God so loved the world, that he gave his only begotten Son, that
whosoever believeth in him should not perish, but have everlasting
life. For God sent not his Son into the world to condemn the world,;
but that the world through him might be saved (Jn. 3:16-17).

We can be thankful that God’s longsuffering gives people time to repent.
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FORGIVENESS

JAMES MEADOWS

INTRODUCTION
One of the most important and desirable characteristics of the heart is forgiveness. Three
kindred spirits of the heart are giving, thanksgiving, and forgiving. The three really go together.
Forgiveness is a greatly misunderstood subject in the brotherhood.

Some hold to the view of conditional forgiveness; that one forgiving one another
is dependent upon the person who committed the wrong repenting and/or
apologizing. Others hold to the view of unconditional forgiveness; that we should
automatically forgive when we are wronged and not wait for repentance and/or an
apology!’

Matthew 18:15-35 gives great details about forgiveness and some of the attitudes of God
and man.

Moreover if thy brother shall trespass against thee, go and tell him his fault
between thee and him alone: if he shall hear thee, thou hast gained thy brother.
But if he will not hear thee, then take with thee one or two more, that in the mouth
of two or three witnesses every word may be established. And if he shall neglect
to hear them, tell it unto the church: but if he neglect to hear the church, let him
be unto thee as an heathen man and a publican. Verily I say unto you,
Whatsoever ye shall bind on earth shall be bound in heaven: and whatsoever ye
shall loose on earth shall be loosed in heaven. Again I say unto you, That if two
of you shall agree on earth as touching any thing that they shall ask, it shall be
done for them of my Father which is in heaven. For where two or three are
gathered together in my name, there am I in the midst of them. Then came Peter
to him, and said, Lord, how oft shall my brother sin against me, and I forgive
him? Till seven times? Jesus saith unto him, I say not unto thee, Until seven
times: ~ but, Until seventy times seven. Therefore is the kingdom of heaven
likened unto a certain king, which would take account of his servants. And when
he had begun to reckon, one was brought unto him, which owed him ten thousand
talents. But forasmuch as he had not to pay, his lord commanded him to be sold,
and his wife, and children, and all that he had, and payment to be made. The
servant therefore fell down, and worshipped him, saying, Lord, have patience
with me, and I will pay thee all. Then the lord of that servant was moved with
compassion, and loosed him, and forgave him the debt. But the same servant
went out, and found one of his fellowservants, which owed him an hundred
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pence: and he laid hands on him, and took him by the throat, saying, Pay me that

thou owest. And his fellowservant fell down at his feet, and besought him,

saying, Have patience with me, and I will pay thee all. And he would not: but

went and cast him into prison, till he should pay the debt. So when his

fellowservants saw what was done, they were very sorry, and came and told unto

their lord all that was done. Then his lord, after that he had called him, said unto

him, O thou wicked servant, I forgave thee all that debt, because thou desiredst

me: Shouldest not thou also have had compassion on thy fellowservant, even as I

had pity on thee? And his lord was wroth, and delivered him to the tormentors,

till he should pay all that was due unto him.2

The king, in this parable, represents God, his servants are Christians, the reckoning is
typical of God’s judgment of us, the ten thousand talents ($16,000,000) represents our sins
against God, the helplessness of the servant to pay the debt pictures our inability to forgive our
sins, the king’s compassion and mercy represents God’s willingness to forgive our sins.

The fellow-servant is a brother in Christ, the one hundred pence ($17.00) represents our
sins against one another, the servant taking the debtor by the throat represents our attitude many
times toward our brethren, the sorrow of the servants represents the sorrow of saints when they
see children of God unwilling to forgive, and God’s wrath and punishment pictures God’s
attitude toward an unforgiving spirit.

In this study, the methodology planned is as follows: (1) What is the meaning of
forgiveness? (2) Why must Christians forgive one another? (3) How often should we forgive? (4)
How must we forgive one another? (5) What are the responsibilities of the offender? (6) What
are the responsibilities of the offended? (7) Some examples of forgiveness. (8) Conclusion.

WHAT IS THE MEANING OF FORGIVENESS?
Forgiveness in its different forms appears one hundred and six times in the Bible. Some

of these times refer to God’s forgiveness of sins and at other times forgiveness refers to our

forgiveness of our fellowman.
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Webster says to forgive means “l. To cease to feel resentment against on account of
wrong committed; stop being angry with, pardon. 2. To give up all claim to exact for (an
offense). 3. To cancel or remit (a debt)...to show forgiveness; be inclined to forgive.” 3

Of two Greek words involving forgiveness, Thayer has this to say, “Apoluo: to let go,
dismiss...to release a debtor, i.e., not to press one’s claim against him, to remit his debt: Mt.
18:27, Lk. 6:37. Afiemi, to let go, give up a debt by not demanding it, i.e., to remit, forgive...to
give up, keep no longer.”

Forgiveness then involves a wrong committed, a debt incurred by that wrong, and the

_cancellation of that debt. God is the one who can help us deal with all of these.
WHY MUST CHRISTIANS FORGIVE ONE ANOTHER?

First forgive one another. “And when ye stand praying, forgive, if
ye have aught against any: that your Father also which is in heaven may forgive you your
trespasses” (Mark 11:25). “Forbearing one another, and forgiving one another, if any man have
a quarrel against any: even as Christ forgave you, so also do ye” (Col. 3:13).

Second, Christ has set the example for us. Christ has never asked us to do anything he has
never done before us. The lone exception being repentance. While hanging on the cross Jesus
said, “Father, forgive them; for they know not what they do” (Luke 23:34). Some people think
that God forgave them at this point, but, if so, then he forgave them while they were engaged in
the very act for which the Lord was asking God to forgive them. Fifty-three days later many of
these same heard Peter accuse them of crucifying and slaying the Son of God.

Now when they heard this, they were pricked in their heart, and said unto Peter

and the rest of the apostles, Men and brethren, what shall we do? Then Peter said

unto them, Repent, and be baptized every one of you in the name of Jesus Christ

for the remission of sins, and ye shall receive the gift of the Holy Ghost (Acts
2:37-38).



Three thousand souls who “gladly received his word were baptized” (Acts 2:41). It was at this
point that God answered the Lord’s prayer on the cross.

Third, we must forgive because we ourselves have been forgiven. “And be ye kind one

to another, tenderhearted, forgiving one another, even as God for Christ’s sake hath forgiven
you” (Eph. 4:32).

When God’s forgiveness of our personal sin against Him is really understood,
then such creates in us the godly desire to forgive others. No matter how many
facts of Scripture we know or verses we may have memorized, a harsh, vindictive
spirit is a sure sign that we do not truly know what it means to be forgiven by our
God through Christ.*

Fourth, we must forgive in order that we may receive Fnrgi;'@;gss_fpgm_thc_EﬂLw_ “For

if ye forgive men their trespasses, your heavenly Father will also forgive you: But if ye forgive
not men their trespasses, neither will your Father forgive your trespasses” (Matt. 6:14-15).

This verse does not belong to the prayer; it is added by Jesus to show why the

petition for forgiveness of sins must be conditional. The one who cannot forgive

others or will not forgive others puts himself where he cannot ask God to forgive

him. ...It does not mean that our forgiving others merits God’s forgiving us. It

does make a forgiving spirit the condition of our receiving forgiveness from God.’
The man that refuses to forgive must pray that he never sins. A few years ago brother Jean
Thornton preached in a meeting at Greenwood, Mississippi. The elders had asked him to preach
on forgiveness, because one woman had sinned, made a public confession, and the congregation
as a whole had forgiven her. But one woman said to brother Thornton, “I will never forgive
her.” Brother Thornton said to the woman, “Then you had better pray that you never need
forgiveness.” “It is exceedingly wicked now to ask God to forgive us all our many and great sins
while we refuse to forgive others, or even refuse to go to them in an effort to bring them to

repentance that they may be saved.”®

HOW OFTEN SHOULD WE FORGIVE?



On one occasion Peter asked the Lord, “Lord, how oft shall my brother sin against me,
and I forgive him? Till seven times. Jesus saith unto him, I say not unto thee seven times, but

,(74/

until seventy times seven” (,Matt(;j&Zl-22). The Jews taught that if one forgave a man three
times that was enough- Peter saidSeven times which to Jews symbolized the complete or perfect

number. Christ replied in a not-to-be-taken-literally hyperbole by answering “490 times” —
meaning to the “nth” degree or “without limit” — God forgives.

On another occasion Jesus used the expression “seven times in a day.”

Take heed to yourselves: If thy brother trespass against thee, rebuke him; and if

he repent, forgive him. And if he trespass against thee seven times in a day, and

seven times in a day turn again to thee saying, I repent; thou shalt forgive him

(Luke 17:3-4).
Some will say, “I will forgive them whether they want to be forgiven or not.” But beloved God
cannot even do that and still be consistent with his nature and his will. When the alien hears the
word of God (Rom. 10:17), believes in Jesus Christ (John 8:24), repents of his sin (Luke 13:3,5),
confesses Jesus Christ as the Son of God (Acts 8:37) and is baptized for the remission of sins
(Acts 2:38), then God forgives him. I must do the same. When the erring child of God repents
and prays (Acts 8:22) and confesses his sin then God forgives him (1 John 1:7-10). I must do the
same. We cannot extend personal forgiveness past the terms and conditions God has clearly set

forth in his word.

Certainly those of us who are Christians should have hearts large enough to love
even those who have done us wrong, and to de31re that they be forgiven.
However, whe

has not forgiven, he shows his contempt for the righteousness of God as well as
his failure to comprehend the terribleness of sin. Let us bless them that curse us,
do good to them that hate us, and pray for them that despitefully use us and
persecute us (Matt. 5: 44), but let us not presume to forgive those whom the
Almighty holds guilty of sin.”

HOW MUST WE FORGIVE ONE ANOTHER?
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We must forgive one another as God has forgiven us. “And be ye kind one to another,

tenderhearted, forgiving one another, even as God for Christ’s sake hath forgiven us” (Eph.
4:32). “Forbearing one another, and forgiving one another, if any man have a quarrel against
any: even as Christ forgave you, so also do ye” (Col. 3:13). How has God forgiven us?

First, he forgives with a heart full of compassion. In the parable that Jesus spoke about

forgiveness the servant owed an impossible to pay sum of money to the king. “The servant
therefore fell down, and worshipped him, saying, Lord, have patience with me, and I will pay
thee all. Then the Lord of that servant was moved with compassion, and loosed him, and forgave
him the debt” (Matt. 18:26-27).

The Greek word (splanchnizomai) for compassion here means “to be moved as one’s

inwards..., to be moved with compassion, to yearn with compassion, is frequently recorded of
Christ towards the multitude and toward lindividual sufferers, Matt. 9:36; 18:27.”® We will then
suffer with another, show mercy, kindness, benevolence, and assistance toward the one needing
forgiveness.

Second, when God forgives he forgets. Under the new covenant God said, “For I will be

merciful to their unrighteousness, and their sins and their iniquities will I remember no more”
(Heb. 8:12). Some will say, “I’ll forgive, but I won’t forget” or “I'll forgive, but I won’t speak
or shake hands with him/her.” These thoughts are not a part of forgiveness. We may not be able
to remove it completely from our mind, but we must never use it against the person again. Paul
said, “forgetting the things which are behind, and reaching forth unto those things which are
before, I press toward the mark for the prize of the high calling of God in Christ Jesus” (Phil.
3:13-14). Spurgeon said, “Forgive and forget; when you bury a mad dog, don’t leave his tail

above ground.”



Third, if we forgive as God forgives it will be from the heart. “So likewise shall my

heavenly Father do also unto you, if ye from your heart forgive not every one his brother their
trespasses” (Matt. 18:35). Forgiveness is more than mere words. “From your heart.. .No sham,
or lip pardon, and as often as needed. This is Christ’s full reply to Peter’s question in 18:21.

The parable of the unmerciful servant is surely needed today.”9

Full forgiveness from the heart brings happiness and joy. “Blessed is he whose

transgression is forgiven, whose sin is covered” (Psa. 32:1).

The world’s worst prison is the prison of an unforgiving heart, If we refuse to
forgive others, then we are only imprisoning ourselves and causing our own
torment. Some of the most miserable people I have met in my ministry have been
people who would not forgive others. They lived only to imagine ways to punish
these people who had wronged them. But they were really only punishing
themselves. '’

WHAT ARE THE RESPONSIBILITIES OF THE OFFENDER IN FORGIVENESS?

Wmt. “Take heed to yourselves: If thy brother trespass against
thee, rebuke him; and if he repent, forgive” (Luke 17:3). Repentance is a change of mind
brought ébout by godly sorrow that results in a change of life (Matt. 21:28-31; 2 Cor. 7:3-11).
The fact that one needs to repent clearly shows that one has done wrong and needs to make it
right.

Second, the i :

Ye have heard that it was said by them of old time, Thou shalt not kill; and
whosoever shall kill shall be in danger of the judgment: But I say unto you, That
whosoever is angry with his brother without a cause shall be in danger of the
judgment: and whosoever shall say to his brother, Raca, shall be in danger of the
council: but whosoever shall say, Thou fool, shall be in danger of hell fire.
Therefore if thou bring thy gift to the altar, and there rememberest that thy brother
hath ought against thee, Leave there thy gift before the altar, and go thy way; first
be reconciled to thy brother, and then come and offer thy gift (Matt. 5:21-24).



In this reading, Jesus corrects some of the corrupt interpretation the scribes had put on the
sixth commandment of the Decalogne. Murder was prohibited by this commandment, “Thou
shalt not kill” (Exod. 20:13), but the teachers had, on certain occasions, interpreted it to let some
escape the penalty — death. “Murder is the overt act of a murderous spirit, which accompanies
anger; Jesus goes back to the very roots of murder and shows that the true teaching of the law as
set forth by the principles of his kingdom forbids even the thoughts of murder.”"!

Jesus then pictures an individual coming to the altar (worship) with anger or wrong
feelings in his heart toward a brother. The worship must stop right there! “First, be reconciled to
thy brother, and then come and offer thy gift.” One cannot worship acceptable before God until
he makes things right with his brother. Pride can easily become a barrier to meeting this
responsibility.

WHAT IS THE RESPONSIBILITY OF THE OFFENDED IN FORGIVENESS?

First, he must rebuke the offender. “Take heed to yourselves: If thy brother trespass

against thee, rebuke him; and if he repent, forgive him” (Luke 17:3). This rebuke should be in

private. “Moreover if thy brother shall trespass against thee, go and tell him his fault between
PIVae.

thee and him alone: if he shall hear thee, thou has gained thy brother” (Matt. 18:15). This

rebuke must be in the spirit of meekness idering thyself. “Brethren, if a man be overtaken

in a fault, ye which are spiritual, restore such a one in the spirit of meekness; considering thyself

lest thou also be tempted” (Gal. 6:1).

But it is hard for an injured person to rebuild the offender in the right spirit; it is
hard to eliminate personal feelings. Unless a person can do so, he is likely to
make things worse. Be careful, lest in rebuking an offender you sin against him.
Make your rebuke in a spirit that is calculated to reclaim him from his error; it is
not a time to seek to vindicate yourself, nor to avenge yourself. A brother’s
salvation is endangered; do your best to save him."
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Second, the offender must, if the brother refuses to hear him, take one or two more with

_him. “But if he will not hear thee, then take one or two more, that in the mouth of two or three
witnesses every word may be established” (Matt. 18:16). This started out as a strictly private
matter, but now it becomes a little more public.

While the obvious purpose of other witnesses is their testimony to what transpires
during the encounter, the spirit and approach of these brethren must be the same
as when the first went it alone: to gain the brother by showing him his fault in
order to bring him to repentance, but done in the same brotherly companionship
shown by the first. From the following verse we learn that the offender must
“hear them.” Thus, they, too, may add their voice to appeal to him to abandon his
sin. The collective warmth of their love is intended to melt his heart in contrite

tears and thanksgiving that people cared enough about him to come looking for
him, even when he did not know or care that he was lost.

Third, if the fi fail to bri ance then it is to be told to
the church. “And if he shall neglect to hear them, tell it unto the church; but if he neglect to hear
the church,
the church, let him be unto thee as a heathen man and a publican” (Matt. 18:17). The matter now
becomes public since the whole church is to be told. If he “neglect to hear the church” clearly
indicates that the church as a whole puts forth an effort to restore him. In too many cases only
three or four may say something to the brother and then wonder why he is not restored. The
reason is that God’s way has not been followed.

Fourth, “but if he neglect to hear the church, let him be unto thee as an heathen man and a

_publican” (Matt. 18:17b). If he willfully and deliberately persists in his sin, then the church is to
withdraw fellowship from him.

How can he be embraced further, when his whole demeanor is that of a heathen
(Gentile) and an excommunicate (the publican)? From this standpoint, any action
taken by the Church is but the formal recognition of the stand that he has taken by
his blatantly willful refusals. This separation of the sinner from the congregation
is the last resort of hearts broken over their failure to restore him."*



Corrective discipline (withdrawal of fellowship) takes place only when all other efforts
have failed. The saving of the soul must ever be kept in mind. “In the name of our Lord Jesus
Christ, when ye are gathered together, and my spirit, with the power of our Lord Jesus Christ, to
deliver such an one unto Satan for the destruction of the flesh, that the spirit may be saved in the
day of the Lord Jesus” (1 Cor. 5:4-5).

SOME EXAMPLES OF FORGIVENESS

Joseph’s brothers, moved with envy, sold him into bondage in Egypt (Gen. 37). Twenty-
two years later Joseph makes himself known to his brethren and assures them that they need not
be afraid that all is forgiven (Gen. 45:3-18). Genesis 42:21 clearly showed the grief that they
suffered for what they had done. After Jacob’s death, Joseph’s brothers feared that he would put
them to death, but Joseph again assures them, after they have come to a point of repentance, they
are forgiven (Gen. 50:15-20).

Stephen, the first Christian martyr, cried to God, as they were stoning him to death,
“Lord, lay not this sin to their charge” (Acts 7:60). This shows Stephen’s compassionate
attitude, holding no grudges, and praying that their sins be forgiven. But Stephen knew that
before God could do that they must obey the gospel.

CONCLUSION

Most of the trouble in the church and between brethren is over little things, things that
could easily be forgiven. An example of this, used so often by the late T.Q. Martin: In Estill
County, Kentucky, at the little village of Irvine, the county seat, this incident occurred. A doctor
remarked concerning two young men—roommates home from college who had just left his
office—“The Taylor boy is a brighter boy than the Williams boy.” A lady in the office heard it

and went and told Mrs. Williams before going home. She also told other people that the doctor



had said the Taylor boy was a brighter boy than the Williams boy. These two families had been
friends in years gone by. Their sons were roommates at college but this little remark on the part
of the doctor was magnified until the two families had a falling out. The boys returned to
college, but they would not room together anymore. They graduated from college. One became
a lawyer, the other a doctor. They settled in the village of Irvine. One August when the election
had grown quite hot, these two young men met on the street and engaged in an argument. One
drew his pistol and shot the other. That one, as he fell, drew his pistol and shot the other. Both
boys were killed. One of them, just before he died said, “How foolish, how foolish, how
foolish.”

These two mothers, broken hearted, continued to live in the little village of Irvine. A
short time later one of the mothers said, “I am going over to see the other lady.” Her husband
said, “She’1l spit in your face if you go over there.” She prepared some rose cuttings, went over
to see the lady and said, “I am going to plant some rose cuttings; I am going to plant one on your
boy’s grave. I want you to plant one on my boy’s grave.” Both mothers forgave each, and
planted rose cuttings on each grave. But think how much damage had been done by wagging
tongues and unforgiving spirits.

How can I know that I am a forgiving person? Take this “Have I Really Forgiven My
Offender” test to see if you are practicing forgiveness. “Do I secretly rejoice when I hear of their
misfortune? Do I avoid their presence? Do I remember in detail the wrong suffered? Do I
speak to them hesitantly, or only when cornered? Do I'brood over the wrong suffered? Would I

be unable to go happily and eagerly before God in prayer on their behalf?”!
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DO NOT JUDGE BY APPEARANCE
James Meadows
INTRODUCTION

James 2 begins with a warning against the sin of partiality or respect of persons. It is
related to the previous discussion by furnishing a further example of inconsistency on the part of
those whose practice of pure and undefiled religion was defective.

Respect of persons must have been a sin in the early church which James had come to
know about. These same people were hearers and not doers (Jam. 1:22), did not exhibit the love
that led to visiting the fatherless and widows (Jam. 1:27), lacked self-control of their tongues
(Jam. 3:1-3), and did not possess the right attitude toward the pobr.

James 2:1-13 deals with the general subject of respect of persons. Verse one gives clearly
the precept. Verses two through four give an illustration from life. Verses five through eleven
give the reasons why respect of persons is sinful. Verses twelve and thirteen give the conclusion.

It is my responsibility in this lesson to talk about “Judge Not According to Appearance.”
The methodology planned is as follows: (1) The Exegesis of James 2:1-4; (2) What Does
Judging Mean?; (3) Judging the Bible Does Not Forbid; (4) Judging the Bible Does Forbid; (5)
Reasons Why Some Judging Forbidden; (6) Some Examf)les of Judging According to
Appearance; (7) Conclusion.

THE EXEGESIS OF JAMES 2:1-5
“My brethren have not the faith of our Lord Jesus Christ, the Lord of glory with respect

of persons” (2:1). (All quotes are from the KJV unless otherwise noted).
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“My brethren”--James uses the term fifteen times in this short epistle. “Brethren” is used
four times (4:11; 5:7, 9, 19). “My brethren” appears eight times (1:2; 2:1, 14; 3:1, 10, 12; 5:10,
12). Then James calls them “beloved brethren” three times (1:16, 19; 2:5).

“Have not the faith of our Lord Jesus”--“The faith” (the article is in the original) is the
whole of the Christian religion, represented by the phrase “the faith.” “And the word of God
increased. . .and a great company of the priest were obedient to the faith” (Acts 6:7). Paul «...
preacheth the faith which once he destroyed” (Gal. 1:23). Paul preached the gospel (I Cor. 15:1-
4). Thus the faith and the gospel are the same. Jude pleads with us to “carnestly contend for the
faith which was once delivered unto the saints” (Jude 3).

“With respect of persons” - - “As used here, it signifies to show regard for the external
circumstances of another, and to exhibit favoritism on the ground of rank, wealth, social position,
worldly attainment and fame” (Woods, 106). The root idea of respect of persons is partialitiy or
favoritism (Psa. 82:2). The main reason for showing respect of persons is “. . .because .of
advantage” (Jude 16). In this context showing “respect of persons” is called “evil thoughts”
(1:4), “sin” (1 :/9), and “transgressors” (1:9). |

God does not show “respect of persons” and neither must wé. “.... Of a truth I perceive
that God is no respecter of persons” (Acts 10:34). «. . . Master, we know that thou sayest and
teacheth rightly, neither acceptest thou the person of any, but teachest the way of God truly”
(Luke 20:21).

“For if there come into your assembly a man with a gold ring in goodly apparel, and there
come in also a poor man in vile raiment” (2:2).

“For if there come into your assembly” (synagogue, ASV). “Synagogue” was the

technical term for a Jewish congregation or gfoup meeting for worship (Mat. 4:23; Acts 17:1). It



N

means literally ‘a bringing together’ or ‘assembling’ (from sun, ‘together’ and ago, ‘I lead or
bring’)” (Roberts 88). The fact that favoritism occurs in the very meeting place shows that no
place is safe from temptation, and it was a practice condoned by Christians in the assembly.

“A man with a gold ring, in goodly apparel”-- Greek testament, literally, a gold ringed
man.” “Martial (XI. 60) speaks of one who wore six rings on every finger, day and night, and
even when he bathes” (Plumptre 64). When someone had gold rings he was considered rich. “In
goodly apparel” literally “gorgeous, or bright apparel.” “The word is the same as that used of the
robe placed upon our Lord in mockery (Luke 23:11), and of that in which the angel appeared to
Cornelius” (Plumptre 64). James is concerned of how Christians act when some great person
steps into the assembly where they are worshipping. “The presence of such a person ought not to
draw away our attention in the least. Before God, in his house, he is no greater than the humblest
and poorest of his subjects. The moment God realizes that human beings get more attention and
glory than He himself, He will take His leave” (Zodhiates 151).

“and there comes in also a poor man in vile raiments”--“Squalid” is perhaps the
nearest equivalent to the Greék word. Vile is used in the Septuagint in Zechariah 3:4 of the
“filthy garments” of Joshua the high priest. His dress is literally “dirty” or “filthy.” At this time a
special problem could arise. The poor man could be a slave and the rich man his owner. Also the
poor man could be one of the leaders of the congregation. The gap between the slave (which was
nothing more than a “living tool”), and his master was so great it could cause a problem in the
feeling of either the rich or the poor.

“And ye have respect to him that weareth the gay clothing, and say unto him, Sit them
here in a good place; and say to the poor, Stand thou there, or sit here under my footstool: Are ye

not then partial in yourselves, and are become judges of evil thoughts™ (2:3-4).



The “respect of persons” described in James 2 is a corrosive and deadly
variety of discrimination which rests on standards of “judgment” with no
basis of reality. If indeed Jesus died for all (and he did, II Cor. 5:15-15),
because our heavenly Father loves all (and he does, Rom. 5:8; cf. Rom. 3:9-
10, 23), then the act of entertaining persons not only debases something He
treasures (John 3:16), but is also effectively dethrones Him in our lives, as
James 2:4 implies. (Rogers 104).

“Are ye not then partial in yourselves, and are become judges of evil thoughts.” “Do
you not make distinctions among yourselves and become judges with evil thoughts” (ASV). “Are
you not discriminating among your own, and becoming critics and judges with wrong motives”
(Amplified N.T.). There are footnotes in the American Standard Version for both expressions:
“do you not make distinctions” (are ye not divided) and “among yourselves” (in your own mind).

“These people had, by their exhibition of favoritism toward the rich,
resulting from the wavering of their faith, become “judges with evil
thoughts.” The word “judges” is from dislogismon, from dialogismos,
reasoning. The word is a legal term; and, as used here, describes the
litigation which resulted from the conflicting visions which they felt. . .”
(Woods, p. 110).

WHAT DOES IT MEAN TO JUDGE?

The Greek word “krino” primarily denotes to separate, select, choose; hence, to
determine, and so to judge, pronounces judgment”. There are several uses of the word in the
New Testament. First, it means to assume the office of a judge. “Judge not, that ye be not
judged” (Matt. 7:1). Second, it means to give sentence. “Wherefore my sentence is, that we
trouble not them, which from among the Gentiles are turned to God” (Acts 15:19). Third, it
means to condemn. “He that rejecteth me, and receiveth not my words, hath one that judgeth
him; the word that I have spoken, the same word shall judge him in the last day” (John 12:48).

First, it does not forbid our recognizing, testing and exposing false teachers. “Beloved,

believe not every spirit, but try the spirits whether they are of God: because many false prophets



are gone out into the world” (I John 4:1). “But there were false prophets also among the people,
even as there shall be false teachers among you, who privily shall bring in damnable heresies,
even denying the Lord that bought them, and bring upon themselves swift destruction” (2 Pet.
2:1).

Second, recognizing and rebuking sin, in an effort to correct and restore an erring brother,
is commanded. “Brethren, if a man be overtaken in a fault, ye which are spiritual, restore such a
one in the spirit of meekness; considering thyself, lest thou also be tempted” (Gal. 6:1).
“Brethren, if any of you do err from the truth, and one convert him” (James 5:19).

Third, the Lord does not forbid the disciplinary judgment necessary in the withdrawal of
fellowship.

It is reported commonly that there is fornication among you, and such
fornication as is not so much as named among the Gentiles, that one should
have his father’s wife. And ye are puffed up, and have not rather mourned,
that he that hath done this deed might be taken away from among you. For I
verily, as absent in body, but present is spirit, have judged already, as
though I were present, concerning him that hath so done this deed (I Cor.
5:1-3).

Fourth, judging between brethren over matters in this life is allowed. “If then ye have
judgments of things pertaining to this life, set them to judge who are least esteemed in the
church. I speak to your shame. Is it so, that there is not a wise man among you? No, not one that
shall be able to judge between brethren? (I Cor. 6:4-5).

Fifth, the judgment of civil authorities is not forbidden (Rom. 13:1-4).

“Let every soul be subject unto the higher powers. For there is no power but
of God: the powers that bé are ordained of God. Whosoever therefore
resisteth the power, resisteth the ordinance of God: and they that resist shall
receive to themselves damnation. For rulers are not a terror to good works,

but to the evil. Wilt thou then not be afraid of the power? do that which is
good, and thou shalt have praise of the same: For he is the minister of God



to thee for good. But if thou do that which is evil, be afraid; for he beareth
not the sword in vain: for he is the minister of God, a revenger to execute
wrath upon him that doeth evil.

Sixth, the Bible does not forbid “fruit inspecting” on our part.

Beware of false prophets, which come to you in sheep’s clothing, but inwardly

they are ravening wolves. Ye shall know them by their fruits. Do men gather

grapes of thorns or figs of thistles? Even so every good tree bringeth forth good

fruit; but a corrupt tree bringeth evil fruit. A good tree cannot bring forth evil

fruit; neither can a corrupt tree bring forth good fruit. Every tree that bringeth not

good fruit is hewn down, and cast into the fire. Wherefore by their fruits ye shall

know them (Matt. 7:15-20)

SOME JUDGING THE BIBLE DOES FORBID

First, the Lord forbids a rash, censorious, judgment. We are not to have a critical,
condemning attitude toward others. We are not to sit as judges, and determine within ourselves
the guilt of others. We are not to decide on the basis of hearsay or partial evidence that a person
is guilty. A judge is seated on a bench and a man is brought before him. As the man walks in, the
judge looks at him and decides he is guilty, and he is going to give him thirty days in jail. In this
case the judge condemns the man; judges according to appearance. But if he listens to the
evidence and the evidence shows him to be guilty, then the judge sentences him. It is not the
judge that condemns him but the deeds of the man. This is righteous judgment.

Second, the Lord warns against a certain type of spirit. That spirit shows itself in
readiness to give judgment when the matter is of no concern to us at all. We express our opinion
about people that are not even connected with us. It is a self-righteous spirit. It is a hypocritical
spirit in that it puts prejudice in the place of principle; in its tendency to put personalities in the
place of principalities; in expressing an opinion with a knowledge short of the facts; in that it

never takes the trouble to understand the circumstances, and is never ready to excuse; in its

tendency to pronounce judgment upon people.
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REASONS WHY SOME JUDGING FORBIDDEN

First, Jesus said that when we judge we expose ourselves both to judgment from God and
man. “Judge not, that ye be not judged” (Mat. 7:1).

Second, by judging we set the standard for our own judgment. “For with what judgment
ye judge, ye shall be judged, and with what measure ye mete, it shall be measured to you again”
(Mat. 7:2; cf. Rom 2:1).

Third, he will not let us judge because we are incapable of judging (Mat. 7:3-5). Jesus
shows, in these verses, that we are not concerned about righteousness and true judgment at all. If
we were, then we would deal with it in ourselves. A great artist is his severest critic.

Fourth, we cannot always know the motive behind a deed. Human conduct cannot be
properly evaluated unless the motive of one’s heart is known. No court can assess the proper
penalty for a crime unless the motive that led to the crime is known. For example: Two men are
tried for taking a human life. One is sentenced to die but the other is set free. The motive made
the difference. One man killed out of malice, while the other killed to protect his family. Only
God can know the motive behind a deed unless we are told the motive.

Fifth, we are controlled too much by custom, tradition, etc. We criticize what we dislike
and defend what we like.

Sixth, we cannot always know all the facts in each situation.

SOME EXAMPLES OF JUDGING ACCORDING TO APPEARANCE

First, Eli judged according to appearance in the case of Hannah. Elkanah and Hannah

were faithful servants of God (I Sam. 1:1-8), but Hannah was unable to bear children. On one of

their yearly trips to Jerusalem, Hannah went into the temple “. . .and prayed unto the Lord, and



wept sore” (I Sam. 1:10b). “And it came to pass, as she continued praying before the Lord, that
Eli marked her mouth. Now Hannah, she spake in her heart; only her lips moved, but her voice
was not heard: therefore Eli thought she had been drunken” (I Sam. 1:12-13). Eli made a
judgment on the basis of appearance. Hannah was not drunk.

Second, Samuel made a judgment on the basis of outward appearance. After God rejected
Saul as king. He sent Samuel to Bethlehem to select a king from among the sons of Jesse.
Samuel offered a sacrifice and invited Jesse and his sons to the sacrifice.

And it came to pass, when they were come, that he looked on Eliab and
said, Surely the lord’s anointed is before him. But the Lord said unto
Samuel, Look not on his countenance, or the height of his stature; for I have
refused him: for the Lord seeth not as man seeth: for man looketh on the
outward appearance, but the Lord looketh on the heart (I Sam. 16:6-7).

Third, Jesus healed an impotent man on the Sabbath day (John 5:8). The Jews ought to
kill him because he had broken the Sabbath (5:18). Jesus pointed out to them that the law
required a male child to be circumcised on the eighth day. “And on the eighth day the flesh of his
foreskin shall be circumcised” (Lev. 12:3). Sometimes the eighth day fell on the Sabbath day.
Though the eighth day happened on the Sabbath, the ceremony was not deferred; and the law of
circumcism vacated the law of the Sabbath. “In appearance to circumcise a child on the Sabbath
might be a violation of the law; yet you do it, and it is right. So, to appearance, it might be a
violation of the Sabbath to heal a man, yet it is right to do works of necessity and mercy” (Barnes
258). “Granted that the healing of the infirm rﬁan and his consequent carrying of his pallet to be
in violation of the Sabbath law, it was not really so because a higher law of God takes

precedence in such cases as is recognized by you in circumcising a male child on the Sabbath

though on the surface such would appear to be wrong” (Woods 149).



TN

Fourth, Paul was accused, on one occasion, of taking Greeks into the temple. This
judgment (accusation) was made on the basis of what they assumed or what they thought they

saw.
And when the seven days were almost ended, the Jews which were of Asia,

when they saw him in the temple, stirred up all the people, and laid hands

on him. Crying out, Men of Israel, help: This is the man, that teacheth all

men every where against the people, and the law, and this place: and further

brought Greeks also into the temple, and hath polluted this holy place. (For

they had seen before with him in the city Trophimus an Ephesian, whom

they supposed that Paul had brought into the temple) (Acts 21:27-29).

Fifth, some judge according to appearance to cover up their own sins or as an excuse for
them. “Therefore thou art inexcusable, O man, whosoever thou art that judgest: for wherein thou
judgest another, thou condemnest thyself; for thou that judgest doest the same things.” (Rom.
2:1). “The Jews were right in their assessment of the Gentiles but wrong in thinking God had a

double standard for judging, one for the Jew and another for the Gentile” (Allen 81). We can
make the same mistake by judging people the same way the Jews judged the Gentiles.

Sixth, sometimes a preacher is judged by appearance. The preacher has worked hard,
prepared well, and is widely recognized throughout the brotherhood. Everything he does is
motivated by the desire to please God and spread his kingdom throughout the world.

CONCLUSION

Judging according to appearance is definitely forbidden in the word of God. God wants s

to “. . . judge righteous judgment” (John 7:24). Righteous judgment is always in harmony with

the principles of right, not just one what the eye may see on the surface of things.
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JUDAH UNDER ARIJAH. ASA. AND JEHOSHAPHAT

Wi ontros i ioioness ST SRR Sutham e LA ek

-

17 Chronicles 13«1 -~ Z0:37

By Jamss Meadows

INTRODUCTION
The book of Second Chronicles is concerned with the reign,
works and caresr of Solomon (I Chron. 1-9 I Eings 1-11). It also

places emphasis on the separate kingdom of Judah (11 Chron. 1034y,

The three kings of Judah, which will ocoupy most of our time,
are Abijah, Asa, and Jehoshaphat. Abijah reigned three yvears (2 Chron.
1201273 Ama reigned Forty one years (I Kings 15:8-10)5 and
Jehoshaphat reigned twenty fFive years (I Eings 2204142,  Abi jah
began to reign in the eightesnth yvear of Jereboam’s relgn (IT Chron.
1322 and Asa began to reign in the twentieth yvear of Jereboam’s
reign (I Kings 15:9). There were at least seven bings religning over’
larael (at least part or all their reigm during the timeg of Asa’s
reaign over Judah., They were Jereboam, Nadab, Baasha, Elah, Zimri,
Omri, and Ahab., Jehoshaphat began to reign over Judah during tha

fourth year of Ahab’s reign over Israel (I Kings 22:41).

EXEGESIS AND EXFOSITION OF 2 CHRONICLES 1311 - 20837

.

2 Chronicles 13:1-12:  Abijah’™s Sermon Against J@rgbmamn

Abijah’s career begins and ends with this chapter along with
the eight verses of I Kings 13:1-8. There was war hbetween Abijah and
Jereboam. But before the battle began Abijah made & dramatic plea to
Jereboam and Israsl to nobt enter the battle. He bases his plea on the

Ffollowing factss:



o
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1.

1. God gave the kingdom to David and his descendants by "a covenant

of salt" ~ a covenant that cowld not e broken (vu3).

o You are a servant of Solomon, vel vou are trving to take
Golomon®s throne. (voéd.

H You, in youwr Folly, have gathered aboult you wicked and empty
headed men (vo73.

4. Yeoud Fail to recognize the sanctity of the Davidic line and
“Lhink to withstand the kingdom of the Lord in the hands of
the sons of David" (v.8a).

i You have vour "golden calves" which "Jereboam made you far
gods” (v.8hb.

Ny . . . . . AAY

& Yo have disvegarded God®s appointed priests, the Levites,ahave
set up youwr own priests (v.9).

7 He reminded Jereboam that Judah had not forsaken the Lord
because the priests were ministering according to God's
comnpandments (v, 10~-11). "We keep the charge of owr God.®

8. "Eut ve have forsaken him" (v.11).

Y God is ouwr captain. Now if you darse to go to war under these

circumstances, then you are fighting "against the Lord bod of
yvour Fathersy for ve shall not prosper” (v.12).
2 Chronicles 1301322 God Smote Jereboam and ALL Israel.
Jereboam refused to listen to the warning and prepared an
ambush against Judah., The outcome of the battle is described in these
words. First, bod "smote Jereboam and all Israel" (v.13). Second,

"the children of lsrasl fled before Judah" (v.l16}. Third, there was a

S

great slaughter (vol17).  Four

e Judah prevailed "because they relied
upon the Lord God of their fathers" (v,18). Fifth, Jereboam never
recoverad strength again in the days of Abijah: and the Lord struck
him, and he died" (v.320).

Many today, like Jereboam of old, are trying to change God's
pattern. As a result many are walking "by sight" and not “"hy faith".

Guch are fighting against fHod and “they shall not prosper”" (v.12).
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men. Asa’s military forces were ill-gguipped to engage this great host
ot ofF Etﬁimpia“

Asa ﬁhowed his total dependence upon Bod when he "cried unto
the Lord his God, and said, Lord, it is nothing with thse to help,
whether with many, or with them that have no poweari help us, O Lord our
Gody For we rest on thes, and in thy name we go against this multitude.
0O Lord, thou are out God: let not man prevail against thee" (v.11).

God heard Asa’s plea and "smote the Ethiopians" (vv. 12-13).

A1l of God's faithful servants recognize how little strength
they have without God. Moses said, "How should one chase a thousand,
and two put ten thousand to flight, sxcept their Kook had sold thaem,
and the Lord had shut them up” (Deut . 27:30) . Jonathan sxpressed the
sama great confidence when facing a garrison of Philistines. e L COme,
and let us go over unto the garrison of these une ircumc ised: it may be
that the Lord will work for us: for there is no restraint to the Lore
to save by many or by Few" (I Samuel 14:é4). Faul declared, "I can do

all things through Christ which strengthenath ma" (Phillippians 4213,

2 Chronicles 15:1-19:  Azariah’s Word To Asa and Asa’s Reformation.
Arariah brings the word of the Lord to Asa. Azariah means

“Jehovah is keepsr". The prophet addresses his words specifically to

Judah and Benjamin (vv. 1=-2). The northern kingdom ie called "Israsl®

in verse .

he reminds Asa that his only hope is to trust God. "The
Lord is with you, while ye be with himy and it ye seek him, he will
be Found of yous but if ye forsake him, he will Forsake you® (v.2).

Saecond, he reminds Judah ofF lsrasl’s condition and the terrible



consequences that followed. They had been forsaken by God. There
was no prisst to plead their cause. They did not have the law (v.3),
They enjoyed no peace. City after ity was destroyed "for God did
vex bhem with all adversity? (vv. 5-&). But when they did twn to

the Lord "he was found of them" (v.47).

Third, Azariah told Gsa:x "He yve strong therefore, and let not

.

vour hands be weak: for your work shall be rewarded” (v.7).
Asa was so-moved by Azariah™s words that he started a complete
reformation.

1. He destroved the "abominable idols” and "renewed the altar
of the Lord” (v.8).

2 He gathered all Judah and Benjamin to him (and even some out of
Tasrael came) "when they saw that the Lord his God was

‘ with him' (v.9-11).

’ He They entered into a covenant that involved two important pacts.
(1) They resolved to seek the Lord their God" with all their heart
and with all their soul” {(v. 123 of. Deuteronomy
by 450, {2y A death penalty was placed on every pearson and
avery city that would not cooperate (vel3).

& He removed Maachah, his mother (some think his grandmother)
from being gqueen hecause of her idol (v.l1lé).
G He brought back into the "house of God" the silver, gold

and vessels dedicated to God (v.18-19.
. .2 A .
Verses 14 and 19 reveal what happens when Gods spirit moves his
people {(as he did through Azariah and Asa) . “And they swore unto the

?u{ Lord with a loud voice, and with shouting, and with trumpets, and with

5 1"‘,,,(,6
s coronets. and all Judah rejoiced at the oath: Ffor they had sworn with

all their heart, and sought him with their whole desire; and hea was
found of them: and the Lord gave them rest round about.”
> Asa did what he could to work a complete reformation. He was

consistently free of idolatry to the end (v.o17).



He was not able to remove all idolatry because so much of
it remainsd in the hearts of the people. He did what he
could to o re bablish the temple and make it the true
center of worship for Jehovah’s people.  He could not
live long enough nor could he sxercise sufficient
authority to completely cleanse the people and the land.
"Mis heart was perfect all his days." This does nol mean
that he made rno mistakes or that he did not sin.  He
conscientiously tried to do God's will. 1

sy n

2 Dhronicles 1é:l-&:  Asa’s Conflict With Baasha.
Faasha, king of Israel, was always at war with Asa
(I Kings 19:1&4-17), but he now decided to build Ramabh.

As this word signifies is here termed

what

which lay the principle road to Jerusalem,) which Baasha
Frortified in order to prevent all intercourss with the
kingdom of Judah, lest his subjects should cleave to the
houwse of Davide &

Famah belonged to Benjamin (Joshua 18:21,25,28), and lay about Five
miles From bobth Bethel and Jerusalem.
In the past Asa had always relied on Bod for his help, bult now
e sesks an alliance with Benhadad, king of Byria (v.2). Benhadad,
although he had an alliance with Baasha, did not hesitate to break the
pact and attack some cities in Israsl (vv. 3-4). Baasha ceased his
worlk on Ramah.  This alliance, on the part of Asa, was contrary to
God™ s purpose.
The church likewise must be careful about making alliances that
are contrary to OGod's purpose. George Tipps wrotes
The church of owe Lord must remember today that to win the
war ld For Christ, and to re-sstablish New Testament
Chiristianity ouwr alliance must be altogether with Jehovah.
We cannot accomplish these purposes through alliances with
“he nations round about ws.”  From time to time within
the framework of denominationalism, we see attempts
that are made to unite fForces. The church of our Lord must

remain above such entangling alliance, and her preachers
must remain aloof From alliances that would entangle them
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with those who proclaim error. Our confidence, our trust,
our conplete alliance must be with Jehovah., Only in this
way shall we be truly successful in the divine task set
hefore us. 3

L}

2 Chrondcles 16: 7108 Hanani®s Rebuks of Asa.

Harmani rebuked Asa For relying on “the king of Syria" instead
of “the Lord thy God" (v.73. He implied that the Syrians should have
bemen defeated in battle instead of being pald money. He reminded Asa
of how he defeated the Ethiopians, which God granted ”becauée thow
didst rely on the Lord® (v.8). The prophet told fAsa that nothing
happens among msn which is hiddmm from God's eayes. In turning his
hack upon God and going to Benhadad, Asa had acted "foolishly" (v.9).
He had “not only blundered, perpebtrated an ercror in Jjudgment, but
done what was inherently wickedy as a conseguence bobth of his blunder
and of his sin, he would h@Vﬁ Wars. ' 4

Instead of humbling himsalf Asa was in a "rage" with Hanani
hecause he rebuksd him Ffor his fault. He had him put in a "prison
house", literally "in a houss of stocks', the "stock" being an
instrument of torture. He also turned his wrath upon some of his own
citizens, perhaps those that took the prophet’s part.

God's prophets (preachers and teachers) have often been
mistreated when they spoke unpopular messages. Jeremiah was put in
staocks (Jeremiah 19:1-20:2). John the Baptist was behsaded (Matthew
14 192y, Faul and Silas were cast into the innegr prison (Acts

léy 1924 .
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S Chronicles 1é:ll-~143  The Disease, Death and Burial of Asa.

Three yvears befors his dealth Asa had a diseasse that was

vavreedingly great:  vyebt in his dissase he sought nobt te the Lord, but
Lo the physicians' (v.o 1) "Asma’s error lay not o in consulting the
physicians, but in reposing trust in them to the sxclusion of the
Lovde." 8§ fAea was buried in his own sepulchre and the peopls burned

many spices in honor of him at his burial. Asa began his reign well,

but he ended it in misery and shamne.

n

2 Chronicles 17:1-1%:  Jehoshaphat®s Early Raign and His Great
Educational System.

Jehoshaphat was one of the best and greatest kings that Judah
ever had. His name means "Jehovah is Judge". One of the first acts af
Jehoshaphat was to “strengthenath himself against Israsl" (vv. 1-2).

23

Yeree 5 and 4 give a greal summary of Jehoshaphat’™s reign.

And the Lord was with Jehoshaphat, because he walkes in the

Firet ways of his father David, and sought not unto Baalimg

But sought to the Lord god ofF his Father, and walked in his

commandments, and not after the doings of lsrael.
Many manuscripts omit David and the margin has "of his father, and of
David". The real meaning is that Jehoshaphat walked in the ways
of his father's earlier vears.

Jehoshaphat had the support arnd the confidence of the entire

Fealm.  Judah brought gifts to him and he had "riches and honowr in
abundance” (v.S: 18:1). Because of the righteous attitude of the good

man God "stablished the kingdom in his bhand® (v.5). "His heart was
lifted up" (this statement is usually used in a bad sense - Deuteronomy

8

147 Fsalms 1%1:1)  means he "boasted in Jehovah" (the margin has "was

pnecouraged’) .  He "sought the Lord with all his heart" (G209,
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In the third yvear of Jehoshaphat’™s reign he set forth a great

gducat ional program. He emploved three classes of man. There were +he

- Renhail, Obadiah, Zechariah, Nethangal, Michaiahy the Levit

----- Shemiah, Nethaniah, Zebadiah, Aszhel, Shemiramath, Jehonathan,
Adoni jah, Tobijah, Tobadonijahy and the priests - Elishama and Jehoram

We may persume that the p
naiurﬂ of the givil law — and gonstitubion of the kingdomg
Lgvite instructed them in every thing that pertained to
temple service, and ritual law,s and the priests
ructed them in the nature and design of the g@]lqlgg t ey
ed. Thus the nation becams thoroughly instructed in
Lhmlr duty to God, to the king, and to each obther. They
became therefore as one many and against a people thus
united, on such principles, no enemy could be successful. 6&

instructed the people in the

15

The text book used in all this teaching was "the book of the
law of the Lord" (v.9), which was either the complete law of Moses, or
the Book of Deuteronomy, which was a re-statement of the law in an
abridged form (Deub, 31232 fE@n 2 Chron. 24:14-15) . More ddolatry and

all Fforms of crimeg would be destroyed by this sort of teaching than all

other forces combined. EBEvervithing else has been tried to put down

crimey it is time the word m%f%md wan given a fair trial.

I+ men and women are brought up to revers God and his word,
they will make law-abiding citizens, because they know that
God demands obedience to the laws of the land. But to be
effective, the Bible must be taught as the word of God, and
ot merely as Folklore or good literatuwrey it must be taught
by men and women who really believe that in it God speaks

o us. 7

Isaac Frrett wrote, regarding Jehoshaphat®™s great educational,
these wordss

Jehoshaphat was wise in thisr he saw that the work of
reformation under his Father did nobt reach to the root of
the evils that cwrsed the nationg; it was merely or mainly
an ex L change, while the sol @ of iniguity still
remained untouched. Asa had aought to dry up the gteans,

but left the fountains still Flowing. Jehoshaphat therefore

determined on an advance movement. He saw that the people
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were profoundly ignorant of the law of Jehovah, and were
; gquent by an sy prey to superstition.  They wares
ignorant of the glorious history of their own nation, and
oo guently were destitute of the enlightened patriotism
without which there could be no enthusiastic devoltion to

; owrt laws ard institubions. He accordingly arrvanged
wm of general instruction-— of national education . . .
are the germs of a system of public schoolsy for, in
our pride and self-suffFiciency, we are banishing the Bible
From our public schools, and tabooing in a large degres all

f

the two great pillars of the temple of libsrty... moral and
religiouws culture are essential to true patriotism. . . 8

&%y/ moral produce and foster the intelligence and virtue which

The nation became stronger as the religion and morals o the

nation improved. Look at some of the results:  Fii “the fear of the

Lorod Fell upon all the kingdoms of the lands that were round about
Judah, so that they make no war against Jehoshaphat' (v.10).  Second,

even the Fhilistines and the Arablans brought gifts wunto him (vao11).

st ige and cities to store his goods (vo12). Fourbhbs

vird, he built o

he hnad mach business in all the cities (v.13). Fif he kept a
standing army of 1,160,000 fighting men "besides those whom the king

put in the fenced cities through all Judah” (vv. 13b~-19).

-

Chronicles 18:1-%4:  Jehoshaphat Joins "AfFinity With Ahab".

With all of Jehoshaphat®s devotion to God he did a strange

. He "joined afFinity with Ahab" (v.1). Jehoram, the son of
Jehoshaphat, married Athaliah, the daughter of Ahab (2 Kings

Brlé, 18,265 2 Chron 2Led-60. "The son of the best king Judah sver had
marvied the daughter of about the worst king Israel ever had!" This
marriage was probably eight years before Jehoshaphat’s visit to
Samaria.

Ahab was having trouble with Syria (I Eings Z28:1-16). After

enjoying a sumptuous feast Ahab asked Jehoshaphat, "Wilt thou go with
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me to Ramothgilead?" (v.@-3%a).  Then Jehoshaphat sald a8 strange fhing:

fToam as bhow art, and my people as thy meopler and we will be with
3 ; £ ' :

-

thes in war' (v.35bl. What an unholy alliance! Jehoshaphat, a true

gervant of Jehovahe Jjoins foroes wilh wicked Ahab, who was commitibed o
the worship of idols, and avowing that they were one.

Jehoshaphat did anobther strangse Lhing. After comnmitting

himseld to Fight with Israsl, he then wanted to Find out what God's

Will was. Why didn”t he the prophet before he made the decision?

The false prophets told Ahab what they knew he wanted to hsar.

"“Go ups for God will deliver it into the king's hand” (v.3)  Zedakiah
made horns of iron and said to Abhab, "thus saith the lord, with these
thow shalt push Syria until they be consumed” (vl . All the prophets
prophesied, "Go up to Ramothgilead, and prospers: far the Lord shall
geliver it into the hand mf the king" (w.olld.

Jehoshaphat knew they were false prophets, so he requested a
prophaet of God, Ahab told him of Micaiah “hut I hate himy for he
never prophesied good unto me, but always gvil « o« <" (ve7).  An
afficer was sent Ffor Micaiah who told him, "Behold, the words of the
prophets declare good to the king with ons assents; let thy word
therefore, [ pray thee, be like one of theirs, and speak thou good”
(v.12). Micaiah replisd, “As the lLord liveth, even what my God salthy,
that will T spesak" (v.13).

Micaiah®s First statement to the kings was "B ye up, and
praosper, and they shall be deliversd into your hand" (v.14). Ahab
suspected Micaiah™s sincerity and maid to hims "How many times shall I
adjure thes that thouw say nothing but the truth to me in the name of

Lord™ (v. 1537 Micaiah then revealed the truth in two outstanding ways:



1. Me told him that the shepherd (Ahab) would be killed and Israe]
would be like sheep that have no shephsrd. Dorm*t go
to battle! (v.l&)

2 Your prophets are lying. oL Lthe Lord hath put o a Iying spivit
in the mouth of these prophets, and the Lord hath spoken avil
against thee" (vv. 18-25).

The scriptures repeatedly represent God as g
the course of his providence, he only pe i :
he done? Nobthing can be done in heaven, 1n sarth,
put either by his immediate ghergy oF CErmission. 10

This incident shows how God sends a strong delusion.

frd with all deceivablensss of wnld Feousness in then that
perishy because they receive ot the love of the truth that
they might be saved., And for this cause Gaoo shall send them
shrong delusion, that they should believe a Tiges That, they
all might be damned who believed not the truth, but had
pleasure in unrighteousness (2 Thess. =8 10-12).

The individual who takes pleaswe in unrighteousnass, and doss not love

{ ) the trubth, is bound to be deluded if he continues in such & condition.

Ahab did not love the truth and took pleasure in unrighteousness. I+

he had loved the trubth, then when the prophet told him the truth, he

would have investigated and changed instead of fFinding fault (I Kings
Anaary o Akab did not need to be deceived because the prophet not only

told him the truth, but also told him about the lying spirit in the

mouths of the prophets (I Kings 22519~

Delusions is the natural outcome of his condition of heart,
for his heart provides fertile soil for the reception of
seeds of delusion which promise to satisfy and sanction the
carnal yearnings of his heart. God does ot directly and
parsonally send these delusions to people, but since MHe has
ardained the law of the human heart it may be sald that He
sends the delusion. 11

It should be noted however that the lying spirit in the
mouth of the fFour hundred prophets played only a subordinate
part in Ahab’®s fall, and indeed could have plaved no part
\ at all, but for the fact that the king was more thamn willing
N ) to be enticed. Ahab had already made up his mindg he
consulted the four hundred only as an afterthought to
Lisdy Jehoshaphat (v.4), he @reluded the plain-spegaking
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Micaiah until Jehoshaphat insisted on his presence (vv. &7,
and he s
apirit of the Four hundred (v.26). Delusion as a Divine
punishment comes only upon the man who is willing to be
deluded. 12

Micaiah one of the most cowrageous men in the Old Te

tameant.
gurrounded by Four hundred false prophets and two kings befors him, he
spoke the truth of God with couwrags and conviction. Luch an attitude
reminds us of Elijah an Mb. Carmel (I Hings 18), Hanani before Asa

(2 Chron. 16:7), Daniel before Belshazzar (Dan. e lZy, John the Baptist
hefore HMerod (Matt. 14:4), and Paul before Felix and MAgrippa (Acts

max ), The Lord nesds preachers with courage and conviction to speak
the truth of God.

Following the warning from Micaiah Jehoshaphat should have
withdrawn his army, but the two kings decided to go to battle.
Jehoshaphat was saved Frmm_death by God (vo31Y, but ﬁhabbwaﬁ saverely
wounded by an arrow shot at random {(even though it was shot at vrandom
God guided the arrow to Ahab). Ahab later disd (v.34).

One final observation on Jehoshaphat joining forces with Ahab
im in order. “We cannot suppose Jehoshaphat to have had the least
sympathy with the idolatrous court of Hhab and Jezebel, so far as
religion and morals were concevrned.” 108 After Ahab’s death Jehoshaphat
jonined forces with Jehoram, Ahab’s son, but Elisha still respected frim
as & good man and righteous king with these wer cles s

fs the Lord of host liveth, before whom [ stand, surely,
were it not that I regard the presence of Jehoshaphat, the
king of Judah, T would not look toward thee nor see thee"
(2 Kings Je9-19).
Jehoshaphat evidently did it as a matter of policy in state affaivrs -~

it was the thing to do.



But Jehoshaphat did not pause to consider that policy i
only warrantable within the limit of the truth and
Fighteousnesss and that, outside of these limits, he ought
to throw policy to the winds, and put his trust in Jehovah,
b his refuge and strength against all odds.
14
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How many honorable men, both in the churoh and in national atfairs,

have been snared “by the plausible and captivating pleadings of

2 Chronioles Jehu Rebukes Jehoshaphat.

Jehoshaphat returned to Jerusalem "in peace”. The peace

probably vefers to fresdom from war and of present "assurance of

Jahu, the son of Hanani had earlier rebuked Baasha, the k

(1 Kings 146:1-7). He charges Jehoshaphat with a two-fold

Tarasl

oFfences (1) He was helping the wungodly. (vaerad.  Then, and now,

sympathizing with the wicked

in their wicked thoughts, joining with them in their
wicked ways, and assisting them in their wicked projechts,
is interdicted to all who profess to be followers of God
and of Christ (Psa. lely 24:43 141:4; Rom. 12:183 Eph. S:lily

DoTime Frl9,21,22¢ 1 Pet. 2e11-12). 16

2y Loving them that God hates (v.2D). Israel is pictured as hat

God., Even though we are not to hate the persons we must hate the

~y Y Py

here

hiws

ing ofF

ing

Wit o

and the ways of Gods enemies (2 Cor. 1Esilg Fhil. 2183 of. 2 Jonn

S Chronicles 19:4-11:  Jehoshaphat Policy For Administration of Justice

andgd The Law.
Jahu had informed Jehoshaphat that God approved his effaor

Fid the land of Baalism. The work which had begun some time

medore (17:5-9) is now carried out with renewsd determination (v.

t ot

43 .
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Jehoshaphat did three things.

e "hrought them back unto the
" e

Lord God of their fathers" (vad),

~arncd, he set up Judges in all the cities. He remilnded tham
that they were judging "not for marn, but for the Lord” (vedd . They
were bto judge in Fear of the Lord (7ay. They were to show “"no respecth

of pe

aons". They were not to take gifts

or brib

(v. 7Dt God told

Tarael, “"Thou shalt take no gift: For the gift blindeth the wise, and

ey sasgs

parverteth the words of the righteous" (Exod. 2Ea8) . "8 owicked man
taketh a gift out of the hosom to pervert the ways of Judgement” (Frov.

L7 2

Third, he also set up Levities and pries

oo the Judgemsnhk
of the Lord, and for controversies" (v.8). This high court in

Jerusalem passed judgemsnt on very serious mathbers whioch the lesser

e /‘\\
N’

courts could not handle (vv. 8-113 of. Deut. 17:8-13).

”yo

2 Chronicles 203 1-3%7:  Jehoshaphat®s Prayer and bod's Gre
Deliveranoe.

While Jehoshaphat was busy in reforming the kingdom, his
enemies (Moab, Ammon, and others) were coming against im (v. 1y,  Upon
bBeing informed of the action Jehoshaphat did Four things. (1) He
foared Gody D He set himself to seek the Lordg (5 He proclaimsed &

fasty and (4) He called Judah together (vv. 1-4).

Jehoshaphat®s prayer is one of the most remarkable prayers
recorded in the Bible and it is wmrthym% caraful study.  The praver

contains the Ffollowing thoughts:

(1)  He appeals to God as the ruler of the universe (vl

\M) (%) He appeals to God as the friend of Abraham and the covenant
God made with him (v. 77,




.

(&)

Jeho

Moak

Amon

Juela

ol

Chronicles. Chapters 13 through 20 impress upon us vivid principles

that

o

Me mext appealed to God because Lthey had built vim a temple
(v B .

i

HMe then appesled to God's promise to hear his paople when
they prayed toward this house (V.94 ot T Eings

He then reminds God that these very people which he
prohibited Israel attacking in the wilderness (Dewb. 2u4;
Num. 2021y are now manifesbing theis gratitude by turning
on us (vol0-110.

{

He then confe "we have no might against this greab
COMPANY . . « OuF 8YES are upan thee" (v.12).

Through Jahaziel, the prophet, God gave the answer o

shaphalt™s prayer.

Thus saith the Lord unto you, Be not afraid nor dismayed

by reason of this great multitude; for the battle 1s not

vours, but bDod’s. . W ye shall not nead to Fight in this

battle: selt vourselves, stand ve still, and see L he
alvation of the Lord with vouw, 0O Judah and Jer

fear not, nor be dismayedy fo-morrow go out against fthem:
For the Lord will be with you (vv. 13, 177,

The strategy of ambush was such that the Ammonites and

ites, supposing that the Edomites
q themselves. Verse 24-30 describes God's complete overthrow o
M s ensmies.

Jehoshaphat reigned twenty five yvears over Judah., His life
ribed in these words:
and he walked in the way of Asa his father, and departed
not From ity doing that which was right in the sight of the
Lored. Howbeit the high places weare not taken away: for as

vat the people had not prepared their hearts unto the God
of their fabhers. (vv, A2-EIEY.

CONCLUS TON

There are many great lessons to be learned from a study of

cannot be ignored iF one would ple God

~y
ol

A

had turned against them, fought

o
B Be
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Chapter 173 shows the folly af Fighting against bod (13018,
Only those who rely upon God will succesd (13:18).

Chapter 14 emphasizes the importance of doing that which ig
“good and right in the eyes of the Lord' 1402y, God's strength is
with that person (14:110).

Chapter 19 challenges us to whole-hearted service to God

"y

(1m:my . One is either for the Lord or against Rim (15213, 19).

Chapter 16 reveals how foolish it is to depart from God and

rely on other sources of strength (1&a%).

Chapter 17 reminds us of the importance of people being weilw
educated in civil and religious matters (17:9).  The source book of &1l
Fight behavior is the word of God.

Chapter 18 shows thabt Jjoining forces with evil and compromising
principles will always reﬁult in disaster. Tgnoring God™s warnings

will lead to Failurs.

“

Chapter 19 gives a model systen for judges and courts (1916-7)

One who walks and judges “in the fear of the Lord” (17:9) will always
o right.

righteous people (20018). v . The effectual fFervent praver of a

.

Fighteous man availeth ouch" (James S:léb).
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THE NEED FOR CHRISTIAN FELLOWSHIP

INTRODUCTION
T. One of the terms that might best descr1be the church of the first century is "fellowship"
yet this term seems to have lost its meaning for so many today.
a. It would be difficult to describe the church today as a "fellowship" except as
peop]e sharing common beliefs.
b. It is obvious that we are not, in too many cases, sharing our 1ife experiences,
; ©° sorrows, joys and problems as the early Christians did.
.+ 2. God intended that fellowship be in fact and not just in name. Rom. 15:5-7.
. 3. There is nothing that is more to be desired today than Christian fellowship. "If we:
i don't enjoy fellowship, if we don't desire fellowship, if we don't participate in
; Christian fellowship, then how can we rationally expect people to be motivated by our
: lives to become part of our fellowship." (Tom C. Brown).
a. Much of the apostasy seen in the Tives of Christians can be seen in lack of true
1 fellowship.
| b. ‘Many of the failures in congregational efforts can be traced to lack of fellowship.
|4, Why then is there such a lack of fellowship? There are some fears that must be over-
| come if fellowship is to prevail. _ S
+ DISCUSSION:
.~ T.  THE FIRST FEAR THAT KEEPS US FROM SEEKING TRUE CHRISTIAN FELLOWSHIP IS THE FEAR OF
o BEING KNOWN.
A.  Many of us spend a great deal of time dressing up for a masquerade - to impress
- people, to be well thought of, to be accepted
B. ~The fear of unmasking or be1ng known is not a p1eas1ng one.
: 1. Few of us Tike ourselves as we are and we hardly expect others to.
; 2. We may hide behind such protective shields as "I don't want to show how 1ittle
§ I know of the Bible" or "My religion is a very personal thing and I don't
! want to talk about it" but the real fear is that people will know us as we
| really are.
\} C. There are antidoctes to this kind of fear.
~ 1. First, there can be fellowship without exposing everything, because there is
: value in just associating with other Chrittians whether e say) anything or not.
cf. 1 Cor. 14:33.
2. Second, there is the respons1b1]1ty of other Christians toward the fearful to
listen when they do speak.
a. Regardless of how far back he may be he must feel that he will be g1ven a
fair hearing and respected for himself.
: b. He must come knowing that he will not be harshly judged or rejected. Rom.
1 14:1,135 15:1-3.
- IT. THE SECOND FEAR THAT KEEPS U5 FROM SEEKING FELLOWSHIP IS THE FEAR OF EXPLOITATION.
A. Who wants to speak or tell something about himself when he feels it will becoms..
g ~ the subject of gossip?
y - B. -Who wants to tell something where he feels it may be used against him?
| C. Who wants to join a group that does him more harm than good?
§ D. Who wants the fellowship of those who cannot keep confidences.?
é E. There must be the feeling of a common need and that things revealed will result
| in support and encouragement - not betrayal. (1 Thes. 5:11,14) Understanding
P your weaknesses and shortcomings should draw me closer to you.
IIT. THE THIRD FEAR" THAT KEEPS US FROM FELLOWSHIP IS THE FEAR OF DISAPPOINTMENT.
i A.  Many people will not express themselves because they feel that the church cannot
9 help them.
| B. James said confess your faults one to another (Jas. 5:16) because he realizéd the
: power of praying one.for another. ‘
- IV. A FOURTH-FEAR THAT KEEPS US FROM SEEKING FELLOWSHIP IS THE FEAR OF CHANGE.
- A. It is said, but true, that some congregations do not want to change - they reject
N new ideas, new methods, and new enthusiasm.
" B. Many of us are afraid of change, especially if it demdnds that we carry through
I some new plans of action.
[ C. But if one young person hears about the changes another had to make and how drastic

it was, he may be far more willing and able to overcome the fear of change and become
a'part of the fellowship. cf. Heb 1O 24,
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CHRISTIAN FELLOWSHIP
James Meadows

I. The Application of Fellowship: Outside of Churches of Christ.

A. The first element of concern "pertains_to_the element_in_the_church_that_has

chosen to pursue a_course.of illicit.change "
1. They advocate open fellowship with denominationalism—anybody who

acknowledges Jesus as Lord.

2. It consists of joint participation in settings that leave the observer with a
clear understanding that the denominational is a saved and faithful
Christian.

3. But we can know who is a Christian and who is not because the Bible
clearly reveals what one must do to become a Christian. Anyone who has
not done this cannot be fellowshipped as a Christian.

4. The Bible also clearly reveals that as long as one walks in the light he has
fellowship with God and we can fellowship him.

B. The vast majority of those in the denominational world have never obeyed the
true plan of salvation.

P | ~C. Even those few who may have obeyed the biblical plan of salvation are
) worshipping in error. .,

II. The Application of Fellowship Within Churches of Christ..
A. Does an otherwise faithful Christian violate the biblical doctrine of fellowshib if
- he speaks at a lectureship that is considered to be a tool of the "liberal"
segment of the church?

B. Does a "conservative" lectureship director sin if he invites a speaker who holds
a false view on one particular doctrine—like divorce and remarriage?

C. Does he sin if he invites a speaker who has spoken on a "liberal" lectureship?

D. Does a faithful Christian sin if he/she attends a workshop or lectureship that is
orchestrated by the "liberal" element?

E. - Critics have pointed to Ephesians 5:11 and 2 John 9 that warn the faithful
from fellowshipping error, and thus insist that all the above questions must be
answered yes.

F. Some scﬁptures that shed some light on this facet of fellowship:
1. In Luke 15, tax collectors and sinners drew near to Jesus to hear what he
had to say. His critics complained that he was guilty of receiving and

N
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to bail out.

3) To continue that relationship would make him guilty of what Paul
calls "fellowship," "communion," "accord," "part" and
"agreement with darkness."”

llI. Observation and Application of the Foregoing Principles

A. In view of these principles one should exercise extreme caution in our
tendency to criticize, jump to premature conclusions, "shoot first and ask
questions later."

B. "One cannot automatically determine that fellowship is occurring simply
because of where a person may speak, with whom he may be seen, or what he
believes with regard to every doctrine of the Bible." (Dave Miller)

IV. Ciritical Features of Fellowship

In_the first place, fellowship is defined by in‘_ tent. Does the Christian intend for
his actions to be a demonstration of his agreement with and approval of error?

Is his intention to show endorsement and acceptance of error?

1. In a debate the participants are sharing, associating, partnering in an
event. But no one would assume that this means fellowship in the sense
of doctrinal agreement.

2. One might attend a denominational meeting, but they would not assume
endorsement of what they believe.

3. On the other hand if one participated in the song service with the
instrument, he would be sinning for worshipping vamly, but also for
fellowshipping them in that one activity.

B. In the second place a critical feature of fellowship pertains to the specific
action,
1. Fellowship entails "aiding and abetting” an action that is sinful.
a. Merely appearing at a particular event would not constitute fellowship
if the activity is not sinful. )
b. Or if it is sinful one does not participate in that activity.
2. Even visiting an event that has religious overtones need not entail

fellowship.
a. Attending a debate between a Baptist and an Athelst would not imply
fellowship.

b. Attending an informational meeting of the Masonic Lodge would not
imply fellowship.

C. "The biblical factors that determine fellowship entail intent and whether an
individual participates in any specific action that is sinful" (Dave Miller).

Misconceptions About Fellowship




b. Brochures are written advertising it.

c. Paul would be returning as guest speaker.

d. Suppose in addition to Paul certain pagan philosophers would speak.

e. Would Paul’s participation in such a venture constitute fellowship?
3. If some brethren today had gotten hold of this they would have written

Paul up and attacked him unmercifully.

F. Jesus did not isolate himself from those in error, but took every opportunity to
speak to the lost, regardiess of how others may have viewed it.



B FELLOWSHIP

A. "Fellowship” translated
from the Greek word
"koinonia"” in the following
places: Acts 2:42; 1 Cor.
1:9; 2 Cor. 8:4; Gal. 2:9;

Eph. 3:9; Phil. 1:5; 2:1;

o 3:10, 1 John 1:3,6,7.



5 B. The word "koinonia" (or
family word), in other
places, is translated:

1. Contribution (Rom.

15:26).

2. Communion (1 Cor.
10:16; 2 Cor. 6:14;
13:14).

. Distribution (2 Cor.
9:13).

. Communication
(Philemon 6)

. Communicate (Heb.
13:16)

. Partaker (Matt. 23:30)

. Partners (Luke 5:10).

TNON U1 BN
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C. We have fellowship with:
1. God--1 John 1:3.
2. Christ-1 John 1:3.
3. Holy Spirit--Phil. 2:1.
4. One another because:
a. Fellow-Citizens (Eph.
2:19-20) |
b. Fellow-heirs (Eph. 3:6;
Rom. 8:17).
c. Fellow-soldiers (Phil.
2:25).
d. Fellow-laborers (Phil.
4:3).
e. Fellow-servants (Col.
1:7).
f. Fellow-travelers (Heb.
11:13-14)
g. Fellow-helpers (3 ]n.
8; Gal. 1:1-4).



) D. We cannot have fellowship

with:

1. Devils (1 Cor. 10:20)

2. Unbelievers and
unrighteousness (2 Cor.
6:14-16).

3. Works of darkness (Eph.
5:11)

E 4. False Teachers (2 John

' 9-11)

5. Brethren withdrawn
from (2 Thess. 3:6)



ARE BABIES BORN SINNERS?
ARE WE ETERNALLY PREDESTINED?

James Meadows

Introduction
1. One of the greatest influences in the religious world, and even in the church, is
Calvinism. The name comes from the teachings of John Calvin.
a. John Calvin was born July 10, 1509 at Nogon, France.
b. He was highly educated and had an "incredible memory." ‘
c. He did much writing, but is probably best known for his Institute of the Christian

Religion.
d. Calvin’s teaching can be summed up under what some call the tulip.
T — Total Depravity ‘
U — Unconditional predestination in election
L — Limited atonement
| — Irresistible grace
P — Perseverance of the saints
e. Rex Turner wrote the following about Calvin and his influence: "No one man
throughout the centuries since Satan’s appearance in the Garden of Eden has .
had a greater adverse and devastating influence against truth than the late John
Calvin. His insidious veil hovers over the whole religious world. There is no
segment of the Christendom that has escaped his influence, including, for that
matter, those of the 'glorious restoration movement.” Calvin's influence prevails
today to one degree or another within the realm of all Christendom" (The Spiritual
~ Sword on Calvinism).
2. ltis my responsibility in this lesson to discuss two questions:
a. Are babies born sinners?
b. Are we eternally predestined?
3. The methodology planned is as follows:
a. What Calvin and others taught about it.
b. What are some verses used to teach depravity?
c. The Bible teaches
d. Conclusion

Discussion:

. Are Babies Born Sinners?

A. Tertullian (150-222 A.D.) introduced the doctrine of Traducianism (the "soul of
the first man was the source of all other souls™). Soul of man was inherited
(since Adam corrupted his soul, then man must inherit a corrupted soul).

B. Crypian (200-258 A.D.) defended infant baptism on "the ground that the child
by its descent from Adam receives the infection of the old death." i

C. Origin (185-253 A.D.) taught that infants are poliuted by sin "through the life
be but the length of one day upon the earth."

D. Augustine (354-430 A.D.) championed the doctrine of original sin or depravity.
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death by sin; and so death passed upon all men, for that all have sinned."

a. This verse says "death" passed upon all men, not "guilt and
corruption.”

b. All agree that men still suffer death as a consequence of Adam’s sin,
which the verse affirms, but that we are guilty of Adam’s sin is not
found in the verse.

3. Ephesians 2:3: "Among whom also we all had our conversation in times
past in the lusts of our flesh, fulfilling the desires of the flesh and of the
mind; and were by nature the children of wrath, even as others."

a. It does not say we were born "children of wrath." ,

b. "By nature" means by custom and practice. Paul said "nature” teaches
that it is a shame for men to wear long hair (1 Cor. 11:14). "Nature"

- did not teach them this before birth, but custom later taught them.

c. The Ephesians were "by nature," or practice children of wrath before
conversion. By "trespasses and sins" they became children of wrath;
they were not born that way.

4. Psalms 58:3; "They go astray as soon as they are born, speaking lies."
a. It says they "go astray" not that they were "born astray."

b. It happens long after birth for they were speaking lies.

c. "As soon as they were born" does not mean the day of their birth,
because verse 6 shows they already had teeth in their mouth.

H. What does the Bible teach regarding babies?

1. Matthew 18:3: "And said, Verily | say unto you, Except ye be converted,
and become as little children, ye shall not enter into the kingdom of
heaven."

a. Jesus taught that one must become as a little child to enter the
kingdom.

b. |f babies are born depraved then we must become depraved to enter
the kingdom.

2. Acts 17:28-29: "For in him we live, and move, and have our being: as
certain also of your own poets have said, For we are also his offspring.
Forasmuch then as we are the offspring of God, we ought not to think that
the Godhead is like unto gold, or silver, or stone, graven by art and man'’s
device."

a. The offspring partakes of the nature of its parents.

b. If we are born depraved then we received it from God, not man.

3. Hebrews 12:9: "Furthermore we have had fathers of our flesh which
corrected us, and we gave them reverence: shall we not much rather be
in subjection unto the Father of spirits, and live?"

a. God is the Father of our spirits.

b. If we are born depraved then we received it from God, not man.

ll. Are We Eternally Predestined?
A. Rex Turner wrote the following definition of predestination: "God foresaw that
Adam would sin, and thus before the foundation of the world, from all eternity
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F. What are some of the consequences of eternal election?

1.

2.

3.

Conclusion:

First, it destroys the "free will agency" or "free will" of man.
a. Does man have freedom of will?
b. Does man have the ability to accept or reject God’s grace?
c. Wayne Jackson says, "the case can be logically expressed as follows:
(1) If man possesses freedom of will (both the liberty and the ability) to
choose his destiny, he can either: (a) as a last man choose to be
saved; or (b) as a last saved man choose to be lost.
(2) But he does possess freedom of will (to be proved).
(3) Thus, man has the ability to choose his destiny" (Wayne Jackson,
The Spiritual Sword, Vol. 8, No. 3, April 1977, p. 17).
d. God challenged Joshua to choose (Josh. 24:15).
Second, it makes God a respecter of persons, but the Bible teaches he is
not (Acts 10:34; Rom. 2:11).
Third, it makes God a cruel and unloving God: He admits that the elect
and reprobate sometimes have almost the same feelings. He admits that
God attributes to them a taste of the heavenly gift and faith for a while (cf.
Heb. 6:4-6). They have this feeling because the Lord "to render them
more convicted and inexcusable, steals into their minds to the extent that
his goodness may be tasted without the Spirit of adoption.” He illumes
them enough to recognize his grace and "a desire to love one another," but
then he quickly extinguishes it. What a cruel God! This means that God
tantalizes all men with the offer of salvation, but fails to exert the power
necessary to enable them to enjoy it. In other words, when God
announces salvation to all men indiscriminately, he merely means God'’s
mercy is extended to all provided they seek after and implore it. But only
those who have been "illumed" do this, and he illumes only those who
have been predestinated to salvation.
Fourth, Paul entreated the Corinthians "that ye receive not the grace of
God in vain (2 Cor. 6:1). Thisis a strgng™Warning if grace is irresistible for
the limited elect.
Fifth, Romans 4:5 teaches that God justifies the ungodly through faith.
Calvinism would turn this into justification for the reborn or elect.
Sixth, John 5:24 teaches that one has life when he "heareth my word, and
believes on him that sent me." Calvinism teaches life before this.
Seventh, John 5:25 teaches that the spiritually dead can "hear the voice
of the Son of God: and they that hear shall live." Calvinism teaches that
one must be regenerated before one can hear and believe. But only the
elect will receive this regeneration.

1. The Bible clearly teaches that babies are not born depraved.
2. It also clearly teaches against predestination of those saved and lost.
3. Calvinism needs to be discarded and God listened to.
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death by sin; and so death passed upon all men, for that all have sinned.”

a. This verse says "death” passed upon all men, not "guilt and
corruption.”

b. All agree that men still suffer death as a consequence of Adam’s sin,
which the verse affirms, but that we are guilty of Adam’s sin is not
found in the verse. '

3. Ephesians 2:3: "Among whom also we all had our conversation in times
past in the lusts of our flesh, fulfilling the desires of the flesh and of the
mind; and were by nature the children of wrath, even as others."

a. It does not say we were born "children of wrath."

b. "By nature" means by custom and practice. Paul said "nature" teaches
that it is a shame for men to wear long hair (1 Cor. 11:14). "Nature"

. did not teach them this before birth, but custom later taught them.

¢. The Ephesians were "by nature," or practice children of wrath before
conversion. By "trespasses and sins" they became children of wrath;
they were not born that way.

4. Psalms 58:3: "They go astray as soon as they are born, speaking lies."

a. It says they "go astray” not that they were "born astray.”

b. It happens long after birth for they were speaking lies.

c. "As soon as they were born" does not mean the day of their birth,
because verse 6 shows they already had teeth in their mouth.

H. What does the Bible teach regarding babies?

1. Matthew.18:3. "And said, Verily | say unto you, Except ye be converted,
and become as little children, ye shall not enter into the kingdom of
heaven."

a. Jesus taught that one must become as a little child to enter the
kingdom.

b. If babies are born depraved then we must become depraved to enter
the kingdom.

2. Acis 17:28:29: "For in him we live, and move, and have our being: as
certain also of your own poets have said, For we are also his offspring.
Forasmuch then as we are the offspring of God, we ought not to think that
the Godhead is like unto gold, or silver, or stone, graven by art and man’s
device."

a. The offspring partakes of the nature of its parents.
b. If we are born depraved then we received it from God, not man.

3 Hebrews 12:9: "Furthermore we have had fathers of our flesh which
corrected us, and we gave them reverence. shall we not much rather be
in subjection unto the Father of spirits, and live?"

a. God is the Father of our spirits.
b. If we are born depraved then we received it from God, not man.

Il. Are We Eternally Predestined?
A. Rex Turner wrote the following definition of predestination: "God foresaw that
Adam would sin, and thus before the foundation of the world, from all eternity
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V1.

V2.
V3.

V4.

V5.
V6.

Conclusion:

First, it destroys the "free will agency" or "freg will" of man.
a. Does man have freedom of will?
b. Does man have the ability to accept or reject God’s grace?
c. Wayne Jackson says, "the case can be logically expressed as follows:
(1) If man possesses freedom of will (both the liberty and the ability) to
choose his destiny, he can either: (a) as a last man choose to he
saved; or (b) as a last eawee man choose to be lost.
(2) But he does possess freedom of will (to be proved).
(3) Thus, man has the ability to choose his destiny” (Wayne Jackson,
The Spiritual Sword, Vol. 8, No. 3, Aprit 1977, p. 17).
d. God challenged Joshua to choose (Josh. 24:15). -
Second, it makes God a respecter of persons, but the Bible teaches he is
not (Acts 10:34; Rom. 2:11).
Third, it makes.God a.cruel.and unlovina.God: He admits that the elect
and reprobate sometimes have almost the same feelings. He admits that
God attributes to them a taste of the heavenly gift and faith for a while (cf.
Heb. 6:4-8). They have this feeling because the Lord "to render them
more convicted and inexcusable, steals into their minds to the extent that
his goodness may be tasted without the Spirit of adoption." He illumes
them enough to recognize his grace and "a desire to love one another," but
then he quickly extinguishes it. What a cruel God! This means that God
tantalizes all men with the offer of salvation, but fails to exert the power
necessary to enable them fto enjoy it. In other words, when God
announces salvation to all men indiscriminately, he merely means God’s
mercy is extended to all provided they seek after and implore it. But only
those who have been "illumed" do this, and he illumes only those who
have been predestinated to salvation.
Fourth, Paul entreated the Corinthians "that ye receive not the grace of
God in vain (2 Cor. 6:1). Thisis a stréang™Warning if grace is irresistible for
the limited elect. _
Fifth, Romans 4:5 teaches that God justifies the ungodly through faith.
Calvinism would turn this into justification for the reborn or elect.
Sixth, John 5:24 teaches that one has life when he "heareth my word, and
belisves on him that sent me." Calvinism teaches life before this.
Seventh, John 5:25 teaches that the spiritually dead can "hear the voice
of the Son of God: and they that hear shall live." Calvinism teaches that
one must be regenerated before one can hear and believe. But only the
elect will receive this regeneration.

1. The Bible clearly teaches that babies are not born depraved.
2 |t also clearly teaches against predestination of those saved and lost.
3. Calvinism needs to be discarded and God listened to.



E. R. Harper
Yet Calvinism is the
"background" out of, from
which, all this Holy Spirit
issue in the church was
born.... Every phase of
the "direct, immediate,
miraculous operation of
the Holy Spirit’s person
upon the Biblical heart of
man" connects at some
point to the Calvinistic
- concept of the "nature of

man at birth...."
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- Franklin Camp
Calvinists’ teaching that the
sinner was dead and could
do nothing called for the
direct operation of the
Spirit in conversion....

Since the emphasis of the
Restoration Movement was
to turn men from emotional
experiences back to the
Bible, one would never
have thought the day would
come when the false
teaching of the direct
operation of the Holy Spirit
would become a matter of
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controversy in the church.
But it is here, and unless we
can stop it, we are headed
the same way that the
Protestant world has
gonhe.... The Bible study
that has characterized us in
the past will cease unless
the claim of the direct

leading of the Holy Spirit is

repudiated—Ilock, stock,

and barrel. The claim of

the direct leading of the
Holy Spirit has no place in
the church....



Franklin Camp
Here is evidence in black
and white that the source
of our trouble today is the
teaching of Calvinism
instead of the Scriptures. It
is time that we not only
reject Calvin’s teaching on
the operation of the Holy
Spirit and the sinner, but
that we also reject his
teaching of the Holy Spirit
empowering the Christian
and enabling him to obey
the commands of the
gospel.
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Rice
The difference between us,
so far as this subject is
concerned, is in general
terms this: Mr. Campbell
believes that in the work of
conversion and sanctification
the Spirit operates only

- through the truth. I believe

the Holy Spirit operates
through the truth where in
the nature of the case the
truth can be employed, but |
deny that the Spirit operates
only through the truth....

> We believe and teach that in
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converSlon and

'sanctlﬁcatlon there is an

influence of the Spirit in
addition to that of the Word
and distinct from it.

A



Jay Guin

" If God never operates directly
on the heart of the Christian,
then this guidance and
direction must occur only
through Bible study. If so,
wouldn’t our prayer time be
better spent reading our

-, Bibles...do not suppose that
God grants a vision or
verbatim prophecy in response
to such a prayer. But we do
believe that He empowers the
Christian to be more open to
His Word, to have a deeper,

~ wider and higher under-

- standing of His revelation.



. And the empowerment is
beyond the action of the
Word itself, or else prayer
means nothing.... If God the
Father can be active in
history, help physicians heal
our loved ones, improve our
Bible study, and give

-, preachers "a ready

recollection"—All by direct
operation on the hearts of
people, why is there any
problem with believing that
God sometimes does these

things through the agency of
- the Spirit.



R ~ Steve Flatt
How are we led by the
Spirit of God? Well, we
are led by the Word if we
spend time there. But
folks, it goes beyond that.
| have become a great

- believer in my life that
the Holy Spirit will lead
us in all kinds of decisions
and attitudes and
emotions when we stay
with Him in the Word

and in prayer.... You



., say, well, He only does
that through the Word.
Oh, | believe He does it
through the Word but |
don’t believe He does it
only through the Word.
| believe He does it

~ through the Holy Spirit
living in our hearts. |
believe that is part of the
way we are led by the
Holy Spirit.



, Joe Beam
"I am a Spirit-filled
Christian. The Spirit is
alive. He is here. He is
vibrant. And to try to
say that the Spirit works
only through the written

 word is to take His power
away, because he is
working in the hearts and
lives of people...."
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~ Dale Underwood
You see, | fully believe that
the Spmt gave me the
subject of "Drawing Water
From Empty Wells." 1 had
not planned on my thoughts
going in that direction, nor

~ had | intended in addressing
~ such issues. Yet, as | prayed

for God’s blessing and
leading, the subject came to

‘me and then would not leave

my mind.
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. I sense that we're discussing
" more freely the Holy Spirit.
We’re learning about and
experiencing his guidance,
his renewal, his conviction
(our doctrine never got
farther off course than when
some claimed the Holy

' Spirit’s work is limited to the

Word of Scripture).
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Franklin Camp
Thus what has happened in
the church today is that
some brethren have simply
adopted the Calvinistic
doctrine of the direct,
invisible, and mysterious
influence of the Spirit on the
Christian, rather than
teaching what the Bible
teaches. The direct
operation of the Spirit on
the Christian, in addition to
the Word and distinct from
the Word, is Calvinistic

o teaching purely and simply.
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Ron Crosby
Does this appear to be a new
form of Calvinism? Old
Calvinism teaches that the
sinner must receive the Spirit
within to enable him to
become a Christian. New
Calvinism teaches that the
sinner does not receive the
Spirit but that the Christian
does. Only with this inward
aid of the Spirit can he
remain a Christian. Old
Calvinism teaches that the
sinner must receive power to
become a Christian while
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. new / Calvinism teaches that
the Christian must receive
this power to remain
faithful.... If it is necessary
for the Christian to have the
"personal help (of the Holy
Spirit) within" "helping

~ man" do that which he
" otherwise could not do"

then the Word of God
cannot do what God said it
could do.
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~, Christian Reformed Church
- "God will not suffer those
who are joined to Christ in
true faith to totally fall from
faith and grace...believers
will persevere in the way of
salvation to the end."”
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Baptist Manual
" We believe that such only
are real believers as endure
unto the end; that their

~ preserving attachment to

)

Christ is the grand mask
which distinguishes them
from superficial professions;
that a special providence
watches over their welfare,
and that they are kept by
the power of God through
faith unto salvation.
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Norman Culpepper
' One cannot hold out. If
that be one’s hope, then he
cannot begin.... Saved and
saved forever—a soul once
saved can never be lost....
A special providence cares
for them. "They are kept by

' the power of God through

faith unto salvation" (1 Pet.
1:5).
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L. H. Brown
Qu_e_stlL Does Paul’s state-
ment in Galatians 5:4 con-
cerning falling "away from
grace” mean that we cannot
fall?

Answer: Galatians 5:4
certainly does not mean that
the regenerated, blood-
washed, born-again child of
God can so act as to finally be
lost in hell....In no sense is it
possible for the born-again
child of God; the true believer
in Jesus Christ to so fall as to
be lost, 1 John 3:9; 5:18.
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Canons of Dordt
Thls elect number, though

by nature neither better nor

more deserving than others,

- but involved with them in

common misery, God has
decreed to give to Christ and
to be saved by Him and
effectually to call and draw
them to His communion by
His Word and Spirit; to
bestow upon them true faith,
justification, and
sanctification; and having
powerfully preserved them in

> the fellowship of His Son.
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John Calvin

" God.. .compacted with himself
what he willed to become of
each man. For all are not
created in equal condition;
rather eternal life is fore-
ordained for some, eternal
damnation for others.... As

-, Scripture then, clearly shows,
we say that God once estab-
lished by his eternal an
unchangeable plan those whom
he long before determined
once for all to receive into
salvation, and those whom, on
the other hand, he would

) devote to destruction.

.7‘
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Primitive Baptist

o By the decree of God, for

the manifestation of hlS
glory, some men and angels
are predestinated unto
everlasting life, and others
foreordained to everlasting

~death. These angels and
- men thus predestinated and

foreordained are particularly
and unchangeably designed,
and their number is sO
certain and definite that it
cannot be either increased or
diminished.”
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~ John Calvin
" The once dead sinner is
drawn to Christ by the
inward supernatural call of
the Spirit who through
regeneration makes him alive
and creates within him faith
and repentance.... For the
ograce which the Holy Spirit
extends to the elect cannot
be thwarted or refused, it
never fails to bring them to
true faith in Christ.



5

/

0)

)

John Calvm
~ Calvinism means "universal
damnation" unless—
remember this word unless—
unless God sends the
"miraculous operation" of

“the Holy Spirit into his heart

and regenerates him and
saves him, for his "natural
man, the sinner,” cannot
receive the Word of God;
for it can neither be known
hor discerned by the
"sinner."



John Calvin
lndeed it does not so stand in
man’s own impulse, and
consequently even the pious
and those who fear God still
have need of the especial
prompting of the Spirit.

Lydia, the seller of purple,

, feared God, yet her heart had

to be op ened to receive Paul’s
teaching (Acts 16:14) and to
profit by it. This was said not
of one woman only but to
teach us that the advancement
of every man in godliness is
the secret work of the Spirit.



Rex Turner wrote the following about Calvin
and his influence: “No one man throughout
the centuries since Satan’s appearance in
the Garden of Eden has had a greater
adverse and devastating influence against
truth than the late John Calvin. His
insidious veil hovers over the whole
religious world. There is no segment of the
Christendom that has escaped his influence,
including, for that matter, those of the
‘glorious restoration movement.’ Calvin’s
influence prevails today to one degree or
another within the realm of all Christendom”

(The Spiritual Sword on Calvinism).
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ARE BABIES BORN SINNERS?

Tertullian (150-222 A.D.) introduced the
doctrine of Traducianism (the “soul of
the first man was the source of all other
souls”). Soul of man was inherited
(since Adam corrupted his soul, then

man must inherit a corrupted soul).

Crypian (200-258 A.D.) defended infant
baptism on “the grounds that the child
by it descent from Adam receives the

infection of the old death.”



Origin (185-253 A.D.) taught that infants
are polluted by sin “though the life be
but the length of one day upon the
earth.”

Augustine (354-430 A.D.) championed
the doctrine of original sin or depravity
“that because of the fall of Adam, all
infants were so depraved as to destroy
the human and leave them helpless

servants of sin.”



CALVIN

1.Infants “bear with them an inborn
corruption from their mother’s womb. . .If
they are born sinners as both David and
Paul affirmed (Eph. 2:3; Psa. 51:5). . .”
(Institutes, Vol. Il, p. 1340).

2.“Indeed, their whole nature is a seed of

sin; hence it can only be hateful and
abhorrent to God” (Institute, Vol. |, p. 251).

3.“They must be cleansed of it before they

can be admitted into God’s kingdom, for
nothing polluted or defiled may enter
therein” (Rev. 21:27) (Institute, Vol. ll, p.
13:40).



WHAT THE RELIGIOUS WORLD BELIEVES

1. The Presbyterians believe infants are born
depraved, but they believe God makes
arrangements to save the elect babes.
“Chapter X, sec. 3, they tell us that elect
infants, dying in infancy, are regenerated
and saved by Christ through the Spirit,
who worketh when and where and how he

pleases.”



=

2.Brents quotes from the Cumberland
Presbyterian Confession of Faith the
following: “All infants dying in infancy are
regenerated and saved by Christ through
the Sypirit who worketh when and where and

how he pleases.”



3.V. E. Howard quotes é Baptist preacher:
“Infants dying in infancy must by some
process known or unknown, be freed from
depravity—morally renewed or regenerated,
or they can never be saved—never

participate in the joys of heaven.



ARE WE ETERNALLY PREDESTINED?

Definition of predestination: “God foresaw

that Adam would sin, and thus before the
foundation of the world, from all eternity
unchangeable, God foreordained, or
predestined, or elected all that will be in
heaven with him; as well as all of the other
things that have come to pass/or will come
to pass for all times to come upon the

earth.”
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John Calvin

1.“We call predestination God’s eternal

decree, by which he compacted with
himself what he willed to become of each
man. For all are not created in equal
condition; rather, eternal Ilife s
foreordained for some, eternal damnation
for others. Therefore, as any man has
been created to one or the other of these
ends, we speak of him as predestined to

life or to death.”
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2.“As Scripture, then, clearly shows, we say
that God once established by his eternal
and unchangeable plan those whom he long

before determined one for all to receive unto

salvation, and those whom, on the other

hand, he would devote to destruction.”

Primitive Baptist Church

“By the decree of God, or the manifestation
of his glory, some men and angels are
predestinated unto everlasting life, and
others foreordained to everlasting death.
These angels and men thus predestinated
and foreordained are particularly and
unchangeably designed, and their number is
so certain and definite that it cannot be

either increased or diminished.”



WHAT ARE SOME OF THE
CONSEQUENCES OF ETERNAL ELECTION?

1. First, it destroys the “free will agency” or

“free will” of man.

2.Second, it makes God a respecter of
persons, but the Bible teaches he is not

(Acts 10:34; Rom. 2:11).

3. Third, it makes God a cruel and unloving

God.



v 4.Fourth, Paul entreated the Corinthians
“that ye receive not the grace of God in
vain (2 Cor. 6:1). This is a strange
warning if grace is irresistible for the

limited elect.

) 5.Fifth, Romans 4:5 teaches that God
justifies the ungodly through faith.
Calvinism would turn this into justification

for the reborn or elect.



-y 6.8ixth, John 5:24 teaches that one has life
when he “heareth my word, and believes
on him that sent me.” Calvinism teaches

life before this.

7.Seventh, John 5:25 teaches that the

L) spiritually dead can “hear the voice of the

Son of God: and they that hear shall live.”
Calvinism teaches that one must be
regenerated before one can hear and
believe. But only the elect will receive this

regeneration.



THE TULIP

T — Total Depravity

U - Unconditional Predestination or Election

L — Limited Atonement

| — Irresistible Grace

P — Perseverance of the Saints
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THE PURPOSE AND DURATION OF SPIRITUAL GIFTS
By James Meadows
INTRODUCTION

Ephesians 4:7-16" is a vital part of the book of Ephesians, but we must recognize
the place it occupies in the whole context of the book. The distinct features of God's
eternal purpose are clearly revealed. First, God purposed to save man from sin "before
the foundation of the world" (Eph. 1:4). Second, Jesus Christ is the one through whom
God purposed to save man (Eph. 1:3-5). Third, God’s grace is revealed and enjoyed
through the blood of Christ (Eph. 1:7). Fourth, God revealed this salvation to man
through the gospel (Eph. 3:6,8,9). Fifth, all who accept Christ are saved in the church
which is a part of God’s eternal purpose (Eph. 3:8-11).

A proper understanding of God's eternal purpose will cause tremendous results in
our lives. We will strive to "walk worthy of the vocation wherewith ye are called" (Eph.
4:1). We will endeavor to "keep the unity of the Spirit in the bond of peace" (Eph. 4:3).
We will consider the platform on which the unity of the Spirit did exist and on which it
can be kept (Eph. 4:4-6). We will consider that even "the diversity of gifts, both ordinary
and extra-ordinary, bestowed on different members of the church were designed to
promote its unity, harmony, and efficiency." We will also remember the four yardsticks
that Paul lists that are essential in developing the cause of Christ and keeping "the unity
of the Spirit."

The material in these ten verses divides itself into the following divisions: (1) by
whom were the gifts given (vv. 7-10); (2) to whom were the gifts givén (v. 11); (3) for

what purpose were the gifts given (v. 12); (4) how long were the gifts to last (v. 13); what
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are the results? (1) Doctrinal stability (v. 14); (2) a proper declaration of the word of God
(v. 15a); (3) a right relationship with the head (v. 15b); and (4) individual development
of each member of the church (v. 16). |
EXEGESIS AND EXPOSITION OF EPHESIANS 4:7-16
Chapter 4:7-10: By whom were the gifts given?

Verse 7: Certain things are necessary for the church to mature. Today we mature
by partaking of the word of God (1 Pet. 2:2; 2 Pet. 3:18; Acts 20:32; Heb. 5:12-14). The
scriptures furnish us completely (2 Tim. 3:16-17). But most of the New Testament had
not been written when Paul wrote the Ephesians; hence Christ gave special gifts to
supply the infant church their special needs. What were these gifts?

Now there are diversities of gifts, but the same Spirit.... For to one is given

by the Spirit the word of wisdom; to another the word of knowledge by the

same Spirit; To another faith by the same Spirit; to another the gift of healing

by the same Spirit; To another the working of miracles; to another prophecy;

to another discerning of spirits; to another divers kinds of tongues; to another

the interpretation of tongues" (1 Cor. 12:8-10).

The "word of wisdom" appears to have been the doctrine of the gospel
communicated by inspiration (Cf. 2 Pet. 3:15; Col. 1:28; 1 Cor. 2:6-13). The "word of
knowledge" may have been the power to retain the "word of wisdom." "Faith" here is not
the faith that comes from hearing the word of God (Rom. 10:17), but that miraculous
faith that could remove mountains (Cf. Matt. 17:20; 1 Cor. 13:2). "Gifts (plural) of
healing" could indicate one of two things: (1) All kinds of ailments were healed, or (2)
Different ones had specific ability to heal specific diseases. The healing was not done

according to "medical knowledge, but by supernatural power." "Working of miracles"

included the ability to work miracles of various kinds. "Prophesy" was by no means
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confined to the prediction of the future, but it had to do with forth telling or teaching (Acts

19:6; 13:1). "Discerning of spirits" enabled one to discern if one was speaking by the
Spirit of God or was a pretender. "Divers kinds of tongues" were different languages
which they had never studied, but God enabled them to speak (Acts 2:4-8; Cf. Acts
19:6). "Interpretation of tongues" enabled one to make known the tongue in which
another was speaking. One was not to speak in a foreign language to his audience
unless another could interpret what was said (1 Cor. 14:27-28).

These gifts were bestowed "according to the measure of the gift of Christ,"
according to His sovereign purpose. Man did not receive them according to his capacity,
merit, or effort.

Verse 8: This is a quote from Psalms 68:18 where the speaker is God, the author

of the scripture.

The original picture is of a victorious king ascending the mountain of the Lord
in triumphal procession, attended by a long train of captives, receiving tribute
from his subjects (according to the one reading) and bestowing largesse upon
the crowds which line his processional route (according to the other reading).
For Paul's present purpose the reading which speaks of the conqueror as
giving gifts is more appropriate than that which speaks of him as receiving
them...the ascended Christ may well be pictured as receiving from His Father
the gifts which he proceeds to bestow among men.®

"He led captivity captive.” it was an ancient custom that the conqueror led those
he had conquered in chains. Hamilton believes this refers "to the righteous dead who
had been held captive." Bruce writes that "the captivity which He led captive consists
here of the souls of men whom His victory liberated from the thraldom of death."
Coffman thinks it means a personification of all of the bondage which oppresses human

life, such as "captivity to death," the imprisonment of our morality, "the captivity to sin"
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(2 Tim. 2:26), etc."® Christ, by His death and ascension has taken captive those things
(sin-John 8:34 and fear of death-Heb. 2:15), and when He comes again he will, at the
resurrection, redeem us from the captivity of death itself (1 Cor. 15:54-57).

Verses 9-10: The New English Bible.translates’ this verse as follows: "Now, the
word 'ascended’ implies that he also descended to the lowest level, down to the very
earth. He who descended is no other than he who ascended far above all heavens, so
that he might fill the universe."” It is obvious that Paul believed in the pre-existence of
Christ with God. He had glory with the Father before the world was (John 17:3; cf. John
1:1) and he came into the world (John 1:14; Phil. 2:5-9).

The phrase "lower parts of the earth" has received numerous explanations. Some
refer it to Hades, some to the grave, and some even to hell itself. The Greek word for
"earth" can be understood as a genitive of identity. "The meaning then is 'the parts lower
[than heaven]; that is, the earth,’ the reference then being to the incarnation of Christ."®
The "lower parts of the earth" does, in some scriptures, indicate the womb (Psa. 139:15)
and in Psalms 63:9 seems to refer to the grave. Paul emphasizes this same truth in his

letter to the Philippians.

Let this mind be in you, which was also in Christ Jesus: who being in the form
of God, thought it not robbery to be equal with God: But made himself of no
reputation, and took upon him the form of a servant, and was made in the
likeness of men: And being found in fashion as a man, he humbled himself,
and became obedient unto death, even the death of the cross (Phil. 2:5-8).

He ascended "far above all heavens, that he might fill all things." Christ is exalted
far above all the heavens (Cf. Heb. 7:26). "After Christ ascended, there was given unto

Him dominion, glory, and a kingdom (Daniel 7:14). Truly, He fills all things, for in him all
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things consist (or hold together). (See Colossians 1:17.)"°
Chapter 4:11: To Whom Were The Gifts Given?

Verse 11: The term "aposties” here should probably be used in its strictest sense
to refer to the twelve and the apostle Paul. Those were apostles who had been
commissioned by Christ himself (Matt. 10:2-4). They had seen the risen Lord (Acts 1:21-
22: 22:14-15; 26:16; 1 Cor. 15:5-8), thus were witnesses of His resurrection. The Lord
had promised to send the Holy Spirit to the apostles to teach them all things and bring
all things to their remembrance (John 14:26), to testify of him (John 15:26) and to guide
them into all truth (John 16:13). Their authority was supreme (Matt. 18:18; Gal. 1:8-9);
they left no successors. There are no living apostles today, but the apostles still "sit upon
twelve thrones, judging the twelve tribes of Israel" (Matit. 19:28; spiritual Israel. Cf. Gal.
6:16). It is true there were others called apostles (Acts 14:14; Heb. 3:1), but the twelve
were singled out, in a special sense, and for a special function, to serve as the personal
ambassadors of Christ (2 Cor. 5:20), and physical witnesses of his incarnation,
crucifixion and resurrection (Acts 10:41; 1 John 1:1-3).

The "prophets” referred to here are the New Testament prophets, such as Silas,
Agabus, etc. (Acts 11:27-28; 13:1; 15:32). The church is "built upon the foundation of the
apostles and prophets..." (Eph. 2:20). The mystery of God’s grace was "revealed unto
his holy apostles and prophets by the Spirit' (Eph. 3:5). The prophets spoke and acted
under the extraordinary divine impulse and inspiration of God.

The "evangelists" were likewise given miraculous gifts. Philip the evangelist (Acts

21:8) received miraculous power through the laying on of the apostles’ hands (Acts 6:5-



J

6

6). Timothy is likewise called an evangelist (2 Tim. 4:5).

Pastors are also called overseers (Acts 20:28), bishops (Tit. 1:7), elders (Acts
20:17), and shepherds (1 Pet. 5:4). They were given power to even lay hands on the
sick and restore their health (cf. Jas. 5:13-15).

The absence of the article the before teachers in the Greek text, plus the fact
that it is connected with pastors by a different conjunction than is used to
separate the other offices, seems to indicate that the pastors and teachers
are the same office viewed from two different aspects, namely from the
teaching and shepherding aspects."

Since gifts were given unto men then how were they given? The apostles received
the baptism of the Holy Spirit on the day of Pentecost (Acts 1:8; 2:1-4). They were then
able to give miraculous power to others by laying their hands on them. The apostles laid
hands on the seven (Acts 6:6). Philip was .able to perform miracles (Acts 8:6), but he
could not give that power to others. Peter and John had to lay hands on the Christians
at Samaria (Acts 8:17). Paul laid his hands on the twelve at Ephesus and they spake in
tongues and prophesied (Acts 19:6).

Chapter 4:12: What were the purposes of the gifts?

Verse 12: "For the perfecting of the saints...."

First, miracles were the badges for God’s messengers. The Patriarchal Age began
with miracles (Gen. 1-2). The Mosaical Age began with miracles (Exod. 19:20),
continued at various times till Malachi, and then for four hundred years no miracles. God
called Moses and gave him his credentials—the power to work miracles (Exod. 4:2-9,
29-31). The people recognized Jesus as being from God by his miracles (John 3:1-5;

5:36). Miracles were "the signs of an apostle" (2 Cor. 12:12).
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Second, they were "to equip the saints for the work of service, for building up the
body of Christ.""! Perfecting means "equipping, fitting out, preparing, or strengthening."
"As a result of the perfecting they would be able to minister. The ministry would result
in the body being edified. Paul longed to impart a spiritual gift to the church at Rome 'to
the end ye may be established’ (Romans 1:11; cf. 1 Corinthians 2:4,5).""% It means
"with a view to the equipping [complete outfitting] of the saints for the work of services
[and this] for the building up of the body of Christ.”

The word "for" is used three times. The first word "for" is from the Greek pros

which means "with a view to." The word "perfecting” is from the Greek word

which means "training, instructing, fitting or adapting." And the next two words

are from a different Greek word eis, and these two words mean "into." And

he gave...with a view to training, instructing or fitting the saints for the work

of ministry for the edifying of the body of Christ."

Third, the gifts were given for the profit of all (1 Cor. 12:7). "...the spiritual gifts were
designed for the 'profit’ or benefit of the church, as the function of the eye or ear are
intended, not for itself alone, but for the whole body.""

Fourth, the gifts were necessary to confirm the word of God. "Confirm" means to
establish, to settle, to make sure.

And these signs shall follow them that believe; In my name shall they cast out

devils; they shall speak with new tongues; They shall take up serpents; and

if they drink any deadly thing, it shall not hurt them; they shall lay hands on

the sick, and they shall recover. So then after the Lord had spoken unto

them, he was received up into heaven, and sat on the right hand of God. And

they went forth, and preached everywhere, the Lord working with them, and

confirming the word with signs following. Amen. (Mark 16:17-20).

The Hebrew writer shows that Christ is greater than angels in at least six different ways

(Heb. 1:1-14). He then draws a conclusion.

Therefore, we ought to give the more earnest heed to the things which we
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have heard, lest at any time we should let them slip. For if the word spoken

by angels was stedfast, and every transgression and disobedience received

a just recompense of reward; How shall we escape, if we neglect so great

salvation which at the first began to be spoken by the Lord and was

confirmed unto us by them that heard him; God also bearing them witness,

both with signs and wonders, and divers miracles, and gift of the Holy Ghost,

according to his own will (Heb. 2:1-4).

The Lord gave testimony unto the word of his grace (Acts 14:3; Cf. 4:29-30). '

Fifth, they were all special gifts and endowments that existed before "that which is
perfect is come" (1 Cor. 13:10). They were necessary in the absence of a complete
revelation from God. The message was then in earthen vessels" (2 Cor. 4:7)—the
inspired men, but it is now in the inspired book.

Sixth, miracles were provisional and not accommodative in their nature.
"Provisional" means "provided for a temporary need: suitable or acceptable in the
existing situation but subject to change or nullification" (Webster). Miracles were not
merely to accommodate the sick. Paul did not heal Timothy, but told him to "use a little
wine for thy stomach’s sake and thine often infirmities" (1 Tim. 5:23). Paul left Trophimus
sick at Miletus (2 Tim. 4:20). "Certainly there would have been immediate and functional
advantages to his healing, but it did not serve the overall purpose of the miraculous, and
hence he was not healed."'® Miracles were, as already shown, for the purpose primarily
of confirming the word—not for personal benefit.

Chapter 4: How long were the gifts to endure?

Verse 13: "Till we all come in the unity of the faith...."

'Til’ or 'until’ marks duration. It places a limit. 'These gifts were to last until

the unity of 'the faith’ come, or until 'the faith’ was delivered to all. "Till' is an

adverb of time, which fixes the duration of these spiritual gifts, definitely
establishes their temporary character. They were to exist in the church only
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till a certain time. 'Till a unity of the faith was reached was the expressed
duration."”

These special gifts of the Holy Spirit qualified those who received them to teach the
first principles of the gospel. They were bestowed immediately upon his ascension (Eph.
2:8). They were necessitated by the infant state of the church (Eph. 2:12). They were
to continue only for a limited time.

The limitation is clearly marked by the adverb mechri ("until" in English),

which also denotes "time how long"; that is, in this case, "until we attain unto

the unity of the faith," etc., and be no longer children" (nepioi, literally

"babes"); in a word that the Church be not always composed of nepioi "tossed

to and fro and carried about by every wind of doctrine....""®

The "unity of the faith" does not refer to the time when all religious people will be
united in one faith (as most commentaries state). It refers to the gospel, the truth, the

complete revelation of God’s will to men. "...and a great company of the priests were

obedient to the faith" (Acts 6:7). Paul preached, "...the faith which once he destroyed"

(Gal. 1:23). Christians are "...to earnestly contend for the faith which was once delivered
unto the saints" (Jude 3). If the Unity of the Faith does not occur until the next life, it will
never be, because Faith will end in Sight in heaven, and there will never be Unity of the
Faith (1 Cor. 13:13).

Miraculous gifts were to last until that "which is perfect is come."

Charity never faileth: but whether there be prophecies, they shall fail; whether
there be tongues, they shall cease; whether there be knowledge, it shall
vanish away. For we know in part, and we prophesy in part. But when that
which is perfect is come, then that which is in part shall be done away (1 Cor.
13:8-10).

The word "perfect” (teleios) is never used in the Bible to refer to the second coming of

Christ (Matt., 5:48; 19:21; Rom. 12:2; 1 Cor. 2:6; 13:10; Eph. 4:13; Phil. 3:15; Col. 1:28;
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4:12; Heb. 9:10; Jas. 1:4,17,25; 3:2; 1 John 4:18). "Teleios" (perfect) means "brought to

an end, finished, wanting nothing necessary to completeness; perfect" (Thayer). In fact

it cannot refer to a person at all. "Since the Greek neuter article is used with teleios

here, it does not refer to a person."**

There are many similarities between Ephesians 4:7-16 and 1 Corinthians 12, 13,

and 14.%

10.

11.

1 Corinthians 12,13.14

. Apostles set in the church (12:28) 1
Variety of gifts (12:30) 2
They were to "cease when" (13:10) 3
"That which is perfect" (13:10) 4,
"Then | shall know..." (13:12) 5.
"When | was a child" (13:11) 6.
"Became a man" (13:11) 7.
"Put away childish things" (13:11) 8.
"Now see...darkly" (13:12) 9.
"Then face to face..." (13:12) 10.
Members have different work (12:27) 11.

"And these signs shall follow them that be

Ephesians 4:7-16

. Gifts to apostles (4:11)

. Gave gifts (4:8)

. Continue "till" (4:13)

"Unity of the faith" (4:13)

"Knowledge of the Son of God" (4:13)
"Henceforth no more children" (4:14)
"May grow up" (4:15)

"No more children" (4:14)

"Carried about with every wind of
doctrine" (4:14)

"Measure of the stature of the fullness
of Christ (4:13)

"Whole body...every joint" (4:18)

lieve..." (Mark 16:17-18). These verses

have often been used to prove that miracles will continue until the judgment day. These

verses do not state when believers would receive the gifts. They do not state how
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believers would receive the miraculous gifts; they are simply a promise that believers

would receive the power in some way.

The following explanation by G. Greenwall plainly shows the absurdity of the
assertion that Mark 16:17-18 applies to believers today:

It has often been urged, that in the great commission there is a promise
running thus: These signs shall follow them that believe: in my name shall they
cast out devils, etc...." If we are not to confine the promise to the apostolic era,
but must consider it as absolute and universal in its aspects, the case will
stand thus: "If there have been believers in all ages without super-natural
power, the promise in the commission has been falsified. On the other hand,
if the promise has not been verified, because the conditions of belief and
obedience have been absent, then we are forced to the dreadful conclusion
that there have been no believers since apostolic days." "...this choice of
impalement is offered to all who are looking for...miraculous power. On one of
these horns they must be tossed; and so far as a matter of comfort is
concerned, it matters little which." The reader can plainly see the embarrassing
position men are placed in who believe that the application of Mark 16, 17, 18
is to believers of all ages; for to consistently prove themselves believers in
Christ, according to their own application of this passage, they must be able
to cast out demons, speak with new tongues, take up serpents and drink any
deadly thing without being HURT. Without this proof they unwittingly mark
themselves as unbelievers. We doubt that any of the contemporary performers
of MIRACLES will demonstrate their would-be miraculous power by drinking
any deadly poison submitted to them. They are most bold and brazen to assert

their claims of miraculous power but utter helpless in practicing what they
preach.”

"And of the knowledge of the Son of God, unto a perfect, unto the measure of the
stature of the fullness of Christ." When "the faith" was complete then the "knowledge of
the Son of God" was fully revealed and the church would reach spiritual maturity as a
"perfect man" in contrast to its present infancy. The completed scriptures are able to
furnish us completely unto all good works that we "may be perfect" (2 Tim. 3:16-17).
Chapter 4:14-16: What Will Be The Results?

Verse 14: There will be doctrinal stability. When Paul wrote these words only about
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eight of the Testament epistles had been written.

For that reason they were easy victims of false teachers, and were easily

"tossed to and fro, and carried about with every wind of doctrine." But the time

would come when these saints could "prove all things" by God’'s complete and

inspired will, as believers can now do with His Word.??

"Sleigh" is from Kubos (meaning cube) and actually refers to dice-playing. False
doctrines are sometimes presented by dishonest means even as dice players use
dishonesty. This word was familiar in later Greek, in the sense of deceit, sharp practice,
in general.

"And cunning craftiness" carries with it the idea of "bad working." False teachers do
not overlook a single opportunity to promote their doctrines.

Lit. in cunning, with a view to the scheming of [their] deceit.... But the Gr.

preposition far more often means "with a view to" than "according to...." The

apostle here recognizes and exposes the sad fact of intentional misguidance

on the part of these preachers of "another Gospel" (Gal. 1:6,7).°

Error never comes out into the open and honestly represents itself. It uses wiles to
deceive the unsuspecting. Paul wrote that some use "good words and fair speeches" to
"deceive the hearts of the simple" (Rom. 16:18). Paul warned Timothy against those
teachers who will teach anything that one wants to hear (2 Tim. 4:1-4). Peter said there
would be some who "through covetousness shall they with feigned words make
merchandise of you..." (2 Pet. 2:3). "In truth, those who live good and exemplary lives
but do not teach the truth are the most dangerous of all people."*

Verse 15: There will be a proper declaration of the word and a right relationship

with the head. "Speaking the truth," literally translated "truthing in love." The margin has

"being sincere." This verse emphasizes that we can know truth (else how can we speak
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it) (John 8:32; 17:17) and that truth should be spoken in love. Barnes wrote:

When we state truth to others, it shall be with love to their souls and with a

sincere desire to do them good. When we admonish a brother of his faults, it

should not be in a harsh and unfeeling manner, but in love. When a minister
pronounces the awful truth of God about...death, the judgment, and future woe,

it should be in love.”

Paul joins truth and love together. One can utter truth without love. One can have
such a repulsive attitude that the truth spoken will repel instead of attract. On the other
hand one cannot show real love without speaking the truth. One does not show true love
when one allows a person to go to hell to avoid "hurting his feelings." "By this shall all
men know that we are the children of God, when we love God, and keep his
commandments. For this is the iove of God, that we keep his commandments: and his
commandments are not grievous" (1 John 5:2-3).

Verse 16: This verse emphasizes the value of the local church and the importance
of every member therein contributing his part to the growth of the body. The body
derives vital substance from Christ, the head. It pictures the body of Christ (the church)
as an "organism in which each member contributes to the growth of the whole by
receiving and passing on the life drawn from Christ, the Head."® It reveals Christ as
the source of the church’s growth; the relation of each member to one another; the
individual action of each member; the channel of supplies; the element or the sphere in

which the growth takes place—Love; and the result of the growth.

This text teaches that the body is joined to Christ—"from whom...Christ"; that the

body is to be together, joined together, yea fitly joined together; that the body is to be

compacted by that "which every joint supplieth”; that this is according to the working, the
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"effectual working of every part," yea, of our "every part," and, that on the basis of all of
this the body "maketh increase...unto the edifying of itself in love."*’
David Lipscomb wrote:

The evil in the church is that we lay too much stress on certain offices and
work, too little in that universal work of each and every member of the body.
The welfare and development of the whole body is dependent upon the proper
working of each and every member. In the human body there can be no proxy
work. One member cannot do the work of all or any other member without

injury to the other members and to the whole body. It is even so in the spiritual
body of Christ.?®

CONCLUSION

God's wonderful grace has always provided all that man needs. He provided the
spiritual gifts in the first century to enable men to reveal and confirm the truth. He knew
that this truth would enable His followers to be grounded in His Word and walk faithfully
/in harmony with His will. He made it possible for every member of the church to
contribute whatever measure he could to the successful growth of the church. God'’s
word now furnishes us all that we need.

The only safeguard against apostasy is for the church to love the truth, receive the
truth in love and practice the truth.
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The Purpose and Duration of Spiritual Gifts
Ephesians 4:7-16

Introduction

1. Ephesians 4:7-16 is a vital part of the book of Ephesians. Distinct features of God’s
eternal purpose.
a. First, God proposed to save manf from sin "before the foundation of the world“
(1:4).
b. Second, Jesus Christ is the one through whom God proposed to save man (1:3-
5).
¢. Third, God’s grace is revealed and enjoyed through the blood of Christ (1:7).
d. Fourth, God revealed this salvation to man through the gospel (1:6,8,9).
e. Fifth, all who accept Christ are saved in the church — a vital part of God’s
eternal purpose (Eph. 3:8-11).
2. There will be tremendous results in the lives of those who have a proper under-
standing of God’s eternal purpose.
a.  We will "walk worthy of the vocation wherewith ye are called" (4:1).
b. We will consider the platform on which the unity of the Spirit did exist and can
- be kept (4:4-6).
c. The dlvemty of gifts, both ordinary and extraordinary, were designed to promote
unity.
3. The material in these verses in five sections: ™ - IR AT
By whom were the gifts given? -
To whom were the gifts given?
For what purpose were the gifts given?
How long were the gifts to last?
What are the results?
(1) Doctrinal stability.
(2) Proper declaration of the word of God.
(3) Right relationship with the head.
(4) Individual development of each member.
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Discussion

- 1. By Whom Were The Gifts Given?

A. Certain thihgs are necessary for the church. Today we 'mature by feeding
upon the word of God (Acts 20:32; Heb. 5:12-14; 1 Pet. 2:2; 2 Pet,
3:18). '

B. But before the New Testament was written Christ gave special gifts to supply
the infant church her needs.

1. These specnal glfts are listed in 1 Corinthians 12:8-11. (Use overhead
here.) ” )

2. These special glfts were bestowed “accordmg to the measure of the gift of
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1. First, miracles were the badges for God’s messenger.

a. The Patriarchal Age began with miracles (Gen. 1-2).

b. The Mosaical Age began with miracles (Ex. 19:20; 4:2-9, 29-31).

c. The people recognized Jesus by the miracles he did (John 3:1-5;

5:36).
d. Miracles were the "signs of an apostle" (2 Cor. 12:12).
2. Second, they were "to equip the saints for the work of service, for

building up the body of Christ."
a. "Perfecting" means "equipping, fitting out, preparing...."
b. As a result of the perfecting they would be able to minister.
¢.  All this would result in "edifying the body of Christ."
Third, gifts were given for the profit of all (1 Cor. 12:7).
Fourth, gifts were necessary to confirm the word of God (Mk. 16:17-20;
Heb. 2:1-4).
Fifth, they were special gifts and endowments that existed before "that
which is perfect is come" (1 Cor. 13:10).
Sixth, miracles were provisional (provided for a temporary need), but not
accommodative (merely to heal the sick) (cf. 1 Tim. 5:23; 2 Tim. 4:20).

o v AW

IV. How Long Were The Gifts To Last?

A. "Till we all come in the unity of the faith."

1. "Till" or "until" marks duration of time.
2. "The faith"
a. It does refer to a time when all religious people will be united in one
faith. ‘
b. It refers to the completed faith or faith as a unit (Acts 6:7; Gal.
1:23; Jude 3).
3. Till that which is "perfect”" is come (1 Cor. 13:8-13).
a. The word "perfect" is never used in the Bible to refer to the second
coming of Christ (cf. Mt. 5:48; Rom. 12:2, etc.)
b. It does not refer to a person.
.c. Note the similarities between Ephesians 4:7-16 and 1 Corinthians
« 12,13,14. (Use overhead here.)

B. We now have the completed word of God that is able to furnish us completely
(2 Tim. 3:16-17; 2 Pet. 1:3).

V. What Will Be The Results?

U]
A. First, there will be "doctrinal stability."

1. Only eight New Testament books written when Paul wrote these words —
thus Christians easily tossed to and fro.
2. "By the sleight of men" false doctrines are sometimes presented by
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The Purpose of Miracles in the Old Testament

Exoows 219

Introduction

1. Miracles were very much a part of the Old and New Testaments.

a.
b.

There are 54 miracles recorded in the Old Testament.

There are 60 miracles recorded in the New Testament.

(1) 34 performed by our Lord.

(2) 26 performed by angels, the apostles and certain disciples.

2. Miracles are the very heart of Christianity.

a.

b.

"...with the truth of miracles the entire citadel of Christianity stands or falls. For
its beginning is a miracle, its author is a miracle; its progress depends upon
miracles.... If the principle of miracles be set aside, then all the heights of
Christianity will be leveled with one stroke, and naught will remain but a heap of
ruins. If we banish the supernatural from the Bible, there is nothing left us but the
covers" (Christlief, Modern Doubt and Christian Belief, p. 286).

"A Christianity without the confirmation of miracles, the tokens of God’s approval,
is one without a spinal column" (Stanley Sayers, "For This Cause," p. 128).

3. In this study the following plan will be followed:

a. What is a miracle?
b. Some things that are not at question in this issue.
¢. What was the purpose or purposes of miracles?
d. Some general thoughts on Old Testament miracles.
e. Some specific Old Testament miracles and their purpose.
f. Conclusion.
Discussion
I. Some things that are not a question in this issue.
A. It is not a guestion of whether or.not. they were performed yesterday,
1. Miracles a definite part of the O.T. picture.
2, Christ and his apostles did perform miracles, Acts 4:12,16.
3. It is net what they did,‘vf)ut where is the passage that says they are for today?
B. It is not a question of power.
1. God has pewer enough to do anything He chooses, but it is not what God
can do but what does God do?
2. God can make peas grow on a rosebush, but i*w is that they grow on a
pea vine.
3. Itis not what God can do, but what is His law concerning that particular
thing? a\\_,
C. It’s nat.a question of prayer for the sick._. ,

P

1. Certainly the Christian believes that the "effectualf\;'fervent prayer of a
righteous man availeth much," Jas. 5:16.
2. We all believe that we must pray for the sick, but we also believe that God



has certain natural laws in regard to the sick.
3. We are to pray for our daily bread (Mt. 6:11) but we don’t expect God to
hand us a loaf of bread while we disregard His natural law.

D._lt is not a guestion of whether. or.not.God. heals,
1. All healing is divine healing but not all healing is miraculous healing.
2. All bread is divine, but not miraculous like Israel in the wilderness. One must
plant, harvest and make it.

E. It's not a question. of what.history.says.about.it,.but.what, does the Bible say
about jt2.

F. It is not.a.question of whether.any.sort.of healing.ever occurs In moder healing

‘fevivals. o

1. Some extremists frequently deny that any sort of healing ever occurs in a
healing campaign.

2. There is some healing that goes on in these campaigns, but "these healings
are not produced miraculously by the influence of divine power."

3. The field of medicine has long recognized the power of certain psychological
factors in relation to health, sickness, etc. The two most common are:
a. Suggestion which is "the arousing of ideas, or a thought pattern, in one’s

mind by another."

b. "Autosuggestion would be the same process self-induced."

4. Yes, certain functional and hysterical maladies have been helped through
suggestive methods employed by faith healing, but no genuine cures of
organic disturbances have been wrought.

II. What Is A Miracle?

A. A tremendous amount of wrangling is usually indulged in over a suitable
definition of a miracle. But one can "accept any definition of a miracle which
will distinguish God’s special, supernatural manifestations from things which
occur by natural force or law, or by a fixed spiritual law" (Sayers, p. 15).

B. "An extraordinary divine casualty, and not that ordinary which we acknowledge
everywhere and in everything belongs, then, to the essence of the miracle. The
unresting activity of God, which at other times hides and conceals itself behind
the veil of what we call natural laws, does in the miracle unveil itself; it steps out
from concealment, and the hand which works it is laid bare" ("Notes on the
Miracles of our Lord," Trench, p. 10).

C. "An event or effect brought about by an extraordinary interposition of divine
power" (System Bible Study, "Historical Digest," p. 225).

- D. "A miracle is a work out of the usual sequence of secondary causes and effects,
which cannot be accounted for by ordinary action of these causes" (The Gospel
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Miracles in Their Relation to Christ and Christianity, Taylor, p. 173).

E. "Miracles are events in the external world, wrought by the immediate power of
God and intended as a sign or attestation. They are possible because God
sustains, controls, and guides all things, and is personal and omnipotent”
(Westminister Dictionary of the Bible).

F. "...the laws of nature are nothing else than the common operations of divine
power in the government of the world, which depends entirely for their existence
and continuance on the divine will; and a miracle is nothing else than the
exertion of the same power in a way different from that which is common; or it
may be a mere suspension of that power which is commonly observed to operate
in the world" (Evidences of Christianity," Alexander, pp. 67, 68).

G. "An interference with nature by supernatural power" (Leurs, p. 10).

H. "That is to say, a miracle is the immediate action of God, as distinguished from
his mediate action through natural laws" (Trench).

I. "A miracle is an incident. in which results are produced.independent of the laws.

—of nature" (Fra ).

J. "An event or effect-in-the-physical world_deviating from the known laws.of
.nature, or transcending.our knowledge of these Jaws.... (Webster)..

K. "A miracle in the Biblical sense is an event which happens in a manner contrary
to the regularly observed processes of nature" (Richardson, p. 152).

L. The skeptic argues that miracles are contrary to natural law and therefore could
not have happened. "A miracle is a violation of the laws of nature," so said

Hume. Thus what natural law will not permit today it would never admit in the
past.

M. M@d&hmm&thh&g@b@vuh@awsn@macmrwmethmgmtha@laws@f
”ng,trgmngguld..no&-de.-lnwmsm@rdmarymeeupses and-eperations*-{Adam.&L..
Eve—M Yoe

1. Itisnota mlracle to produce an oak tree with an acorn, but it is a miracle to
produce one without an acorn.

2. No law of nature ever raised a person, a miracle did.
3. Five loaves, two fishes...

What was the Purpose or Purposes of Miracles?
A. First, miracles. were.provisional-and-not-accommedative-in.their.nature..

1. "Provisional” means "provided for a temporary need: suitable or acceptable
in the existing situation but subject to change or nullification” (Webster).



V. Some Specific Old Testament Miracles and Their Purposes

A. God gives Moses miraculous power to confirm his faith and to convince the
people (Ex. 4:1-9).
1. The rod turned to a serpent and back to a rod (4:1-5).
2. Moses’ hand made leprous and then healed (4:6-8).
3. Water taken from the river became blood on the land (4:9).
es.that.God.was.with.him.and.(2).to.conyince

. the geog!e th,g; Godse hlm .
B. The ten plagues were almed dlrectly at the gods of Egypt, and were designed to

1. By faith the waIls of ]erlcho fell down (Heb 11: 30)

2. But there were 15 acts of obedience.

3. Yet it was a miracle.

4. Purpose: To show God’s power over man’s strongest forces,

D. i d of his lepros H

1. Elisha gave Naaman instructions as to how to be cured of his leprosy.
2. Naaman had to obey God and a mlracle removed his leprosy.
3. Purpose: To show God’s a

VI. What Were The Significant Characteristics of Bible Miracles?

1. They are constructive, healing miracles.
2. They are never capricious, or immoral, or unethical.

B. Second, they are in harmony with.the.established. truths. of religion,
1. They never contribute to dishonest purposes, nor fight against the good.
2. They are consistent with the ethical principles of which we read in the
scriptures.

C. Third, there ] e occasion for them (religious purpose).
1. They are always deS|gned to do somethmg

2. They serve as "signs" as suggested in the gospel of John (John 20:30-31).

D. Eourth,-they.are-established,-not.by.the.number..of-witnesses-(although-there
were many),.but by. the character. and.qualifications. of. the witnesses...
1. Those in the scriptures who write of the miracles and who believe in the
miracles are the finest people that the world has ever known.
2. "They are competent to observe, careful in their recording, and highly ethical
in their lives" (Batsell Barrett Baxter).



2. Miracles were not merely to accommodate the sick.
a. Timothy was not healed but told to take a little wine for his stomach, I
Tim. 5:23.

b. Paul left Trophimus at Miletus sick, 11 Tim. 4:20.

B. .Second, miracl re to confi
1. "Confirm" means to establish, settle, make secure.
2. Jesus promised to enable the apostles the power to perform miracles to
confirm their word, Mk. 16:15-20.

3. The Lord gave testimony unto his word of grace, Acts 14:3; Cf. 4:29,30.
4. The word was confirmed, Heb. 2:1-4.

C. Third, miracles.were.the badges for. God’s.messengers..
1. The Patriarchal Age began with miracles, Gen. 1,2.

2. The Mosaic Age began with miracles (Ex. 19: 20), continued at various times
till Malachi and then for 400 years, no miracles.

3. God called Moses and then gave him his credentials--the power to work
miracles, Ex. 4:2-9, 29-31.

4. Christ worked miracles, Jn. 3:1,2; 5:36; 20:30,31; Acts 2:22.

5. The apostles worked miracles, Mk. 16:17-20; Heb. 2:1-4; Il Cor. 12:12.

. Some General Thoughts on O.T. Miracles.

A. As alread

-acles.recorded.in.the, Qld. Testament.

B. [Fifteen of the miracles.are. connected.with.rebuking.and.punishment (Gen.
19:11, 24-25, 26; Lev. 10:1-2; Num. 16:31-35, 41-50; Num. 21:7-9;
222831 1 Sam. 6:19; 2 Sam. 6:7; 1 Kgs. 1346 2Kgs 1:9-12; 5242-7;

19:35; 2 Chron. 26:19-21; Jonah 1:17.

C. Seven miracles were-for-the-purpese-of.convincing,.compelling.ad encouraging
(Ex. 3:2; 4:2-5, 6-7; 7:10-12, 7-12; Num. 17:1-8; 1 Sam. 5).

D. Twenty miracles were to.show-God’s-concern.and-to-supply.their needs. (Ex..
13:20-21; 14:21-22; 15:24-25; 16:13-35; 17:5-7; Josh. 3:14-17; 6:6-21;
10:12-13; Judg. 15:19; 1 Kgs. 17:10-16; 2 Kgs. 2:11; 4:1-7, 32-36, 40-41,
42-44; 6:19; 7:6-7; 19:35; Dan. 3:19-27; 6:16-23).

E. Four miracles-were-in-answer-to-prayers (Num. 12:10-15; 2 Kgs. 2:19-22;
19:35; Jonah 2).

F. One miracle was to defeat wrong ambition (Gen. 11:7-9).

. Six.miracles show God’s nower. and.authority.in.special ways, (Num. 17:8-16;
Lev. 924 2 Kgs. 5:10-14; 6:6; 13:20-21; 20:9-11.




Conclusion:

1. The O.T. miracles clearly set forth the hand of God we serve.
2. The O.T. miracles become confirming evidence of the truthfulness of the O.T.



SUGGESTED SUBJECT FOR TFRM PAPYR IN COUNSELING:
. HOMOSEXUALTTY 0 . ;a !
Introduction,

1. Grave time in the history of our nation.
2. Many movements in our society tending to greatly influence our life style,

Discussion,
I. THE GROWING PROBLEM AND TOLERANT ATTITUDE TOWARD IT.

IT. THE MEANING OF HOMOSEXULAITY AND POSSIBLE CAUSES.
ITY. WHAT DCES THE WORD OF GOD SAY ABOUT HOMOSEXUALITY?
IV. 50ME ARGUMENTS OFFERED TO SUPPORT HOMOSEXUALITY.
V. WHAT ARE SOME THREATS TO, AND EFFECTS OF HOMOSEXUBAITY IN OUR SOCIETY?

VI. WHAT SHOULD BE OUR ATTITUDE TOXARD AND TREATMENT OF THE HOMOSEXUAL IN
RENDERING THE GREATEST HELP?

Conclusion,



17

False Doctrines About

The Lord’s Day

By JAMES MEADOWS

The theme of this lectureship, ‘‘Doctrines and Command-
ments of Men,” is a most appropriate one. The doctrines and
commandments of men will cause multitudes of people to be
eternally lost. Jesus clearly taught that the ‘“‘commandments
of men’’ render one’s worship vain (Matt. 15:9) and that men
reject God’s commandments in order to keep their own (Mark
7:1-18). The commandments of men ‘‘turn from the truth’ (Tit.
1:14). It is my responsibility in this lecture to discuss some
false doctrines that are taught about the Lord’s day.

Sabbatarianism and Some of Its Proof Texts

Sabbatarianism is a system of thought which maintains
that the seventh day of the week or the sabbath day must be
regarded as holy and set aside for religious purposes. Such reli-
gious groups as the Jews, the Seventh-Day Baptist, and the
Seventh-Day Adventists are Sabbatarians who regard Satur-
day as God’s holy day-today. -

Genesis 2:1-3

Seventh-Day Adventists teach that *“. . . the Sabbath was
instituted at Eden before sin entered, that it was honored of
God, set apart by divine appointment, and given to mankind
as the perpetual memorial of a finished creation . . .”* “The

225
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MIXED MARRIAGES
James Meadows

The destiny of our nation is being decided in her homes. Between the ages of birth
and twenty-one the average child spends 105,000 hours awake. Of thesé waking hours a
maximum of 2,100 are spent in Bible school and worship; 10,000 hours in secular schools;
and 92,000 hours at home. Thus as the home goes,”so goes the nation. An ancient proverb
holds: '"'If there be righteousness within the individual there will be happiness within
the home; if there be happiness with the home there will be harmony in the nation; if
thexre be harmony in the nation there will be peace in the world." “A civilization is
sournd as the homes of that civilization are sound; and a civilization is weak wkhen the
home that makes up that civilization are weak."! !'"The stability of our social order
depends upon the basic institution of the home, and the stability of the home depends
uponn the moral and spiritual integrity of the husband and wife."2
) ‘'People who marry will, in that ‘marriage gain a little ?:aste of heaven or a "lit:tle
taste of hell. Marriage can either degrade or elevate every person who is involved in
it. Tt will either tend to integrate one's personality and help him to be the kind of
person he should be, or else it will tend to disintegrate his personality." (Thomas
Warren) ''The highest happiness on earth is in marriage. The man‘who is happily married
is a successful man even if he has failed in everything else. And every man whose mar-
riage is a fallure is not a successful man even if he has succeeded in everything else."
(William Lyon Phelps) | |

In this lesson on mixed marriages we purpose to study the following questions:

1. What Is Marriage?

2. Who Has The Right To Marry?

3. What Are The Purposes of Marriage?

4. What Is a Mixed Marriage?

5. What Are Some Forms of Mixed Marriages?

WHAT IS MARRIAGE?

"Marriage is an institution ordained of God for the honor and happiness of mankind,

in which one man and one woman enter into a bodily and spiritual union pledging each to



the other mutual love, honor, fidelity, sympathy, forbearance, and comradeship, such as
whould assure an unbroken continuance of their wedlock so long as both shall live."
(H. Leo Boles)

"Scriptural marriage is the blending of the lives of two eligible persons of opposite
sex into one through mutual agreement, legal contract, and sexual cohabitation. The
union is further confirmed, sealed, and exemplified in the offspring‘,“:3

Guy N. Woods wrote 'The requisites of a valid, scriptual marriage, in our day, in-
clude the following: (1) There must be the intention to enter into such a unidén. An
adulterous relationship engaged in for the moment or, for that matter, over a period of
years, is not marriage. (2) Fach party there to must bewgiggklg) mentaily and physically
and psychologically, to effect such a union and consummate it. (3) The agreement to en=

E§£~3£L9“mggggﬁﬁaﬁmsxmbemunnggnnainﬁd; it must be freely entered into, and with full

consent of both, (4) Each must be sg.xgip,turallgz«,andmiegallymixeemxQﬁmﬁr;&,;mg,buy«.;mqggu;&x,

one._already married, in God's sight, is not free to contract amother marriage. (Matt.

19: 9y

People may marry for one or more reasons--some good and some bad.

e 1. Love ’ 9, Sexual attraction
2, Economic security 10. Protection
3, Desire for a home and children 1l1. Social position
4, Emotional security 12. TFor pity
5. Escape lonliness 13. Escape a home situation
6. For money 14. For adventure
7. For spite 15, Parents wishes
8. For companionship 16. Pregnancy

Most people marry to have their basic needs fulfilled and "happy marriages are

those in which both husband and wife find fulfillment of their basic personality needs.”

1. Someone to love me. 8. Someone to stimulate my ambition.

2, Someone to confide in. 79, Someone to look up to.

3. Someone to show affection. 10. Someone to give me self-confidence.

4, Someone to respect my ideals. 11. Someone to back me in difficulty.

5, Someone to appreciate what I 12. Someone to appreciate me just as 1 am.
wish to achieve. 13. Someone to admire my ability.

6. Someone to understand my moods. 14, Someone to make me feel important.

7. Someone to help make my decisions. 15. Someone to relieve my loneliness.

WHO HAS THE RIGHT TO MARRY

Does everyone have a right to marry? Does every person who has a legal right to
maxry have a scriptural right? If not, who has the right?

First, those who have never been married and are physically and mentally able to



perform the obligations of marriage. Both husband and wife are obligated to give their
bodies to each other in marriage (I Cor. 7:1-5). A short time spent reading such passages
as Ephesians 6:1-4; T Timothy 5:8,14; Titus 2:1-4, will make one realize the tremendous
mental obligations in marriage. "All the states have laws on this subject, but it is
noteworthy that many of them do not positively forbid such marriage but are satisfied
merely to provide for their annulment, thus showing that they are concérned much less
with the protection of the public on eugenic grounds than with the legal question of
the absence of intelligent consent by the mentally deficient party involved."

Second, the man or woman that ta s been married and his or her companion is dead.
Paul clearly shows in Romans 7:1-4 that a woman whose husband is dead "is free from that
law®' and she 'is at liberty to be married to whom she will; only in the Lord." (I Cor.
7:39) |

Third, the man or woman that has been married and his or her companion is gui]:ty
of fornication (Mt. 5:31,32; 19:1-9). God intended from the beginning that a man and
woman live together until death (Gen. 2:24: Mt. 19:4-6). It is important to realize
this point because the attitude that one has upon entering marriage will have more to
S0 with its success than the intensity of love at the time they marry. 3But the Lord
does allow divorce and remarriage for the cause of fornication providing it "occurred
tvi.;holxt fault on the part of the person claiming the right to remarry."

WHAT ARE THE PURPOSES OF MARRIACK?

One purpose of marriage is to propogate the human race. ", . .4Be fruitful, and
multiply, and replenish the earth, and subdue it. . . (Gen. 1:28; 9:1; cf. I Tim. 5:14),

A second purpose of marriage is to provide companionship. “And the Lord God said,
it 1is not good that man should be alone; I will make him an help meet for him." (Gen. 2:
18> .

prevention of immorality is a third purpose of marriage. 'Now concerning the things
whereof ye wrote unto me: It is good for a man not to touch a woman., Nevertheless, to
avoid fornication, let every man have his own wife, and let every woman have her own hus=-
bamad ., Let the husband render unto the wife due benevolence: and likewise also the wife
unto the husband. The wife hath not power of her own body, but the husband: and like-
wise galso the husband hath not power of his own body, but the wife. Defraud ye not one

the other, except it be with consent for a time, that ye may give yourselves to fasting
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and prayer: and come together again, that Satan tempt you not for your incontinency."
(I Cor. 7:1-5).

Marriage, in the fourth place, also places responsibilities on both husband and
wife. (Eph. 5:22,23,25,28; 6:4; I Tim. 5:8,14; Titus 2:3~5; I Pet, 3:7).

WHAT IS A MIXED MARRIAGE?

A1l marriages might be considered ''mixed marriages” in some areas because of these
facts. First, the fact that a man and a woman wmarry. Second, the fact that all marriages
will have some problems. Third, the fact that all marriages must go through adjustwments.
The first part of marriage is "that unnecessary pexilod, that period one must go through
before reality sets in." Both husband and wife are trying to adjust to three families
at the same time=--his family, her family, their family.

“Mixed marriages,” as we are considering and defining them, are marriages in which
there are considerable,obvious, extreme or unusual differences between the spouses.

"A mixed marriage may result from a combination of factors, all of which make for ex-
treme differences. . .a marriage that involved differences serious enough to make it a
'mixed' marriage will put special requirements on the partners. Further it seems that
the differences in mixed marriages do not decrease with the passing of time after max-
riage. . ."® "In a mixed marriage the number of problems is increased and some problems
that would normally exist are itensified."7

WHAT ARE SOME FORMS OF MIXED MARRIACES?

First, extreme age difference might constitute a mixed marriage, but not necessarily

so in every case. There will be some age difference in most marriage and studies show
that "the combinations with the largest percentage of good adjustments were those in
which the wife was older than the husband."8 This, despite the poplar romantic notion
that, "for maritai happiness, the husband should be somewhat older than the wife."9
What are some problems that might arise in this tjpe of mixed marriage? First,
there may be a difference in "habit set.'" The younger person, in most cases, will need

to make more adjustments. Second, an older husband may assume a paternal attitude to-

\ ward his wife. Third, common friends may be hard to find since both may desire friends

of their own age bracket. Fourth, they face public opinion which may place their mar-
riage in the peculiar or unusual bracket. Fifth, special physical problems may arise,

especially in’ later years.



Second, extreme differences in size, especially height, loom large in the minds of

some people, '"It is not a physical difference, but rather the attitude held toward a
difference, that may cause problems in a marriage,"lo

What are some problems that may arise in such a marriage? First, they may become
the source of amusement to others where the wife is considerably larger or taller than
the husband. Second, the husband may feel inferior and become spiritless and submissive
where he is smaller than his wife. Third, where the hushand is much smaller he may be-
come egotistical or "bossy" to make up for his sjze. Fourth, there may be special pro-

blems in physical adjustments.

Third, international marriage may constftute a mixed marriage. "There i8 no crie-

ticism of marriage between nationalities provided each respects the others 'nationality,
thus eliminating strong feelings of superiority aand inferlority in their minds or in the
minds of their peers."ll ¥If people are going to marry across lines of difference }hey
should consider whether they both have the qualities that will enable them to make all
the adjustments required."12 T"gor two people to be from different countries--nationality
differences alone~-may be qf little importance to their happiness if they happen to be of
the same religion, of approximately the same economic level, and if things they value in
l1ife are not too different "3

Such a marriage may involve several kinds of differences. First, some marriages
have failed because of the language barrier.r This may involve, not only the spoken
language, but a different language in their concepts of what makes liée worth living.
Second, most of these marriages will involve a difference in religion. Third, customs
and habits are different. "An American girl married a man from East Pakistaﬁ and fled
his country later with the complaints, 'His mother sat on the floor to sew!: They ex~
pected me to stay behind a wall with the other women! They always had tea instead of

coffee, and I couldn't bear their food."14

Fourth, interracial marriages constitute mixed marriages. At one time forty of our

states had laws prohibiting inferracial marriages, espceially between a black and a white
but, in 1967 the United States Supreme Court "handed down a ruling, that, in effect, de-
clared all such laws unconstitutional."l3 fThere {s less than 1 percent of marriages
across any racial lines in the United States today. Studies show that "interracial mar=-

riages are terminated much sooner than intraracial marriages and that black-white marriages



are terminated sooner than all other types of mixed racial marriages."l6

What are some specific problems that must be faced in interracial marriages? First,
prejudice must be faced. "The fact that there is no sound biological basis for the
opposition to interracial warriages becomes merely an academic point; as long as pre=-
judice against such marriages still exist, socilal attitudes are likely to create special
difficulties for interracial marriages,'l7 Second, satisfactory housing, in many parts
of the United States, may be hard to find despite laws designed to protect them. Third,
the children usually find themselves discriminated against by both races. Fourth, find-
ing mutual friends friendly to both spouses. Fifth, when the problems do inevitably
arrive, one or both may blame the other "so that when the pressure of opposing back-
grounds become severe the marriage may not survive."18

Fifth, extreme differences in economic status may constitute a mixed warriage. ''In

the story book the princess marries the page, the heiress marries the chauffeur, the
millionaire marries the'chorus girl and they live happily ever after," but in real life
the story does not always end that way. Some of the specific problems that may arise
in such a marriage are: First, the rich "in-laws" may snub the formerly poor party.
Second, the rich mrty may regularly remind the pooxr party of his or her former condi-

tion. Third, the newly acquired wealth may go to the head of the formerly poor party.

Sixth, there may be specific problems due to extreme differences in. backgrounds.
Our background and early training are things we carry into marriage and marriage won't
miraculously change them., First, there may be special problems due to differences in
tastes, attitudes and social béhavior, as wvhen a boy from a loud, unmanunered, rowdy
family marries a girl from & strict, well-mannered, quiet family, Second, there are
great differences in individuals from different sections of the country that create
special probleums.

Seventh, differences in education may constitute a mixed marriage. Terman's

studies show "that when the husband was far superior to the wife in intelligence, the
husbands rated low in happiness although the wives rated high.”19 If the husband's

N intellectual rating was inferior the wife's happiness rate dropped. '"Couples with the
highest rating for both husband and wife were those in which both hws band and wife were

equal in intelligence."20
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What are some of the problems that may arise in such a marriage? First, interest
may differ. Second, the higher educated person may be ashamed of the lower educated
person. Third, mutual friends may be harder to find. Fourth, where there is a '"great
disparity of education between husband and wife there are in general four possible
courses that their marital life may take. (1) They may make a satisfactory adjustment,
with little actual change on either side. (2) There may be formed between them an un-
bridgeable chasm. (3) The one with the higher education may assist the other to raise
himgelf to the higher level. (4) The one with the lesser education may drag the other
down to the lower level, the last is the path of least resistance and is not infrequent

in actual experience."21l

Blehth, difference in previous marital status may create special problems and may

take two forms. First, one may marry one who has been married before and his or her

companion is now dead. In some cases both may have been married before and their com-
panions are dead. Second, one may marry an individual who is divorced.

What are some special problems that may arise and some questions that need to be
asked where one marries one who has been married before. First, the Christian needs to
consider I Corinthians 7:39., Second, was the first marriage happy? 1In some cases .ofe
can know, in others one may not. Third, can the previously married person adjust to a
second marriage or will he or she always be living too much in the past? Fourth, can
you learn to tolerate mention of, and comparison with, the former companion? ggg;gl,éz-g_#
children may cause conflict as the uninterrupted honeymoon and ad justment period wiii-gé}:‘
shorter. Where both have children by a previous marriage, is there conflict? Sixth,
where one who has never been married, marries a previously married person, two factors
may create special problems. There will be a greater desire on the part of the previous-
1y unmarried for a longer honeymoon period than the other. Where the previously unmarried
is considerably older, before marriage, the long-time independence may call for special
effort toward adjustment.

What are some special problems that may arise and questions to consider where one
marries a divérced person? There may be some of the same problems as when one marries
a widow or widower, but there are also differences, in some areas. First, the Christian

must aék, why the divorce? Fornication constitutes the only grounds for divorce and
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remarriage. (Mt. 5:32; 19:1-9) Second, can you accept and live with the criticism

that is sure to come? True, it will be unjust in most cases, but it willl still be there.
Third, how many divorces? People commonly repeat their mistakes. Fourth, what about the
former Spoﬁse? Will he or she be always appearing on the scene? Fifth, can you live with
alimony payments? Are they involved? Sixth, are children involved? Can you become a
step-parent? Do the children accept you? Are you willing to share the children with
their mother or father? Seventh, what about your religious conviction? Can you live
with your conscience in this marriage?

Ninth, religious differences constitute onae of the most difficult, if not the wost

difficult, form of mixed marriages. '"Religion is more important in marriage than many
young people in love are inclined to think. It may be a uniting force or a disrupting
influence,"22 "Sociologists tell us that people with a religious faith are more likely
to have successful marriages and happy homes. People who have attended Sunday school
wher;fhey were children and people who are church members have happier marriages on the
average than those who have nothing to do with a church.523 Marriage between two pecople
who are not members of the same religious body is a religiously mixed marriage. Undex
this form of mixed marriage we propose to obserxrve what the Bible says, some statistics,
and some warnings and problems.

What does the word of God say? Some contend that the Bible teaches it 15 sinful or

wrong for a Christian to marry a non-Christian.

First, some argue that God inm all ages has had a uniform law forbidding mixed mar-
riages. 18 such a law found in the Patriarchal Age? 1f so, where? Hager was a concu-
bine of Abrazham (Gen. 16:3) and he also married Keturah (Gen. 25:1,6) but to say they
were of the same falth 1s to assume the point that must be proven. "Certainly Abraham
did send a servant to his homeland to find a wife for his son Isaac, but the point of
agreement between Isaac and Rebekah was that of blood relationship; not spilritual unity--~
"Bzt thou shalt go into my country, and to my kindfed, and take a wife unto my son Isaac'
(Gen, 24:4). Rebekah had a brother, Laban, who was an idolater (Gen. 24:29; 31:19) and
his idols weré stolen by his daughter. By what twist of imagination could Rebekah be
thoyght to have the same faith as Abraham when her biood brother and childhood playmate

5]
was an'idolater? . . .These men married women who were of the same ancestry as they; not
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of the same faith. To argue that they 'probably' adopted the faith of their husbands
after marriage is but to beg the question., The question is whether God had a law against
religiously mixed marriages in the Patriarchal Age. No such law is recorded, 24

Second, it is argued, Cod's law during the Mosacial Age shows mixed marriages to be
ginful., '"Neither shalt thou make marriages with them; thy daughter thou shalt not give
unto his son, nor his daughter shalt thou take unto thy son. For they will turn away thy
son from following we, that they may serve other gods: so will the anger of the Lord be
kindled against you, and destroy thee suddenly.”" (Deut. 7:3,4) This is the first time
such a2 commandment was glven to man and here it applies only to Israel. To say it applies
to Christians because it applied to Israel would bind Christians to observe all other re~
quirements of the law which were fulfilled (Mt. 5:17,18; Eph. 2:15,16; Col. 2:14-16). The
penalty for such marriages would likewise apply--"So will the anger of the Lord be kindl-
ed against you, and destroy thee suddenly." Furthermore all Christians who have married
out "of the church" would be forced to divorce their companions as Nehemiah and Ezra
forced the Jews to divorce the foreign wives they had married (Neh. 13:23-30; Ezra 10:
10-19). There are specific examples of Israeclites marrying non-Israelites under the law
without God's disapproval or judgment, Moses married an Ethiopian or Cushite woman (Num.
12:1) and Boaz married Ruth, a Moabite (Ruth 4:13). Deuteronomy 21:10-13 sets forth
some regulations where an Israelite might marry a non-Israelite under éertain conditions.

Third, it is contended that 2 Corinthians 6:14 definitely forbids a Christian
maryying an unbeliever. 'Be ye not unequally yoked together with unbelievers. . ." It
ig to be admitted that the exhortation may be thus applied, but it certainly does not.
seem to be the apostle's meaning in this place. If it applies.primarily Lo marriage (1)
it forbids a Christian to marry an unbeliever, (2) it forbids a Christian to remain mar-
ried to an unbeliever, for it says, "Be ye not," not "become ye not™!, (3) it demands all
such mrriages be dissolved because verse 17 says 'wherefore come out from among them
and be ye separate. . .," (4) it would be contrary to I Corinthians 7:14 which recognizes
such a marriage as holy and the children born as legitimate, (3) it would contradict

T Peter 3:1,2 which tells a Christir n wife how to live in order to lead her unbelieving

- hus band to Christ, (6) it would mean that all who refuse to come out of such marriages

are yalking disorderly and should be disfellowshipped. The expression "unequally yoked

9
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together" comes from the word heterozugountes--a compound of two words. "Heteros" means

"otherwise, differently:" '"zugos" means a ''cross--bar or band; a yoke; metaphorically,

a yoke of bondage, state of slavery, servile condition" (Westcott & Hart). By what rule
/} of logic, language or scripture can marriage be called a yoke? The wofd "yoke" is used

literally and figuratively in the Bible, fifty times in the 0ld Testament and eight

‘times in the New Testament, and is never used with reference to marriage. (Cf. I Kings

12:4; Jer. 28:4; Lam. Ll:14; 3:27; I Tim. 6:1; Acts 15:10; Mt. 11:29,30) "The unequal

yoke of ver 14, of this context, is therefore some relationship with the world, or a

worldly person, that makes it impossible for us to be received and treated as children

of God. Whatever the unequal yoke may be, it is of such nature that God will not receive

us or be our Father or allow us to be his children as long as we remain in that unequal
yoke."25 By a series of short.questions Paul "shows the utter folly, the inconsistency
and incogruity of every form of alliance which entangles the children of God with the
children of the devil., The world has not so improved, and Satan has not so repented,
as to in any way nullify, or even weaken, the weight and applicability of this apostolic
warning,"26 |

\ e

~ o

It is the conviction of this writer, as P. D, Wilmeth well states, '"that neither

’ Christ nor the apostles taught the marriage of a Christién and a non-Christian as an
unlawful or unscriptural marriage, or that such weuld constitute an act or state of sin."27

This is not to encourage a Christian to marry a nen~Christian, (later points will show

how unwise such an action is) but te shew_that.because. a.thing.may be. unwise.or.inadvis~

able does not necessarily.mean.lts.wrong.or.sinful. "I would urge Christians to marry

only in the Lord, there are many reasons which may.he. advanced.why.this. should be done.

_but, we must not misuse or misapply this passage, or any other, to teach what may be

shown to be expedient in. other passages. There are grave.risks.in.all.maxriages;. the

risks increase when one of the parties thereto is mot. a.Christian....lt.ds..one.thing.how-

ever to say that it 1s inexpedient to enter into such a relationship,.and.an entirely..

A

different matter to say that it is a sin. I have long believed the scriptures teach the.
/ ) former, but noqﬂgﬁg_lat;&x:i;;:jb '

Statistics show a much higher rate of divorce and separation among people of dif-

ferent faiths. First, the American Institute of Public Opinion directed by George Gallup,
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in one survey, showed "That only four in every ten people think that marriage between

those of different religious faiths would have a good chance of success."?9 Second, a
survey in Maryland in 1952 of 13, 528 young people between ages of 16-24 revealed the
} following about divorce rates.

"Where both parents were Jewish e 4,67

"Where both parents were Catholic -~  6.47%

"Where both parents were Protestant--  6.8%

"Where religions were mixed = 15.2%

"Where no religious affiliation -~ 16,7730
Third, Landis and Landis analysis of data from 4,108 mixed and nonmixed marriages among
the parents of college students '"showed that mixed marriages in which both husband and wife
held to their separate religious faiths have always had a much higher rate of failure than
other marriages. Where both parents were Catholic the divorée ?ate was lowest, only 4.4
percent of the warriages ending in divorce; if both were Protestant, 6.0 percent ended
in divorce.0f the marriages in which neither pavent claimed any religious faith, 17.9

percent ended in divorce. The highest divorce rate of all existed in marriages in which

—

the husband was Catholic and the wife Protestant, Of this group 20.6 percent were divorc-

ed 31

Christians must realize that even though God recognizes such marriages ''it does not
necessarily follow that such marriages are recommended. There are certain inhereat
dangers involved in such marriages which render them dangerous to the future happiness
and spiritual well-being of the Christiag,"32 which must be discussed. "Would either or
both of.you make religion a bone of contention? How did you reduce your answer to this
question? Have you ever discussed religion together? Do you argue about it and find
yourselves emotionally rought up and unable to find any common basis for agreement?

Would she expect you to change your religion?. . . Would you expect him to change his
religion?., . . Has either of these alternates been discussed?. . + If one changed, would

it be because of conviction or to remove a barrier to marriage? Have you planned that

i’

each will retain his own faith and affiliation? If so, have you carefully thought through
the problems that this might involve in later life, when there are children to be reared?, . .

How tolerant and broad-minded is the other person?"33
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A Christian's spiritual life should have the preeminence and all action should be

to promote its welfare. Entering a religiously mixed marriage will seldom do this.

First, they are often in haste without considering the obstacles to happiness. Second,
the two are often completely ignorant of the beliefs of each other. Third, there may be
considerable unhappiness und;r the surface but no discussion of it. Fourth, constant
bickering over doctrine and attendance may mar the marfiage.‘ Fifth, religious differ-
ences and side issues may bring about divorce. Sixth, the children will be torn between
love of mother and loyalty to father. Seventh, the children may become unhappy, pre-
judiced or disgusted with religion and their parents. gighgg, one may "join the church"
to please the other party without any real convictions. giggg,_the LChristian may '"depart
from the faith' by joining some religion foreign to the Bible. Tenth, both may completely
quit all religion and try to forget God. Eleventh, there may be hindrance to one's pray-
er life due to the friction. '"Likewise, ye husbands, dwell ﬁith them according to know-
ledge, giving honour unto the wife, as unto the weaker vessel, and as being heirs together
of the grace of life; that your prayers be not hindered." (I Pet. 3:7) Twelfth, one's
faithfulness may be hindered, One's companion may not attend at all or very little and
see no need. Tt becomes a great point of contention. Th;rtéenth, it immediately cuts

off a wan from ever being an elder, deacon, etc., if his wife never becomes a Christian.
Fourteenth, a man or woman whose companion is not a Christian will of necessity be handi~

capped in what they can do for the Lord.

CONCLUSTION:

", . . common sense and true piety show the absurdity of two such persons pretending to
walk in a way in which they are not agreed. A very wise and very holy man has given his
judgment on this peint: 'A man who is truly pious, marrying with an uncovérted woman,
will either draw back into perdition, or have a cross during life.' The same may be
said of a plous woman marrying an unconverted man. Such persons cannot say this peti-

tion, . . 'Lead us not into temptation.' They plunge into it of their own accord.“34
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"PRINCIPLES OF MORAL-DECTSION MAKING"
OUTLINE |

Introduction . -

1. The importance of principles

2. Definition of terws

T. Some'Principles or Philosophies That Cannot Re followed

In Moral-Dec¢igion Making

L. Atheisn
2. Communisn
3. Philosophy
4. Utilitarianism
5. Pragunatism
6, Matorialism
7. Mumanism
8. The New Morality & situation ethics
9, Exigtentialisn
1t. Exins$9$9ﬁ(For,Moxglzpcgisicp,Mﬁking4
1. Is there any expiicit conmmand of God regarding the matter?
2. Use of the senses in application‘of principle.
3. Is it expedient?
4. The conscience comes into play.
5. Wﬁat will bq‘its infﬁuence on othexs?
ACanlqgigg: U |
1. People Without Principles Become Morally Corrupt.

2. God, the motivating factox,
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"Exrors in the Bible"

On June 17, 1996, Mr. T. W. Thompson wrote a letter to the editor of The
Dallas Morning News. He takes issue with the president of the Southern
Baptist Convention who stated that the Bible is inerrant. Mr. Thompson said:

He is referring to the "original manuscripts" (autographs) which

living persons do not have and have never seen. The Bible commonly

used today is an imperfect translation, based on an imperfect text

which is based upon imperfect ancient manuscriptsi . . . To expect

someone to call this commonly used Bible inerrant is either to be

ignorant or a demagogue.
1. 1If the Bible is not inerrant then it must be errant.
2, If it is errant then it must be full of errors.
3. If the Bible is full of errors, then it must be unreliable because we
would be at a loss to figure out which parts are valid.
4. An errant Bible means:
a. No certainty about any bible doctrine.
b. No words of comfort for anyone.

¢. No objective standard of morality.

Gary Summers
Spiritual Perspectives
Denton, Texas
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Jng ABSOLUTE STANDARD OF MORALITY.
JAMES MEADOWS

INTRODUCTION:

1.

The thoughtful observer will admit we live in a changing world, yet man has not
basically changed. He still has the same needs, wants, and desires--food, clothing,
and shelter. He still commits the same sins--lust of flesh, lust of eyes, pride

of life. :

But in the midst of this changing world is there an unchangeable standard--an ab-
solute standard of morality.

- Qe

b.

C.

"Absolute." '"perfect; complete; not mixed; pure; not limited (absolute power);
positive; not doubted; real (absolute truth); not relative." (Webster's New
Word Dictionary).

"standard." (1) Something that is established by authority, custom, or general
consent as a model or example to be followed; (2) Something that is set up and
established by rule . . ." (Webster's Third New Intermational Dictionary,
Unabridged).:

"Morality."' A doctrine or system of ideas concerned with conduct."

3s___In this lesson-let's-considew:

DISCUSSION: .
I. IS THERE AN ABSOLUTE STANDARD OF MORALITY?
A. Atheism says no. .

1. "Atheism makes morality imposable by defining the moral as simply that which
men happen to believe is moral. A thing is good or evil only because people
pelieve that it is good or evil. In other words, it is not good or evil in
its nature, but men in their own minds think that it is good or evil; how-
ever, the thinking does not make it so."

2. Atheists affirm moral relativism--"to them all morality is but a matter of
the customs and mcres of a given society. These change, and thus morality
is in a state of flux and flow."2 :

3. "There is no objective moral realm but only subjective human feeling and
ideas about morality and these are subject to constant change."

4. There is no real good or evil then but men need only to change their minds
to change evil to good and good to evil.

B. Communism says no. _

1. We have ethics and morality but we repudiate ethics and morality "in the
sense in which it is preached by the bourgeoisie who derived ethics from
God's commandments." .

2. "Their doctrine of morality means that there is no moral law to which all
men ought to be in subjection. Instead, each class is justified in acting
in harmony with its own selfish class interest. "4 o

3. "Their relativism teaches that morality is class morality. Anything is
right if it justifies, protects, enlarges, or perpetuates the interest of
a class."d : '

C. No, say certain philosophers.

1. Bertrand Russell wrote: c
"But T do not believe that we can decide what sort of conduct is right or
wrong except by reference to its probable consequence. Given an end to
be achieved, it is a question for science to discover how to achieve.
All moral rules must be tested by examining whether they tend to realize
ends that we desire. I say ends that we desire, not ends that we ought
to desire. What we 'ought' to desire is merely what someone else wishes
us to desire."6

2. Another wrote "that what makes actions right is that they are productive
of more good than could have been produced by any other action open to the
agent."
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Utilitarianism says no.

1. yptilitarianism means 'the ethical theory, that the conduct, under any given
circumstances, is objectively right, is that which will produce the great-
est amount of happiness on the whole; that is, taking into account all
whose happiness is affected by the conduct .’

Pragmatism says no.

l. pragmatism judges a theory on the basis of whether or not it serves a suc-
cessful way of dealing with the problem at hand. . . that the only reason
"people have for calling one view true, and another false, is in relation
to how the view works in human experience, never in relation to some ab-
solute standards independent of all human experience."8 '

The New Morality says no.

1. "The New Moralist does not accept at all the notion that there are moral
standards which are revealed by God. He does not believe God laid down
laws which are for all men, at all times, under all conditions. He is,
therefore, a relativist."

The Materialist says no.

1. pe believes that as man changes, so must laws and definitions. '"As man's
knowledge takes on new dimension, hardly any human concept or value will
remain sacrosanct. Health and disease, youth and age, male and female,
good and evil--all these will take on transformed meaning. Life and
death will have to be redefined. Family relationship will be quite dif-
ferent. Even individual identities may be hard to ascertain."

Liberalism says no for it is "that attitude which challenges and denies the

absolute authority of the Word of God and causes men to set aside God's will

—eill favor of their own subjective speculations and desires in religion."10
II. IF THERF INOT ANW ABSOLUTE STANDARD OF MORALITY, WHAT THEN? 2 2.

A.

B.

First, the "new morality" which says that¥the Bible and the traditional con-
cept of a personal God is for a pastoral society, is old fashioned and is
wholly unfit for man in the modern space age. Rules of conduct based upon
the Bible are outmoded and produce unnecessary sense of guilt. Man should
free himself from all restraints except '1ove' and look upon himself rather
than unto a heavenly being for his salvation."

Second,..an_acceptance of the basic principles and foundation.stones of.the

Gew morality remove.God.and.degrade.man.

1. “The first one is its attitude toward God. 19th century modernists de-
veloped a new theology which sought to do away with God and super-
natural while holding on to the moral teaching of the Bible. God to them

. is just another name that referred to their own being.

2. The second principle.was.a-change.in.attitude about man. A new idea

2. TR LA N AR R T R

based upon the theory of evolution developed. Since God was not then

man could not be created in his image, but was nothing more than a high-

ly developed animal.

3. @@@mwndationwstonew@ﬁm!.!‘the,‘;‘.newn,,,mor,al:;,gxﬂ_,ygg
toward the scripfures...

a. It denies there are moral laws given by God who does not exist.

b. "There are no Christian standards that always are valid."

c. The philosophy is well expressed in the statement that "a universally
binding moral law is legalistically blind to the concrete, peculiar
needs of a particular person in a Barticular situation. Love becomes
blind obedience to a moral code."!

Thixd,..lawlessness always increases.,

1. When our country was founded men generally believed in God and His word
and the civil statutes reflected the Biblical standard, -bet Aoday our
society no longer shares these basic concepts of God.

a_change .in.attitude
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2. "The authority of God has been denied, even when His existence has not
been scoffed at and the doctrine of moral relativity has left many people
without belief in moral law. Law under such conditions is but the expres-
sion of the will of man and individuals are decidin% that, if man's will
is supreme, they will make their own will supreme." 3

3. The late J. Edgar Hoover, in speaking of young criminals,wrote: "Mean-
while, the question puzzling most people is what caused the prinicples
and morals of some of our youth to degenerate to near animal level. Rec-
ognizing the problem comes much easier than its solution. However, of
all the factors involved,.I.am.convinced.one.of.the.most damaging, is. the
false teaching which tends to blame society for all the frustrations, woes,
éggwiggggyenignces, real or imaginary, visited upon our young people.
Teenagers, and their parents, have been subjected to a fool-hardy theory which
condones rebellious conduct against authority, law ans order, or any reg- ‘
ulatory measures which restrict their whims, wishes, desires, and activ-
ities. This astonishing belief has spread into the schoolroom, the living room,
the courtroom, and now into the streets of our Nation in the form of wild,
drunken brawls.

"No doubt, society has failed our youth, but not in the way many seem to
think. _Rather, the dereliction has been in the failure.to..teach.them.the
JZmeaning of discipline, res traint,-selfzrespect,..and.respect.for. law and,
order and. the.rights..of.others...Consequently, the ow..is.both.pains
ful and costly.!'l%.,

4. 1In the days of Hosea when the people rejected a standard lawlessness pre-
vailed. Hosea 4:1,2

1. Man always becomes morally corrupt when he has no standard.
a. the book of Judges will illustrate this truth when "every man did that
which was right in his own eyes." (Judges ,21:25) Z/ics, X
b. Paul's description of the Gentile world/uiﬁom. 1:24-25) prreetes
Zn’”Béiﬁ%andmRuSSG1T“§ﬁiﬂ“"Bﬁfﬁfdéﬁhuman“dééTrESWtheremts“no“mﬁfﬁT“§f§ﬁdardﬁ"
.‘Ae;hingfggﬂxightwff“fffIsmdesfred.
THERE IS AN ABSOLUTE STANDARD OF MORALITY, WHAT IS IT? #%3

A.

B.

Ce

First, we must accept the Bible as the standard of right and wrong. ". . . the
Bible has absolute authority over the lives of men and constitutes an absolute
standard of morality. . . Right and wrong are determined in relation to the
will of God. Those things which are condemned in Scripture as sinful are
wrong at all times and under all circumstances.,'13

1. It has all the authority of heaven and earth behind it. Mt. 28:18; Jn. l6:
13; Lk. 24:49; Acts 1:8 ' '

2. It is complete. II Tim. 3:16,i7; II Pet. 1:3; Jude 3

Second, absolute authority is basic to any activity of life.

1. The federal government has established a Bureaw of Standards to guarantee
a uniformity of weights and measures.

2. 1In athletic contests there are absolute rules that determine the game.

3. 1In like manner if men would be accurate and united in religion there must
be a common standard. "That standard must be absolute, final and totally
trustworthy."

Third, God has definitely spoken: to man about sin:

1, God tells man what sin is.

a. Sin means to deviate (veer) away from that which is right; to miss
the mark; to violate the divine law by actual transgression or by
neglect,

b. Negatively, sin is unrighteousness.

(1) All God's commands are righteousness. Psa. 119:172



1
[T

o

e
it

(2) A failure to keep God's commands is sin. Jas. 4:17
(3) This we class as sin of omission.
c. Positively sin is lawlessness and lawlessness is sin. I Jn. 3:4
2. God tells man the nature of sin.
a. It is deceitful. Heb. 3:13
b. Tt is enticing. Jas. 1:12-15
¢. It is pleasant. Heb. 11:23-25
d. It grows as it is followed. II Tim. 3:13
3. God tells man thé results of sin,
a. Man dies physically. Rom. 5:12
b. Man dies spiritually. Eph. 2:1
c. Man is separated from God
(1) On earth. Isa. 59:1,2
(2) 1In Hades. Lk. 16:26
(3) 1In eternity. Mt. 25:46
4., God tells man what sin will do to him,
a. It will enslave him. Rom. 6:16; II Pet. 2:19
b. It will scar his soul. Cf, David, Paul, Peter
D. Fourth, God definitely tells man he will be lost eternally if he practices
the works of the flesh. Gal. 5:19-21; I Cor. 6:9-11
E. Fifth, God's word contains some very definite teaching against immorality.
T Cor. 6:13-20
1. The body is not for fornication, but for the Lord. wv. 13
2. The body will be raised to eternal glory. v. 14 .
3. Our body is a member of Christ, therefore must not be joined to a harlot
in fornication. v. 15-17
L. The man that commits fornication sins against his own body. v. 18
5. Our body: v. 19,20
a. Is the temple of the Holy Spirit
b. Is not our own.
(1) We have been bought with a price.
(2) We ought therefore to glorify God.

CONCLUSION:

1. Man must accept God's word as the absolute moral standard or he has no guidance at
all. We must both preach and practice the old morality which is the manner of
life required by the Lord of the new man in Christ.

2. We must heed the warnings about false teachers bringing in destructive doctrines.
II Pet. 2:1,19; II Tim. 4:1-4; I Jn. 4:1 '
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